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SCIENTIFIC DISCUSSION CONCERNING THE EVOLUTIONAL AND SYNERGETIC
PARADIGM OF ETHNOPSYCHOLOGICAL AND HISTORIOSOPHICAL
REPRESENTATION OF COSSACKS MENTAL FEATURES

Ethnopsychological, historiosophical and historiographical comprehension of the phenomenon of the
Ukrainian Cossacks, its unique way of everyday life, character, worldview, self-identification showed
a significant interest of scientists in this topic. It is revealed a certain quantitative and qualitative
predominance of works of historical character, unevenness of scientific interests of this problem by
psychologists and sociologists. The emphasis is placed on the fact, that the issues of mentality can't
be considered narrowed due to their multidimensional and versatile nature, but require the use of an
interdisciplinary approach in selecting research methods.

The article proves, that the combination of incompatible made Cossacks and their mentality, lifestyle,
way of managing, craft, industry, religion, close connection with nature a unique phenomenon. The
culture of Cossack grain growing, crafts, the high level of military art, deep faith in combination with
pre-Christian rites, egalitarianism, the rule of customary law, the formation of the idea of democracy
were the key postulates, on which the life of Zaporozka Sich was built. That is why the Cossacks became
a phenomenon firmly rooted in the archetype of Ukrainians as an example of victory, courage, struggle
and had an impact on future generations.

Reproducing the components of the mentality of the Ukrainian Cossacks — ideological foundations,
attitude to religion, moral and ethical principles and legal consciousness, the investigators have proved
that it reflected the achievements of previous epochs. These archetypes of strong courageous warriors-
knights, rebels absorbed in themselves the European influence of the school. Over the centuries appeared
a kind of intertwining human virtues, generosity, faith in God, physical and psychological endurance. It
is emphasized on the necessity of holistic perception of the figure, taking into account the positive and
negative features, which allows us to understand the motivation of the actions of the Cossacks without
breaking these things from the context. Taking into account the fact that the formation of the mentality
of the Ukrainian people is directly related not only to the natural or inherited experience of previous
generations, but also with the introduction or acquired history of their development, we can assert that
the morally-ethical and ideological portrait of the Cossacks was deposited in the subconscious, creating
an archetype of modern Ukrainians. The worldview, moral and ethical principles on which the life of a
period of victorious national liberation struggle against enslavement was built and which cause a sense
of pride form the basis of the national feeling of modern Ukrainians.

Mental features of the Cossacks are revealed through the important components of his philosophical
and moral portrait: love to parents, mother tongue, loyalty in friendship, brotherly relations, attitude to
the motherland of Ukraine; readiness to protect the weaker, younger ones, especially children,; respect
for the girl, woman, steady devotion to ideas, principles of folk morality, spirituality,; defending the
complete freedom and independence of personality, people, state; care for the development of national
traditions, customs and rituals, a thrifty attitude to native nature, land; the respect of religious values,
the desire to make donations for the construction of temples, educational and cultural institutions,
purposeful development of their own physical and spiritual forces, the will, capabilities of their
organism, ability to do everything everywhere and nobly, to discover other virtues.

Key words: Cossacks, mentality, philosophical and moral portrait, Christian values, Ukrainian
historiography, phenomenon, ethnopsychology.

Ukrainian historiosophy is one of the important  systematized views on the autonomy and identity
components of the memory of our past. It includes  of the history of the Ukrainian people. Christian
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historiosophy consider history as a process that
goes in a certain direction as the movement
towards a goal that lies beyond the actual history.

In our opinion, the historiosophical, Christian
and ethnopsychological set of cognitive principles
is an important factor for understanding the
ideological and moral foundations of the
individual, his place in society. Famous French
psychologist G. Lebon, one of the founders of
ethnopsychology, wrote that the greatness of
peoples depends predominantly on the level of
morality in their nature [7, p. 87]. Ukrainians
have an important pivotal feature — freedom of
spirit and responsible individualism. In addition,
the positive national traits of Ukrainians are
hard work, cleanliness, hospitality, high moral
standards, special desire for education, sociability,
correctness, commitment to the land and traditions,
great ability to culture, creativity, love for children,
the desire to live a spiritual life, deep respect to
ancestors, courage, respect for mother-woman,
chivalry, lyricism, humor, healthy optimism,
eternal desire for freedom and independence,
universality [9, p. 142]. These features were
formed for centuries, a major contributor to their
formation was made by the Zaporozhian Cossacks,
including the New Sich period.

