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Hucepranisi Ha 3700yTTS HAYKOBOTO CTymHeHs JoKkTopa ¢utocodii 3a
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JluceprariiiiHe AOCITIKEHHS MPHUCBIYCHE KOMIUIEKCHOMY TEOPETHYHOMY 1
IPAKTUYHOMY aHaji3y ICTOPUYHOI poJii Ta eTHIYHOi ineHTudikamii [louaiBcbkoi
JaBpU y CY4acCHOMY YKpaiHChKOMY colliyMi. B aucepranii Briepiie y BITYHU3HIHOMY
penirie3HaBcTBl 3aiMcHEHO (iT0codChKO-pelirie3HaBunii aHajai3 0COOJHUBOCTEH
KoH(eciiiHOT Ta eTHIYHOI 1eHTHdiKalii [louyaiBcbkoi naBpH B 11 icTOpii 1 KOpensii
UX TPOILECIiB 13 3araibHUMU OCOOJMBOCTSIMH PO3BUTKY €THOPEJIT1HHOI
1IEHTUYHOCT] YKpaiHChbKOTro coliymy B mepioa kiHug XVI — mouatky XXI cr.
Poskputo cytHicHI pucu eTHIUHOT iaeHTU(ikamii IlouaiBcbkoro wyepHeYOro
OCEPEIKY Kpi3b MPU3MY HOro 1HCTUTYIIHHUX 1 IOPUCAMKLIIMHUX TpaHchopmaliii
kiHug XVI — mouatky XXI cr. OkpecieHO BUTOKM Ta CBITOIJISIAHI MOJYyCH
KOHCTPYIOBaHHsI €THIYHO1 1IeHTUYHOCTI [louaiBchkoro MoHactups kiHisg XVI —
noyatky XVIII cr. IlpoaHamizoBaHO CMHCJIOBI IMIYJbCH caMoOieHTHdIKaIi
[TouaiBcbkOro MOHACTUPS B 100y IOPUCAUKIIHHOTO MIANOPSAKYBaHHS Y HIATChKIN
epksi (1720 — 1831 pp.). OxapakTepu3oBaHO 17elHI KOHLENTH 1AeHTUdIKAIi
[TouaiBcbkoi MaBpu B KOHTEKCTI €THOKOH(eciitHOi momituku Pociiicekoi immepii
(1831 - 1917 p.). HocmimkeHno HapaTtuBHI Mopelni imeHTHdikamii [logaiBchkoi
JlaBpu B ymMoOBax peniriiiHo-1iepkoBHoi nosituku pyroi Pedi I[locnoauToi (1918 —
1939 pp.) 1 Totamitapuux pexumis (1939 — 1990 pp.).

[IpoananizoBaHo aeTepMiHAHTH €THIUHOI 1eHTUdiKali [TouaiBchkoi JaBpu
Ha cydacHomy etami (1991 p. — mowatoxk XXI cr.). BusBieno, mo micis
KOPOTKOTPUBAIUX IHTEHIIM KEpiBHUITBA OOWUTENl 3alo4aTKyBaTH IPOIIEC
dbopmyBaHHs 1i HarioHanbHOI 1MeHTUdIKaIi (1991 — 1992 pp.), BoHa 3peniToro

IOCTYIIOBO  TpaHCpopMyBajlaci B MOTYXHHM  HEHTpP  arpecHBHOIO



(byHIaMEHTaNIICTCHKOTO MpaBOCiaB’si, IO CKJIaJo 0a3uc aHTaroHi3My MIX
eTHOKOH(eciitHo0 11eHTudikamiero [louaiBcbkoi JaBpu 1 pO3ropTaHHAM IPOLECIB
dbopMyBaHHS 1 KpHUCTaJi3amii HaIlOHAJIBHOI I1JEHTHUYHOCTI Y CY4YaCHOMY
BITYU3HSHOMY COILIIYMI.

