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Abstract

In this working we consider the most complicated issue of contemporary social explorations,
namely an issue of transformations of familial institutes, and essential changes in relation to value of
interpersonal attachment, that, according to our profound conviction, is associated, primarily, with
socio-economic transformations, taking place in the contemporary civilizations. The
researchtopicality is due to the lack of sufficient attention to study of those philosophical exploration,
which is fundamental in regard to the grasping of postmodern society, and which laid the basis for
developing the whole social critical theory as the central paradigm in contemporary philosophy. The
purpose of the article is to analyzing the methodological connection between the psychoanalysis and
some poststructuralist approach, namely between the structuring of unconscious in “orthodox
psychoanalysis” and “schizo-analysis”, aimed to underline the dependence of dynamic of
philosophical strategies on general dynamic of sociocultural transformations, especially on mental
transformations, occurring in mind of postmodern men. The methodology of this exploration is
founded on descriptive and comparative analyses with the references to fundamental metaphysical
treatises within frameworks of development contemporary philosophical tradition. The novelty of this
article is to with finding correlations between psychoanalysis and schizo-analysis in terms of
similarities in their rationale for relative nature of affective values. As the result, we concluded that
the considered philosophical theory of "designing of mental structures™ is conditioned by principles of
sociocultural determinism, while the applying a same psychoanalytic approach to the postmodern
thinking one can see its dependence on author’s personal experiences, on his “a little dirty secret”.

Keywords: Oedipus complex, psychoanalysis, schizo-analysis, unconscious, postmodernism,
libidinal economy.

namely, matrimonial ones. It is
noteworthy, when considering these
issues, a number of postmodern

Introduction. As well-known,the
most principal problem of
contemporary explorations in

philosophy is related to issues of
dehumanizing, and to so-called
“demise” of basic social institutions,

philosophes tend to focus on the
problem of the “fransgressions” and
“disorders” which, as well-known,
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traditionally are the psychoanalytic
narratives, if we are putting it in the
language of postmodern philosophy.

This topic is clarified and
completed by another traditional issue
of psychoanalytic philosophy, which
IS no less important. It is also
widespread in the most trends in
postmodern philosophy. There is
talking about an issue of so-called
“designing of Subject” that in
“orthodox” psychoanalysis is deeply
connected with function of Oedipus
complex. This connection is the
subject matter of philosophical studies
not only for Freud, but also for many
other outstanding thinkers of 20"
century.

This exploration is based on the
comparative analysis of
psychoanalytic hypotheses and some
poststructuralist approaches,
primarily, there is talking about the
correlation between psychoanalysis
and schizo-analysis, which are close
related to familial problematics.

This article is aimed to clarifying
the logic of development of
philosophical thinking, in particular,
to demonstrating the  directly
dependence of philosophical social
doctrine and anthropology, namely,
their views on the family and human
feelings on real sociocultural
conditions. It is the grasping of this
dependence that allow us to realize of
relativity of any philosophical theory,
even the most convincing.

The analysis  of resent
publications on the research topic.
There are lot of reasonings in this
article are grounded on well-known
theoretical resources and workings,
namely, we are, first of all, referring

to certain ideas and strategies, which
was offered by representatives of
psychoanalytic thought, and by some
postmodernist authors, in particular,
Sigmund Freud, Wilhelm Reich,
Gilles Deleuze and Felix Guattari,
Jean Baudrillard ...... and other.

The unresolved parts of the
general problem to which this
article devoted. The topic of Oedipus
complex is, primarily, associated with
the topic of formation (“designing”)
the Moral Subject, and affective
values in interpersonal relations. But,
if we trace the logic of developing the
psychoanalytic thought, we’ll see that
starting with Carl Gustav Jung and
ending with F. Guattari, within
framework of the above paradigms
have  been  essential  changes.
Apparently, it is not enough to seek an
answer to the question of the
determinants of these changes, having
in mind only social or cultural
transformations.

The topicality of the research.
The issue of nature of human feelings
iIs the most widespread within
framework of philosophical
postmodernism, perhaps, due to
strongest crisis in this area. The thing
is the human feelings, in particular,
which were designed by certain
cultural tradition, nowadays, have
been disappearing like the cultural
tradition, which originated them. Put
it in Spengler's language, we can say
that only passions with their
destructive consequences remained.