The national liberation war of the Ukrainian
people in the middle of the XVII century, which
had a significant influence on socio-cultural
processes in the Ukrainian lands, also changed
the mentally conscious dimensions of the
contemporary society. The approval of the idea
of national state-building, the formation of a new
political elite, and the national self-identification in
the scale of value orientations influenced both the
public consciousness and the way of thinking of
different strata of Ukrainian society. An important
component of all these processes was the charitable
work of the representatives of the Cossack elite, in
particular, its hetmans, the atamans, the general and
the regimental-hundred elderly.

The common understanding for contemporary
Ukrainian researchers is, that charity is a voluntary
unselfish donation of individuals or legal entities
in the form of material, financial, organizational or
other assistance. Charity is an integral part of human
being, based on universal human and religious
values. The moral need for help, reinforced by the
postulates of the Christian faith was often the main
prerequisite for the support of the needy.

The desire for justice is another important,
perhaps the most important part of the life of
Zaporozhian Cossacks. Let us recall deputation
to the Imperial Court of 1755 and 1758 with the
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participation of P. Kalnyshevsky with a request to
issue letters of return to the Cossacks of the ancient
rights to land ownership in the Zaporozhian region.

Understanding of their own land, Cossack
liberties, as families, as houses, as a home meant
for the Cossack Motherland. Where there is a
home, all human ideals are there, the source of
all good feelings and all the opportunities for
development. Home is the place where people
are the most themselves. This is the main site
for Ukrainians. Zaporozhians traveled through
the worlds, defended the southern frontiers from
hostile raids, carried heavy burdens during the
Russo-Turkish wars of 1735-1739 and 1768—
1774, but only when they returned home, on
January, they lived a real life. Actually, these
terms «home» and «house» characterize the most
organic nature of Ukrainian patriotism [9, p. 143].

At the same time, we shouldn’t forget the nega-
tive national traits: mutual misunderstandings,
quarrels, differences between words and deeds,
frivolity, uncertainty (on the principle «somehow
it will be»), secrecy («my home is sharpy),
talkativeness, impulsivity etc. Under the imperial
regime, the negative features have intensified:
nihilism, neglect of language, adherence to bosses
and foreign countries, conformism, predisposition
to drunkenness, vulgarity of manners [9, p. 143].

Despite this, as P. Pogrebelnyi wrote, Ukrainians
are «a unique people, maybe even the people of God
are chosen...», «people of suffering» [4, p. 138].

According to a number of researchers, one of
the characteristic features of the Ukrainian soul
is introversion, means the focus on the inner
world. That is precisely what determines the
high Ukrainian individualism, which was treated
differently. Who called his household, who —
enriches. An example is the Zaporozhian hamlets
and winterers, including the one of chief ataman P.
Kalnyshevsky. The tragedy of our fate is, that this
individualism hasn’t grown to the state level, but
remained on the domestic one.

Passivity, indecision are not genetic, non-innate
features of Ukrainians, but the result of centuries
of bondage. G. Vashchenko wrote at one time, that
there were few people on earth, who would have
had such a hard fate as Ukrainians. For centuries,
they defended European culture and civilization
from the bulk of wild nomads from the East in
order to have their own state by their breasts. By
knights fought for freedom, but for hundreds of
years were in the position of colonial people, were
forced to leave their native land [9, p. 148].

One of the sides of excessive Ukrainian
emotionality: it’s easy for us to be offended,



ignited, indignant and change our political
orientation. To this should be added a tendency
to clapping, waking up, slander. As an example,
letters with anonymous content, written in the
form of denunciation, with strokes of hostility to
P. Kalnyshevsky, dated 1775 [8, p. 316]. From the
text we see, that they are written by envoy, the
foes in order to punish the ataman. We add, that
the individual component of the values inherent
in the mentality of the Ukrainian people, is known
to stimulate the motivation of achievements,
personal independence, autonomy, the need to rely
only on their own strength, confidence [9, p. 179].

V. Yanov stressed that, basically, the reason for
our failures, which stemmed from the Ukrainian
unbelievable individualism, can be described as a
paradox: in captivity we found ourselves overly
loving freedom. In the desire for equality and
fraternity, we were afraid of our own despot and
weakened ourselves in the internal struggle for so
long (not showing enough activity outside), aliens
reigned over us [11, p. 138].

According to O. Kulchytsky, the outskirts
of Ukraine, which demanded constant defense
and protection, gave birth to a tyrannical, and
subsequently a knightly-cossack type of person,
who risked and wished to actively subjugate
themselves to the noble ideals of honor, will and
faith [6, p. 48—65]. However, in addition to this
ideal, in such historical situations, among the
constant dangers there is also a second possibility —
the escape into private life, which occurred in such
expressions as: «my home is sharp», «below water,
quieter herbs», and so on. It is between these two
opposite credo appears specifics of Ukrainian
mentality. On the example of P. Kalnyshevsky, we
see, on the one hand, the defense of the southern
borders from external enemies, participation in the
Russian-Turkish wars on the side of the first, on
the other, surrendering without the battle of their
freedoms General Tekeliya.

