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HISTORICAL AND THEORETICAL ASPECTS OF SOCIAL
AND CULTURAL TRADITIONS FORMATION OF CHERNIHIV-SIVERSKY REGION

The purpose of the article is to generalize theory and historical practice of transformation in social and cultural tradi-
tions of the Severians, starting from the original pagan to the European-Christian traditions in the state association Kievan Rus.
Methodology. Research methodology is based on the heuristic method of modern and classical scientific historiography systema-
tization, which reveals the historical process of social, legal and culturological outlook on the concept of "tradition" in general and
the process of socio-cultural traditions’ socialization, which have formed the cultural reconstruction direction of the entire prob-
lem process. Scientific novelty consists of the systematization of theoretical studies of socio-cultural history, which includes a
national identity and universal value of the population in Chernigiv-Siversky region. Conclusions. On the basis of the stated his-
toriography the following is determined: theoretical understanding of the nation’s concept of "socio-cultural tradition"; the histor-
ical process of the accumulated Pan-European, national, spiritual and material values of the heredity in medieval heritage of
Chernihiv-Siversky region, which consists of a synthesis of common European traditions of Romano-Byzantine-Ukrainian archi-
tectural heritage and spiritual traditions of Christian ethics and "“the cult of local Saints"; continuity of Severians’ traditions in the
original writing and their Ukrainian identity, establishment of territorial-demographic, national and domestic traditions of lifestyle
and daily routine of the local population. The nation’s social and cultural traditions serve to the contemporary directions of com-
parative studies of interdependence and interpenetration of cultures and cultural innovations in the ethnic-futurism direction of
cultural studies.

Key words: European, national, social and cultural traditions, population, Chernihiv-Siversky region, trans-
formation, values.

Banadywxa Bikmopia Anamoniiena, acnipanm Kuiscekozo HayioHanbHo20 yHieepcumemy Kyasmypu i Mucmeyms

IcTopuko-TeopeTyHi acneKkTH TpaHcgopmaii couiantbHO-KyIbTYpHHX Tpaauuii YepHiroo-CiBepcbKoro Kparo

MeTta po60oTH — y3arajJbHUTH TEOPIO Ta ICTOPHYHY NPAKTUKY TpaHc(hOpMAaLlii COLIaTbHO-KYIbTYPHUX TPaIHILIi
CiBEpsIH — BIJl CAaMOOYTHIX S3MYHHUIIBKHX 10 €BPONEHCHKO-XPUCTUSIHCHKUX — Y CTPYKTYPI JiepkaBHOro 00 etHanHsS KuiBchka
Pycb. Metomouorisi 1ociipkeHHs 0a3yeThesl HA €BPUCTUYHOMY METOJII CHCTEMAaTH3allii CydacHOl Ta KIACHYHOI HayKOBOI
icropiorpadii, MO pO3KpHUBa€E ICTOPUYHMIA MPOIEC COLIATILHOI, MPABOBOI, KYJIbTYPOJIOTIUYHOI JYMKH 3MIiCTOBHOIO TIOHSITTS
"Tpaauii" B3araji Ta MpoIecy comianizamii ColialbHO-KyIbTYPHUX TPAIHILIN 30KpeMa, MI0 CKIATH KYJIbTYPOIOTiYHHN
HANpsIM PEKOHCTPYKIT LiJCHOro mpoiecy npodsiemu. HaykoBa HOBH3HA MMOJsrae y cUcTeMaTH3allii TEOPETUUHUX
JIOCITIJDKEHb COLIAIbHO-KYJIBTYPHOI 1CTOpIi, Y ckiaji sikol TpaHcopMyBallkcs SK HalliOHAbHO-CaMOOYTHI, Tak i 3a-
TaJILHOMIOJCHKI IIHHOCTI HaceneHHs: YepHiroBo-CiBepchbKoro Kparw. Y BHCHOBKAX BU3HAYAETHCS: TEOPETUYHE PO3YMIiHHS
TOHATTSI "COLIANBHO-KYIBTYPHA TPAAUIIA" HAIlil, iCTOPUYHHMII MPOLIEC CMaJKOBOCTI HAKOMMYECHUX 3aralbHOEBPONEHUCHKIX,
HAIlOHAJFHUX, TyXOBHUX 1 MaTepialbHUX IIHHOCTEH cepenHbOBIUHOI criaammHu YepHiropo-CiBepcbkoro kparo. BoHa ckia-
Jlajacsi HA OCHOBI CHHTE3Y CIUIBHHUX €BPOIMEHCHKIX TPAIWIIA pOMaHO-Bi3aHTICHKO-YKPATHCHKOI apXITEKTYPHOI CITa IIIHHH,
QyXOBHUX TPAAMIi XPHUCTHAHCHKOI €TUKH Ta "KYIBTYy MICIEBHX CBSTHX'; CIIJKOEMHOCTI TpaIulliii CiBepsH B
OpHUTiHABHOMY HMHCBMEHCTBI Ta iX yKpalHCBKOI 1AEHTHUYHOCTI, YTBEPIDKEHHS TEPUTOpiaIbHO-AeMorpadidHnx, Hapoa-
HO-TIOOYTOBUX TPAAHUIIiH KUTTA Ta IOOYTY MicieBoro HaceneHHs. ComialbHO-KYIBTYPHI TpaIuiii HaIlii CIYTYIOTh CyJ9acHIM
HAMpPsSIMOM JIOCTI/DKEHb KOMITAPATHBICTHKH, B3a€EMOBIUIMBIB, B3a€MOIPOHUKHEHHS KYJBTYp, KYJIBTYPHHX IHHOBAIif Y
HAIpsMi eTHOPYTYPH3MY KyTbTYPOJIOTiYHIX JOCHI PKEHB.

