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Karelin P. A. Functioning of psychological boundares of personality:
intrapersonal and interpersonal aspects

This article describes an attempt to perform arétémal research on nature
and structure of boundaries of personality. Théa@ustudies the ways psychologi-
cal boundaries of personality function in commutiara There is a brief overview
of these problems in works of Ukrainian and foreigaearchers. The article shows
inconsistencies in descriptive and operationalnitfins regarding nature, structure,
and characteristics of psychological boundariepartonality. The author empha-
sizes that there are many varieties of existingrétical and methodological ap-
proaches to this phenomenon study, along witmierdisciplinary character. Based
on the works in which the nonsubstantial naturéhefboundaries has described the
article shows that the psychological boundary fsrectional organ of personality.
The author emphasizes that the formation or furfbhactioning of psychological
boundaries is impossible outside of communicatiomext. There is an overview of
the optimal conditions of psychological boundaépersonality in interspace ex-
change and the content of regulatory act in theqe® of setting boundaries during
communication. The author provides a list of keychamisms of psychological
boundaries regulation, including personal spaceageament, proxemical peculiari-
ties of interaction, territoriality, urbanism, pastlism. There is a concise descrip-
tion of main verbal, nonverbal, item and environtaécommunication means of
setting and protecting psychological boundariesnierpersonal interaction. The
author suggests implementing a two-level structiinesychological boundaries. He
also defines characteristics of intra- and intespeal aspects of the functioning of
psychological boundaries.

Key words: psychological boundary, functional orgaemmunication, per-
sonality.
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THE APPLICATION OF CONTENT ANALYSIS
FOR THE TEXTUAL CONSTRUCTION
OF THE ORTHODOX IDENTITY

The article presents the results of theoreticalyaigof the specific
application of content analysis for a text condinrcof the Orthodox iden-
tity. It is noted that this method makes it possital study the manifestations
of identity, processes of its formation, the suppn practice) and
implementation in a particular situation. Formatiof identity is seen
primarily as a process rather than as a result.ribted that the category of
identity determines the communicative and sociald@so of religiosity
through inherent in its structure of values andivadibnal, affective and
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attributive-effective components. Construction loé tOrthodox identity is
seen as a process of production of meaning, valdenl relationship
between everyday life and a certain body of ideas @ncepts offered by
the Institute, which acts as an agent of the mligiinfluence. The content
of this influence is realized in the ideologicaschurse that appears in the
text equivalent. The attention is paid to the thett, unlike similar systems,
religious communication does not automate its dpeew the process of
communication, although characterized by a rigichotézed type of
encoding. This makes it possible to highlight ttetegory and unit of
analysis for the construction of the text of theh©dox identity. It is noted
that textual analysis is used to select and iné¢rppeech units (words,
sentences, phrases, text fragment) and the definitf the primary topics.
This approach allows us to identify the types oéldgative models of text
content.

Key words:religious identity, text, individual religiosityqualitative
content analysis, intertextuality.

The problemNow for scientific knowledge is symptomatic the ap
peals of several sectors — philosophy, sociologycpology — to the analy-
sis of language. In particular, in psychology isrs¢éhe tendency to increase
the use of language as research a methodologise dbfscientific analysis
[2]. Research interests focus on the study ofate n the construction of
social and cultural reality in the justification eferyday life, its role as an
ideological tool of ordering social and culturalateons. The attention is to
the fact that the specificity language use dep@mdextra linguistic factors
of social, historical, and other communication,liling religious contexts

[5].

New criteria of rationality formed by postclassigaradigm offer,
respectively, a new approach to the analysis oftahgrhenomena, and in-
tensive development of global processes and intaralicooperation actu-
alize the problem of religious communication. legh circumstances, more
and more people begin to seek support in the teated values of their
religion, which are clear and constant. The resfithis choice is strength-
ening intra sense of unity and solidarity. Becaokéhe awareness of be-
longing to a particular religious confession a partends to feel themselves
part of a community that will provide value orietita in the world that is
rapidly changing and facilitate the entry of redigé identity.