The “demise” of affection and
values of human relations is largely
caused by general “spirit” of current
social formation, titled by different
way, for example, the postmodern
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society is very often designated as
“consumer”’, “postindustrial”,
“digital”, “mass society”. It is easy to
see that all these characteristics are
pointed to its economic ground. It is
the philosophical view on this matter
that enables us to realize of whole
“existential” catastrophe of
postmodern civilization and human
being, since the problem of decline of
affective culture is, mainly, the
problem of losing the mental health,
rather than the problem of society
losing itself. Is not that why it is
madness that is turned out to be the
main issue of leading trends of
contemporary philosophical thinking?

1.The dancing around “Oedipus
story”. So, what is, indeed, the
Oedipus complex? Is this only the
castration phobia and the neurotic
phantasm, or anything else? Perhaps,
IS just construct (myth), which was
created by Freud himself. All these
questions that are not very simple,
will be formulated in a notorious, but
very controversial study of J. Deleuz
and F. Guattari, titled as “Anti-
Oedipus and Schizophrenia”, where
they, in particular, note: “We are not
saying that Oedipus and castration do
not amount to anything. We are
oedipalized, we are castrated,
psychoanalysis didn't invent these
operations, to which it merely lends
the new resources and methods of its
genius” [2, p.67].

Indeed, the basic component of
Oedipus complex is  so-called
“castration phobia”, which, according
to Freud, is identical to father’s one,
and which provides of arising the
moral Subject in the sense of human
ability to constrain (control) the

natural  strives, namely human
instincts.
It is this component that

participates in masculinization of
individual, but nowadays, which is not
seen to Dbe dependent on father's
phobia any more, since we cannot talk
about “the madman of the family” [2,
p. 270], or a paternal coercion to
“order” due to the almost widespread
“absence” of fathers in modern
family, or due to their total dragging
into production process. Put it another
way, the Oedipus complex is not
directly related to father’s person any
more.

Nevertheless, this minor remark
does not mean that pointed above
issue is simple. As J. Baudrillard
rightly notes, the “phallus standard”
still has been taking the dominant
position in postindustrial countries,
and we can hardly contest the
existence of castration phobiain the
sense of male fear of losing
dominance,even under postmodern
conditions. There is talking about

today’s men need in political-
economic and social superiority,
which is not related to moral

superiority, that is, the story about
Oedipus complex has completely lost
its ethical content and contexts. Thus,
if we can talk about “Oedipus”
structure, then only in terms of rigid
male identity. It is this argument that
Is used by feministic philosophers, but
some postmodern thinkers who
complicate  this  problem other
assumptions.

However, according to Freud’s
view, there is another component of
Oedipus construct, whose moral
function is more significant than
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phobia of losing male identity: Freud
insisted on more effective role of
child’s attachment to their parents. It
Is this attachment that is mostly
subjected of attack from side of
postmodernists mostly, rather than the
phobia of castration.

It is noteworthy that throughout
the twentieth century, in many
modern philosophical studies, the
human affective values were being
under strong attacks, as never before,
in particular, the familial values and
ties. There is talking about the
argumentations, aimed to prove of
absolute relativity of human affection,
namely affection between men and
women, sometimes, even regarding
the doubtfulness of mentioned above
affection.

In this regard, it is enough to refer
to such words from "Anti-Oedipus
", which describe the postmodern
era as a whole, rather than the
separate author's perspective. We have
in mind the place, where Deleuz and
Guattari note that despite of schizoid
nature of postmodern man, he still has
been giving his orders to the world.
"He doesn't care for the ladies. He is
brave, too, but decorated like crazy",
and «in man's game of chance, the
death instinct, the silent instinct is still
decidedly well placed, perhaps next to
egoism” [2, p. 335].

Indeed, it is hard to contest that
majority of human communities is
subjugated to the super power of
“male alliances”, which unavoidably
generate of phallocentric paranoia in
the form both“Oedipus complex” and
devaluation of all feminine. One can
even say, it is this paranoia that hunts
all  societies even more then

capitalism itself. We have in mind the
prominentstatement of these authors
about that “in a sense, capitalism has
haunted all forms of society, but it
haunts them as their terrifying
nightmare...” [2, p. 140]. Supposedly,
it is this phenomenon that
predetermining of the core of
homosexual libido per se. But,why is
this old psychoanalytic story about
Oedipus is turned out to be not
enough?

