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While considering translation as the intercultural interaction, much attention should be paid to
the translation of set, cultural marked units that convey some extralinguistic reality. Such units
certainly cover the paroemiological units.

Paroemias are concise, easy to remember and useful in everyday life. The paroemiological
wisdom has been guidance for people worldwide in their social interaction throughout the ages. The
paroemias demonstrate the uniqueness of life assessments of different nations and are usually
transferred in translation by the equivalents adequately accepted in the target culture.

The research is devoted to the analysis of the paroemiological units from the viewpoint of
translation. The notion of paroemia is defined as well and within this notion two main types of
paroemiological units are distinguished. The article focuses on the ways of translation of paroemias
and verifies the classification of their translation methods.
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Paroemiological units serve a mirror reflection of the historical experience of the nation,
its ideas, believes and customs. The comparison of paroemiological units of different
nations shows how much these nations have in common, what in its turn contributes to
better understanding and rapprochement. By using one or another paroemiological unit in
some specific language situation speaker generally tends to confirm and emphasize his
speech. Right here arises the need of the authentic translation, accurate and fine conveying
of the speaker’s views, intentions and emphasis of his speech.

It is worth noting that the problem of the paroemia investigation attracted attention of
such scholars as: Antruschyna G., Alefirenko M., Arnold 1., Dombrovan T., Bukovska M.,
Frances E., Galperin I., Hun S., Dal V., Koren O., Kotsipak M., Kunin A., Lanovyk M.,
Mieder W., Mokienko V., Pawley A., Pyrogov V., Potebnya O., Semenenko N.,
Seredina K., Vyaltseva T., Vynogradov V., etc.

Such a scientific interest to paroemiological units among linguists we first of all explain
by the fact that they as an important element of spiritual culture contain a semantic wealth,
demonstrate semantic language capacity and in a concise way fix outlook of speakers
representing certain nation. That’s why by now paroemiological units remain under the
close scrutiny of national and foreign scientists. But indeed despite the large number of
research papers devoted to paroemiological units, the studies namely on translation of
paroemiological units are not so numerous. Most of them address to the structural and
semantic features of proverbs in different languages. Thus, the novelty of our research lies
in study of paroemiological units precisely from the viewpoint of translation.

The relevance of our research we see in its compliance to the problems of modern
linguistics and the translation studies need theoretical, empirical and practical material
which represents the ways of conveying paroemiological units from the English to
Ukrainian language fund.

The subject matter of the research paper represents English and Ukrainian
paroemiological units, particularly proverbs and sayings; the scope of the study covers the
peculiarities of paroemiological units’ translation from English into Ukrainian. Research
materials are represented by a sample of 100 proverbs and sayings translated.
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The purpose of the study lies in distinguishing the ways of conveying of
paroemiological units from the English to Ukrainian language and the visual presentation of
their implementation. This involves the fulfillment of the following objectives: 1) define
the notion of paroemia; 2) differentiate the specific features of language proverbs and
sayings as the main types of paroemiological units; 3) classify paroemiological units
according to their translation methods; 4) identify the ways of paroemiological unit
translation. To attain the objectives the following methods of linguistic research as
comparative, contrastive, descriptive, typological and ontognoseological one were used.

Certainly, when we enter the world of translation especially linguistic expressions we
open new doors towards getting familiar with literature, language, religion, and culture of
those who think, behave, and look at the world in similar and/or different way. Meanwhile
paroemiological unit as one of linguistic expressions is formed by the socio-cultural beliefs
and attitudes of an explicative culture.

Paroemias (from Greek ‘pareimia’ — proverb, or Latin ‘proverbium’ - saying, proverb)
are a source of studying languages and at the same time character and outlook of nation.
Paroemias contain an idea about the nature of the interaction among people and carry their
values. Paroemiological units are defined as special, fixed, unchanged phrases which have
special, fixed, unchanged meanings. They represent the history and culture, an important
component of the nation's colour. The traditional function of them is didactic, as they
contain ‘wisdom, truth, morals and traditional morals' [1, p. 3]: A bad workman quarrels
with his tools; Beggars should not be choosers; If the blind lead the blind, both shall fall
into the ditch; If you cannot bite, never show your teeth; Better to light a candle than to
curse the darkness; Spare the rod and spoil the child.

Paroemia is a specific denotation of small folklore genres with aphoristic direction
which in a concise, precise form expresses the opinion about certain phenomena of life, the
reality, human characters and behavior by their main specific features [2, p. 320]. Taken
from various sources of folklore on the basis of the direct observation of life around they
are marked by the expression accuracy and the opinion concentration.