KniouoBi cjioBa: €BpONEHChKi, HALIIOHAIBHI, COMIAFHO-KYIBTYPHI Tpaauiii, HaceneHHs, YepHiroBo-CiBepchKuit
Kpaii, TpaHC(hOpMAIIis, IIIHHOCTI.

Banaoywixa Bukmopus Anamonsegna, acnupanm Kue6cko2o HAYUOHAILHO20 YHUSEPCUMema K)IbIypbl U UCKYCCME

HcTopuko-TeopeTnyeckne acneKkTbl TPaHC(POPMALUM COLMAJBHO-KY/JIbTYPHBIX Tpaauuuii Yepuuroso-
CeBepckoro kpasi

Lenp padoThl — 0000MINTH TEOPHIO W HUCTOPHUECKYIO MPAKTUKY TPaHC(HOPMAINMH COMUAIBEHO-KYIBTYPHBIX
TPaJULINHA CEeBEPSIH — OT CAMOOBITHBIX S3BIYECKHX K EBPONEHCKO-XPUCTHAHCKUX — B CTPYKTYPE TOCYIapCTBEHHOTO 00h-
enuaeHnst Kuesckast Pycs. MeToaosorust vccnenoBanus 0a3upyercs Ha SBPUCTUYECKOM METOJIE€ CHCTEMAaTH3aluHU CO-
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BPEMEHHOW M KJIACCHYECKOW HaydHOH HCTOpHOrpaduH, pacKpblBaeT MCTOPUYECKHX IPOIECcC COIMAaIbHON, PaBOBOH,
KYJIBTYPOJIOTMIE€CKON MBICIIN COAEPKATEIFHOr0 MOHIATHS ""Tpaguuun’ BooOIe 1 Mpoliecca CONNaI3aiiy COUaIbHO-
KYJIBTYpPHBIX TPaJULUil B YaCTHOCTH, COCTABUBIIMX KYJIbTYPOJIOTMYECKOE HANPABICHHE PEKOHCTPYKIHHU LEITOCTHOTO
nporecca npodsiemsl. Hayunasi HOBM3HA 3aKIII0YAETCsl B CUCTEMATH3aIMN TEOPETUIECKUX HCCIIEIOBaHNI COMAIbHO-
KYJIbTYPHOH MCTOPHH, B COCTABE KOTOPOH TpaHCHOPMHUPOBAIUCH KaK HAIMOHAJIBLHO-CAaMOOBITHBIE, TaK U 0OIIeYenoBe-
yeckue IeHHOocTH HaceneHus UepHuroBo-CeBepckoro kpas. B BeIBOgax ompesnemnsiercs: TEOPETHUECKOe MOHUMAaHUE
TIOHSTHS " COIMANIBHO-KYIIBTYPHASI TPaJULUA" HAIIMK; HCTOPHIECKUH TPOIIECC HACIIECTBEHHOCTH HAKOILIEHHBIX 00IIeeB-
PpOIeHCKUX, HAIMOHAIBHBIX, TYXOBHBIX U MaTepHAbHBIX IIEHHOCTEH cpefHeBeKoBoro Hacuenus YepHuroBo-CeBepckoro
Kkpas. OHa CKJIajplBajlach HA OCHOBE CHHTE3a OOIIMX E€BPOIEHCKUX TpaIulnil pOMaHO-BU3aHTUHCKO-YKPAaUHCKOTO apXu-
TEKTYPHOI'O HacCleAus, JyXOBHBIX TPAAUIUM XPUCTUAHCKON 3TUKU M "KyJIbTa MECTHBIX CBSITBHIX'; MPEEMCTBEHHOCTU Tpa-
JULUN CeBepsH B OPUIMHAJIBHOM JUTEpaType M MX YKPaWHCKOM WIEHTHUYHOCTH, YTBEP)KAECHUHM TEPPUTOPUATIBHO-