Wilhelm Reich was the first who
made a great contribution into
criticism of familial institutions,
where the power in history
traditionally belonged to
“phallocentric paranoiac”. His 1ideas
are of a particular interest, especially
in regard to his contribution to
elaboration of the theoretical
background for development of
“libidinal economy”. But, despite of
some similarity his ideas with ideas
“Anti-Oedipus”, his views on human
nature, particularity, on male nature
differ from mentioned above authors.
Let us dwell on these ideas in more
detail.

In his well-known study, titled
“The mass Psychology of Fascism”
Reich states that an authoritarian
family forms the relevant worldview,
which is expressed in a love for power
and deep contempt for natural
instincts.

In fact, until recently in most
societies dominated the patriarchal
and  ascetic-clerical mores that,
according to him, generated only
mystical conception of life, with “its
negation of sexual needs” [4, p 125].
All this, in its core expressed of
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totally hatred for life. It is hatred
toward life with a strong desire for
violence that is to the main marker of
fascist person — orgiastic imponent
individual, who constantly feels
himself to be repressed and
unsatisfied, trying to substitute for his
displeasure with pleasure in power
and material success, including the
sadistic libido.

That is the reason Reich was
inclined to a negative attitude to
patriarchal family and church, since
according to him, it is primarily these
institutes that play a leading role in
“designing the destructive Subject”. In
other words, the basis of designing the
“fascist’s unconscious” does occur
under conditions the authoritarian
upbringing, manifested in a love for
dominate, which tend to be ersatz for
unhappiness in love relationship. But,
how much is this vision relevant to
nowadays and what does
homosexuality have to do with it?

2. ldea of innate male
homosexuality in philosophy, and
what does it really mean? From
Reich’s perspective, fascist libido is
equally perversion, as has been
pointed above, based on hatred for
natural existence and, that is why
fascist tends to  destructivity.
Moreover,the fascist individual does
express of the high level of natural
alienation.Fascist’s libido, for
example, is generated at a time, when
the violence is to the solely source for
gratification, and its actions remain
unpunished.

An example of human perversion
is alsohomosexuality, that one can
very often to be met in fascist’s
individual. Reich is convinced that the

main reason for emergence of
homosexuality, is to the ascetic virtues
and “false” sense of guilt, which is
caused by these virtues.

Thus, following this logic, it turns
out that the same reason laid the basis
of such various conseguences,
namely, according to Reich, the
patriarchal-authoritarians and ascetic
imperatives leads to the passive
homosexuality, to the sadism with its
super-natural cruelty, and special
tenderness attitude to the woman, for
example, in the form of romantic
standard. For instance, in his notorious
working, titled as “The mass
Psychology of Fascism” Wilhelm
Reich writes: “where is that the youth
Is to seek the energy to subdue his
genital titillations? In faith in Jesus!
As a matter of fact, he does derive an
enormous power against his sexuality
from his faith in Jesus. What is the
basis of its mechanism? The mystical
experience puts him in a stage of
vegetative excitation, which never
culminates in natural orgiastic
gratification. The youth’s sexual drive
develops in a passive homosexual
direction. In terms of the drive’s
energy, passive homosexuality is the
most effective counterpart of natural
masculine sexuality, for it replaces
activity and aggression by passivity
and masochistic attitude, that is to say,
by precisely those attitudes that
determine the mass basic of
patriarchal authoritarian mysticism in
the human structure [4, p.163].

Furthermore, how convincing is
Reich’s thesis of substituting the
genital pleasure for mental one? We
can get the impression that according
to Reich the human satisfaction with
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life is reduced to only “coitus” and
nothing more. His instinctual
emasculation of human being is
similar to madness.

Meanwhile, Reich also offered the
idea, which would be supported by
Herbert Marcuse, in particular, he
stated that due to direct integration of
human individuals into the production
system, they redirect their biological
energy into social field, transforms the
structure of their libido essentially,
maintaining in such way the whole
system of political and economic
relations, that is, the system of social
suppression. If we take in account that
the any society is based on power and
property relations, then human being
unavoidably is doomed to perversion
in terms of love for power and
domination, since there is no social
system, which is free from relations of
coercing and suppression.