Abovementioned gives grounds to speak about thabiity study
of language and text expressions of religious phemmn. In particular,
attention is drawn to the peculiarities of textgahstruction of religious
identity. Researches enable such specific feawfresligious communica-
tion as stereotypical forms of text, where the adihx religious communi-
cation appears as reproduction system and spreagligibus information
with tough canonized type of coding [1]. Therefdrepur opinion, the use
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of high-quality models for content analysis of tedtconstruction of Ortho-
dox identity is quite reasonable.

This perspective enables relief vision charactesstf constructing
peculiarities of the Orthodox identity that has ays interested philoso-
phers, psychologists, sociologists and others. Betpe significant amount
of research on religious identity, the theme ofuakconstruction of Ortho-
dox identity remains little developed. The relevaint the chosen perspec-
tive also indicates that the problems being deweom interdisciplinary
space and attracts the attention of specialista fther disciplines.

Due to the aforementioned acquires relevance stfigynstruction
of textual characteristics of Orthodox identity aating to the parameters
of particular cultural and historical space.

Aim of the articles an analysis of application characteristicsaf-c
tent analysis for textual designing of the Orthodientity.

History study of identity in general and religiodentity in particu-
lar, is quite long, and the subject of attentiorsome of the studies were in
different times various aspects. The issue of itkeimt different times re-
ceived much attention from scientists such as Is&n, S. Freud,
S. Moscovici, I. Kon, L. Vygotsky. The problem dligious identity in the
theoretical and practical aspects is consideretthénworks of foreign and
Ukrainian researchers: P. Berger, A. Zabiyako, ilippovych. The prob-
lem of religion and its transformation under théuence of postmodern
trends are presented in the works of J.-P. Willaiviéhin the psychology
of individual religious problem involved W. JameasdaG. Hall. According
to W. James, the consideration of issues at thigithdhl level has a direct
correlation with a sense of integrity and harmofiypersonality, vision of
oneself being part of the world. Another scientisthe area of scientific
interest of whom also included the concept of refigand its structure was
G. Allport. He singled out two dimensions of retigity: external and inter-
nal [8].

Developed and proposed the concept of narrativentiige
(A. Maclintyre, P. Ricoeur), which opens new persipes in the study of
the Orthodox practices as localized activity in Higtory of life. The basic
measurements that include the study of practiceks identities that are
marked as orthodox (G. Sabiw)v

Significant achievements received due to the c@nattbn of Ortho-
doxy as discursive tradition (C. Taylor, |. Papayawhich opens perspec-
tives in the study everyday structures “Orthodoxyriderstood in this case
as a set of skills, through articulation or resiemhich is reproduced be-
longing to the Orthodox discursive tradition. Irsiailar direction of the
research related to the study of the Orthodox acciEs (A. Zabiyako),
which is considered primarily as a practice belaggio discursive tradi-
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tions of orthodoxy. In this approach appears ngtartant level of religios-

ity as such (expressed usually by quantitativecairs) but the forms and
mechanisms of inclusion in the Orthodox traditibhis makes it possible to
analyze everyday interpretation of the Orthodogitian and logic in terms

of individual life stories.

So, based on the achievements of referred scgntishstructing the
Orthodox identity can be considered as making nmegini, value-laden
relationship between everyday life ("symbolic measi of the first order")
and certain body of ideas and concepts offerechbyrstitute, which acts
as an agent of religious influence. The contentthisf effect is realized in
ideological (normalizing) discourse that appeara taxt equivalent.

It should be noted that religious identity has beeoa subject of
study of psychology recently and the problem oflifng the optimal meth-
ods for the study of this phenomenon is still regalved. Thus, in recent
decades the idea rapidly spreading use, along quéimtitative methods to
study the characteristics of Orthodox identity, layanethodologies with
its specific progressive methods (critical disceussalysis, qualitative con-
tent analysis, etc.). The qualitative approachaised on the use of qualita-
tive data - words and expressions household oitutiehal language. In
addition, quality strategy is used when the purpofséhe study provides
some understanding of the studied phenomenon tea dot require quan-
titative interpretation. A wide range of researevated to methods of text
analysis, including content analysis. The theoatti@sis of the first move-
ment towards the content analysis was the modelass communication of
H. Lassvell. In 1950, there was discussion of sfatresearch in content
analysis. B. Berelson was the first who combinedhods and goals of
guantitative content analysis, developed and fatuse an assessment
based on frequency analysis [3].