JlocnipkeHO TeHe3y Ta OCHOBHI 1JI€OJIOTIYHI NPUHIUIMA  CY4YacHOI
T'COMOJIITUYHOI JOKTPUHHU «PYCCKOTO MHpa», a TaKOX IiXHIO 1MIIJIEMEHTAIIII0
yeHisiMU [louaiBebkoi aBpu B MyOJiYHMUNA MPOCTIP YKPAiHCHKOTO CYCHIJIbCTBA.
3aificHeHO TPeH0BUI aHaI3 eTHIYHOI 11eHThdiKalii [loyaiBchkoi TaBpu y nepios
HAaOyTTd VYKpaiHCBKUM MPaBOCIaB’sIM aBTOKE(PaIbHOTO CTATyCy. Y IbOMY
KOHTEKCTI BHUSBIEHO (DaKTH AECTPYKTUBHOI MisibHOCTI [loudaiBchkoi naBpu —
MoOOUTI3amil0 11 MNAJIOMHUKIB Ha Yy4acTh B akKIlisAX, IO Malld XapakTep
NICEBAONPOTECTHUX  BHUCTYIIB, CHPSIMOBaHMX Ha 30ypeHHs  YKpaiHCHKOI
I'POMAJICBKOCTI Ta aKTHUBI3AIlII0 BHYTPIITHBOCYCIIJILHUX MPOTUCTOSHB. JlOBEAEHO,
10 B MiACYMKY II€ MaJl0 CTaTH TMiJCTaBOIO HE JIMIIE IJIsl MPU3YNUHEHHS a0o K
HaBITh CKACyBaHHS pEJNIriHHO-IIEPKOBHOIO TMPOEKTY HaOyTTA YKpaiHCHKOIO
[TpaBocnaBHO®O llepkBOor0 MOMICHOCTI, ajge B MIMPIIOMY KOHTEKCTI — CYTTEBOTO
raJlbMyBaHHSI KOHCOJIIJAIli YKpPaiHCBKOTO CYCHIIbCTBA Ta 3TOPTaHHS MPOLECIB
KpUCTaTi3allii Horo HalioHaJbHOI 1IECHTUYHOCTI.

OTtpuMaHi pe3yJlbTaTH AMCEPTAIliiHOI POOOTH, OCHOBHI ii IMOJIOXKEHHS 1
BUCHOBKM MOXYTh OyTH BHUKOPHUCTAaHHI B TEOJOTIYHUX OOTOCIOBCHKUX,
b110cOhCHKUX, ICTOPUYHHUX, KYJIBTYPOJIOTIYHUX Ta COIIOJOTIYHUX JOCHIKCHHS, a
TaKOXX MPU HAMKCaHHI y3araJbHIOBAIBHUX (DITOCO(CHKO-pENirie3HaBUMX Mpalb 3
ictopii penirii 1 LlepkBu B Ykpaini ta Bonuni 30kpema. Kpim Toro, HaBeneHi B
nucepraiii (akTh, BUCHOBKM Ta Yy3arajbHEHHS MOXYTh CTaTH KOPHUCHUMHU Y
Kpa€3HaBYiil Ta €KCKypClHHIA poOOTi. 3pemToro, HU3Ka MOJI0KEeHb AucepTalii €
aKTyallbHOI0 3 TOYKH 30py OCMHCIIEHHS CyYaCHUX ETHOKOH(ECIHHHMX mpoldiieM
VYkpainu gep>xaBHUMH opranami, LlepkBamu, peniriiHUMU opraHi3alisiMy.

MeTow aucepTamiiiHOro IOCHII:KeHHS1 € 3MilcCHEeHHS (HIITOCOPCHKO-
pemirie3HaBYOrO aHaIi3y AUCKYPCY 100 KOH(]ECIiHOT Ta eTHIYHOT iAeHTU ikl

[TouaiBcbkoi maBpu y 11 Kopemsmii 13 3aralbHUMHM TEHACHLISAMU DPO3BHUTKY



eTHOPEIITIHOI 1IEHTUYHOCTI YKpaiHChKOro coliymy B mepion kiHms XVI —
noyartky XXI cr.

006’exToMm pociimkenHss € I[loyaiBchbka JlaBpa SIK KyJIbTYpHO-pETITIHHUN
dbeHnomeH.

IIpeameTrom aociaigskeHHsI € 17€liHI KOHIIENITU, HApaTUBH, 11€0JOTEMH ii
€THIYHO1 iAeHTU(]IKamii Yy KOHTEKCTI IHCTUTYIIHHUX 1 FOPUCIUKIIHHUX
Tpancdopmariit ki XVI — noyarky XXI cr.