But, how much is true the thesis
about the substitution (ersatz) of
genital satisfaction for mental one?
Do they not coexist in man? The
human being is the complex psychical
and social “entity” with very complex
structure of pleasure. It is more
reasonably to suppose that in the case
of super-excessed (malignant)
aggression there is talking about the
psychical compensation, that is, about
mental function of pleasure, rather
than about substitution for sexual
displeasure. This perspective, for
example, was grounded by E. Fromm.

Reasoning about the nature of
fascist libido, homosexuality and
family in  “Anti-Oedipus  and
Schizophrenia”Guattari and Deleuze
state, first of all, that all these issues
are related to each other. If, for

example, Freud believed in
dependence of homosexuality on male
Narcissism, designated by post-
modernists as a “phalli-(logos)-
centrism”, then according to later
postmodern reflections the secret of
homosexuality is rooted in male nature
as such. In any society we can find of
the eternal male solidarity that,
apparently, causes of mentioned
prime Narcissism.

Furthermore, these authors assure
that so-called homosexuality can be
divided into two forms, namely into
primary and secondary (Oedipal or
social) homosexuality, that is, the
phenomenon of homosexuality is
considered here in terms of its dual
genesis and types. They are referring
to this divergence suggest of existence
Non-Oedipus version of
homosexuality that they designate as a
primary one. So that, “all men are
homosexuals” [2, p.185], therefore,
we cannot say about any love for
woman and child.  Therefore,
according to Guattari and Deleuze,all
of this is “social myth”, which is
aimed to impose on the man a family
as a unite of reproduction and
consumption, consequently, to involve
him much more in established
production order.

In view of the above, we would
like to elucidate if there is any sense
of such differentiation. Put it another
way, not whether this theory is an
effect of author’s phantasm?

3. Schizoid as a symbol of the
social death humanity. Thus, the

psychoanalytical doctrine IS,
primarily, subjected to profound
rethinking in  the works of
poststructuralists, namely in
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mentioned above writings, titled as
“Anti-Oedipus. Capitalism  and
Schizophrenia”.

In this outspoken work, Guattarian
and Deleuze constantly emphasize the
existence of another sexuality, which
does not limit personal relations, that
is, not related to “Oedipus complex”.
The thing is existence of so-called
“schizoid libido” that, according to
them, today intensively spread over
all body of social formation. That is
why, a fundamental concept of
mentioned above treatise is the
Schizoid Subject, which, on the one
side, expresses of emergence of a new
anthropological type, on the other,
similar to the concept of “necrophile”,
offered by Fromm, can be understood
as a quite metaphysical concept.

As was noted in a previous
publication, “postmodernists
emphasize that identity of capitalism
and schizophrenia belongs to almost
all subjects of current production
process in this meaning that each of
them is fascinated by "desiring
production”: "Monetary flows are
perfectly schizophrenic realities, but
they exist and function only within the
immanent axiomatic that exorcises
and repels this reality. The language
of a banker, a general, an industrialist,
a middle or high-level manager, or a
government minister is a perfectly
schizophrenic language, but that
functions only statistically within the
flattening axiomatic of connections
that puts it in the service of the
capitalist order” [5, p.47].

If Reich, for instance, regarded
that existential drama of human being
i1s due to “lack™ of happiness in love
relationship, caused by rigorous

ascetic ideals, since according to him,
“the basic religious idea of all
patriarchal religions is the negation of
sexual needs” [4, p.222], then
postmodernist theory, offered in
“Anti-Oedipus”, fully reject any
whimpering about not being loved or
understood. This is generally “anal”
perspective on human relations, which
also reduced here to the “copulation
organs”. In other words, there is here
no need for attachment any more. The
fundamental ~ concept of  this
philosophy is “the body without
organs”. Despite on assurances of
authors about their fighting against
fascism, we can see here the most
dehumanized and inhumanity story,
then we have ever met.

Schizoid “body without organs”
generally reject any person and
attachments. Furthermore, referring to
their descriptions of postmodern
subject, we can suggest that here it is
not saying about human being at all,
or about deeply sick human being,
who is absolutely antisocial.Like other
people he feels some emotions, but
these emotions, as authors write, is
quite “material”, directed only to
things and flows.