Religious factor also played an important role in
the characterization of the Cossack elder, including
P. Kalnyshevsky. The kish ataman appears before
us deeply and consciously believers, in life is
guided by the postulates of Christian morality.

In contemporary terms, according to scientists,
there was just the only way to protect themselves
from moral decline and maintain the strength of
patriotic beliefs, like the ancestors to rely on God
and seek him hope and comfort.

An important component of the philosophical
and moral portrait of the Cossack elders was
charity. It means compassion, heartfeltness,
compassion, love in action, willingness to do

good to everyone, soft heartedness. Charity
is a property, a feature of the benefactor.
Philanthropist is about a person, who prone to
charity, ready to do good to others, to help the
poor, needy. One of the greatest benefactors
of the Cossack era was P. Kalnyshevsky. As
O. Apanovich notes, «in the history of the
Zaporozhian Sich, nobody could equalize
with this (the construction of temples — V. K.)
with Petro Kalnyshevsky, who, with a sincere
soul, with knowledge of the case, not sparing a
huge amount of money, devoted himself to the
construction and decoration of the temples» [2,
p. 267]. He built over 30 Orthodox churches by
his own expense: the Holy Apostles Peter and
Paul in the Mezhygirsky Monastery near Kiev
(1768), the Protection of the Blessed Virgin Mary
in Romny (1770), the Trinity Church in the village
Pustoviytivtka (1773), temples in Lokhvytsia
(1763—-1764) and Petrykivtsi (1769-1775) [5,
p. 30-31]. Kish financed the construction of the
Trinity Cathedral in Samara (now Novomoskovsk)
and Poorillia (Mohyliv, Baybakivka, Lychkivka,
Gupalivka, etc.), and sent presents for the Temple
of the Holy Sepulcher in Jerusalem, during his
tenure as chief ataman [5, p. 4].

Ukrainian religiosity is more prone to self-
immolation, high emotionality. An impulse to the
spiritual peaks of truth, goodness, and beauty is
a sign of true spirituality. This concept implies
the presence of such personality traits, which
testify to high universal morality, the breadth of
spiritually rich interests.

Calling themselves the knights of Orthodoxy,
the Cossacks considered as a great honor to suffer
for their faith in the fight against the enemy, so
they courageously took upon themselves the
martyrdom cross.

Since the main purpose of their life in
Zaporozhzhia was the establishment of the
Orthodox faith, they, having settled in a new
place, immediately sought a picturesque place
for the construction of the church. In Sich, it
was accepted, especially among elders and
kurin atamans, daily presence in the church on
matrimonial, liturgy and supper. Any violation
of the canons of the Orthodox Church by the
Cossacks was strongly rejected.

The location of Ukraine at the crossroads
of historical roads, the buffer zone made the
Ukrainian ethnos vulnerable, turning them into
an object of hostility between the conquerors of
the East and the West, the South and the North.
And this was precisely what contributed to the
emergence of the psychology of the Cossacks and
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Ukrainians in general of such a tendency as to
postpone the solution of the most important issues
to the decision of the highest, existential instance,
God’s intercession.

The historical reality of the existence of
the Ukrainian people as a colonial ethnos also
predetermined the fact that in Ukraine, the
church as a social institution, the brotherhood of
believers played an important role in national self-
determination [9, p. 269]. On the dynamically-
genetic side, the religious factor played a
significant role in the formation of the national
psyche. Ukrainian life has always been based on
Christian principles, and therefore the Church and
religion played an important role here. A visiting
of the church, celebrating religious holidays was a
national duty of a Christian. A respectful attitude
towards Christian values was formed. Zaporozka
Sich was the cradle and spiritual formation of the
defender of the Motherland.