HaykoBa HOBU3HA J0C/IIIZKEHHS MOJIATA€ Y TOMY, L0 yIEpILEe JOBEACHO,
mo 3acHyBaHHs [lowaiBcekoro monactups 1597 p. cramo, 3 omgHOro OOKY,
IHCTPYMEHTOM 3amoOiraHHs 1HCTUTyami3allifiHOl Je3iHTerpamii 1 JyXOBHOI
JIe30pI€HTAIlll aBTOXTOHHOI'O HacelieHHs BoJMHCBKOro perioHy, a 3 IHIIOTO —
JIEBUM 3acCO00OM TOMEPEKEHHS TEKTOHIYHUX 3CYBIB MOro mpaBOCIaBHOI
pemiriiHol 1IEeHTUYHOCTI.

Oo6rpynToBano, 1o HuHi [ToyaiBchka CesiTo-Ycnencbka gaBpa YIIL (MII) €
OJTHAM 13 TIOTYKHUX PETPAHCISATOPIB CBITOTJISITHUX MMAPATUTM MPOIAraHIuCTChKOT
171€0JIOT1YHOT HApaTUBHOI MATPHIll «PYCCKOTO MUPa» Y BITYM3HIHUN COIIYM;

JloBeneno, 1o iAeiHo-momiTMuHa purtopuka [lowaiBchkoi  naBpw,
CIIpsSIMOBaHa Ha MIATPUMKY oKynariiHux ik Pocii Ha Cxoal YKpaiHu CBITUUTD SIK
npo KoJIAOOpaIlioHI3M Ili€i 4YepHedoi oOuTeni, Tak 1 JE3IHTerpaTHBHY Ta
JECTPYKTHBHY POJIb B iACHTH(IKAIIITHUX TIpoIlecax y CydacHi Ykpaini. A Takox
€ MPOSIBOM crien(iuHO1 MOYaiBChKOI CyOKYJIBTYpH, SIKa € OCOOJIMBUM P13HOBHUJIOM
paBOCIaBHOTO (GyHIAMEHTAII3My, IO Hapa3i pPO3BHBAETHCS B OpIEHTAIlli Ha
KpailHI KOHCEpPBAaTHUBHI TIpYNH Yy CEPEIOBHINI  POCIHCHKHUX, TPELBKHUX
CTapOCTHJIBHUX, PYMYHCBKMX YEHIIIB 13 1X i7]eajaMu KyJIbTypHO-LUBILII3AI[IHHOTO
peBaHIIN3MY Ha (OHI ecKaJalii aHTUBECTEPHICTChKUX HACTPOIB.

Bussneno, mo IIIY ta YI'KI nokianaroTh CUCTEMATHYHUX 3YCWIIb JJIs
MO/I0JIaHHS! HETaTUBHUX BILUIMBIB MOYAiBCHKOT MPaBOCIaBHO-(DyHIaMEHTaTICTUYHOT
CyOKyJIbTypH 4Yepe3 TBOPCHHsI albTCPHATUBHUX OCEPEAKIB YEPHEUOTO KUTTS 1
MaJOMHUIITBA, SIKUMH BX€ CTaJii MaHSIBCbKUN CKUT Ta YHiBchbka JlaBpa. Takox

3yCHJIJISL TIPEICTAaBHUKIB «BIIKPUTOrO» KUIiBCHKOTO XPUCTHSIHCTBA 30CEPEHKECHHI



Ha PEKOHCTPYKIII 1 PO3BUTKY BJIACHOI TPaAMIIii 3B’A3KIB 3 HAWBILUIMBOBIIIUM Ha
CHOTOJIHI IIEHTPOM MPABOCIABHOTO YEPHEITBA 1 MATIOMHHIITBA — TOPOI0 A(OH.