Paroemiological units are represented by the linguistic expression of cognitive
structures that define the perception of reality by the linguistic and cultural
community [3, p. 300]. Paroemiological unit as the language sign of culture correlates with
the reality that is reflected in its logical and semiotic nature [4, p. 259]. Paying due
consideration of ethno-linguistic and socio-cultural sides of understanding of
paroemiological units, we can specify them as national cultural expressions, shaped in a
generalized sense, syntactically closed and being semantically integral constructions. They
express the peculiarities of individual and community life and fulfill the directive function
[5, p. 14]. From the epistemological point of view paroemiology serves as the specific form
of reflection of national and universal concepts. The conceptual field of paroemiological
units in terms of philosophy involves the interpretation of an assessment which sends the
ideological content in the form of artistic image.

The quintessence of the English language paroemiological units involves the
representation of human values, identifying people's history within brief statements, due to
that they seamlessly joined and ingrained in the people minds [6, p. 4]. In view of this we
found common and different concepts in systems of two different nations and cultures.
Basing on our analysis we can say that the value system of Ukrainian and English people
includes a lot of common concepts, such as homeland (East or West — home is best; B
roctsax 106pe, a Booma kpaiie), hard-working nature (No pains no gains; be3 Tpyaa nema
mwiona), family (4 merry life forgets father and mother, Bce kynuw, nuwe mama i mamu —
ni), human (Every man has his faults; Ycaxuii 0obpuil, ma ne ons écsixoeo), knowledge (3
YyMOM dcumb — miwumscs, a 6e3 yma — eiwamocs, A little knowledge is a dangerous
thing), poverty and richness (One law for the rich, another for the poor, Bazamomy i nio
2opy 800a meue, a 6ionomy 6 donuni mpeba kpunuyio konamu), love and friendship (Love
is blind, as well as hatred; /o606 crina — dosede 0o 6idu it nona; Old friends and old wine
are best; Cmapuil eipnuii opye — kpauje 06ox nogux), war and heroism ( biti xopobpux
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mobums; Where courage is, there is victory), money (Bad money drives out good; I
epiwHuK 6yde npageoHuM, Koau 3a tioeo epowi no-moasmocs), happiness (Happiness takes
no account of time; Iljacausi uacy ne snaioms).

Considering the language specificity of paroemiological units it should be noted that the
features of the language are verbalized, among other factors, through proverbs and sayings.
A large number of them indicate the specific national features and their roots reach the
long-standing history of people, their way of life, customs and traditions. Proverbs and
sayings are endless linguistic treasure which was formed over the centuries and now
contains centuries-long experience of the national thought.

Prior to distinguish proverbs and sayings, it is necessary to take into account, firstly,
their common binding characteristics: brevity (conciseness); stability (reproduction ability);
connection with speech (proverbs and sayings in their natural form exist only in speech);
belonging to the art of the word; wide use [7]. Proverbs and sayings, both being short,
stable in speech use, rhythmically organized dictum of an edifying character, are
represented within a sentence structure folk expression with instructive content, which
forms a vital regularity or rule that is a broad generalization of centuries-long observation
of people, their social experience.

By determination of the linguistic status of proverb the most appropriate terms which
describe the sense of ‘proverb’ are ‘text of small form’ or ‘atypical text of small form’, as
its specificity lies in the lack of a clear plot, structural and compositional parameters of
typical texts, fixed authorship and characters [8, p.201]. The characteristic linguistic
features of proverb actualized in speech as the communicative and nominative bifunctional
unit is conciseness, syntactic isolation and intonation uniformity.

Proverbs can formulate either a direct permanent consistency (There is a black sheep in
every flock; Zeal without knowledge is a runaway horse; Padicms xpacums, a neuans
nanume. J{giui monooum ne 6ymu) or predetermined one (If you want a thing well done, do
it yourself; Heseceno na ceimi orcumu, koau nikozo mooumu, He kynumu yma, sk nema).

Often proverbs are represented in the form of tips, instructions, warnings,
recommendations suggested by certain life experience pattern: Eat at pleasure, drink with
measure; Be careful what you wish for - you just might get it; Never make two bites of a
cherry; Yozo cam cobi ne 3uuuw, mozo i Opy2omy He scaoail.

Proverbs should be distinguished from sayings. The main difference between saying
and proverb lies in that saying does not bear synthesis and moralistic sense. Proverbs
represents completeness and didactic content; saying differs by the non-completed
conclusion: when the pigs fly; to be born with a silver spoon in one’s mouth; between the
devil and the deep blue sea. Proverb is characterized by the pragmatic factor, while saying
just nominalize referents that are deprived of certain guidelines: as snug as a bug in a rug;
the lion’s share.