Our ancestors lived in harmony with nature
and felt part of it. It was during the period of the
atamanization of P. Kalnyshevsky, that the number
of Zaporozhian winter farmers grew as diversified
farms of the farm type. In the publication «The
Lord goes by a plow» [1] O. Apanovich notes
that the Zaporozhian Cossacks had a mentality
inherent in the Ukrainian peasantry — not only
the connection with the land, but also the deep
relationship with nature. The inhabitants of
wintering were face to face with nature and studied
the correct attitude to it. Zaporozhians felt their
sons, taking advantage of the riches of nature,
sought in no way to diminish them.people were face
to face with nature and studied the correct attitude
to it. Zaporozhians felt their sons, taking advantage
of the riches of nature, sought in no way to diminish
them. According to documentary Archives of
Kish of Zaporozhian Sich (XVIII century), the
Zaporozhian government developed a system of
environmental measures, in particular, orderly
and regulated land and forest management. None
Cossack, who was going to set up his own winterer,
did not receive permission from Kish, until he had
previously given a written commitment to keep
crop rotation on the field, to keep and multiply
the surrounding forest. For each felling of a forest
for wintering or for sale required also a special
permission of Kish. It was not allowed to cut out the
most precious species of trees, such as oak, lime — a
honey-tree, ash — from it were made parts for the
carts, as well as garden trees. It was forbidden to
catch a small fish and beat a young beast.

In the Cossack schools of the Zaporozka Sich,
were assimilated the Cossack code of conduct, the
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norms of Christian and folk morals, was cultivated
the national spirit of Ukrainians, and were formed
the features of the national character. The Cossack
educational system contributed to the formation
of patriotism through the assimilation of the
norms of morality, the Cossack brotherhood and
friendship, chivalry and courage.

A characteristic feature of Ukrainian psychology
is high humanism, noble knighthood. Throughout
the struggle for national and social liberation over
centuries, Ukrainians have never used their forces to
enslave other nations, never destroy the alien culture,
they have no aggressive great-power instincts [9,
p. 344]. We must always be proud of this.

The plundering of our lands by «conquerors-
patrons» contributed to the consolidation of
the ideals of faith in justice, wisdom, freedom,
spirituality, humanity, hospitality.

One day came to the eye the text of the letter
from Empress Catherine II to Prince O. Vyazemsky
with a peculiar set of instructions regarding his
future activities as general prosecutor [3, c. 248].
It proposed to put out forever the word «Hetman»
from our memory. It also forbade us the terms
«Kish atamany, «Zaporozhian Cossack». This letter
answers the question: Why was the Zaporozka
Sich destroyed? Why was sent Kish ataman
P. Kalnyshevsky to Solovky to the «stone bag»?

The Tsar’s government tried constantly
to carry out an imperceptibly binding of the
Cossack elder to the imperial bureaucracy and its
individual «processingy», to attach to Moscow’s
orders. This was accomplished by the abolition
of the regimental-hundred-year system and the
introduction of serfdom in Ukraine in 1783.
It ended with the elimination of regimental-
centesimal system and the introduction of serfdom
in Ukraine in 1783.

We remembered the words of 1. Sokulsky, that
the first elementary condition for the existence
of an individual «is the right to be a Ukrainian
(with all the consequent consequences). On his
own experience, he became convinced that, for
a Ukrainian, is he at least three times a Marxist,
there is no place other than a prison and a
psychiatric ward» [10, p. 710].

The worldview and moral portrait of a
Ukrainian is associated with the image of a
Cossack as a courageous knight and a freedom
fighter. Thanks to the Cossacks there were
unwritten laws of the code of knightly honor,
which provided: love for parents, mother tongue,
loyalty in friendship, brotherly relations, attitude
to the motherland of Ukraine; readiness to protect
the weaker, younger ones, especially children;



noble attitude towards the girl, woman; steady
devotion to ideas, principles of folk morality,
spirituality; defending the complete freedom and
independence of personality, people, state; care for
the development of national traditions, customs
and rituals, a thrifty attitude to native nature, land;
the desire to make donations for the construction
of temples, educational and cultural institutions;
purposeful development of their own physical
and spiritual forces, the will, capabilities of their
organism; ability to do everything everywhere and
nobly, to discover other virtues.

The system of education and upbringing
in Zaporizka Sich schools (Cossack, Sich,
regimental, palanquist, parish and other schools)
provided for the formation, in addition to the
qualities of knightly honor, of a certain system
of valor and victory, namely: readiness to fight to
perish for freedom, honor and glory of Ukraine;

of relatives, friends and brothers; hatred of
enemies, the desire to liberate their native land
from strangers’ conquerors; the ability to defend
their native language, culture, the right to be the
master on their own land; heroism, asceticism in
work and in the battle for the sake of freedom and
independence of Ukraine.