Underlining “the universal fact
that marriage is not an alliance
between a man and a woman, but an
alliance between two families,” "a
transaction between men concerning
women," [2, p.185], “schizo-analysis”
iIs aimed to manifest that so-called
human relations cannot be involved
into unconscious. Despite of dominant
experience of communications

between parents and their child
(Deleuz  and Guattari had to
recognized this fact, which was
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evidenced by Carl Gustav Jung),
postmodernists were convinced that
all this 1s only “investment of the
capitalist field to apply all the social
images to the simulacra of the
restricted family, with the result that ,
wherever one turns, one no longer
finds anything but father-mother — this
Oedipal filth that sticks to our skin”
[2, p,267]. For example, in their
treatise Deleuz and Guattarinote: “But
in effect, Oedipus begins in the mind
of the father. And the beginning is not
absolute: it is only constituted starting
from investments of the social
historical field that are affected by the
father. And if it passes over to the son,
this is not by virtue of a familial
heredity, but by virtue of a much more
complex relationship that depends on
the communication of the
unconsciouses” (178).

That is why, they, in general,
focused on the relativity of human
affection and declared that society
itself imposes the love for the parents,
whereas in nature a child libido can be
directed to absolutely impersonal
objects. In other words, the prime
individual unconscious is neither
spiritual, nor familial in terms of its
almost complete indifference to
person relationships, that is, it is
absolutely schizoid one.

Thus, instead of the fascist
paranoiac, these thinkers propose us
the Schizoid subject, who, in fact, is
not able to create of any sociality due
to his complete indifference. It looks
like as a fully delirium. In this
connection, it is worth to remind that
Deleuz and Guattari fully review of
very concept of “libidinal economy”.
According to them, the notion of

“desiring-production”, which laid the
basis of libidinal economy, and the
notion of “libidinal labor” is not the
same. Referring to this divergence,
their expression about that the desire
knows only theft and gift, and nothing
more, become quite clear.

The libidinal economy, that is, the
production is to the “desiring” in
terms of its dependence on human
passion and pleasure, which have
nothing to do with the pleasure of
work. All of that feed solely on the
love for financial flows (profits).
There is pleasure for labor in
established system of production
relations is impossible in principle.
That is why, if there is any sense to
claim about postmodern myth, this is,
first of all, “the myth of zombies —
mortified schizoids, good for work,
brought back to reason” [2, p. 335].

In regard to the above, these
authors emphasize, that, in fact, “the
fundamental notions of the economy
of desire — work and investment —
keep their importance, but are
subordinated to the forms of an
expressive unconscious and no longer
to the formations of the productive
unconscious”  [2, p.55]. The
particularity of libidinal production is
to with that it namely characterizes of
the nature of unconscious, which,
according to authors, has a collective,
that is, a genetic ground. If this is
characterized as the production of
phantasms, then these phantasms have
solely collective origin.

Conclusion. Indeed, the constant
attribute of “Western” civilization 1is
permanent evolution of production
area, and postmodern philosophy is an
immediate reflection of the finale
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stage, named “post-industrial society”.
Today, we have the society, which is
fully disappearing into relations of
production and consumption, even at
the level of familial values and
relations. Contemporary postindustrial
phase of civilizing process opened and
gained for itself a very comfortable
and, that is most importantly, a very
profitable resource of exploitations,
namely the recourse of human desires
and passions, even the most

dangerous, mean and destructive. It
looks like a vampire who stuck to the
body of contemporary man with only
one purpose — to suck everything out
of him — until his death. But here, as
Baudrillard wittily noted, there is a
terrible dialectical connection between
the resource and its “bloodsucker”.
After all, the life of a vampire does
dependent on the life of his victim,
that is, everything can be resolved in a
general mortal synthesis.
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HOMY NNOCTCTPYKTYPAJIIICTCBKOMY CITPOCTYBAHHIO IICUXOAHAJII3Y HE
CJIJ AOBIPSITU?

