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INEHTUYHICTb €BPOINA: BUKITUKA | SATPO3U

3diticHeHo aHani3 2onoeHux idell Mapusbkoi feknapauii, sky HanpukiHui 2017 p. npozosocunu 13 npoeidHuUx esponelicbKux
iHmenekmyanie. lljo cmaHoeums eeponelicbKy ideHmu4Hicmb? Ski Oxxepena cghopmyeanu cyqyacHy €epony? Ski 3azpo3u i eu-
KJIUKu cmosimb rneped €epornoro cb0200Hi? 3pobrieHo crnpoby sidnoeicmu Ha yi MUMaHHs.

Knroyoei cnoea: icmuHHa i xubHa €epona, cninbHe 651a20, HayioHanbHa depxaea, egponelicbKi YyiHHoCcM.

1. Mapu3bka Qeknapayia "€epona, y Ky MU Moe-
MO eipumu" — o0OHa 3 20/108HUX iHMeneKmyasbHUX
nodiii 2017 p.

Cbomoro xoBTHA 2017 p. B iHTepHeTi B6yno ony6niko-
BaHO TekcT MNMapusbkoi geknapadii nig Hassot "€spona, B
Ky MK Bipumo". TekcT nmignucanu 13 npoBigHMX eBponei-
CbKUX iHTeNnekTyanis, cepeq SIKMX Taki BMaaTHi mucnuteni,
sk Pobept WnemaH (Robert Spaemann), Pewmi Bpar (Rémi
Brague), Popxep CkpytoH (Roger Scruton), M'ep MaHaH
(Pierre Manent) Ta iH'. Ha noyatky TekcT 3'sBMBCS oapasy

" Ockinbku HaLly NoniTMYHO-(INOCoCbKy TPaAMLio He MOXHa
BBaXaTu JOCTaTHbO 3pinoto, He Byae 3aliBUM KOPOTKO NpeacTaBu-
TW BITYN3HAHOMY YnTady aBTopis [eknapadii.

®inin bernetoH (Philippe Bénéton) — cdpaHuUy3bKkuin nonitonor,
npodecop B YHiBepcuteti Micta PeHH. Pemi Bpar (Rémi Brague) —
hpaHLy3bkuii dinocod, daxiseup 3 apabebkoi dinocodii, dino-
cogii penirii Ta cepeaHbOBIYHOT inocodii. EmepuT-npocecop
YHiBepcuteTy Mapwx | (CopboHa) i "kacdpeapu PomaHo MBapgiHi" B
MioHxeHcbkoMy yHiBepcuTeTi JllogBura MakcuminiaHa. YkpaiHCb-
KU YuTay Moxe o3HanomuTucs 3 nornsgamu Pemi bpara, npoun-
TaBLUM KHWKKY "€Bpona, puMCbKui WNsix" (POCINCBKMIA nepeknag —
Oonronpyabiv, 1995) i noro 6nuckydy ctatTio "MoBu Ta Tpaauuii,
Lo nexaTb B OCHOBI dhinocodii €sponn" y nepiomy Tomi €Bpo-
nencbkoro croBHMKa cpinocodivi nig pepakuieto bapbapu KacceH
(Kwis, Oyx i nitepa, 2009). WaHTanb denbconb (Chantal Delsol) —
dpaHuy3bkuin dinocod, ictopuk. MNMpodecop noniTu4HOI dinoco-
ii B yHiBepcuTeTi MapH-na-Banne. MosuuioHye cebe sk "nibepan-
koHcepBaTtop”. Y 1993 3acHyBana IHCTUTYT XaHHu ApeHAT (Ha
Oenbconb inocodisi ApeHAT BNNMHyNa LWe B CTYOEHTCbKi POKM).
PomaH Mox (Roman Joch) — yeckkuit nonitvk, Ny6RiumcT, nonitiy-
HWU KOoMeHTaTop i nepeknagady. losuujoHye cebe sk "nibepan-
KoHcepBaTtop". JlaHui AHgpaw (Lanczi Andras) — yropcbkuii KOHCep-
BaTUBHUIA hinocod, nonituk. Puwapp Nerytko (Ryszard Legutko) —
nonbcbkuii ginocod i nonituk. Nepeknagay 1 iHTepnpeTaTop TBOPIB
MnatoHa (gianoris "®enoH", "€BTndpoH", "Anonoria Cokpata",
"KpiToH"). 3 2009 poky — genytaT €BpOMENCHKOro naprameHTy,
uneH naptii "Mpa.o i cnpaBeanueicTb". M'ep MaHaH (Pierre Manent)
— bpaHuy3sbkuin nonitnyHMn cpinocod. Buknagae y Buwin wwkoni
couianbHUX Hayk. 3HaHui JocnigHuk nibepanbHoi Tpaauuii. Y 2005
poui B KMiBCbkoMy BMAABHMUTBI "[yX i nitepa” BUMLLNA NOro KHMKKa
"lHTenekTyanbHa icTtopia nibepaniamy”. fAHHe XomaHg Matnapi
(Janne Haaland Matlary) — HopBe3bkuiA nonitonor, KOHCEPBATUBHUI
noniTMk. B CTyQeHTCbKi pokM HaBepHynacs y katonuumsm. byna
pagHuueto [Manm Moana Maena Il. [Oanmacio Herpo [MaBoH
(Dalmacio Negro Pavén) — icnaHcbkuii npocecop-emMmepuT Nomitu-
YHUX HayK B kaTonuubkoMmy yHiBepcuteTi CaH Mabno (Magpwva).
DocnigHuk nibepaniamy. Pogpxep CkpyToH (Roger Scruton) — aHr-
nifcbknit chinocod i koHcepsaTUBHMIA MucnuTens. Woro "KopoTka
icTopist HOBITHBLOI dhinocodii" Byna BuaaHa y 1998 poui B KuiBCbKO-
My BuaaBHMUTBI "OcHoBK". PocilicbKkoto nepeknageHa kHikka Ckpy-
ToHa "KaHT, kpaTkoe BBefeHue". Pogxep CKPYTOH Mae npekpacHuin
caWiT, SKMA S pEeKoMeHAyl BiABidaTM HawwmM yuTadam. Pobept
LLinemaH (Robert Spaemann) — HimeLbkuin dinocod, oanH i3 HarB-
NMAVMBOBILUMX KaTONMULIbKUX MUCNUTENIB  HIMELIbKOMOBHOMO  CBITY.
YueHb Moaxima Putepa. Ccbepa iforo HaykoBux iHTepecis — nonitu-
YyHa dpinocodis (cTyaii, npucesveHi BoHanbay, ®eHenoHy, Pycco),
MopanbHa cinocodis i dinocodis penirii. Momy HanexuTs ines
"lcTopuyHoro croBHuKa dinocodii” (Tak 3BaHWN, "PUTEpOBCLKUI
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Ha [OEeB'ATM €BPOMNENCbKMX MoBax (Tenep Ha CaWlTi TekcT
npeactaBneHvnii y 24 MOBHUX BEPCIsIX).

Be3 nepebinblueHHs Uel AOKYMEHT MOXHa BBaXaTu
OOHI€0 3 TONOBHMX iHTENEeKTYyanbHUX NOAiN MUHYIOrO POKY.
Tekct Heknapadii cknagaeTtbcs i3 36 HeBenuykMX napar-
pachiB. ABTOpU (NpeacTaBHUKM OECATU €BPOMNENCHLKUX Kpa-
H — ®paHuii, HimeuwumHn, Icnanii, Yexii, Yropwunun, Monb-
wi, Monnangii, BenukobpuTaHii, Hopeerii Ta Beneprii) roBo-
psiTb PO €Bpony Sk NPO CBO crninbHy baTtbkiBlwMHY. Ha
iXHIO OyMKy cborogHi €spona nepebysae B ayxe Hebes-
NMe4YHOMY CTaHi, OCKiNbku noTpanuna B NofoH XubHoro po-
3yMiHHsi caMoi cebe i BrnacHoi icTopii. ABTopu [Oeknapauii
PO3yMiloTb CBOE 3aBAAHHSA SK BUKOHAHHS iHTEneKTyanbHo-
ro oboB'A3Ky: 34INCHUTU YECHUI | NpaBaUBUIA aHani3 cuTy-
auii, B sky notpanuna €spona 1 3anponoHyBaTW LUMAAXM
MOXITMBOIO BUXOAY 3 KPU3N.

€Bponelicbka npeca (9 Mal Ha yBasi NpoBigHi rasetwy,
a He ApyropsigHi IHTepHeT-pecypcu) obinwna nybnikadito
[eknapauji KpacHOMOBHUM MoB4YaHHAMZ, Haue6To TekcT
Hanucanu He NpoBIAHI €BPONENCLKi MucnuTeni, a sKicb
MapriHanu-KoHcepBaTopu, AyMKa SKUX HaBpsh 44 BapTta
yBaru LUMPOKOro 3arany uyutadiB. YTiM igei, BUCNOBreHi B
[eknapauii € HacTinbku BaXNMMBUMKU N aKTyanbHUMU, LLO
BOHMW NOTPEOYOTb HE TiNbKW aKTUBHOMO MOLUMPEHHS, ane 1
KPUTUYHOTO OBroBopeHHs. [ns Lporo Ha MoK AYMKY, Tpe-
6a cnoyaTtKky 4iTKO 3pO3yMiTW, YOrO MU TOYHO HE MOXEMO
npunucaTy aBTopam TEKCTY, NOTIM BapTO yBaXHO npoaHa-
nizyBaTn OCHOBHI nonoxeHHss [eknapadii i, HapewTi,
cnpobyBaTtn OUiHUTK SK piBEHb OiarHOCTWUKKU, TaK i piBeHb
Tepanii, Wo iX NPONOHYTL 3HaHi EBPONENChbKi mucnuTeni.

2. Kpumuka ynepedxeHb w000 ideli, UC/I08JI€HUX
y Oexknapauii

OT1xe, NoyHeMoO 3 ynepegxeHb. Oapasy MOXHa BigKM-
HyTW Meplle MOXNMBE YyNepemkeHHd, Lo Aeknapauito
CTBOPUIM $SIKiCb MapriHanbHi 1 HikOMy HeBigoMi "iHTenek-
Tyanu", a TOMy iXHil TEKCT He BapTUN CEepWO3HOI yBaru.
IMeHa cBiguaTb cami 3a cebe. binbLicTb aBTOPIB — aBTO-
puTeTHi cbinocodu, npodecopun NPoOBiAHNX EBPONENCHKUX
yHiBepcuTeTiB. [Jeski 3 HAX MaloTb LWe W CONigHUI NoniTu-
YHUI OOCBIA, @ TOMY Hemae XOAHUX MiAcTaB BBaXaTu iX

CMOBHWK", HaWaBTOPUTETHINIA DINOCOPCLKNIA CMOBHUK MWHYOro
ctonitts). PobepT LUnemaH € npuHumMnoBMM onoHeHToM HOprexa
[abepmaca (kpuTuuHi ctaTtTi LUnemaHa, cnpsiMmoBaHi MpOTU ronos-
HUX ineit MabepmMacoBoi AMCKYPCUBHOI €TUKM XBaBO 0BrosoproBa-
nmcs 'y HiMEeLbKOMOBHIN dinocodcbkin nitepatypi 60-x-80-x pokiB
MuHyrnoro ctonitta). bept Ax CnpioT (Bart Jan Spruyt) — ronnaHg-
CbKWIA ICTOPUK, >XypHanICT i KOHCepBaTUBHWUIN NUCbMeHHUK. MaTTiac
Ltopme (Matthias Storme) — 6enbriicbkuin OPUCT | KOHCEpBaTMB-
HWI cpinocod.