Using content analysis are set not only the charistics of the
sources, but also features of the communicatiosga® social orientation
and setup creator of the text; values and normigcated in documents the
effectiveness of their perception of different peents. This method differs
from all other methods of studying texts in thaillbws you to “fit” the text
content in a social context to understand it battaalisplay and as an as-
sessment of social life [7].

Before proceeding to the disclosure of the charaties of the ap-
plication of content analysis of textual design mimenon is invited to
consider the structural components of the Orthddentity that are issued
and maintained through the text content of insthal and everyday prac-
tices.

Productive attempt to specify, essentially semarti@racteristics of
Orthodox identity was to develop a model text. Tredioal analysis and
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synthesis of a number of research sources weteatsie for determining the
Orthodox identity as a system of three-componenicgire, including
value-motivational, affective and attributive-eféint items.

Value-motivational component is to internalize ta¢ues and norms
in the motivational structure of personality anditimplementation at the
level of behavior. Motivation acts a bridge betwdleminner psychic reality
and the behavior of the individual. This makesdtgible to speak about
internal and external reasons that contribute ¢oftihmation of the Ortho-
dox identity.

Affective component reflects the attitude of thdiudual to confes-
sion. Often we talk about religious experiences #iedstate of confidence.
After all, to successful self-realization not enbugf the very decision the
consciousness, motive, efforts will etc. Personireg a holistic way of the
future, which is supported and lives in it, withavh has an emotional con-
nection in which person believes, often despitetflations and weakening
of will. In addition, for this purpose a person de&onfidence as deep in-
struction in the world and themselves. Therefdre,dorrelation of trust and
religious faith is so important to understand thpegience of the individual,
understanding its unique spiritual experiencestaadsearch for identity in
general.

Attribute-effective component allows you to uncoweechanisms of
entry of the individual in a community and formiatpre of themselves and
the world through appropriate institutional normsl gractices. The process
of attribution serves people in order to give magrto that surrounds it, in
fact, facing an unknown or interesting; there isagls a need for interpret-
ing it. Orthodox discourse within the institutionhmework can be de-
scribed as a way of speaking aimed at reproduatioexperience and
support (installation) social and cultural orde: [6

The means of implementation and the material enmbenli of a re-
ligion is the text, and of any form, written or &eo words, symbols, im-
ages and more. The most powerful, in our view, ugsd that can unite
people around a certain religious values and idsagisecedent text. In the
words of E. Sapogova, precedent text — is the fatiod of the collective
discourse and social identification criteria beeaasery learned by a sub-
ject the set established in a certain religiousrenment of texts is an inex-
haustible resource for acquiring the person's alentity [4].

This is the semiotic and psychological significan¢he contents of
precedent texts for certain groups of people withspecific social and cul-
tural context.

Thus, the person acquisition of the Orthodox idgmtepends on the
semantic content of social and cultural contextviich occurs the process
of its construction. The term “construction” is dseo accidently, because
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to implement religious experience is needed coostmi — an intermediary
between experience and the subject of the experidrat it generates. This
intermediary can be a text.

It is a qualitative content analysis designed ttedBine the text
fragments that correspond to the ideas of the awthd the reader and re-
flects key concepts through quality codes [3]. Tektanalysis serves to
highlight and interpret speech units (word, sergemqdrase, text) and the
definition of the primary topics. This approachoals you to identify the
type models of quality content text.

First, it should be understood that the functiorthe text (body of
texts) in the context of the study and decide andhoice of texts. This is
directly related to the question of what is text.

In linguistics, a widespread concept of text whiere defined as any
type of communicative expression. In this case,s#flected texts serve as
indicators in the analysis of phenomena in whicbpbe are the bearers of
certain qualities. So according to W. Dresslerecidt of text is its integrity,
intentionality, information, intertextuality, sittianal [3]. This gives
grounds for choosing not of the precedent texts sembndary institutional
sources, where it is possible to distinguish “pdecg sediments”. Secon-
dary text reveals the religious world, declaresahealues and helps kind
of “modernization”, which makes it possible to takéo account the reali-
ties of building by person their own identity. hald also be noted the
adaptability of secondary texts to contemporaryitseand possibility for
word-by-word analysis of fragments of precedentsex

Note that the language of religious discourse fdlsn@nd informally
conservative. This allows identify the precedentmdmena (texts, names,
expressions and situations) with obligatory defimitof how and when, for
whatever reason they arose.