B cTarTi MM po3riIsiaeMo HaWOULIBII CKIAAHY MPOOJIEMY Cy4YaCHHMX COI[iaJIbHUX JOCHIIKCHb, a
came mpoOieMy TpaHcopMallii CIMCHHUX 1HCTUTYTIB, a TAKOXK CYTTEBI 3MIHHM y CTaBJICHHI I[IHHOCTI
Mi’KOCOOMCTICHOT PUXMIIBHOCTI, 10, HAa HAaIlle THMOOKe MEePEeKOHAHHS, MOB'sI3aHe, B MEPINy Yepry, 3
COLIIAJIbHO-CKOHOMIYHMMHU ~ TIEPETBOPEHHSAMH, [0 BiJIOYBalOThCS B CYYaCHHUX IIMBUII3AIlifX.
AXTyanbHICTh JTOCTIDKEHHS 00YMOBJIEHA HEJIOCTATHHLOIO YBAaror JI0 BHBUYEHHS THX (LIOCOPCHKHX
JOCTIDKEHb, 5Ki € (yHIaMEHTaTbHUMHU JJIs PO3YMIiHHS TIOCTMOJIEPHICTCHKOTO CYCIIIBCTBA 1 3aKJIaH
OCHOBY JUJISl PO3BHUTKY BCi€i coMianbHOI KPUTHYHOI TEOpii AK IEHTPAIbHOI MapajurMyd B CyYacHiit
¢inocodii. MeTorw cTaTTi € aHami3 METOJOJOTIYHOTO 3B'S3KYy MIXK IICHXOaHaJ i30M Ta
MOCTCTPYKTYPAIICTCBKMM ~ TIIXOJAOM, a caMe MiXK  CTPYKTYPYBaHHSM  HECBIJOMOrO B
«OPTOIOKCATBPHOMY TICHXOaHATI31» 1 «IU30aHANI31», 3 METOI IMiJKPECIUTH 3aJeKHICTh JUHAMIKH
($in0ocoPChbKUX CTpaTeriii BiJ 3arajbHOi JUHAMIKH COIL[IOKYJIBTYPHUX TpaHC(opMalliif, 0coOJUBO
MEHTAJIbHUX TpaHc(opMallii, o BiJ0OYBaIOTHCA B CBIJIOMOCTI JIFOJMHHU MMOCTMOCpHY. MeTomoJiorist
JMOCJIKEHHSI TIPYHTYEThCA HA ONKMCOBOMY 1 TMOPIBHSUILHOMY aHaNi3i 3 TOCHJIAHHAMH Ha
¢dbyHaaMeHTanbHI MeTai3u4yHi TpPaKTaTH B paMKax PO3BHTKY CydacHO! (imocopchkoi Tpajuiii.
HoBu3na nanoi crarTi monsarae y BUSBICHHI KOPENSIi MK TMCHXOaHAII30M Ta IIM30aHAI3oM 3
TOYKH 30py MOAIOHOCTI B X 0OTpyHTYBaHH BiJHOCHOI Mpupoan aheKTHBHUX I[IHHOCTeH. B pesynbraTi
MU TPHANUIA 7O BHCHOBKY, IO PO3TisHyTa ¢inocodchka Teopis «KOHCTPYIOBAHHS MEHTAIBHUX
CTPYKTYp» OOYMOBJICHA MPHHIIUIIAMH COILIOKYJIBTYPHOTO JETEPMiHI3MY, ajie 3aCTOCOBYIOUH TOU IKe
MICUXOAHAITUYHUHN MiJIXiJl O TOCTMOJIEPHICTCHKOTO MHCIEHHS, MOXHA TT00a4YUTH HOTO 3aJIeKHICTh
BiJl 0COOMCTOTO JIOCBily aBTOPA, BiJl HOTO «MaJIEHFKOTO OPYIHOTO CEKPETY.

KmrouoBi ciaoBa: Ejumie KoMIuiekc, NCHUXOaHANI3, IIM30aHaNli3, HECBIIOME, MOCTMOACPHI3M,
J0igiHAIbHA EKOHOMIKA.
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MNOYEMY NOCTCTPYKTYPAJIUCTCKOMY OIMPOBEP)KEHUIO IICUXOAHAJIN3A
HE CJEAYET JOBEPATDH?