Yoockonaneno ma oonoemneno Tte3dy, 1m0 JOMIHAHTOIO KOHCTPYIOBaHHS
eTHiuHO1 iaeHTudikaiii [louaiBcbkoro moHactups y mepuriii Tpetuni XIX — Ha
noyaTky XX CT. cTajla KOHCepBaTUBHA BHYTPIIIHA MoJIiTHKA Pocifichkoi immepii, a
MPOBITHUM TPEHJOM — IEpPEOopie€HTallls] OCHOBHUX BEKTOPIB MOro €K3UCTEHII 13
YKPaATHOIIEHTPUYHUX 1IEWHUX KOHIIETITIB JO TEHEPYBaHHA Ta IMILIEMEHTAITI]
CBITOTJISITHUX HAPATHUBIB POCIMCHKOI MPaBOCIABHOI 1IEHTUYHOCTI. Y IOCKOHAJICHO
BHCHOBOK, 1110 Cy4JacHa eTHiuHa iaeHTudikaiis [louaiBcbkoi 1aBpu geTepMiHOBaHA
K BHYTPIIIHIM NPOLECOM MEPECTPYKTYpHU3allii E€THOPENITriiHOI 11eHTHYHOCTI
BITUM3HSHOIO COIiyMy, TaK 1 30BHIIIHIMM YHMHHHUKaMH, 30KpeMa peaiizalliero
TEOMONITUYHOI JOKTPUHU «PYCCKUH MHpP», MO I1HCHIPYETbCS POCIHCHKUM
MPOKpeMITIIBCbKUM moiTUKyMOoM 1 PIIL] Ta meritumizye eKkcTpemi3M 1 TepOpHU3M.
CyTT€BO JMOMOBHEHO BIJIOMOCTI TPO CYTHICTh €THOKOH(ECIHHOI 1AeHTHYHOCTI
[TouaiBcbkoi CBATO-YCHEHCHKOI JIaBpU B yMOBax HaOyTTs YKpalHChKUM
MpaBOCaB’IM aBTOKE(DAIBHOTO CTaTyCy, PpEakIli€r sKOi cTajla aKTUBI3allis
(byHIaMEHTaNICTUYHOI MPOPOCIMCHKOI MPOTUAIl 1HIIIaTUBAM, CIPSMOBAaHUX Ha
(dbopMyBaHHS HAI[IOHAJILHOTO «BIJKPUTOTO MPABOCIIAB 5.

Haoyna nooanvwiozo po3eumky Te3a, 1o nepeOyBaHHsa I[lodaiBchkoro
MOHACTUPS Y IOPUCAUKLUIKHOMY HiAnopsiakyBanHi YHiatcekoi Llepksu (1720 —
1831 pp.) 3yMOBUJIO KapJuMHaJIbHI i7ieiiH1 TpaHcopmallii Horo caMmoiieHTudiKaii,
30KpemMa OIMoJspU3alliio MPOBIAHUX pHUC. A came 30epexeHHs 0a30BHX 3acaj
CX1THOTO OOpsAy Ta TMOCTYIMOBE BKOPIHEHHS OKIUIACHTANBHUX (MPO3axiTHUX)
€JIEMEHTIB, 3al03UYE€HHUX 13 KyJIbTOBO-00pAI0BOI mpakTuku Pumo-Karonuibkoi
[lepkBu, W0 JSATM B OCHOBY MHOTO YHIATCHKOTO 1HBapiaHTy peJiriidHoi
i1eHTHYHOCTI. PO3BUHYTO TBepkeHHs, 110 [lovaiBchka jaBpa HUHI — peiridiHun
OCEepe/IoK 1JICHOTO BIUIMBY KpaiHU-arpecopa, IEPKOBHHU pecypc PpOCIMCHKOI
BOMOBHUYOI HAI[IOHATICTUYHOI 11€0JI0T1i, a il KepIBHHUIITBO 1 YCHINl € aKTUBHUMU
NpeJCTaBHUKAMHM  TPABOCIABHOTO  (yHJaMEHTali3My,  HalllOHAII3My  Ta

iMIiepianisMy, NOpUOIYHUKAMH HE JIUIIE «CXITHOTO BEKTOPY» KYJIbTYPHO-



UBLTI3alIAHOI MapaAurMu PO3BUTKY YKpaiHM, ane ¥ paguKaldbHOTO CIIEHAPIIO
Horo BTUICHHS y XKHATTS. HaOynmo mojanpiioro po3BUTKY CYIKEHHS, IO 3MiHA
IOPUCIMKIINHOTO miAnopsiaAKyBaHHs IlouaiBcbkoi JsaBpu Ha kopucTh YIIII
MOKJIMBA 32 YMOBHM TIPOBEICHHA Yy CEPENOBHINl 1ii YEHLIB BiAMOBIIHOI
CHUCTEMATUYHOI IPAKTUYHOI poOO0TH 3 (POpMYyBaHHS IXHBOTO BHYTPIUIHBOTO 3alUTY
1 TMEepPEeKOHAHOCTI B HEOOXIAHOCTI TMPaBOCIABHOI MOMICHOCTI SIK KaHOHIYHO
HEOOX1IHOTO crioco0y ICHYBaHHS YKPAiHCHKOTO MPaBOCIIaB’sl.