In view of the texts, it is necessary to chooses@®sring intertextual
units of analysis: direct quotation passages (et@dent texts); precedent
nominations, including naming; comparisons, metapharecedent texts;
dogmatic categories precedent phenomena (relatise woctrine Institute).

Search for pieces of text analysis in general & @inthe most diffi-
cult problems that arise when using content analysi required to find a
message that could be characterized as meanitigditilis suitable for inter-
pretation in different semantic systems and hakigla information content.
In the classical communication, theory under messaders to a set of
symbolic means built on the basis of one or momdesdao transfer certain
meanings that can be interpreted on the basiseoféime or other codes.
Therefore, the unit of analysis can only serve atatement that includes a
significant component, whether it is expressed agguence of words or
proposals [2].
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The unit of analysis can also be an intention iahein every text,
which is a general setting, focus on the text ofage results (such legitima-
tion of a social problem (the formation of iden}ityfrhe unit of analysis -
the smallest components of texts through whichifarhow often found
variable and categories in its turn directed torafi@nalization of these
variables [3].

Based on the theoretical analysis of the works dddlsti, can be
singled out the list of the types of categories tizan be used as the basis for
designing its own system of categories in the asisgf texts:

1. The subject or theme (given that the text hasasdic unity and
integrity can talk about the topic of the textctinceptually summarizes the
text and its background information)

2. Values (religious text must contain values aachmative compo-
nent, which is to internalize the values and nomthe motivational struc-
ture of personality).

3. Source (text parameter religious discourse feata wide range of
sources of different genres, while their “semaictnter” — a sacred text,
which includes the basic tenets of religion, serassa guide and starting
point in the realization of discursive practicesic@l (canonical) text is
actually a religion record and can be used to éxplhe everyday life
measurements and build new texts.).

4. Salutation (assumes that grammatical and syatmects are used
in different situations) [3].

In addition, an important focus of research ofsbenantics religious
text is the local connection text: as some padsannected to each other.

Thus, religious affiliation involves identificatiomith a particular re-
ligion, and this provides familiarization with thedy of texts (primary or
secondary) that constitute faith. Personality aoded with them and mak-
ing religious practices learns religious values andns accepted in a par-
ticular social group. As a result, emerging thégieus experience of the
individual, which is specified in the religious (@ur case — Orthodox) iden-
tity. Following O. Bondarenko, individual religioudentity we define as a
subjective belonging to the group [1]. This allothe individual to relate
themselves with certain religious paradigms andgrdte into a religious
tradition.

Conclusions.Analyzing the problem of constructing the Orthodox
identity should be noted and multilevel complexitfy this phenomenon,
whereby distinguish different approaches to itdgtunlike similar sys-
tems, religious communication does not automatkaitguage and commu-
nication process, although characterized by handitized coding type.
This enables to distinguish categories and unitstdmtual analysis con-
struction of Orthodox identity. Category identitgtdrmines the communi-
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cative and social modes of religiosity through m#m in its structure value
and motivational, affective and attributive-effeeticomponents.

The article presents analysis tools of Orthodoxtithieas a complex,
dynamic phenomenon. Discourse institutional madfiXOrthodox identity,
proposed in the work can be used to identify aneti§igation discursive
units, as well as to forecast the development amdpatibility of different
discourses in the socio-cultural system (religiand every day).
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HOyxyp O.I'. 3acrocyBaHHSl KOHTEHT-aHAJI3y A/l TEKCTYal1bHOI0 KOH-
CTPYIOBAHHS PABOCJIABHOI i1€eHTUYHOCTI