2 BuHatkom 6Gyna KopoTka Ta ipoHiuHa 3aMiTka CumoHa LUTtpa-
yca B Frankfurter Allgemeine Zeitung Big 14.10.2017 (y uin kopoT-
Kii peuieHsii aBTopu [Jeknapauii dirypytoTb Sk "rpyna KoHcepBaTtu-
BHO MUCISYMX iHTENeKTyanis").
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BidipBaHUMW Bif XUTTS MPINHUKaMW, WO HOCTanbryoTb 3a
BUragaHnm MUHYINM.

[Opyre ynepemxeHHs1 CTOCYETbCS MOMITUYHMX NOrnsais
aBTOpIB TeKcTy. HagiTb y nybniyHin nonemiui, sky inHiyiroBa-
na B yKpaiHOMOBHOMY MPOCTOPi MOS HEBeNunyka nybnikauis
y raseti "[eHb"S, ronosHi 3akmgn nonsranv B TOMY, LLUO
TekcT [eknapauii CTBOPUNKM 3aKOpeHini KoHcepBaTopu-
peTporpaau, siKi HeHaBUASATb yCe CydacHe W MPOrpecuBHe i
nparHyTb MOBEPHYTU HAc B apxaiyHi yacu "cTpaluHoro"
CepepHboBivys. Ha ue moxHa BignoBicTy Take.

Mo-neplie, NoniTMYHUIA KOHCepBaTM3M cam no cobi €
NEriTMMHOI IHTENEKTyanbHOK MO3ULiE, WO CnupaeTbes
Ha MOTYXHY Tpaauuito i Mae 6araTo NPUXUIBHUKIB Y Cy4ac-
Hin €sponi. fyxe HebesneyHuM CUMNTOMOM € TenepilUHi
cnpobu mapriHanisyBaTtu KOHCEpBaTWBHY OYMKY, OTOTOX-
HIOKOYM i 3 HOBITHIMM MOMNYNICTCEKMMK NONITUYHUMUN Tevis-
MU i paguKanbHUMKU NpaBuMy pyxamu. | gyxe npukpo, Lo
came CbOrOfHi, KOnu icHye HaranbHa notpeba B cepiios-
HOMY i BUBaXKeHOMY Aianosi, ogHa 3i CTOpiH HamaraeTbes
CTBOPUTM MPUMITUBHUIA i MicpiuHMIA OBGpa3 onoHeHTa 3a
AyXe npocToto cxemoro. CrnovaTky OMOHEHT OMUCYETLCS B
caMmmx 4YopHux gapbax, NporosnowyeTbCs BOPOroM yCbOro
NPOrpecuMBHOrO ¥ NepeaoBoro, a noTiM HeABO3HAYHO Hac
NigLWTOBXYHOTb A0 BMCHOBKY, LLO MOBMSB i BECTW Aianor 3
TaKkMM OMOHEHTOM HE Mag€ >XOAHOro CeHcy. 3 TakvM OrMoHe-
HTOM HeobxigHO 6opoTUCS He paLioHanbHUMKU aprymeHTa-
MU, a iHwumu 3acobamu. Lo ue 3a iHwi 3acobu, Mu gobpe
3HAEMO 3 CyydacHuX Npuknagis (i Ha LbOMY MOCTIMHO Haro-
nowytoTb aBTopu [eknapauii)®. lnetbcs abo npo 3aMoB4y-
BaHHs, abo Npo MaHinynaTMBHI NpakTuku, abo Npo npsaMi 1
BiaBepTi 3a6opoHu. LlikaBo, wo peakuis eBponencbkux 3MI
i npeacTaBHUKIB NniBo-nibepanbHoro Tadopy 6yna i € kpac-
HOMOBHUM MiATBEPOXKEHHSIM iHTENEKTyanbHOro AiarHosy
aBTopiB [Jeknapauii.

Mo-apyre, He Bci aBTopM [eknapauii € koHcepBaTopamm
y KIacuyHOMy CeHci. YacTnHa 3 HuX nosuuioHye cebe sk
nibepan-koHcepsaTopu. ABTOpPU TiNbKW BiTaldTb MpoOrpec i
pedopmu (§ 5) (xo4a KpUTUKYIOTL Mith MPO HEBMUHHWI NPO-
rpec). IxHi cumnartii Ha Boui BigkpuTOro cycninscrea: "y mu-
HynoMmy eBponeiiui 6oponucs, Wwob 3pobuty Hawi NONiTUYHI
CUCTEMU BIOKPUTILLMMM ANS TPOMaAAHCBKOI iHiLiaTuBK, i M1
no npasy UMM nuwaemocs" (§ 5). ABTopu 3aknukalTb A0
B3aemoposipy y nybniyHomy npocrtopi (§ 6), 4O aKTMBHOI
yyacTti B 06roBopeHi Cy4acHoro craHy, B sikomy nepebyBae
€Bpona, i 4O CMIMbHOro MOLUYKY LUNSXiB NOAOMAHHSA KPU3W.
HapeLuTi, aBTOpY 3aKknmKatoTb 40 BiAHOBINEHHS CMPaBXHbLOIO
nibepaniamy (§ 25). To6T0, Nepen Hamu SICKpPaBUA NpUKNazg
idei 8idkpumocmi. Mv TyT 6a4Mmo MucnuTenis, SKi € nanku-
MU NpubiYHUKaMK 8iOKpUMoe0o cycninscmea, Ae NaHye oyx
aianory, a He ayx i30NsAUioHI3My 1 HETONEepPaHTHOCTI.

LLle ogHe ynepemXeHHs nos'dA3aHe 3 MNEepeKkoHaHHSAM,
WO neped Hamu 3BUYAVHWA NPWKNag CTaporo XaHpy nif
Has3Bow "3armbenb €sponn". Y LbOMYy KOHTEKCTi aBToOpiB
Jeknapauii HamaraiTbCs CTaBUTU B OANH psag 3 "aHanitu-

3 31 koBTHsA 2017 poky y raseti "[deHb" 1 ony6nikysas 6ror nig
Ha3Boto "Cnokycu canblmnsoi €sponn. YoMy napusbka geknapawis
npoBigHMX dinocodiB € Hag3BMYANHO BaXkMBOK came 3apas”. A
cam Ai3HaBcsa npo [eknapadilo BUNagKkoBO, 3aBAsKM BXe 3rafaHin
MHoto peueHsii y Frankfurter Allgemeine Zeitung. Tpeba ckasatw,
Lo mos nybnikauis Buknvkana Heabusike NOXBABIEHHS W iHiLjtoBa-
na uiny nybniyHy auckycito. Big camoro nodaTky MeHe, sik i aBTopiB
[Oeknapauii, 6yno 3suHyBa4YeHO B TUX camux "rpixax": apxaidyHuii
KOHCEepBaTM3M, PeceHTUMEHT, 6es3nigcTaBHWM anspMmi3Mm, Buragy-
BaHHS HEiCHYUMX NpobnemM, HaMmaraHHs MOBEPHYTUCS [0 "TEMHOro
CepepgHboBiuus" i 6araTo iHworo (y nogiHomy ayci).

4Llto Teay nobpe intoctpye dparmeHT 3 § 23: "Tum, XTO Hama-
raeTbCA MPOTUCTOATM Taki paTanbHOCTI IHKPUMIHYIOTb 3MOYUHHY
HoCTanbrilo Ta aHadeMaTCTBYIOTb SIK pacuCTiB Yn ancTis".
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KaMn" CYMHIBHMX MapriHanbHWX raseT Ta iHTepHeT-
cepcypciB, AKi perynsapHo nuwyTb npo “"cmepTb 3axoay" i
nporonoLyoTe 6nM3bKe MPULLECTS SIKOTOCb HOBOFO CBITO-
BOro Nopsigky. 3 TakMmu AelueBMMU KpUTUKaMK | Npopoka-
Mu aBTopu [leknapadii He MalTb HiYoro cninbHoro. BoHu
6avaTb cebe HOCiAMU €BpOMENCHKOI KynbTypu i 6epyTb Ha
cebe porb 3axMCHUKIB cnpaBxHbOI €Bponu. Hanpuknag,
nesiki ixHi Te3n 3ByyaTb OoBoni XopcTko. Cnpaegi, Aesii
3BOPOTU Onu3bKi 4O XaHpy ny6niuMcTUYHOro namdnery.
OpHak He BapTo 3abyeaTw, WO nepeg HaMmy — He akagemi-
YHWIA poanorui TpakTat (a GinblicTb aBTOpiB BMaanu Oa-
rato Takux TpakTaTiB, HanNMCaHWX Ha BUCOKOMY akajemid-
HOMY piBHi), a came deknapauis. lgei geknapadii matoTb
OyTV BUCNOBIEHI NAKOHIYHO i YiTKO, NOEAHYIOUN IHTENEKTY-
anbHy rmMubuHy 3 PUTOPMYHOKD MaWCTEPHICTIO. TeKCT aape-
COBaHMWIN He TifbKM BY3bKOMY KOMy iHTenekTyanis, a Wwmpo-
KMM Konam ocBiveHoi ny6niku. Ti, XTo BUMararTb Bif LbOro
TEKCTY akagemidyHoOi MOMIpKOBaHOCTI, No-nepLue, 3MillyoTb
niTepaTtypHi xaHpu, a, no-gpyre, BAalTbCS A0 BiABepTOi
MaHinynsauji.

3. AHani3 2onoeHux nonoxeHb [Mapu3bkoi [ekna-
paduii. Lljo make "cnipaexHsi €Eepona”?

Tenep yac npoaHanisyBaTu ronoBHi MONOXeHHs [e-
knapaduii. Yepes yBeCb TEKCT YEPBOHOK HUTKOK MPOXOAUTb
NPOTUCTABMEHHSA CMpPaBXHbOI i XMbHoi €Bponu. "CnpaBx-
Hi €Bponi 3arpoXyloTb 3adylnuBei newiaTa, Wo MU Hac
3gaenioe xmbHa €spona...Mu 3axuwatrnmemo, niaTpUMy-
BaTMMEMO Ta BiACTOHBATMMEMO cripaBxHio €spony" (the
real Europe, das wahre Europa, Europe véritable, 'Europa
vera) (§ 4)°. LLlo Take "cnpaBxHa €Bpona"? Lle cninbHoTa
Hapodis®, WO yTBOPIOE €gOHICTb-y-pisHOMaHITHOCTI? (§7).
PisHOMaHITHICTb Hauiin, MOB, KynbTyp i Tpaguuin cniBicHye
B €OMHOMY [1yXOBHOMY Y¥/ CUMBOMIYHOMY npocTopi. MaeTs-
CH MPO CBOEPIAHY KYNbTYPHY EOHICTb, NPO MEBHUN YyHiBEpP-
caniam. BnacHe, npoTucTaBneHHs1 crnpaBXHbOi i XMOHOT
€Bponu B TekcTi HabyBae opMM NPOTUCTaBMNEHHS OBOX
TMNIB yHiBepcaniamy (npo ue goknagHiwe — gani). Ls ay-
XOBHa €EOHICTb, WO BM3HAYaE€ iAEHTUYHICTb CrpaBXHbOI
€Bponu, noctana 3 KinbKox [xepern.