Thus, the Cossacks became a phenomenon that
was firmly rooted in the archetype of Ukrainians
as an example of victory, courage, struggle and
had an impact on future generations. The above-
mentioned historiosophical, ethnosciological
reflections on our historical past make us think
again, look at ourselves from the side, overcome
the complex of inferiority, so that our own
mistakes and imperfections didn’t turn into the
mistakes and imperfections of our children,
our descendants, so that today we don’t live in
unconsciousness so that our reality has become

neglect of danger when it comes to misfortune oblivion [9, p. 11].
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© Bima Kouyp
(Ilepeacnae-XmenvnuyvKuit)
HAYKOBHMM JUCKYPC II[OJ0 EBOJIOININHO-CEHEPTETHYHOI
MAPAJJUTMHU ETHOIICUXOJOTITYHOI
TA ICTOPIOCO®CHKOI PENIPE3EHTAIIII MEHTAJIBHUX PUC KO3AIITBA

Emuoncuxonociune, icmopiocogpcoke ma icmopioepagiune ocmucienus GenomenaibHocmi

VKPAinCbKo20 KO3aYmea, U020 YHIKAIbHO20 CROCOOY dHcummsl, nobymy, Xxapaxkmepy, C8imocnputiHammsi,

camoioenmugbixayii 3ac8ioyuno npos8 3HAYHO20 iHmepecy HAYKo8yie 00 yiei memamuku. Buseneno

neeHe KiMbKiCHe | AKICHE NepegadiCcants npayb iCMOopuyHo20 XapaKmepy, Hepi8HOMIPHICMb HAYKOGUX

3ayikasnens Yicio npooremMamuKoro 3 O0OKy NCUX0L02i8 ma coyionozis. AKyenmoeamo yeazy Ha momy, ujo

NUMAHHA MEHMANTbHOCMI Yepe3 c68010 6a2amoacneKmmuicmes ma pi3HONJIAHO8ICMb He MOICYMb PO32si-

0amucs 38yiHceHo, a NompedyIonms 3aCmMoCY8AHH MIdHCOUCYUNTIHAPHO20 NiOX00y npu niobopi memooia
00Ci0HCEHD.
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YV cmammi dosedero, wo noconanus, 30a6an0csi 6, HENOEOHYBAHO20 POOUNLO KO3AKI@ ma IXHill
MeHmanimem, YKiao HCUmmsl, CROCiO 20CNo0apio8anHs, pemecid, NPOMUCTU, periciio, MICHUL 36 130K
3 npupodoio yHikarvnum asuwiem. Kyromypa xosayvkoeo xaibopobocmea, pemecia, 6ucokuil piéeHb
BILICLKOBO20 MUCMEYMEa, 2IUOOKA 8ipa y NOEOHAHHI 3 OOXPUCMUAHCLKUMU 00pa0amu, e2animapusm, na-
HYBAHHS 36UHAEB020 NPABA, (POPMYBAHHS i0ei Hapo0081adsa — ye OYIuU KIU08i NOCMYIAMU, Ha AKUX Oy-
oysanocs scumms 3anoposzvkoi Ciui. Came momy Ko3aymeo cmano peHoMeHOM, AKUN MIYHO 6KOPEHUBCSL
6 apxemuni YKpainyie sk NPuKIao 36umsei, MyJdcHOCmi, 60pomvoOU i Mas 6N1UE HA NPULIOEULHT NOKOIHHSL

Biomeoproouu cknadosi menmanimemy YKpaincbko20 KO3aymea — C8ImMo2nsioni 3acaou, cmas-
JeHHsl 00 penicii, MOpaNbHO-eMUYHI NPUHYURNU, NPABOCEIOOMICb, Y Q0CHI0NHCEHT 008E0eHO, WO Y
HbOMY 8i000pasuiucs Hadbaunus nonepeouix enox. Lli apxemunu cunbHUX MYJNCHIX 80IHIG-TUYADIE,
OPYICUHHUKIB V8IOpanu 6 cebe i €8PONEUCHLKI NAUGU GUULKONY. 3 NIUHOM CMOLIMb GUHUKILO CBOEPIOHE
CNIIeMIHHA TI0OCHKUX YecHOm, Oiazopoocmaa, 8ipu 8 bozea, ghizuunoi ma ncuxono2iunoi sumpueaniocmi.
Hazonowyemoca Ha HeobXionocmi yinicHo2o CHPULIHAMMA NOCMAMi, 8PAX08YIOUU NOZUMUBHI |
He2amueHi pucu, ujo 00380J€ 3POIYMIMU MOMUBAYIIO GYUHKIE KO3AKI8, HE GUPUBAIOYU Yi peul 3 KOH-
mekcmy. Bepyuu 0o yeacu me, wjo popmysanus MeHmanbHOCmi YKPAiHCbKo2o HApoody 6e3nocepeoHbo
noe’szame e auule 3 NPUPOOHIM YU YCNAOKOBAHUM 80 NONEepeOHiX NOKONIHbL 00C8I0OM, ale i 3 npu-
6HECEeHOI0 YU Habymol iCMOpI€EI0 iIXHbO2O PO3BUMKY, MONCEMO CMEEPOIICYBAMU, WO MOPATbHO-eMUY-
HULL ma c8imo2na0Hull NOpmpem Ko3aymea 8i0K1a6Cs 8 NIOC8I0OMOCMI, MBOPAYU ApXemun cy4acHo20
Vrpainys. Ceimo2nsaoni ma MOpanbHO-emuyHi 3acaou, Ha AKUX 6y0yY8anocs HCUmms nepiooy 36UMANCHOL
HAYIOHANIbHO-8U3601bHOI OOPOMbOU NPOMU NOHEBONeHHS, | AKI BUKIUKAIOMb NOYYMMSL 20pOOCHI, CKIa-
0arms 0CHOB8Y HAYIOHATLHO2O NOYYMMSL CYUACHUX YKPAIHYIE.