KirouoBi cooBa: IlouaiBcbka JaBpa, JOKTPUHA «PYCCKOTO MHPay,
nmpaBoCiaBHUN  (QyHIaMeHTami3M, eTHIYHa  imeHTu(IKaiis,  HallloOHaJIbHA

1IEHTUYHICTb.

ABSTRACT

Rychko V. Yu. The Pochayiv Lavra: Historical Role and Ethnic Identification
in the Modern Ukrainian Society. — Manuscript.

A thesis presented for a Ph.D. (Candidate degree) in Philosophical Sciences.
Research Specialisation: 031 — Religious Studies. — Rivne State University of
Humanities, Ministry of Education and Science of Ukraine. — Rivne, 2020.

The dissertation thesis is devoted to the complex of theoretical and practical
analysis of the historical role and ethnic identification of the Pochayiv Lavra in the
modern Ukrainian society. The dissertation is the first in Ukrainian religious
studies to present the philosophical and religious analysis of features of
confessional and ethnic identification of the Pochayiv Lavra in its history and
correlation of these processes with general features of development of ethnic and
religious identity of the Ukrainian society in the end of XVI - the beginning of
XXl century.



Our study reveals the essential features of the ethnic identification of the
Pochayiv monastic centre under the lens of its institutional and jurisdictional
transformations of the end of the 16" — the beginning of the 21% century. It
outlines the origins and ideological modes of constructing the ethnic identity of the
Pochayiv monastery of the end of the 16™ — the beginning of the 18" century. We
have carried out the analysis of the semantic impulses of self-identification of the
Pochayiv monastery in the period of jurisdictional subordination to the Uniate
Church (1720 1831). The ideological concepts of identification of the Pochayiv
Lavra in the context of the ethno-confessional policy of the Russian Empire (1831-
1917) are characterized. The dissertation examines narrative models of the
Pochayiv Lavra identification in the conditions of religious and church policy of
the Second Commonwealth (1918-1939) and totalitarian regimes (1939-1990).

Our study aims to analyze the determinants of ethnic identification of the
Pochayiv Lavra at the present stage (1991-the beginning of the XXI century). It
was found that after short-term intentions of the monastery's leadership to begin
the process of forming its national identity (1991-1992), it eventually started to
transform into a powerful centre of aggressive fundamentalist Orthodoxy, which
formed the basis of antagonism between the ethno-confessional identification of
Pochayiv Lavra and crystallisation of national identity in modern domestic society.

We investigated the genesis and main ideological principles of the modern
geopolitical doctrine of the “Russian world”, as well as their implementation by the
monks of the Pochayiv Lavra in the public space of Ukrainian society. A trend
analysis of the ethnic identification of the Pochayiv Lavra during the period when
Ukrainian Orthodoxy gained autocephalous status was carried out. In this context,
the facts of destructive activity of the Pochayiv Lavra were revealed — the
mobilization of its pilgrims to take part in actions that had the character of pseudo-
protests aimed at disturbing the Ukrainian public and intensifying internal social
confrontations. It was proved that in the end this should have been a reason not
only to suspend or even cancel the religious-ecclesiastic project of the Ukrainian

Orthodox Church to acquire locality, but in a broader context — to significantly



slow down the consolidation of Ukrainian society and curtail of the processes of
the crystallization of its national identity.

The obtained results of the dissertation, its basic position and conclusions
can be used in theological and religious, philosophical, historical, cultural and
sociological research, as well as in writing works of generalizing philosophical and
religious works on the history of religion and churches in Ukraine and Volyn. In
addition, the facts, conclusions and generalizations presented in the dissertation
can be useful in regional ethnography and excursion work. Finally, a number of
statements of the dissertation is relevant from the point of view of comprehension
of modern ethno-confessional problems of Ukraine by state bodies, churches,
religious organizations.

The scientific novelty of the research. The aim of the study is to conduct a
philosophical and religious analysis of the discourse pertaining the confessional
and ethnic identification of the Pochayiv Lavra in its correlation with the general
trends of ethnic and religious identity of Ukrainian society in the end of XVI — the
beginning of XXI century.