Mepepycim kynbTypHa €fHicTb €Bponu chopmysanacs
nig BnnvmeBoM xpucmusiHensa (§§ 9—10). Tyt BaxnuBo Bia-
3HAUYMTU Kinbka HIOAHCIB. XPUCTUAHCTBO (0COBNMBO Ha
naTUHCLKOMY 3axOAi) CrpuAio YTBOPEHHIO 0cobineoi o-
pmu yHiBepcaniamy. Woro piesumu cunamu 6ynu He Tak
noniTMyHa Briaga M eKOHOMIYHI YMHHMKKM, sIK (BinbLioto Mi-
poto) iaei i YeCHOTWN. XPUCTUSAHCBKI iIHTENEeKTyann He TinbKu
3bepernu aHTUYHy CnaglyHy, ane Hajanu aHTUYHIn Tpa-
anuii ctatyc HeobxigHOro KynbTYpPHO-OCBITHLOTO KaHOHY.
JlaTnHCbke XPUCTUSIHCTBO CCOPMYBano HOBE YSIBNEHHS
npo Bnagy N yMOXIUBMUIIO Te, L0 MOXHa Ha3BaTu c8imchb-
Kot roniimukoro (B AHTUYHOCTI nonituka 6yna HeeigainbHa
Big penirii) W aemoHomiero ocobu. |HWMMKM crioBamu, €4-
HICTb XpPUCTUSIHCLKOrO CBITY CriMpanacs nepeBaxHo Ha iael,
CUMBOIW, YECHOTU (TEONOriyHi, eTUYHI 1 rpoMagsHCbKi), a
He Ha NeBHy MOMiTUYHY Bnagy. €Bponericbka egHiCTb A0B-
M Yac Tpumanacs He Ha XXOPCTKOMY MOMiTUKO-NPaBoOBOMY
KOHCTpykTi. Lle HagaBano €sponi cneuudivyHMx puc Bigk-
puToCTi M AMHaMmivHoCTi. €Bpona dopmyBanacsa Kk 8i0K-
pumuti npoekm. Yum Ginblie Ha Nepwui nnaH novanuv
BMCTYNAaTU BMHATKOBO CBITCbKi YMHHMKM (CBigOMO nocnab-

5 OcKinbKK TEKCT iCHYE B Pi3HNX MOBHMX BEPCisiX, iHOAI BaXnu-
BO i KOPMCHO MOPIBHATU Ui pi3Hi Bepcii, o6 Big4yTH, HaCKINbKK
KOXHa MOBa HIOAHCYye N MO-CBOEMY iHTepnpeTye 3gaBanocs 6
CninbHMM 3MicT. A Wobn He nepeBaHTaXyBaTW OCHOBHUWN TEKCT
CTaTTi iHWOMOBHMMM 3BOpOTamu, 8 6yay nogasaTth ix y 3HOCKaXx.

6 a community of nations (eng), une communauté de nations
(fr), communita di nazioni (it), eine Gemeinschaft von Nationen
(dt), wspdlnota naroddéw (pl).

” Einheit-in-Vielfalt, unity-in-diversity, unité-dans-la-diversité (fr).
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NSAYN XPUCTUAHCBKI BMMMBKM), TUM BinbLu XOPCTKO | 3a-
KPUTOI CTaBarna MOAENb €BPOMNencbkoi egHocTi. "He Bu-
nagKoBO 3aHenaj XpucTusHcTea B €Bponi 36irca 3 HOBUMM
cnpobamu BCTaHOBMNEHHS NOMITUYHOT €AHOCTI: iMnepii rpo-
Len Ta HOpM, WO CTBEPOXYETbCA 3a AOMOMOIOK YHiBep-
canbHUX MCeBAO-PenirinHMX CEeHTUMEHTIB, WO iX Hapasi
KOHCTpYtoe €Bponencbkuin cotos" (§ 9)8. lnenHo-KynbTypHii
€0HOCTI XpUCTMsHCTBa aBTopu [eknapadii npoTtucTtasns-
I0Tb NCeBAO-peniriiHuin  yHiBepcaniam (pseudo-religious
universalism) rpoLlen i >xOpCTKOro HOPMaTMBHOIO PErynio-
BaHHA B pamkax €C. Lle gyxe BaxnumBui HoaHc. XubHa
€spona Hapasi 6yayeTbCca Ha 3acajax CBITCbKOrO yHiBep-
caniamy, Ha npuHUMNax CcekynspHoi kBasi-penirii, JoBoni
arpecuBHOI, aBTOPUTAPHOI, HaBiTb 3 eneMeHTamn "m'akoi”
TupaHii. XubHa €Bpona, cnMpaltymcb Ha LWTYYHWUI | )KOpCT-
KWUI yHiBepcaniam, € HacnpasAi 3akpumuMm fPOEKMmoM.

Opyrum Baxnuesum gxepenom €Bponu € AHMuUYHiCMb,
knacuyHuii cnagok pedii Ta Pumy. "Mu BnisHaemo cebe B
nitepatypi aHTnyHOI [peuii Ta Pumy. Ak esponenui mu
B6opemMocs 3a BENnuY KrnacuyHux YecHoT"?. "CyBopi YecHOTH
CTPUMaHNX PUMASH Ta ropaicTb rPOMafsiHCbKOI y4vacTi Ta
dhinocodpcbkoro 3anuTyBaHHs rpekis’'® He nopuHynu y 3a-
OyTTa y cnpasxHin €sponi”.

TpeTe mxepeno aBTopu He HasvBaloTb NPAMO, ane npo
HbOrO MOCTINHO WAETbCSA Y NepLumx ABaHagusaTu naparpa-
dax Oeknapauii. Lle mxepeno — enoxa ModepHy. Came B
L0 enoxy noctanu HauioHanbHi aepxasu. "laes imnepii Tpu-
Banui yac He BTpayana CBO€i NpuBabNMBOCTI, O4HaK, Bpe-
LUTi-peLT MOAENb HaLioHanbHOI AepXKaBu B3sna ropy, agxe
came BOHa NOB'A3ye Hapod 3 Moro cyeepeHiTeToM. BigToai
HaLujioHanbHa Aepxasa crana npukMeTHOI PUCOID €BPONEn-
cbkoi umBinisadii” (§ 7). Lia Tesa cBigumMTe npotu TOro, abu
BBaXxaTu aBTopiB [leknapaduii npmbiyHrkamu igei cepeaHbo-
BiYHOI iMnepii abo skoick i MoaepHizoBaHoOi Bepcii (Ha
KWTanT TeokpaTtuyHoro igeany Bomogumupa Conosiiosa).
HaujioHanbHi aepxaBu — npogykt MogepHy i, BBaxarouu
€Bpony CniNbHOTOK HaujioHanbHWX Aepxas, aBTopu [ekna-
pauii HeABo3HayHO anemnwoTb A0 MoaepHy sk opHoro 3
pKepen eBponencbkol €aHOCTI. HaBiTb TpariyHui gocsig XX
CTOMITTA HE 3HULMB CriflbHYy EBPOMENCbKY CrnafluHy, a,
HaBMaku, NOCUNMB YCBIAOMMEHHS ii BaXKNMBOCTI N yKpinuB
€BpONeNncbKy ineHTn4YHICTb (§ 8). "Lle i € ceigouTBO rmMmboko
KOCMOMOMITUYHOI LMBINi3aLjii: M1 He nparHeMo MpUMYCOBOI
Ta HaB'a3aHoi egHocTi imnepii" (Tam camo)!'. LiikaBuin Hio-

8 La BaknmBa Tesa B Pi3HUX MOBHUX Bepcisix Habyna pisHoro
BUpaxeHHA. B aHrnomosHi Bepcii: "It is no accident that the
decline of Christian faith in Europe has been accompanied by
renewed efforts to establish unity — an empire of money and
regulations, covered with sentiments of pseudo-religious
universalism, that is being constructed by the European Union".
HimeubkoMOBHa Bepcist Y MNOPIBHAHHI 3 aHrMincbKo, Hanpouvya
nakoHiyHa: naeTbcss npo cnpoby "eine politische Einheit zu
schaffen — ein Imperium durch die Europaische Union" ("cTBOprTU
noniTMyHy egHicTb — iMnepito 4yepe3 €Esponevicbkuii Cotos). Y
dpaHuUy3bKi 1 iTanincbKkin BepcCiaxX BXMBAKOTbCA 3BOPOTU BIAno-
BigHO sentiments pseudo-religieux universels i sentimenti di
universalismo pseudoreligioso.

% nous luttons pour la grandeur des vertus classiques (fr), we
strive for greatness, the crown of the Classical virtues (eng). Hi-
MeLbka Bepcis 3By4MTb pomaHTuyHiwe: "Als Europaer streben wir
nach GréR3e, der Krone der klassischen Tugenden der Antike".

0 MeHi sk pinocody UikaBO 3a3HauMTK, WO spirit of
philosophical inquiry (eng) i l'esprit de questionnement
philosophique (fr) y HiMeLbkoMOBHiIln Bepcii nepegaetbca sik der
Geist philosophischen Zweifels (y unx Tpbox Bepcisix ineTbcs Bia-
nosigHo npo "dinocodchbki gocnigkeHHs", "dinocodcbki 3anuTy-
BaHHS" i1 "dinocodcbki cymHiBn").

" "This testifies to the depth and power of Europe as a civiliza-
tion that is cosmopolitan in a proper sense" (eng). Y cdpaHuy3bkin
Bepcii Takox igeTbcs npo une civilisation profondément cosmopo-
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aHc. 3BopoT "kocMononiTMyHa uMBinisauia” Bkasye Ha Te, Lo
aBTOpW NPUAMaIOTb HE TiNbKW JAOCArHEHHS enoxu MogepHy,
arne N BMCOKO OLiHIOTbL cnagok NpocsiTHMLTBA.