The deep structure of proverbs is represented by subtext, being subjective information
which can’t be easily transferred basing on the direct meaning of the utterance. The subtext
in proverbs is extremely important, because it includes emotional, evaluative and
expressive information and has strong national and cultural connotation [9, p. 98].

The difference between proverb and saying is traced on the grammatical level: proverb
has the shape of simple or complex sentences, while saying is usually expressed by simple
phrase. The proverb has finished judgments, proposals represented by the subject and
predicate, and sayings usually are represented just by an accurate expression [10, p. 132].
To verify this difference, we provide a vivid example of saying ‘to wash dirty linen in
public’, in which the pragmatic factor is implied not enough clear, but when we supplement
this saying with a precept ‘Don 't wash your dirty linen in public’, it becomes the proverb.

There is an opinion [11, p. 102] that paroemiological units should be considered within
the functional aspect. From the viewpoint of functioning in the speech acts sayings realize
nominative function, while proverbs communicative one. Sometimes saying does not give
any advice and does not contain any warning, but it can be easily transformed to proverb
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implying advice or warning. For example, when the saying ‘to cry for the moon’ acquires
the form of advice, it becomes the proverb: ‘Don't cry for the moon .

Referring to the above we can state that proverbs and sayings are closely related, but the
sayings are the separate paroemiological units which differ from proverbs by syntactical
incompleteness, nominative character and absence of generalizing and deductive sense.

Now after having defined the proverbs and sayings and their common place in the
language fund of any nation we can consider them from the viewpoint of translation.

We believe that due to the fact that paroemiological units contain metaphorical element
they can not be translated literally (word-for-word). From this perspective M. Kocherhan
divided proverbs into three groups [12, c. 41]. In our turn we extended this classification
with sayings and obtained the following results.

The first group involves such English proverbs and sayings, which fully coincide with
Ukrainian — by meaning, by form, and by image and by the composite components.
Compare English and Ukrainian version:

Better late than never. — Kpawe nisno, nisc nixonu.

Habit is the second nature. — 3suuxa — opyea namypa.

As a man sows, so shall he reap. — Sk nocicw, max i noscnew.

New brooms sweep clean. — Hosa mimaa no-nosomy meme.

Such proverbs and sayings have no problem in rendering to another language because
they share the same cultural context. This type of paroemiological units that are the same in
different languages, have their source common prototype and often are linguistic calque
from Greek, Latin or other languages.

The second group covers paroemiological units which convey the contents, but are
based on the different images. By translation such paroemiological units are recommended
to use these equivalent units that are common for TL.:

April showers bring forth May flowers. — Ksimens — 3 60doto, a mpasens — 3 mpagoio.

Pigs might fly. — Bysae, wo i koposa nimae.

Baker's dozen. — YopToBa arokuHa.

No fool like an old fool. Monona 6yna — nypna Oyna; crapa crana — JAypHilia cTana.

The third group contains paroemiological units that have no equivalents in the TL —
neither by content nor by image. They are translated either descriptively or by using
individual units created by translator:

Rob Peter to pay Paul. — Tlo3uuatu rporiii B 0JHOTO, 11100 BiAJaTH iHIIOMY.

Little pitchers have long/ wide ears. — Jlimu mobname cryxamu posmosu oopociux;, B
Manux oimeil enuxi yxa.

Fools rush in. — Manoooceiouenuit uacmo enrymyemocsi 6 me, 4020 00C8i04eHi 00U
YHUKaromso.

Before we can establish the legitimacy of the translation process, we must identify the
goal of translation which is to transfer the meaning of a text from one language to another
language . It has been clarified that if the translator does not master the English cultural
backgrounds, he/she will not be able to understand the proverbs' true meanings and
connotations. So according to the different characteristics of proverbs and sayings in both
languages, we can specify four translation methods to be adopted:

1) By complete equivalent. This method is used when in the target language there is
proverb or saying, which is equivalent to the one in the by the meaning, content, function
and stylistic characteristics to the proverb in its original language [13, p. 185]: Spare the
rod and spoil the child. — Howxooyew pisxy — sincyew oumuny. Strike the iron while it is
hot. — Kyii sanizo, noku 2apsve.

This method retains the original image of the proverb or saying in a way that does not
give the reader an error in receiving the message of the proverb or saying being translated.
Still waters run deep. — Tuxi 600u 2nuboxi.

2) By quasi-equivalent. The meaning of a considerable number of proverbs and sayings
originating in both languages from a common source may sometimes have, unlike complete
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equivalents, one or even most of their components different, than in the target language.
Hence, the quality of their images is not identical [14].

To buy a pig in a poke. — Kynumu xoma ¢ miwxy.