IpencraBieHo pe3yibTaTH TEOPETHMYHOTO aHANi3y 3aCTOCYBAHHS KOHTEHT-
aQHAI3y U1 TEKCTYyaJlbHOTO KOHCTPYIOBaHHS IPABOCIABHOI  i€HTHYHOCTI.
3's1coBaHO, 110 3a JOMOMOTOI0 [[LOT'0 METO/y MOXHA BUBYATH MPOSIBU 11EHTHYHOCTI,
npouecu 1 GopmyBanHs, minTpumkn (y NpakTHKax) Ta peatizalii B KOHKPETHiMH
curyanii. CTaHOBJICHHS IIEHTUYHOCTI PO3IIITHYTO HAacaMIepen sIK IPOIec, a He SK
pe3yJbTaT; HAroJOMIEHO, IO KaTeropis iJeHTHYHOCTI BU3HAYa€ KOMYHIKaTUBHHMI i
coliagbHUH MOAYCH peniriiiHocTi uepe3 3akiameHi B 1i CTPYKTypy WiHHICHO-
MOTHBAliiHNM, apeKTHBHUI Ta aTpHOYTHBHO-Zi€BUI KoMIOHEHTH. KoHCTpyio-
BaHHS MPABOC/IABHOI 1JEHTHYHOCTI MOKAa3aHO SK MPOILEC BUPOOJIEHHS CMHCIIOBHX,
LIHHICHO HABAaHTAKCHUX BiJHOCHH MDX IMOBCSKACHHICTIO i IEBHUM KOPILyCOM ineit
Ta ysBJICHb, IPOMOHOBAHNX IHCTUTYTOM, SIKHH € areHTOM peJiriiHoro BIUMBY. Bu-
SIBJICHO, 110 3MICT IIbOTO BIUIUBY PEaJi3y€ThCS B 11€0JIOriYHOMY (HOPMYBaIbHOMY)
JIICKypcCl, O BimoOpaXkaeThCsl B TEKCTOBOMY €KBIBAJIEHTI. 3BEPHEHO yBary Ha TOH
¢akr, mo, Ha BIAMIHY BiJj CXOXKHX CHCTEM, peliriiiHa KOMyHIKallis He aBTOMaTH3y€
CBOI0O MOBY 1 TpoOIeC CIUIKYBaHHS, XO04a M XapaKTEPU3YETHCS IKOPCTKHM,
KaHOHI30BaHMM THIIOM KOJYBaHHS; L€ Ia€ 3MOT'Y BUOKPEMHTH KaTeropii Ta OJUHHMLI
aQHAI3y U1 TEKCTYyaJbHOTO KOHCTPYIOBaHHS IPaBOCIABHOI  i€HTHYHOCTI.
3a3HayaeThCs, 10 TEKCTYAJIbHUI aHaidi3 CiIyrye Ui BHOKPEMJICHHS Ta iHTep-
nperaiiii MOBJICHHEBHX OAWHHUIKG (CIiB, pedeHHs!, hpasu, pparMeHTa TEKCTy) Ta BH-
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3HAYEHHS [IEPBUHHKX TEM. 3aIIpOIIOHOBAHO BUKOPHCTOBYBATH LIEH MiAXiM AJIs BUSB-
JICHHSI THITIB SIKICHUX MOJIeJIeH 3MICTY TEKCTY.
Kniouosi cnosa: penirifiHa i0EHTHYHICTh, TEKCT, IHIAMBiAyanbHa pedi-
rifHICTB, SIKICHUI KOHTEHT-aHai3, IHTepTeKCTyalbHICTh.
© Lykyp O.T.