AHHOTAUA

B nanHoii paboTe MBI paccMaTpuBaeM Hamboliee CI0KHYIO TIPOOIeEMy COBPEMEHHBIX COITHATBHBIX
UCCIIeIOBaHNH, a IMEHHO Tpo0sieMy TpaHc(opMaluii CeMEHHBIX HHCTUTYTOB, a TAK)KE CYIIECTBCHHBIC
W3MEHEHUS] B OTHOIIEHHUH IIEHHOCTH MEXIMYHOCTHOW MPUBA3aHHOCTH, YTO, MO HAIIEMy TITyOOKOMY
yOeXIeHNI0, CBS3aHO, B TEPBYID O4Yepedb, C COMUAITBHO-PKOHOMUYECKUMH TPeoOpa3OBaHUSIMH,
NPOUCXOSIIMMA B COBPEMEHHBIX IMBWIM3ALMUAX. AKTYaJdbHOCTb HCCIEOBaHUS 00yCIOBJIEeHA
HEIOCTATOYHBIM BHUMAaHHUEM K HW3YyYCHHI0O TeX (HUIOCO()CKUX H3BICKaHUI, KOTOpBIC SIBISIOTCS
(GbyHIaMEHTATbHBIMA ISl TTOHWMAaHUS ITOCTMOAEPHUCTCKOTO OOIIECTBA WM 3aJOXKIIIA OCHOBY IS
pasBUTHSL BCEW COLMATIBHOM KPUTUYECKOW TEOPUM KaK LEHTPaJbHON MapagurMbl B COBPEMEHHOM
¢unocopun. Llenpro cTatbu SBISETCS aHANNU3 METONOJOTHUECKOW CBA3HM MEXKAY MCHUXOAaHAIN30M U
HEKOTOPBIM  TOCTCTPYKTYPAIUCTCKAM  TOIXOAOM, a WMMEHHO MEXIy CTPYKTYpHPOBaHHUEM
0eCcCO3HATENIEHOTO B «OPTOJOKCATHHOM TCUXOAHAN3E» U «IIM30aHAIH30M», C IETbI0 MOTYEPKHYTH
3aBUCHUMOCTb JMHAMHKH (QWIOCOPCKUX CTpaTernii oT oOmmeld AWHAMHUKA COLHOKYIBTYPHBIX
Tparcopmanuii, 0cOOEHHO MEHTAIBHBIX TpaHChOpPMAIHA, MPOUCXOAAIIUX B CO3HAHUH YEIOBEKa
nmocTMoziepHa. MeTo1010rusl HCCIeIOBaHMsSI OCHOBAHA HAa OMUCATEIHHOM M CPABHUTEIIHFHOM aHAIIH3E
CO CCBUIKaMHU Ha (pyHIaMEHTaJIbHBIE MeTaQHU3MUECKHE TPAKTaThl B paMKaX pa3BUTHS COBPEMEHHOM
¢dunocodcekoit Tpagunyy. HoBH3HA TaHHOW CTATHH 3aKIIOYACTCS B OOHAPYKEHUH KOPPEISIHNA MEXITY
MICUX0AHATM30M U MIM30aHAIN30M C TOYKH 3PEHUS CXOJACTBa B MX OOOCHOBAaHHUSX OTHOCHUTEIBHOI
npupoabl apGeKTUBHBIX LeHHOCTEH. B pe3yjbTaTe MbI NPUILIH K BBIBOAY, YTO paccMaTpUBaeMast
¢unocodckas Teopusi «KOHCTPYUPOBAHUS MEHTAIBHBIX CTPYKTYp» OOYCIIOBJICHA MPUHIIUIIAMU
COIIMOKYIFTYPHOTO JETePMHHH3MA, HO TIPHMEHSAS TOT K€ IICHXOAHAIUTHYECKHH TMOIX0J K
MMOCTMOJIEPHUCTCKOMY MBIIIUIEHUIO, MOXKHO YBHAETH €r0 3aBUCHMOCTH OT JIMYHOTO OTBITa aBTOpa, OT
€ro «MaJIeHbKOT'O TPS3HOTO CEKpeTay.

KioueBble ciaoBa: DumoB KOMIUIEKC, IICHXOAaHANIM3, IIM30aHAIW3, OECcCO3HATENBHOE,
MMOCTMOJICPHU3M, THOWINO3HAS YKOHOMUKA.
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