Dog doesn 't eat dog. — Bosk 606ka He Kycae.

3) By choosing genuine idiomatic analogies. This method is frequently adopted when
the content of the proverb is related to a SL cultural or lexical reference and has no
equivalent in another language yet can be substituted with a cultural or lexical items that
have, as close as possible, the same meaning as that found in the source proverb.

When the lexical substitutes are unavailable in the TL, equivalence is not achieved at
all. When the translator comes across such a problem of not finding a corresponding TL
equivalent to the source proverb, the best method to be followed is to resort to a non-
corresponding equivalent function in the TL culture:

As for the example of “Newcastle” which is a city full of coal, so it is useless to carry
coal to it. We can substitute this proverb with a similar proverb that holds the same
meaning since there is a shared concept between the proverb equivalents in SL and TL.:

One shouldn't bring coals to Newcastle. — ¥ uyorcuiit monacmup 3i ceoim cmamymom ne
X00smb.

Such rendering not only provides a complete transmission of the idea of the proverb, but
also of its functions to convey the same effect on the TL receivers as it did on the SL ones.

4) Literal (word-for-word) translation. The goal of a literal translation is to reproduce
the form of the source text as much as possible into the target text since no translation is
ever too literal or too close to the original. In other words, the translator stays with one-to-
one correspondence until it is necessary to alter this for the sake of meaning [15, p. 156]. In
this case paroemias are reproduced word for word, and their meaning can be clearly
understood within the context: Red rag to a bull. — Yepsonuii xorip onsn 6uxa (i.e. one that
irritates).

5) Descriptive translation, used due to the absence of equivalents in the TL and the
impossibility of literal translation [13, p. 190]. It is believed that the usage of descriptive
translation is evidence of limited creative possibilities, but it is not so. Proverb can be
expressed in a TL by a single word, free combination of words, explanation:

Be born with a silver spoon in one’s mouth. — Hapooumucs y 6acamiii cim’.

To shake one’s leg. — Becmu posnychuii cnoci6 sicummsi.

Conclusions. Within this research we have fulfilled the set tasks:

1) We defined the term “paroemia” as the paroemiological unit, characterized by
aphoristic nature, persistence, mainly deductive content, and a language sign which a)
conveys a certain kind of information about traditional values and attitudes, based on
national life experience, and b) indicates a typical life situation.

2) We differentiated the specific features of language proverbs and sayings: sayings
unlike the proverbs do not convey the generalizing and deductive sense; they are
characterized by incompleteness and syntactic nhominative character.

3) We classified the paroemiological units according to their translation methods into
two groups: paroemias which coincide by meaning and form; paroemias which convey
meaning, but with other figures. The inclusion of the paroemiological unit in one or another
group was determined by the following factors: availability or absence of translation
equivalent in the target language, preservation or non-preservation of meaning, form,
function, image and composite components of the paroemiological unit of SL in
paroemiological unit of TL.

4) We identified the ways of paroemiological unit translation. Here it should be noted
that many English and Ukrainian proverbs and sayings are polisemantic, which makes them
difficult to interpret and compare. It is important to remember that, developing under
different historical conditions English and Ukrainian proverbs and sayings for expressing
the same or similar thoughts often used different images, what, in its turn, reflects the
different social order and way of life of the two nations. That’s why often they have no
complete equivalents.
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So the task of translator is to provide the most accurate and appropriate translation for
the recipient's understanding, which means to choose the best equivalent for the translation
of proverb or saying. Here translator can rely on the following ways of translation:
translation by complete equivalent, by partial and zero equivalent, by choosing genuine
idiomatic analogies, literal and descriptive translation.
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Posensioarouu nepexnad ax 3acib6 MincKyibmypHoi 63aemo0ii, HeoOXiOHO npudinumu 0cooausy
yeazy nepexknady CmilKux, KyibmypHO-MAPKOSAHUX OOUHUYb, SIKI NEpeoaiomb eKCMmpPAaniHe8iCmuyHy
peanvricmy. []o maxux 00uHuyb, 6€3yMOBHO, HANENHCAMb NAPEMIONOSTUHI 0OUHUYL.

Hapemii € xopomxumu, 60HU Ne2KO 3aNam sMOGYHMbCS | GHCUBAIOMBCS Y NOBCAKOCHHOMY
acummi. Ilpomsazom cmonimv napemionociyna myopicms cayeyéaia NpoGiOHUKOM O jarodell 8
yevomy ceimi. Tlapemii OemoHcmpyomy YHIKAIbHICIG OYIHOK HCUMMIA PISHUX HAPOOI8 i, AK NPasuio,
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