OTxe, WO X Take "cnpaxHsa €Bpona" Ha AyMKy aBTo-
pi [eknapauii? Lie cumBonivyHa (QyxoBHa, inenHa) eqHicTb
Pi3HMX HaLiOHaNbHUX AepXaB, Pi3HOMAaHITHUX KynbTyp, MOB
i Tpagmuin. Lis egHicTb yTBOpUnacs 3aBaskv TPbOM rofoB-
HUM [Kepenam: XpUCTUSIHCTBY, aHTUYHOMY cnagky W 3a-
BOSKWU igesm, wo cdopmysanuca B enoxy MoaepHy. Bu-
3HavyanbHMMK eneMeHTamu Ui€i egHOCTI € XPUCTUSHCBKUIA
MOHOTEI3M, BUCOKAa OLjiHKa pauioHanbHOCTI (Haragato, Wwo
YHIBEPCUTETU BWMHUKIM CamMe Ha naTuHcbkomy 3axofdi Y
Xl c1., a pianoru MNMnatoHa 36epernu Ans Hac Bi3aHTIACHLKI
MOHaxu y IX cT.), cuctema TEONOriYHNX, ETUYHKX i rpoma-
OSHCBbKMX YEeCHOT, BMCOKa MpaBoBa KynbTypa, igest aBToO-
HOMIT ocobu, igesn naCcbKOi MAHOCTI, BIAKPUTICTL A0 Aiano-
ry i B3BaemHoro obMiHy igesiMy Ta JOCArHeHHsIMK, HOBa iges
noniTM4Hoi Brnagu Towo. B uinomy, came tomy, Wwo dopma
iCHyBaHHs €Bponu — Le €AHICTb-Y-pi3HOMaHITHOCTI, "crpa-
BXHs €Bpona" yTBopunacs v CToNiTTsIMK icHyBana sik 8i0k-
pumud i crifnbHUG NpoeKm.

Moxe BUHMKHYTW 3anunTaHHs: a xiba cydacHa €spona
He BignoBigae UMM ctaHgaptam? Xiba i eaHiCTb CborogHi
He BM3HAYaeTbCHA HaBegeHUMM BNacTUBOCTAMU? ABTOpM
[eknapauii BignosigaloTb Ha Ui 3anuMTaHHA HeratMeBHO. B
LUbOMY i Monsirae cbOrofHi ronoBHa 3arpo3a: €spona 3pa-
KY€ BNacHi ifeHTUYHOCTI, BiAMOBMASAYUCH Bif BracHO-
ro KynbTypHOro cnagky. TOW MpOeKT, WO PO3BMBAETLCA
cborofHi, € xubHotw €sponoto. Lo Take "xnbHa €spona”?
| YoMy BOHa MICTUTb CEPNO3HI KyNbTYPHi i NOMNITUYHI He-
6e3nekn? [aBanTe yBaxHO NPOCNIAKYEMO 3a IOriKOK
aBTopiB [eknapauii.

4. lljo make "xubHa €epona” i siki 3a2po3u 3 Hero
noe'sizaHi?

Akuwo obpas "cnpaBxHboi €Bponn" y TekcTi Oeknapauii
notpebye yBaXHOi PeKOHCTPYKLIT (L0 A 1 Hamarascs 3po-
6uTn y nonepegHbLOMy NiApO3AiNi CTaTTi), TO FOMOBHI pUcK
"xubHOi €Bponn" NpeacTaBneHi LinkoM BupasHo. MoeTbes
NpPO LUTYYHUA KOHCTPYKT, LLO CMMPAETbCS Ha CEKYyNsApHY
penirito, Ha CBOEPIAHWNIA KOHTP-06pa3 xpuctusHcTea. [Mpu-
XWMbHUKM XMOHOI €Bponun "CTBOPIOIOTbL BracHe IhKexpuc-
TUSAHCTBO YHiBepcanbHux npas noguHn" (§ 13).

ABTOpy [eknapauii HamaralTbCs BUSIBUTU OCHOBHI fi-
Hii CnoTBOpeHHs cnpaBxHboi €Bponu. lepeaycivm BoHU
3BepTaloTb yBary Ha xubHui obpas csoboaun, nporonoLy-
BaHUN agenTamMu HOBOro MOpsAKy: cBoboda BUTNyMady-
€TbCA HUMM pajlie sK "3BiNMbHEHHS Bid YCiX oOMexeHb"
(§ 14). Taka cBoboga nopoaxye nuile "nibepTapiaHCcbKWN
refoHiam", L0 BUKNWKaE BigvyTTa "Hyabrn i BTpaTU CeH-
cy"'?. "Hawe cycninbCTBO 3aHyprOETLCA B iHAMBIAYaniawm,
BiguyKeHicTb Ta 6e3gisnbHicTb'®. 3amicTe Toro, wob 6yTn
BiNNbHMMM, MU Npupikaemo cebe Ha NOPOXHiA KOHOPMI3M
KynbTypu, 3aCHOBaHOI Ha CNoXuBauTBi Ta MeAilnHuUX B3ip-
usx. Haw o6oB'a30k — oronocuty npaegy: NokoniHHS 1968
3pyviHyBano, ane Hiyoro He Bubyaysano. BoHo ctBopuno

lite. 30BCiM iHWWIA aKUEHT CTaBUTbCS Yy HIMELbKOMOBHI Bepcii:
"Dies beweist die Tiefe und Kraft der europaische Zivilisation, die
in einem angemessenen Sinne weltoffen ist" ("Lle € goBeaeHHsM
rMOVHN | CUnM €BPONENCLKOT LMBINi3aLii, Wwo y BignosigHOMY
CeHci € BiOKpUTOLO CBITY").

2 "Der liberale Hedonismus flhrt oftmals zu Langweile und
einem Gefiihl der Sinnlosigkeit" (dt). "Libertine hedonism often
leads to boredom and a profound sense of purposelessnes" (eng).
"L'hédonisme libertin méne souvent a I'ennui et au sentiment d'inu-
tilité" (fr). Monbcbka Bepcis: "Libertynski hedonizm prowadzi czesto
do nudy i glebokiego poczucia bezcelowosci".

Y HimeubkoMOBHiIit Bepcii — Individualismus, Isolation und
Ziellosigkeit ("6e3uinbHicTs"). Individualism, isolation and aimless-
ness (eng.); l'individualisme l'isolement et le désoeuvrement (fr.).
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NOpOXHeYy, sIKy CbOrodHi 3anoBHIOKTL CouianbHi Mepexi,
Jewesun TypusMm Ta nopHorpacpia” (§ 15). MorogbTtecs,
3BYYMTb CUMbHO. Ane HasBaTu Le HagmipHuMm nepebinb-
LUEHHSIM aX HilKk He MOXxHa. ABTOpW BUABMSIOTb oApasy
Kifilbka acnekTiB CNOTBOPEHHS 1 obmexeHHs cBoboau. Ha
OOHOMY MOSMOCI — BHYTPILWHSA MOPOXHEeYa, BiAYYXeHiCTb,
BTpaTa MOpasibHUX OPIEHTMPIB, 30iAHEHHS AyXOBHOIO CBITY
iHOMBIQa, a Ha iHWOMY NONICi — NOCUMEHHS 30BHILUHBLOrO
KoHTponto™, obmMexeHHss cBoGoaM CroBa, YHWUKAHHS rOCT-
pux guckycin. "XubHa €Bpona He crnpusie KynbTypi cBo6O-
An. BoHa npocyBae NpoAnKToBaHy PMHKOM KynbTypy FOMO-
reHisauii i noniTMyHo Hae'aA3aHoro koHdopMmiamy" (§ 16).
Y uini giarHocTuui cnotBopeHHs ceoboan (§§ 15—16) knio-
YyoBi obpasu — 6e3nukicTb, No3baBneHHst ceHcy, Ge3uinb-
HICTb, HyAbra, Brnaga nocepegHocTi. ABTOPW HaBiTb KaXyTb
npo "TupaHito TexHokpartie" (§ 19), npo ocobnueuin knac
€BPO-YMHOBHMUKIB, SIKi "no36aBnswTe €Bpony MNoniTMYHOro
xutTs". "Lle m'sika, BTiM peanbHa'® TupaHis, ki Mu 3060-
B'A3aHi npotucroaTn" (§ 19).

IHWa niHis cnOoTBOPEHHs €BPONENCLKOI iBEHTUYHOCTI —
XnbHWI 06pa3 KynbTypu. ABTOpPU NigaarTb KpUTULI Npo-
eKT MynbTUKYynbTypaniamy, 306paxyodm Koro sk kapuka-
TYpy Ha igel XpUCTUSHCBLKOI yHiBepcanbHoi nobosi Ao
G6rvkHboro (§ 7)'6. OgHak HacnpaBgi LboMy NPOEKTY Bif-
BOAMNACS ponb TepaneBTUYHOro 3HapsAAs AN 3HATTS
KynbTypHUX HanpyxeHb (§ 18). Cnpoba, sk Bigomo, BU-
siBunacs Hespanot'’.

Micna nakoHiyHOro, ane Ao0BOMi 3MICTOBHOIO aHanisy
3arpo3, MoB'A3aHUX 3 KOHCTPYLOBaHHSAM XxMOHOI €sponu,
asTopu [eknapauii ocobnuey ysary npuginsiooTb Bignosi-
AanbHOCTI iHTenekTyanis 3a Te, WO BigbyBaeTbCA 3 €BPO-
NEeNCbKOK MOSIITUKOK Ta KyNbTYpPOK B OCTaHHI AeCATUNIT-
Ta. JoBrun yac yHiBepcutet Gynu TMMM NpocTopamu iH-
TenekTyanbHoI BigKPUTOCTI, TUMU AUCKYCINHO-KPUTUHHUMMU
MargaHuMkamu, B SIKMX OBroBOptOBanucst akTyarbHi npo-
6nemun cy4acHOCTi 1 LUyKanucst BUXOAM 3 KPU3OBUX CUTYa-
uin. "Hamnepwum CTpuXHEM €eBpoOMencbkoi Aymku Oyna
cyBopa AucuMNIiHa iHTeneKTyanbHOi YeCHOCTI Ta MnoLyk
o6'exkTmBHocT" (§ 21)'8. Lleit inean KPUTUYHOrO MMUCMEHHS
1 noLyKy O6'€eKTMBHOCTI "3MIHMBCS NMPOTSroM ABOX OCTaH-
HiX nokoniHb". Tenep B yHiBepcuteTax naHye Ayx KoHdop-
Mi3My i HeTepnuMmocTi Ao iHakogymcTBa. "Hawi yHiBepcu-
TeTW cTanu AiiloBumMu ocobamu KynbTypHOi pyrHauii" (Tam
camo). 3HoBYy cunbHMI 3BopoT. OgHaK AOCBIA4 OCTaHHBOrO
yacy TinbKv niaTBepAXye Uen aiarHo3. Hanpuknag, cepen
NPeACTaBHUKIB ABOX OCTaHHIX MOKOMiHb HiMeubKux dino-
codiB (Ha BigMIHY Bif TXHIX YHIBEPCUTETCBKUX y4uTenis),
nepeBaXxarTb HACTPOI, WO yTpUMaHHsA dinocoda Big nyo-
NiYHOT aKTMBHOCTI (BMCMOBMIOBAHHA MPO akTyarbHi Mpo-
6nemu cycninbcTBa) — Le pagle 6naro, HiXx HeJoriK.

4 "Mpasuna, 3asBuyail cTBOpeHi 6e3NMKMMU TEXHOKpaTaMu Ha
nobireHbKax y MOXHOBMNafLiB, perynolTb Hawi npodecinHi Biag-
HOCWHW, OiNOBi pilleHHs, OCBITHIO kBanidikaLlito, 3acobn macoBoi
iHdbopmauii Ta megia-possarun”.

'5 réelle (fr), increasingly real (eng), coraz bardziej realna tyra-
nia (pl), immer realere Tyrannei (dt).