Menmanvni pucu kozaymea pO3KpUBAIOMbCA Uepe3 GaAdCAUGI CKAAO08I 1020 CEIMO2NA0HO-
MOpAnbHO20 nopmpemy: 110008 00 OambKig, pioHOI Mo6u, ipHicmb )y OpyIHcOI, nobpamumcmsi,
cmasenenni 0o bamvkiswunu-Yxpainu, comosnicme 3axuwyamu caadwux, MOI0OWUX, 30Kkpema oimeli,
noeaza 00 OIBUUHU, HCIHKU, HENOXUMHA BI0OAHICMb [0esiM, NPUHYUNAM HAPOOHOI MOPAli, OYXO8HOCI,
8IOCMON0BAHHS NOBHOI C80000U I He3aNeHCHOCMI 0coOUCMOCmi, HApody, 0eprcasu, mypboma npo pos-
BUMOK HAYIOHANbHUX MPaouyill, 36uyais i 0opsaois, bepexciuse cmasieHus 00 pioHOL npupoou, 3emi,
WaHy8aHHs penieiunux YinHocmetl, npazHeH s pooUmu nodlcepmeu Ha OyOIGHUYMEO XpPamis, Ha84albHO-
BUXOBHUX [ KYIbMYPHUX 3AK1A0I8, YiNeCnpAMOBAHUL PO3BUMOK 81ACHUX DI3UUHUX I OYXOBHUX CUIL, BOI,
MOACIUBOCIEU CBO20 OP2AHIZMY,; YMIHHA CKPI3b | 6CIOOU YUHUMU WAAXEMHO, BUAGIAMU IHUT YeCHOMU.

Kniouosi crnosa: xozaymeo, menmanvhicmo, c8imMmo2nia0HO-MOPAIbHUL HOpMPEm, XPUCMUAHCHKI
yiHHOCMI, YKpaincovKka icmopiocois, penHomen, emHoncuxonozis.

© Buma Kouyp

(Ilepeacnae-XmenvHuykuii)

HAYUYHBINA JTUCKYPC IO 3BOJIOIMOHHO-CEHEPTETUYECKOM MMAPAJTUTME
3THOINCUXOJOTINYECKOU U UCTOPUOCODPCKOM PENTPE3EHTAIIUU
MEHTAJIBHBIX YEPT KABAUECTBA

OmHoncuxonozuyeckoe, UCMoOpUOcopckoe u ucmopuocpaguueckoe ocmvlciienue QeHoOMeHaIbHOCmU

VKPAUHCKO20 KaA3a4ecmed, e20 YHUKAIbHO20 00pasza dHcusHu, Ovima, xapakmepd, MUpo8oCnpusmusi,

camoudenmugpuxayuy NOKA3ai0 NposigileHue 3HAYUMENbHO20 UHMeEPeca YYeHbIX K dMOU memamuxe.

Buiaeneno onpedenennoe xonuuecmeennoe u kavecmeenHoe npeobnradarue pabom ucmopuiecko2o

xapakmepa, HepagHOMEPHOCHb HAYYHbIX UHMEPeCco8 No NpobieMamure cO CMOPOHbL NCUXOT0208

U coyuonozos. AKYeHmupoeamno GHUMAHUE HA MOM, YMO BONPOC MEHMAIbHOCMU Yepe3 CEOI0

MHO20ACNEeKMHOCMb U PA3HONIAAHOB0CMb HE MONCEM PACCMAMPUBAMbCA CYICEHO, d mpedyom
NPUMEHEHUS MENCOUCYUNTUHAPHO20 NOOX00A NPU NOOOOpe Memod08 UCCIe008aHUIL.