The object of research is the Pochayiv Lavra as a cultural and religious
phenomenon.

The subject of research is the ideological concepts, narratives, ideologemes
of its ethnic identification in the context of institutional and jurisdictional
transformations of the end of XVI - the beginning of XXI century.

It was proved for the first time that the foundation of the Pochayiv
Monastery in 1597 became, on the one hand, a tool for preventing institutional
disintegration and spiritual disorientation of the indigenous population of Volyn
region, and on the other — an effective means of preventing tectonic shifts of its
Orthodox religious identity.

Further analysis showed that today the Holy Dormition Pochayiv Lavra of
the Ukrainian Orthodox Church (Moscow Patriarchate) is one of the powerful
repeaters of the worldview paradigms of the propagandistic ideological narrative

matrix of the «Russian world» into the native society.



The study confirmed that the ideological and political discourse of the
Pochayiv Lavra, aimed at supporting Russia’s occupation actions in eastern
Ukraine, testifies to the collaborationism of this monastery, as well as to the
disintegrative and destructive role in identification processes in modern Ukraine. It
Is the manifestation of a specific Pochayiv subculture, which is a special kind of
Orthodox fundamentalism that is developing today in the focus on extreme
conservative groups among Russian, Greek old-calendarist and Romanian monks
with their ideals of cultural and civilizational revanchism against the background
of escalating of anti-Western state of mind.

It was found out that the Orthodox Church of Ukraine and the Ukrainian
Greek Catholic Church put systematic efforts to overcome the negative influences
of the Pochayiv Orthodox-fundamentalist subculture through the creation of
alternative centres of monastic life and pilgrimage, which have already become the
Maniavsky Hermitage and the Univ Lavra. Also, the efforts of the representatives
of «open» Kyiv Christianity are focused on the reconstruction and development of
their own tradition of ties with the most influential centre of the Orthodox
monasticism and pilgrimage today — Mountain Athos.

We developed and supplemented the statement that the dominant idea of the
construction of ethnic identification of the Pochayiv monastery in the first third of
the XIX — early XX centuries was seen in the conservative internal policy of the
Russian Empire, and the leading trend was the reorientation of the main vectors of
its existence from Ukrainian-centric ideological concepts to the generation and
implementation of ideological narratives of the Russian Orthodox identity. It was
stated in the conclusion that modern ethnic identification of the Pochayiv Lavra is
determined by the internal process of restructuring of ethnic and religious identity
of the native society as well as external factors, including the implementation of
the geopolitical doctrine of «Russian world», which is inspired by Russian pro-
Kremlin politics and Russian Orthodox Church and legitimizes extremism and
terrorism. The information about the essence of the ethnic and confessional identity

of the Holy Dormition Pochayiv Lavra in the conditions of gaining autocephalous



status by the Ukrainian Orthodox Church was significantly supplemented. It
caused the intensification of fundamentalist pro-Russian opposition to initiatives
aimed at forming the national «open Orthodoxy».

The dissertation develops the idea that the Pochayiv monastery’s staying
under the jurisdiction of the Uniate Church (1720-1831) led to radical ideological
transformations of its self-identification, including bipolarization of the leading
features, namely the preservation of the basic principles of the byzantine rite and
the gradual rooting of Occidental (western-minded) elements, borrowed from the
spiritual practice of the Roman Church, which formed the basis of its Uniate
invariant of religious identity. It is claimed that the Pochayiv Lavra is now a
religious centre of ideological influence of the aggressor country, a church
resource of Russian militant nationalist ideology, and its leadership and monks are
active representatives of Orthodox fundamentalism, nationalism and imperialism,
supporters of not only the «eastern approach» of cultural and civilizational
paradigm of Ukraine’s development, but also a radical scenario of its
implementation.  Our study provides additional support for the statement that the
change of jurisdiction of the Pochayiv Lavra in favor of the Ukrainian Orthodox
Church is possible providing that its monks carry out appropriate systematic
practical work on the formation of their internal demand and conviction for the
need of Orthodox locality as a canonically necessary way of Orthodoxy existence.

Key words: the Pochayiv Lavra, the doctrine of «Russian world», Orthodox

fundamentalism, ethnic identification, national identity.
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