6 "MapagoKkcarnbHUM YMHOM, E€BPOMENCLKUIA MYNbTUKYNLTYp-
HVIN MPOEKT, BiAKMAAYN XPUCTUSHCbKE KOPiHHA €Bponu, nepebi-
NbLUEHO Ta BUKPUBIMEHO eKCMnyaTye XpUCTUAHCBLKUIA ifean yHisep-
canbHoi NboBi A0 GnMXHLOro".

7 Ane ckinbku 6yno Keasi-iHTENEKTyansLHOro ranacy, CKirbku
6yno HanucaHo MoHorpadiit i cTaTein, NPOBeAEHO KOHEepeHLUil
NpoOTAromM OBOX OCTaHHIX AecaTwniTb MuHynoro ctonittal Tenep
npo Le mMarno XTo 3ragye...

'8 |a recherche de l'objectivité (fr), objectivity (eng); Objektivitét (dt).
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5. Slk npomucmosimu euknukam i 3a2po3amM XubHoi
€eponu?

Micna 3anponoHoBaHoi aBTopamu [eknapadii KpuTny-
HOI "giarHOCTMKM 4acy", HEOOMIHHO BUHMKAE NUTaHHSA "LLO
pobunTtn"? Yn € edpekTmBHI 3acoby NPOTUCTOSAHHSA 3arposam
XnbHoi €sponn? Yu icHye ana cyyacHoi €sponu anbTep-
HaTVBa TOMY LUMSAXY, SKUM BOHA PyXaeTbCs B OCTaHHI Ae-
CATUNITTA? ABTOPM BBaXaloTb, LLIO anbTepHaTVBa iCHYE.

1. Mepepycim BaxnuMeo no36aBuTM xMBHy €Bpony ii
ineonoriyHoro yHAameHTy, giomosumucs 8i0 ghanbwusoi
¢opmu  yHigepcanismy 'y euansdi  CeKynspHoi keasi-
penizii’®. Lia Teza 3By4NTb K 3aKNUK OO pe-cekynsapusauii
(TobTo, BiAHOBREHHSA cBiTCbKOCTI!) y nybnivHin cdepi
(§ 24)%. Likaeuii aprymeHT. Mo-neplue, BiH CBIgYATL NPOTK
TnymadeHHs [leknapauii sk SKorocb NPOeKTy HOBOTO cepe-
OHbOBIYYA, SIK 3aKNMK A0 apxaisadii. No-gpyre, aBTOpM
MepeKoHaHi, Lo rofoBHE OXXeperio Cy4aCHWX €BPOMewChb-
Knx npobrnem — cBiTornsgHe, mMeHTanbHe. Hag'sdyBaHui
€BPOMNENCbKMMY TEXHOKpaTaMu LUTYYHUIA IHTEneKTyanbHuin
KOHCTPYKT (cBiTCbKa kBasi-peniria) (1) napasumye Ha xpu-
cmusiHcmei (3 ogHoro 60Ky, BiAMOBMAOYNCH Big XPUCTUSH-
CTBa, a 3 iHWoro 60Ky, — BUKOPMCTOBYIO Y/ AesKi XpUCTus-
HCbKi iOel B iX CeKynsapu3oBaHil i cnoTBopeHin dopmi), (2)
8i0kudae knacu4yHy cnadwuHy peuii Ta Pumy (3anepevy-
HOUM CUCTEMY YeCHOT i KoHLUenuii 6nara Ta ocMucrneHoro
xuTTa) i (3) 3anepeyye eonosHi 3006ymku ModepHy (pyw-
HYIOYM EBPOMENCHKY MONITUYHY CUCTEMY SIK CMIMbHOTY Ha-
uioHanbHuX gepxas). Ockinbkn LA KBasi-peniria arpecmsHa
M HeTepnmnma, OCKiNbKM BOHAa BUMarae crinoi Bipy i 3akputa
Ons aprymeHTiB, ii Tpeba niddamu payioHarnbHil decmpyk-
uii. MMepeaycim Ue Mae cTaTu 3aBAaHHSAM iHTenekTyanis,
OCKinbKM CripaBa BUFMSAaE He Takow npocTow. MaeTtbes
Npo CEprO3HUN iHTENEeKTyarnbHUM BUKIUK: BUSIBUTU MOBHY
6e3nigcTaBHICTb, CynepeyHicTb i HenocniaoBHICTb MOLLK-
peHoi cepef TEXHOKPaATUYHUX EBPOMENCLKUX eniT KBasi-
penirii. 3po3ymino, wo 6yae cnpoTyB (peakuist Ha nyGrnika-
uito Mapusbkoi Jeknapauii — noBHe TOMY MiATBEPOXKEHHS).
Ane 3aBOaHHs HE € HEMOXITUBUM.

2. Qpyrvii BaXnuBUA KPOK — Lie 8IOHOBMIEHHS CIIpasx-
Hb0o20 nibepaniamy. Llen npouec nibepanisauii aBTOopM
NoB'A3yl0Tb 3 NOBEPHEHHSAM [0 NPO30pOoi i HECMOTBOPEHOI
MOBW Jianory, A0 NpO30puX AWUCKYPCiB, 3aBAAHHS SKMX
nonsirae He y NPMXoBYBaHHi 1 3aTEMHEHHI peanbHOro cTa-
Hy pedeW, a B po3yMiHHi Toro, wo BiabyBaeTbcs. "ManbyT-
He €Bponu mae 6yTu nibepanbHUM y HaMKpaLloMy CEeHCI
LbOro crioea, cebTO cnig BiACTOIOBaTU I'PYHTOBHI Ny6niyHi
AMCKyCii BifbHI Bid pu3uKy HacunbCTBa i npumycy"?' (§ 25).

3. BigmoBa Big LWTy4HOI KBasi-penirii W BiAHOBNEHHS
nyoGnivYHNX AMCKYCIN YMOXIUBUTL M0SI8Y MOMIMUKiI8 HO8020
muny (§26). Yci M cborogHi Big4yBaemMo Kpuay nomiTMYHUX
eniT. Konn nonitTMku nepekpumBaloTb LUNAXM MOBHOLHHOT
nybnivyHOi KOMYHiKaLii, KoM BOHU YHWKaOTb OGroBOpPEHHS

'® "YHiBepcaniam Ta yHiBepcarnicTcbki npeTeHsii XubHoi €sponm —
Le He Lo iHWe sk ep3au-penirii, Lo NocAyroBytoTbCA BnacHMm Cum-
BOSIOM BipH i BNacHumu aHacemamu. Lie noTyxHuUm oniym, LWo napa-
nisye €Bpony sik NoniTuyHe Tino. My MycrmMo Hanonartu, aby peniriiHi
nparHeHHs1 Hanexanu CyTo peniriviHii cdepi, a He NOMITUYHIN, | ax
Hisik He LiapuyHi BropokpaTnyHoi agminicTpauii” (§ 24).

20"33an89 Toro, Wob BiAHANTM 34aTHICTL 4O NONITUYHMX Ta ic-
TOPWYHMX Ain, Tpeba 3HOBY CeKynsipuayBaTu eBponencbke nyo6riy-
He xuTTg". Ist es notwendig, das offentliche Leben in Europa zu
re-sakularisieren (dt); it is imperative that we re-secularize
European public life (eng); il est impératif de relaiciser la vie
publique européenne (fr). B iTanincekii Bepcii MaeTbCa Npo NoBHY
cekynsipusauito nonitudHoro xutts €sponu (la vita politica dell’-
Europa).

2! Lia dopasa 3By4MTb Maixe B AyCi KOMyHIKaTMBHOI oinocodii
K.-O. Anens 1 0. Nabepmaca.
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CKNagHUX NuTaHb, NOMITMKa NepeTBOPHETLCA Ha JelleBe
IOy, Ha MUCTELITBO MPUXOBYBAHHS 1 MaHinynsuin. ABTopu
Oeknapadii KOpOTKO OMUCYIOTb YeCHOTU BiOMNOBIAANbHUX
noniTKKiB, AKi CTaBNATLCS 3 NOBArol A0 KynbTypHOI cnaa-
LWMHKM €BPONM i LIYKalTb BU3HAHHSA BNACHOTO Hapoay, a He
BUragaHoro "MikHapoAHOro ToBapucTea", sike Hacnpasgi €
"niap-cnyxG6oto onirapxii"??.

4. e oanH BaxnumBuiA Kpok — 8i0pOdXKeHHSI HauioHarb-
Hoi edHocmi ma conidapHocmi. ipeTbcs npo igeto cninb-
Horo 6nara (ska B [leknapadii 3ragyeTbcsl HEOQHOPa30BoO) i
npo 3MiHy CTaBMeHHs A0 MirpauiiHoi nonitukn (§§ 27—-28).

5. e ogHa Tes3a aBTopiB [eknapadii, Sky s BBaxato
BENMbMW aKTyarnbHOW i fKa BUKIMKAE MOTYXHY KPUTUKY 3
OOKy OMOHEHTIB, Le iaes 8i0HOBMEHHSI couianbHUX i Kyrb-
mypHux iepapxit. "3noposa gemokpartia?® notpebye couia-
NbHUX i KYNbTYPHUX iEpapXin, SKi CNPUSOTL NParHeHHo 00
[OOCKOHAIOCTI i LWaHYTb TUX, XTO CAYXMTb CnifibHoMy 6na-
ry. BapTye BigHOBWMTU NOYyTTS AyXOBHOI BENUYI Ta Hanex-
Ho ii BaHoBYyBaTW, abu Hawa uMBIni3auis 3amorna npoTu-
CTOATW 3pOCTaroHin MOryTHOCTI GaraTcTBa, 3 ogHoro 6oky, i
BYNbrapHMM po3Baram, 3 iHworo" (§ 29). 3aaeTbea usa Tesa
cynepeuunTb igesam eranitapuamy i piBHOCTI NpaB rpoMagsiH.
BoHa cborogHi Moxe BuaaBaTUCA HEOEMOKPATUYHOK i
Hecy4acHow. Yomy? A Tomy o npubivyHMKKN XxubHoiT €Bpo-
nM BXMBaKOTb MOBY, LLO NEPECTaBMSE€ aKLEHTU i CMOTBO-
proe ceHcn. Hacnpasgi aBTopam igeTbCs He Npo SKiCb HOBI
rpynu npuvsinenosaHol apucTokparii. |laeTecs Npo Baxnuey
ponb MOpanbHUX aBTOPUTETIB, NMO3ULISA SKUX HEe 3anexuTb
Bi BNNMBY BeNUKMX rpowen abo Big TWUCKY BYrbrapHoi
nocepeaHocTi. €Bpona ycnagkysana Bif, aHTUYHOCTI ysiB-
TNIEHHSI MPO YECHOTW N iOel NOACBKOTO BAOCKOHANEHHS.
XPUCTUAHCTBO NOCWMUIO Ui YABMNEHHS, AOAABLUM OO0 aHTK-
YHOrO CMMWCKY LLle aBTOpUTET CBATOCTI M OYXOBHOI ackeswu.
ABTOpK BKa3yloTb Ha He3anepeyvHuii pakT: 6e3 MmopanbHUX
aBTOPUTETIB, TiNMbKU OPIEHTYOUMNCb Ha KynbT GaraTcTBa i
po3sBar, AEMOKpaTUYHE CYCMINIbCTBO HE MOXE MOBHOLIHHO
dyHKUiOHYBATM 11 po3BuBaTUCA. "CnpaBxHi®* iepapxii
CcnpusoTb colianbHomy AobpobyTy" (§ 29).