B cmamwve oOoxazano, umo couemaHnue, Kazanocv Obvl, Hecouemaemozo 0elal0 Kasa-
KO8 U UX MeHmanumem, YKIAO MHCU3HU, CNOCOO XO3AUCMBOBAHUS, pemecid, NPOMbICIbl, pe-
AUGUIO, MECHYI0 CB8A3b C NPUPOOOU YHUKANbHLIM AéleHuem. Kynemypa kazayxoco semie-
oenus, pemecid, 6bICOKUU YPOBeHb BOEHHO20 UCKYyccmea, 21y00Kas eepa 6 COYemaHuu c
0OXPUCMUAHCKUMU 00PAOAMU, I2ATUMAPUIM, 20CNOOCMBO 0ObIYNHO20 npasa, opmuposaHnue uoeu
Hapooosiacmusi — Kllouegvle NOCMYyiamsl, HAd KOMOPLIX CMPOULACh dHcusHb 3anopocckot Ceuu.
Hmenno nosmomy kaszavecmeo cmano (eHoMeHOM, KOMOpbvlll NPOUYHO YKOPEHUNCSA 6 apXemu-
ne ykpauHyes Kaxk npumep nobdeovl, myxcecmed, 60pboObl U umen iusHue Ha 6yoyujue noKoJIeHUs.
Bocnpoussoos cocmasnsaiowue menmanumema yKpauncko20 Kazaiecmea — Mupo8033peHyecKue npuH-
YUnvl, OMHOWEHUS K Peucull, MOPAIbHO-IMU4ecKue NPUHYUnsl, NPagoCcosHanue, 8 UCC1e008aHuu 0OKa-
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3aHO, YMO 6 HeM OMPA3UIUCL OOCTNUNCEHUSI NPEObIOYWUX INOX. DMU apXemunsvl CUTLHBIX MYHCECHEEH-
HbIX BOUHOB-pblYapell, OPYICUHHUKOS 800panu 6 cebsi u egponetickue enusnus nooeomosku. C meuenuem
6€K08 BO3HUKILO C80€00pa3Hoe cniemenue 61a2opoocmaa, eepvl 6 boea, (huzuueckol u ncuxono2uieckoll
gviHocausocmu. Iloouepkusaemcs HeobX00UMOCMb YeN0CMHO20 GOCNPUAMUSL TUYHOCTUY, YYUMbIEAs NO-
JIOdICUmMENbHbLE U OMPUYAMENbHBLE YEPMbL, YMO NO360MUM NOHAMb MOMUBAYUIO NOCMYNKO8 KA3AK08, He
8bIpbIBAs dMu ewyu U3 Konmexcma. Ilpunumas 6o énumanue mo, 4mo Gopmuposanue MeHmaibHoOCmu
VKPAUHCKO20 HApOOa HANPAMYIO CE53AHO He MONbKO C eCMeCmEeHHbIM Ul YHACTE008AHHbIM OM NPeobl-
O0YWUX NOKONEHUL ONLIIMOM, HO U C NPUBHECEHHOU UNU NPUOOPEMEHHOU UCMOPUELl UX PA38UMUSL, MONCHO
VMEepAHcOamy, 4mo MOPAIbHO-IMULECKUL U MUPOBO33PEHYECKULI NOPMPEN KA3auecmed OMiO0NCULCA 8
NOOCO3HAHUU, MEOPs. apXemun co8pemMenno2o ykpaunya. Mupoeoszspenueckue u MOpaibHO-dmuiecKue
NPUHYUNDBL, HA KOMOPLIX CIMPOUNLACH JHCU3HL NePUooa nobe0OHOCHOU HAYUOHATbHO-0C80000UMENbHOT
00pbOBI NpOMUE NOPAdOWeHUs, U KOMOPbLE BbI3LIBAIOM UYECMBO 2OPOOCHU, COCMABIIAION OCHOBY Ha-
YUOHATIbHO2O YYBCMBA COBPEMEHHBIX YKPAUHYES.