1. 0. Kpacunvnuxog

MOTHUBALIA I'OPAOCTI B KOHTEKCTI BHYTPIIIHIX
KOH®JIIKTIB: ITAPAJIUTMA COLNIAJIBHOT O IICUXOAHAJII3Y

[Ipob6nema BHYTPIMIHBOT KOHQIIKTHOCTI OCOOMCTOCTI OCIHIIKY€EThCS
B Mapagyrmi COLialIbHOTO MICHXO0aHA3y MiZl KyTOM 30pY CTaBJICHHS JIFOH-
HHU /0 TakuX LIHHOCTEW, sK cuia, BiIaga, cBobomaa. Crparerist ropmocti
PO3IIIAAETHCS B 3a3aHAYCHIN MAPaAUrMi K BUPAKEHHS HEKOHCTPYKTHBHOI
JKUTTEBOI TO3MULII B [MOJOJAHHI BHYTPILIHBOI KOHQIIKTHOCTI Ta
camMoBH3Ha4YeHHI ocobucrocti. OcoOHCTICHA prca TOPAICTh MOB’ A3YETHCS 3
[ParHeHHsM JI0 [IepeBary i MOCTIHHOrO HApOIyBaHHS BOJILOBOTO CAMOKOH-
TPOJIFO, MO3HIIT MPOTHOOPCTBA B MIXKOCOOOBHUX CTOCYHKAaX. 3BEPTAETHCS
yBara Ha Te, L0 HOBEAIHKA rOpjOi JIIOJWHA HMPH3BOJMUTH 10 EMOLIHHOT
BPAa3JIMBOCTi, KOJM YCHIX IHIIOI JIIOAWHU CIPUHAMAETHCS HEIO SIK ocobucra
o0pasa, 110 miABHUILYE T 30BHILIHIO KOHQIIKTHICTB. SIK MpHUXoBaHa CTOPOHA
MOTHBAIli TOPIOCTI HA3UBAETHCS 3a3/PiCTh, KA BAXKKO YCBIIOMIIIOETHCS
CcaMoOI0 JIIOAWHOI0. BHYTpimHS KOHQUIIKTHICTH TOpAOI  0COOHCTOCTI
HOSICHIOETBCSI HEMOJKIIMBICTIO 33[0BOJIBHUTH 3aHAJTO BHUCOKY CaMOOLHKY.
BHUCIIOBIIOETBCS IyMKa, 10 TaKa JKUTTEBA MO3HLIS MOXE HNPH3BOJUTH 1O
(dopMyBaHHS, 3 OXHOTO OOKY, CTpaTerii nepMaHEeHTHOI OOPOTHOM 3 IHIINMH,
KpaifHbO1 HETEPIUMOCTI, 3arOCTPEHOrO IOYYTTS CIIPABEIJIUBOCTI, a 3 JApy-
roro — 10 i3oisimii, yTedi 3 KyJbTYPHOTO MPOCTOPY CYCIIJIbCTBA B
CaMOTHICTb, 3BHHYBQUCHHS COLIAJbHOI PEaJbHOCTI B IKOPCTOKOCTI.
TopaicTh BU3HAYAETHCS K HAWBAXIMBILIMI I[CHXOJOTIYHUHA IHCTPYMEHT
CYCIHIiNIbCTBA 3 aBTOPUTAPHOIO LIHHICHO-€TUYHOIO CIPSIMOBAHICTIO.

Knrouoei cno6a: comiagbHuH TICHXO0aHali3, BHYTPIIITHS
KOH(IIIKTHICTB, caMoiiealizallisi, TOpIiCTh, 3a3/IPiCTh.

Ilpobnema. TIpomec 0COOMCTICHOTO CAaMOBH3HAYEHHS Yy IIBHIKO-
3MIHHOMY COITIaJIBHOMY CBITi € TOCHTh CKJIaJIHAM 1 CYNepewWINBAM IS KO-
)kHO1 mromuHU. ToMy JOCHIDKEHHS CaMOBH3HAYCHHS OCOOHMCTOCTI
HEMO>XJIMBe 0e3 po3yMiHHS (eHOMeHa KOH(QJIIKTHOCTI, a TOYHime — 0e3
PO3YMIHHSI TICUXOJIOTIYHAX MEXaHi3MiB, SIKi 3a0€3MeuyIoTh YCIIIIHE MO00-
JaHHSA Ccy0’ €KTOM BHYTPImIHBOI KOH(IIKTHOCTI. CKIaIHICTH BUBYCHHSA
3a3HaueHol MpOoOJEeMH 3yMOBJEHA aHANli30M CHCTEMHOTO BIUIUBY SIK
IHAMBITyaTbHHUX, TaK 1 COIIaThHO-IICHXOJIOTIYHUX SKOCTCH OCOOUCTOCTI Ha
BHYTPIIIHIO KOH(JIIKTHICTH Jr0auHu [3].
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