6. 3anponoHOBaHiI KPOKU MatTb CNPUATU 8iIOHOBIEHHIO
MoparnbHOI' Kynbmypu. Y UbOMY KOHTEKCTi MaeTbcs npo
BiQHOBMEHHSA KOHUenuii A00po4YecHOro 1 OCMUCIIEHOrO
(HanoBHeHOro) xuTTHa. "€Bpona He 3MOXe PO3KBITHYTH,
AIKLLO He BiApoAnTbCS CriflbHe NparHeHHst 4o MigHEeCEHOoro
XUTTA Ta oo gockoHanocti?®" (§ 30).

7. ABTOpY BUCTYNalOTb 3a MMOBEPHEHHST eKOHOMIUi coui-
anbHo20 (s 6 ckasaB — rymaHitapHoro) sumipy. [yxe He-
6e3neyYyHo MOoLLMPIOBATU PUHKOBY FOTiKy Ha BCE CyCMinbCT-
BO (Hanpuvknag, Ha noniTuky, Hayky, KynbTypy, Ha coLiarnb-
Hi CTOCYHKM). "Mun He Moxemo Ao3BonuTu, Wob yce Gyno

22y TtekcTi [eknapauii ue 3BopoT, Lo npuxosye y cobi gosori
CUNbHUIA KPUTUMYHKMIA noTeHuian. "...Solche Politiker gieren nicht
nach Applaus der "internationalen Gemeinschaft", die tatsachlich
nur der PR-Abteilung einer Oligarchie ist" (dt). "...The ,internation-
al community‘, which is in fact the public relations apparatus of an
oligarchy"(eng). Y nonbckin Bepcii Le 3BY4MTb NakKoHiYHie, ane
He Tak cunbHo: "...ktéra tak naprawde jest wizerunkowym
narzedziem oligarchii”.

2 Healthy democracy (eng); eine funktionierende Gesellschaft
(dt); une démocratie saine (fr).

% saines hiérarchies (fr.), a proper hierarchy (eng); eine
richtige Hierarchie (dt); una giusta gerarchia (it); wtasciwa hierar-
chia (pl).

25 "Europe cannot flourish without a restoration of a communal
aspiration toward upright conduct and human excellence" (eng). Y
HiMELbKOMOBHIV Bepcii haeTbca Npo BigHOBMEHHs "des gemein-
schaftlichen Strebens nach aufrechtem Verhalten und menschli-
cher GroRe".
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Ha npogax. [lpouBiTatodi puHKM NOTPeOYHOTL NPaBOBOI
nepxasn?®, HauineHoi Ha Ginblue, HK Ha MPOCTY eKOHOMi-
YHy edpekTumBHicTb" (§ 31).

8. BigHoBneHHs cnpaexHboi €Bponu notpebye pegho-
pMysaHHS oceimu U Mo8epHeHHsI 00 8UCOKUX KyIbMYypPHUX
cmaHdapmig. FAKWO CbOroAHi yHIBEpPCUTETU HE BUKOHYHOTb
CBOiX dyHKUin, — ByTn, 3 ogHoro 6oky, npocTtopamun 36e-
pexXeHHs 1 nepegadi Tpaauuii, a 3 iHWoro, — MiCUAMW BigK-
pUTUX iHTENEKTyanbHUX OUCKYCi i GacTioHaMn KPUTUYHOT
pauioHanbHOCTI, TO HUHILLHA YHiBEpCUTETCbKa OCBiTa Mae
3a3HaTun cyTTeBUX 3MiH. Lle cTocyeTbes i 3MiHM CTaBrneHHs
00 KynbTypu. "Mu NOBWHHI BiApoaANTU €BPOMNENCHKY eniTa-
PHY KynbTypy?’, BU3Hayawouu nigHeceHe i npekpacHe 3a
Hall cninbHW eTanoH, i, Bigkuaawuu Aerpagauio Muc-
TeuTs Ao chopmu noniTnyHoi nponaraHaun” (§ 32).

9. Cnucok HeobXigHMX KpOKiB ANs BigHOBMEHHS CripaB-
XHbOI €BpONM JOOMOBHIETLCA TE30l0 NPO  Baxrusicmb
mpaduuitHux cimelHux uiHHocmed (§ 33).

TekcT [deknapauii 3aBepLUyeTbCA 3aKIMKOM A0 aKTUBHOI
criByYacTi y BigHOBMNEHHI cnpaexHboi €sponu (§§ 35-36).

6. BidnoeidanbHicmb iHmesniekmyarsie: eucHoeku i
nepcrnekmueu

lMicna 3anponoHoOBaHOro aHarnidy rorioBHMX MOMOXEHb
Ta igen [deknapauii BapTo ckasaTu Kifnbka MigCyMKOBUX
CniB " MOroBopuTM NPO MepcrnekTuBi peanisauii wnaxis
BUXOAY 3 KPU3MW.

Mo-neplue, dakt nybnikauii TekcTy Oeknapadii 6e3ne-
PEeYHO € MPOSIBOM iHTENeKTyanbHOI MyXHOCTi. B cydacHin
€Bponi icHye Garato iHTenekTyanis, ski 4yMalTb CXOXUM
YMHOM, are npu TOMy BOHU HE PU3UKYIOTb BUCIOBUTU CBOIO
no3uuito Tak nNpsmo i nybniyHo. Tuck akagemivyHoro cepe-
[oBULLA, NEPCNEKTUBA HE OTPUMATW TPaHTK YM NOTPanNuUTK
nig niBo-niGepanbHy KPUTUKY — Lie JOBONI pearnbHi dhakTop
BNNUBY. TYT KOXHWIA Mae obupaTtu: WO Ans HbOro Mae
npiopuTeT — akageMmivyHUn KOMOpPT YK iCTUHA.

Mo-gpyre, Ha MO0 AYMKY, AiarHOCTMKA, 3anponoHOBaHa
B TekcTi [eknapadii, LifikoM KOpeKkTHa i MOBHICTIO BignoBi-
fae peanbHomy cTaHy peden. Komycb Tean [eknapauii
MOXYTb BMAaTUCA 3aHaAAQTO  PisKUMU N MOMEMiYHO-
3arocTpeHuMmn. Ha ue s BignoBiM Tak: nepen obnuyysim
peanbHoi Hebe3nekn Tpeba Ha3MBaTW pedi CBOIMM iMeHa-
MU. [INTaHHA He B TOMY, HACKINbKU Pi3KUMK € NEBHi BUCIO-
BMNtOBaHHs. [UTaHHS nonsirac B TOMYy, HacCKinbku Li Te3un €
0o6rpyHTOBaHUMU. Ha Mo€ rmmboke NepeKOHaHHs, KOXHWUI
naparpacd [deknapaduii MOXHa po3ropHyTM B OKpeme AOocHi-
[PKEHHS1, SIKe MOXHa NiATBEPAMTU CUITBHUMW apryMeHTamm
N peanbHUMKU dhakTamu.

Mo-TpeTe, 3 HEOOXIOHICTIO BUHUKAE 3anMUTaHHS, YN MOX-
NNBO 3MiHUTK CUTYaLito, WO cknanacs. Yy MoxHa Hacnpaegi
NpoOTUCTOATU HebeanekaM xMbHoi €Bponn? Hackinbkun Xut-
TE3OATHMMKM € 3anpornoHoBaHi aBTopamu [leknapadii Kpoku
BMXOAY 3 iCHYIOYOI Kpn3n? Ha ui 3anutaHHsa 9 BignoBsiM Tak:
noaceka icTopia (noniTuyHa, couianbHa, KynbTypHa, eKOHOo-
Mi4Ha) HE € YMMOCb Ha KLITanT MPMPOAHOro npouecy, aAe
AiloTb cnini 1 HEeBIABOPOTHI cunu. |CTopis 3aBXan N Ha KOX-
HOMY CBOEMY MOBOPOTi MICTUTb anbTepHaTUBW 1 Pi3Hi Bapia-
HTM noganbloro po3suTky. Mu Hapasi nepebyBaemo Ha
BaXINMBOMY MOBOPOTi. Hac HamaraioTbCcs nepekoHaTu B
6e3anbTepHaTUBHOCTI TOrO LUNSXy, sikuiA obpana cborogHi
€Bpona (3a BM3HaveHHsSM aBTopiB [eknapauii, "xnbHa €B-

2% |'Etat de droit (fr), rule of law (eng), Rechtsstaat (dt).

27 "We must also renew the high culture of Europe..." (eng).
HimeubkomMoBHa Bepcis Mae cyTTeBui gogatok: "Wir missen auch
die hohe Kultur und das asthatische Ideal in Europa erneuen”
(kypcuB — A.B.) (dt).
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pona"). OgHak 6araTo xTo B €Bponi i CBiTi BigyyBae, Wo me- BENVKUIN cnafok AHTUYHOCTI, XPUCTUSIHCTBA | EBPOMENCHKO-
3a npo 6e3anbmepHamusHicmb € 21uboko xubHor. Bce ro MogepHy He € nopoxHimu cnosamu. Astopu [eknapadii
3anexuTb Big BOMi M iHTENeKTyanbHOI MY>XHOCTI TWUX, XTO 3acTepiraloTb Bif MACMBHOCTI N 3aKnuKaloTb A0 aKTUBHOI
Gauntb €Bpony iHLWWOW, ANs KOro €Bponencbka Tpaawuuis, cnisyyacrTi. BapTo npucnyxatmcs go ixHix cnis. ..

Baumeister A.

THE IDENTITY OF EUROPE: CHALLENGES AND THREATS

In article analyzed the main ideas of the Parisian Declaration which was declare by 13 leading European intellectuals in 2017. A false Europe
threatens us; The false Europe is utopian and tyrannical; We must defend the real Europe; Multiculturalism is unworkable; A culture of repudiation
has taken hold; Elites arrogantly parade their virtue; We must turn back ersatz religion; We must restore a true liberalism; We should renew national
unity and solidarity; We must restore moral culture; Education needs to be reformed; Populism should be engaged; Our future is the true Europe;
We must take responsibility. What makes the European identity? What sources created modern Europe? What threats and calls face Europe today?
In article try to make sense of these questions.

Keywords: true and false Europe, commonewealth, national state, European values.

THE PARIS STATEMENT

A EUROPE WE CAN BELIEVE IN

1. Europe is our home.

Europe belongs to us, and we belong to Europe. These lands are our home; we have no other. The reasons we hold
Europe dear exceed our ability to explain or justify our loyalty. It is a matter of shared histories, hopes and loves. It is a mat-
ter of accustomed ways, of moments of pathos and pain. It is a matter of inspiring experiences of reconciliation and the
promise of a shared future. Ordinary landscapes and events are charged with special meaning—for us, but not for others.
Home is a place where things are familiar, and where we are recognized, however far we have wandered. This is the real
Europe, our precious and irreplaceable civilization.