MenmanvHuvle uepmul Kazauecmsa packpulearomcs 4epes 8axiCHble COCMasisaouue e20 MUpo8033peH-
YeCKU-HPABCMBEHHO20 NOPMPema. 110006b K pOOUMENIM, POOHOMY S3bIKY, 6EPHOCIb 8 OpYoiche, noopa-
mumcmee, omHouienuu Kk Pooune-Ykpaune; comognocmu 3auuiyams c1aowvix, MAAOWux, 6 4acmHocmu
Ooemell; ygaxceHue K 0egyuike, HCeHujure, HenoKo1eoumMas npedaHHoCmy U0esiM, NPUHYUNAM HAPOOHOU
Mopanu, 0yx08HOCMU, OMCMAUBAHUE NOTHOU C80000bl U HE3ABUCUMOCTIU TUYHOCMU, HAPOOd, 20Cyoap-
cmea; 3a00ma 0 pazsumuy HAYUOHAIbHLIX MPAOUYUll, 0dvluaes u 00Ops008, bepedlchoe omHouleHUe K
POOHOI npupode, 3emie, NOYUMAaHUe Pelucuo3HbIX YEeHHOCmEl, CmpeMieHue 0e1amsb NoNCePmeE08anus
HA CMPoUmenbCmeo Xpamos, y4eOH0-860CNUMAamenbHblX U KYIbMYPHBIX YUpescOeHUll, YeleHanpasieHHoe
pazeumue co6cmeeHnblX GuU3UUECKUX U OYXOGHBIX CUJL, BONIU, B03MONCHOCMEL CB0E20 OP2AHUMA, YMEHUe
ge30e U 8Crody NOCmMynams 01a20pooHo u op.

Kniouesvie cnosa: kasauecmeo, MEHMANIbHOCHb, MUPOBO33PEHUECKU-HPABCTNEEHHbIN NOPMPEN, XPU-
CMUaHcKue YeHHOCmu, YKpAuHCKas uCmopuocoqhus, gheHomen, SMHONCUXOTIOSUS.

Ho penakuii mapivina 12.10.2017.
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MOBHA CBIJOMICTb TA CAMOIZEHTU®IKALIISA YAHOBHUILTBA YKPATHCBKHX
I'YBEPHIN POCIMCBKOI IMIIEPII
(APYTA ITOJJOBHUHA XIX — IITOYATOK XX CTOJIITTSA)

Cmammrio npucesueno npoonemi cmaegienHs YUHOBHUYMEA YKpaincvkux 2ybepnitl Pociticokoi imnepii
opyeoi nonosunu XIX — nouamxy XX cm. 00 ykpaincokoi Mosu, ii 3uauenHs: 015 KyibmypHO-0CEIMHbO-
20 Ma HAYIOHANLHO2O HCUMMISL 8 YMOBAX OOMENCYBAIbHOI NONIMUKU YEeHMPY U000 QYHKYIOHATbHO2O
3aCMOCYB8AHHS YKPAIHCbKOL Mo8U. st 00CaiddicenHsi MOBHOT c8i0omMocmi ma camoioenmuikayii yu-
HOBHUYMBA GUKOPUCIAHO ICMOPUYHUL, NOPIBHANbHUU ma Oioepaghiunutl memoou. [na ceimoznsaonoi xa-
paKmepucmuKku YUHOBHUKI8 — YUACHUKIG 2POMAOIBCLKO20 PYX)Y 3ACMOCOBAHO NPOCONOPAaiuHull nioxio.
Jlosedeno, wo nozuyis, Ky 3aUMAIU CMOCOBHO YKPAIHCLKOI MOSU NPEOCMABHUKU 8UWOL Ma cepeOHbol
JIAHOK 0epIHCaBHO20 YNPABNIHHSA, K KEPIGBHUKU Ma GUKOHABYL ) CUCMEMI 3A2albHOIMNEPCbKO20 DIOPOKpa-
MUYHO20 MEXAHI3MY, Y NepuLy yepey, 3aaexncana 6i0 0cooucmux c8imoiioOHux nepekoHanb YUHOBHUKA.
Ha npuxnadi oxpemux npedcmasnuxie yKpaincbko2o YuHOBHUYMEA iMnepii, 30Kkpemd, KuieCbko2o, 80-
JIUHCHKO2O0 I NOOINbCbKO20 2enepan-2yoepuamopa M. /[pacomuposa, micbkozo eonosu Ooecu I1. 3enenozo
NOKA3AHO, AKUM YUHOM OepHCABHULL CTYHCOO0BEYL BUCOKO20 PAH2Y 61A0U Mie 6NIUEAMU HA 003601€HI
00cs2U BUKOPUCAHHS YKPAIHCOKOT MOBU MaA CRPUSIMU po3uupenHio cgep ii pynkyionysanHs.

Knrouosi cnosa: wunosHuymeo, yKkpaincbka mosa, MosHa ceioomicms, camoioenmugixayis, I pomaou,
Pociuicoka imnepis.

Hpyra momosuna XIX CT. mo3Ha4Myacs 3apo-  BaHUX Ha JOKOpPIHHE 3BY)KEHHs cepr (yHKIIIOHY-
Ba/KEHHSAM HM3KM HOPMAaTUBHHX aKTiB, CIOPSAMO-  BaHHs YKPAiHCHKOI MOBH Ha 3€MIISX, IO BXOIMJIH
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