2. A false Europe threatens us.

Europe, in all its richness and greatness, is threatened by a false understanding of itself. This false Europe imagines it-
self as a fulfillment of our civilization, but in truth it will confiscate our home. It appeals to exaggerations and distortions of
Europe's authentic virtues while remaining blind to its own vices. Complacently trading in one-sided caricatures of our histo-
ry, this false Europe is invincibly prejudiced against the past. Its proponents are orphans by choice, and they presume that
to be an orphan-to be homeless—is a noble achievement. In this way, the false Europe praises itself as the forerunner of a
universal community that is neither universal nor a community.

3. The false Europe is utopian and tyrannical.

The patrons of the false Europe are bewitched by superstitions of inevitable progress. They believe that History is on
their side, and this faith makes them haughty and disdainful, unable to acknowledge the defects in the post-national, post-
cultural world they are constructing. Moreover, they are ignorant of the true sources of the humane decencies they them-
selves hold dear—as do we. They ignore, even repudiate the Christian roots of Europe. At the same time they take great
care not to offend Muslims, who they imagine will cheerfully adopt their secular, multicultural outlook. Sunk in prejudice,
superstition and ignorance, and blinded by vain, self-congratulating visions of a utopian future, the false Europe reflexively
stifles dissent. This is done, of course, in the name of freedom and tolerance.

4. We must defend the real Europe.

We are reaching a dead-end. The greatest threat to the future of Europe is neither Russian adventurism nor Muslim im-
migration. The true Europe is at risk because of the suffocating grip that the false Europe has over our imaginations. Our
nations and shared culture are being hollowed out by illusions and self-deceptions about what Europe is and should be. We
pledge to resist this threat to our future. We will defend, sustain and champion the real Europe, the Europe to which we all
in truth belong.

++ +

5. Solidarity and civic loyalty encourage active participation.

The true Europe expects and encourages active participation in the common project of political and cultural life. The
European ideal is one of solidarity based on assent to a body of law that applies to all, but is limited in its demands. This
assent has not always taken the form of representative democracy. But our traditions of civic loyalty reflect a fundamental
assent to our political and cultural traditions, whatever their forms. In the past, Europeans fought to make our political sys-
tems more open to popular participation, and we are justly proud of this history. Even as they did so, sometimes in open
rebellion, they warmly affirmed that, despite their injustices and failures, the traditions of the peoples of this continent are

' https://thetrueeurope.eu/a-europe-we-can-believe-in/
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ours. Such dedication to reform makes Europe a place that seeks ever-greater justice. This spirit of progress is born out of
our love for and loyalty to our homelands.

6. We are not passive subjects.

A European spirit of unity allows us to trust others in the public square, even when we are strangers. The public parks, cen-
tral squares and broad boulevards of European towns and cities express the European political spirit: We share our common
life and the res publica. We assume that it is our duty to take responsibility for the futures of our societies. We are not passive
subjects under the domination of despotic powers, whether sacred or secular. And we are not prostrate before implacable his-
torical forces. To be European is to possess political and historical agency. We are the authors of our shared destiny.

7. The nation-state is a hallmark of Europe.

The true Europe is a community of nations. We have our own languages, traditions and borders. Yet we have always
recognized a kinship with one another, even when we have been at odds—or at war. This unity-in-diversity seems natural to
us. Yet this is remarkable and precious, for it is neither natural nor inevitable. The most common political form of unity-in-
diversity is empire, which European warrior kings tried to recreate in the centuries after the fall of the Roman Empire. The
allure of the imperial form endured, but the nation-state prevailed, the political form that joins peoplehood with sovereignty.
The nation-state thereby became the hallmark of European civilization.

8. We do not back an imposed, enforced unity.

A national community takes pride in governing itself in its own way, often boasts of its great national achievements in the
arts and sciences, and competes with other nations, sometimes on the battlefield. This has wounded Europe, sometimes
gravely, but it has never compromised our cultural unity. In fact, the contrary has been the case. As the nation states of Eu-
rope became more established and distinct, a shared European identity became stronger. In the aftermath of the terrible
bloodshed of the world wars in the first half of the twentieth century, we emerged with an even greater resolve to honor our
shared heritage. This testifies to the depth and power of Europe as a civilization that is cosmopolitan in a proper sense. We
do not seek the imposed, enforced unity of empire. Instead, European cosmopolitanism recognizes that patriotic love and
civic loyalty open out to a wider world.

9. Christianity encouraged cultural unity.

The true Europe has been marked by Christianity. The universal spiritual empire of the Church brought cultural unity to
Europe, but did so without political empire. This has allowed for particular civic loyalties to flourish within a shared European
culture. The autonomy of what we call civil society became a characteristic feature of European life. Moreover, the Christian
Gospel does not deliver a comprehensive divine law, and thus the diversity of the secular laws of the nations may be af-
firmed and honoured without threat to our European unity. It is no accident that the decline of Christian faith in Europe has
been accompanied by renewed efforts to establish political unity—an empire of money and regulations, covered with senti-
ments of pseudo-religious universalism, that is being constructed by the European Union.

10. Christian roots nourish Europe.

The true Europe affirms the equal dignity of every individual, regardless of sex, rank or race. This also arises from our
Christian roots. Our gentle virtues are of an unmistakably Christian heritage: fairness, compassion, mercy, forgiveness,
peace-making, charity. Christianity revolutionized the relationship between men and women, valuing love and mutual fidelity
in an unprecedented way. The bond of marriage allows both men and women to flourish in communion. Most of the sacri-
fices we make are for the sake of our spouses and children. This spirit of self-giving is yet another Christian contribution to
the Europe we love.

11. Classical roots encourage excellence.

The true Europe also draws inspiration from the Classical tradition. We recognize ourselves in the literature of ancient
Greece and Rome. As Europeans, we strive for greatness, the crown of the Classical virtues. At times, this has led to vio-
lent competition for supremacy. But at its best, an aspiration toward excellence inspires the men and women of Europe to
craft musical and artistic works of unsurpassed beauty and to make extraordinary breakthroughs in science and technology.
The grave virtues of the self-possessed Romans and the pride in civic participation and spirit of philosophical inquiry of the
Greeks have never been forgotten in the real Europe. These inheritances, too, are ours.

12. Europe is a shared project.

The true Europe has never been perfect. The proponents of the false Europe are not wrong to seek development and
reform, and there is much that has been accomplished since 1945 and 1989 that we should cherish and honor. Our
shared life is an ongoing project, not an ossified inheritance. But the future of Europe rests in renewed loyalty to our best
traditions, not a spurious universalism demanding forgetfulness and self-repudiation. Europe did not begin with the En-
lightenment. Our beloved home will not be fulfilled with the European Union. The real Europe is, and always will be, a
community of nations at once insular, sometimes fiercely so, and yet united by a spiritual legacy that, together, we de-
bate, develop, share—and love.
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13. We are losing our home.

The true Europe is in jeopardy. The achievements of popular sovereignty, resistance to empire, cosmopolitanism ca-
pable of civic love, the Christian legacy of humane and dignified life, a living engagement with our Classical inheritance—all
this is slipping away. As the patrons of the false Europe construct their faux Christendom of universal human rights, we are
losing our home.

14. A false freedom prevails.

The false Europe boasts of an unprecedented commitment to human liberty. This liberty, however, is very one-sided. It
sells itself as liberation from all restraints: sexual freedom, freedom of self-expression, freedom to "be oneself." The Gen-
eration of '68 regards these freedoms as precious victories over a once almighty and oppressive cultural regime. They see
themselves as great liberators, and their transgressions are acclaimed as noble moral achievements, for which the whole
world should be grateful.

15. We are regulated and managed.

For Europe's younger generations, however, reality is far less gilt with gold. Libertine hedonism often leads to boredom
and a profound sense of purposelessness. The bond of marriage has weakened. In the roiling sea of sexual liberty, the
deep desires of our young people to marry and form families are often frustrated. A liberty that frustrates our heart's deepest
longings becomes a curse. Our societies seem to be falling into individualism, isolation and aimlessness. Instead of free-
dom, we are condemned to the empty conformity of consumer- and media-driven culture. It is our duty to speak the truth:
The Generation of '68 destroyed but did not build. They created a vacuum now filled by social media, cheap tourism and
pornography. Individualism, isolation, and aimlessness are widespread.

16. We are regulated and managed.

At the same time that we hear boasts of unprecedented liberty, European life is more and more comprehensively regu-
lated. Rules—often confected by faceless technocrats in league with powerful interests—govern our work relationships, our
business decisions, our educational qualifications, our news and entertainment media. And Europe now seeks to tighten
existing regulations on freedom of speech, an aboriginal European freedom—freedom of conscience made manifest. The
targets of these restrictions are not obscenity or other assaults on decency in public life. Instead, Europe's governing clas-
ses wish to restrict manifestly political speech. Political leaders who give voice to inconvenient truths about Islam and immi-
gration are hauled before judges. Political correctness enforces strong taboos that deem challenges to the status quo be-
yond the pale. The false Europe does not really encourage a culture of freedom. It promotes a culture of market-driven ho-
mogeneity and politically enforced conformity.

17. Multiculturalism is unworkable.

The false Europe also boasts of an unprecedented commitment to equality. It claims to promote non-discrimination and
the inclusion of all races, religions and identities. Here, genuine progress has been made, but a utopian detachment from
reality has taken hold. Over the past generation, Europe has pursued a grand project of multiculturalism. To demand or
even promote the assimilation of Muslim newcomers to our manners and mores, much less to our religion, has been
thought a gross injustice. A commitment to equality, we have been told, demands that we abjure any hint that we believe
our culture superior. Paradoxically, Europe's multicultural enterprise, which denies the Christian roots of Europe, trades on
the Christian ideal of universal charity in an exaggerated and unsustainable form. It requires from the European peoples a
saintly degree of self-abnegation. We are to affirm the very colonization of our homelands and the demise of our culture as
Europe's great twenty-first century glory—a collective act of self-sacrifice for the sake of some new global community of
peace and prosperity that is being born.

18. Bad faith grows.

There is a great deal of bad faith in this thinking. Most in our governing classes doubtless presume the superiority of Eu-
ropean culture—which must not be affirmed in public in ways that might offend immigrants. Given that superiority, they think
that assimilation will happen naturally, and quickly. In an ironic echo of the imperialist thinking of old, Europe's governing
classes presume that, somehow, by the laws of nature or of history, ‘they' will necessarily become like ‘us'-and it is incon-
ceivable that the reverse might be true. In the meantime, official multiculturalism has been deployed as a therapeutic tool for
managing the unfortunate but ‘temporary' cultural tensions.

19. Technocratic tyranny increases.

There is more bad faith at work, of a darker kind. Over the last generation, a larger and larger segment of our governing
class has decided that its own self-interest lies in accelerated globalization. They wish to build supranational institutions that
they are able to control without the inconveniences of popular sovereignty. It is increasingly clear that the ‘democratic deficit'
in the European Union is not a mere technical problem to be remedied by technical means. Rather, this deficit is a funda-
mental commitment, and it is zealously defended. Whether legitimated by supposed economic necessities or autonomously
developing international human rights law, the supra-national mandarins of the EU institutions confiscate the political life of
Europe, answering all challenges with a technocratic answer: There is no alternative. This is the soft but increasingly real
tyranny we face.

20. The false Europe is fragile and impotent.

The hubris of the false Europe is now becoming evident, despite the best efforts of its partisans to shore up comfortable
illusions. Above all, the false Europe is revealed to be weaker than anyone imagined. Popular entertainment and material
consumption do not sustain civic life. Shorn of higher ideals and discouraged from expressing patriotic pride by multicultur-
alist ideology, our societies now have difficulty summoning the will to defend themselves. Moreover, civic trust and social
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cohesion are not renewed by inclusive rhetoric or an impersonal economic system dominated by gigantic international cor-
porations. Again, we must be frank: European societies are fraying badly. If we but open our eyes, we see an ever-greater
use of government power, social management and educational indoctrination. It is not just Islamic terror that brings heavily
armed soldiers into our streets. Riot police are now necessary to quell violent anti-establishment protests and even to man-
age drunken crowds of football fans. The fanaticism of our football loyalties is a desperate sign of the deeply human need
for solidarity, a need that otherwise goes unfulfilled in the false Europe.

21. A culture of repudiation has taken hold.

Europe's intellectual classes are, alas, among the chief ideological partisans of the conceits of the false Europe.
Without doubt, our universities are one of the glories of European civilization. But where once they sought to transmit to
each new generation the wisdom of past ages, today most within the universities equate critical thinking with a simple-
minded repudiation of the past. A lodestar of the European spirit has been the rigorous discipline of intellectual honesty
and objectivity. But over the past two generations, this noble ideal has been transformed. The asceticism that once
sought to free the mind of the tyranny of dominant opinion has become an often complacent and unreflective animus
against everything that is our own. This stance of cultural repudiation functions as a cheap and easy way of being ‘criti-
cal.' Over the last generation, it has been rehearsed in the lecture halls, becoming a doctrine, a dogma. And to join in
professing this creed is taken to be the mark of ‘enlightenment,’ and of spiritual election. As a consequence, our universi-
ties are now active agents of ongoing cultural destruction.

22. Elites arrogantly parade their virtue.

Our governing classes are advancing human rights. They are at work fighting climate change. They are engineering a
more globally integrated market economy and harmonizing tax policies. They are monitoring progress toward gender
equality. They are doing so much for us! What does it matter by what mechanisms they inhabit their offices? What does it
matter if the European peoples grow more sceptical of their ministrations?

23. There is an alternative.

That growing scepticism is fully justified. Today, Europe is dominated by an aimless materialism that seems unable to
motivate men and women to have children and form families. A culture of repudiation deprives the next generation of a
sense of identity. Some of our countries have regions in which Muslims live with an informal autonomy from local laws, as if
they were colonialists rather than fellow members of our nations. Individualism isolates us one from another. Globalization
transforms the life prospects of millions. When challenged, our governing classes say that they are merely working to ac-
commodate the inevitable, adjusting to implacable necessities. No other course is possible, and it is irrational to resist.
Things cannot be otherwise. Those who object are said to suffer nostalgia—for which they deserve moral condemnation as
racists or fascists. As social divisions and civic distrust become more apparent, European public life grows angrier, more
rancourous, and no one can say where it will end. We must not continue down this path. We need to throw off the tyranny of
the false Europe.

24. We must turn back ersatz religion.

The work of renewal begins with theological self-knowledge. The universalist and universalizing pretensions of the
false Europe reveal it to be an ersatz religious enterprise, complete with strong creedal commitments—and anathemas. This
is the potent opiate that paralyzes Europe as a political body. We must insist that religious aspirations are properly the prov-
ince of religion, not politics, much less bureaucratic administration. In order to recover our political and historical agency, it
is imperative that we re-secularize European public life.

25. We must restore a true liberalism.

This will require us to renounce the mendacious language that evades responsibility and fosters ideological manipula-
tion. Talk of diversity, inclusion and multiculturalism is empty. Often, such language is deployed as a way to characterize
our failures as accomplishments: The unravelling of social solidarity is ‘actually’ a sign of welcome, tolerance, and inclusion.
This is marketing language, a language meant to obscure reality rather than illuminate. We must recover an abiding respect
for reality. Language is a delicate instrument, and it is debased when used as a bludgeon. We should be patrons of linguis-
tic decency. Recourse to denunciation is a sign of the decadence of our present moment. We must not tolerate verbal intim-
idation, much less mortal threats. We need to protect those who speak reasonably, even if we think their views mistaken.
The future of Europe must be liberal in the best sense, which means committed to robust public debate free from all threats
of violence and coercion.

26. We need responsible statesmen.

Breaking the spell of the false Europe and its utopian, pseudo-religious crusade for a borderless world means fostering
a new kind of statesmanship and a new kind of statesman. A good political leader stewards the commonweal of a particular
people. A good statesman views our shared European inheritance and our particular national traditions as magnificent and
life-giving, but also fragile gifts. He does not reject that inheritance, nor does he chance losing it all for utopian dreams.
Such leaders covet the honors bestowed upon them by their people; they do not lust for the approbation of the ‘international
community," which is in fact the public relations apparatus of an oligarchy.

27. We should renew national unity and solidarity.
Recognizing the particular character of the European nations, and their Christian mark, we need not be perplexed be-
fore the spurious claims of the multiculturalists. Immigration without assimilation is colonization, and this must be rejected.
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We rightly expect that those who migrate to our lands will incorporate themselves into our nations and adopt our ways. This
expectation needs to be supported by sound policy. The language of multiculturalism has been imported from America. But
America's great age of immigration came at the turn of the twentieth century, a period of remarkably rapid economic growth,
in a country with virtually no welfare state, and with a very strong sense of national identity to which immigrants were ex-
pected to assimilate. After admitting large numbers of immigrants, America closed its doors very nearly shut for two genera-
tions. Europe needs to learn from this American experience rather than adopt contemporary American ideologies. That ex-
perience tells us that the workplace is a powerful engine of assimilation that a generous welfare system can impede assimi-
lation and that prudent political leadership sometimes dictates reductions in immigration—even drastic reductions. We must
not allow a multicultural ideology to deform our political judgments about how best to serve the common good, which re-
quires national communities with sufficient unity and solidarity to see their good as common.

28. Only empires are multicultural.

After World War I, Western Europe cultivated vital democracies. After the collapse of the Soviet Empire, Central Euro-
pean nations restored their civic vitality. These are among Europe's most precious achievements. But they will be lost if we
do not address immigration and demographic change in our nations. Only empires can be multicultural, which is what the
European Union will become if we fail to make renewed solidarity and civic unity the criteria by which to assess immigration
policies and strategies for assimilation.

29. A proper hierarchy nourishes social well-being.

Many wrongly think Europe is being convulsed only by controversies over immigration. In truth, this is but one dimension
of a more general social unraveling that must be reversed. We must recover the dignity of particular roles in society. Par-
ents, teachers and professors have a duty to form those under their care. We must resist the cult of expertise that comes at
the expense of wisdom, tact and the quest for a cultured life. There can be no renewal of Europe without a determined re-
jection of an exaggerated egalitarianism and the reduction of wisdom to technical knowledge. We endorse the political
achievements of the modern era. Each man and woman should have an equal vote. Basic rights must be protected. But a
healthy democracy requires social and cultural hierarchies that encourage the pursuit of excellence and give honor to those
who serve the common good. We need to restore a sense of spiritual greatness and give it due honour so that our civiliza-
tion can counter the growing power of mere wealth on the one hand and vulgar entertainment on the other.

30. We must restore moral culture.

Human dignity is more than the right to be left alone, and doctrines of international human rights do not exhaust the
claims of justice, much less of the good. Europe needs to renew a consensus about moral culture so that the populace can
be guided toward a virtuous life. We must not allow a false view of freedom to impede the prudent use of the law to deter
vice. We must be forgiving of human weakness, but Europe cannot flourish without a restoration of a communal aspiration
toward upright conduct and human excellence. A culture of dignity flows from decency and the discharge of the duties of
our stations in life. We need to renew the exchange of respect between social classes that characterizes a society that val-
ues the contributions of all.

31. Markets need to be ordered toward social ends.

While we recognize the positive aspects of free-market economics, we must resist ideologies that seek to totalize the
logic of the market. We cannot allow everything to be for sale. Well functioning markets require the rule of law, and our rule
of law should aim at more than mere economic efficiency. Markets also function best when they are nested within strong
social institutions organized on their own, non-market principles. Economic growth, while beneficial, is not the highest good.
Markets need to be oriented toward social ends. Today, corporate giganticism threatens even political sovereignty. The
nations need to cooperate to master the arrogance and mindlessness of global economic forces. We affirm the prudent use
of government power to sustain non-economic social goods.

32. Education needs to be reformed.

We believe Europe has a history and culture worth sustaining. Our universities, however, too often betray our cultural
heritage. We need to reform educational curricula to foster the transmission of our common culture rather than indoctrinat-
ing young people into a culture of repudiation. Teachers and mentors at every level have a duty of memory. They should
take pride in their role as a bridge between generations past and generations to come. We must also renew the high culture
of Europe by setting the sublime and the beautiful as our common standard and rejecting the degradation of the arts into a
kind of political propaganda. This will require the cultivation of a new generation of patrons. Corporations and bureaucracies
have shown themselves to be poor stewards of the arts.

33. Marriage and family are essential.

Marriage is the foundation of civil society and the basis for harmony between men and women. It is the intimate bond
organized around sustaining a household and raising children. We affirm that our most fundamental roles in society and as
human beings are as fathers and mothers. Marriage and children are integral to any vision of human flourishing. Children
require sacrifice from those who bring them into the world. This sacrifice is noble and must be honoured. We endorse pru-
dent social policies to encourage and strengthen marriage, childbearing, and childrearing. A society that fails to welcome
children has no future.

+++
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34. Populism should be engaged.

There is great anxiety in Europe today because of the rise of what is called ‘populism'-though the meaning of the
term seems never to be defined, and it is used mostly as invective. We have our reservations. Europe needs to draw upon
the deep wisdom of her traditions rather than relying on simplistic slogans and divisive emotional appeals. Still, we
acknowledge that much in this new political phenomenon can represent a healthy rebellion against the tyranny of the false
Europe, which labels as ‘anti-democratic' any threat to its monopoly on moral legitimacy. The so-called "populism" chal-
lenges the dictatorship of the status quo, the ‘fanaticism of the centre,’ and rightly so. It is a sign that even in the midst of
our degraded and impoverished political culture, the historical agency of the European peoples can be reborn.

35. Our future is the true Europe.

We reject as false the claim that there is no responsible alternative to the artificial, soulless solidarity of a unified market,
a transnational bureaucracy, and glib entertainment. Bread and circuses are not enough. The responsible alternative is the
true Europe.

36. We must take responsibility.

In this moment, we ask all Europeans to join us in rejecting the utopian fantasy of a multicultural world without borders. We
rightly love our homelands, and we seek to hand on to our children every noble thing that we have ourselves received as our
patrimony. As Europeans, we also share a common heritage, and this heritage asks us to live together in peace as a Europe of
nations. Let us renew national sovereignty, and recover the dignity of a shared political responsibility for Europe's future.
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