JneMorpaduueckux, HapoIHO-OBITOBBIX TPAJAWINI KU3HU U OblTa MeCTHOro HaceneHus. ColanbHO-KyAbTypHBIE TPaau-
LIUM HAIlU{ CIY)KaT COBPEMEHHBIM HAIPaBJICHUSAM HCCIEAOBAHMN KOMIApPaTUBUCTHKH, B3aMMOBIHMAHUS, B3aUMOIPOHHK-
HOBEHUS KyJbTYp, KYJbTYPHBIX HHHOBAIIMI B HAIIPABJICHUH €THODYTYpH3Ma KYJIbTYPOJIOrHIECKUX UCCIIEIOBAHUIA.

KurodeBble cjioBa: eBporeiickue, HallMOHAJIbHbIE, COLMAIBHO-KYIBTYpPHbBIE TPAIUIMY, Hacenenue, UepHuro-
B0o-CeBepcKHii Kpaii, TpaHc(hopMaIus, [ICHHOCTH.

Relevance is determined by the modern Ukrainian historiography, which formed the socio-cultural
tendencies of the historical and cultural process in the traditions’ evolution, within the medieval spiritual
values of the Chernihiv-Siversky region, consisting of Kievan Rus and the social and domestic phenomenon
of the Ukrainian society’s development in the common area, national and local features. Historical and theo-
retical basis are the European studies of the general historical and philosophical direction of socio-cultural
history, where, due to the traditions, there were preserved ethnics, civilizations and nations, in particular
Y.- G. Herder [6], [7], Hansa Kon [5]; national-original Ya. Markovych [16], M. Hrushevskyi[9], I. Kole-
snyk [11], I. Zahrebelnyi [11], K. Halushko [4], O. Plaksina [18]; jurisprudential Yu. Oborot [17],
O. Malozhon [15]; culturological P. Herchanivska [9], O. Kopiievska [14] etc.

Presentation of basic material of the research.

In contemporary historiography, almost all of the above said authors use the term "tradition", as a so-
cial phenomenon and historical process of accumulated cultural values transfer within both one nation and the
whole world context: starting from the ancient tradition to the Christian medieval, the Renaissance and the En-
lightenment. In the reference books, the notion "tradition" is associated with the Latin "tradition”, in Ukrainian
means "transmission™ [19, 76] or "tradition", "broadcasting” [10]. The first and second meanings mean the his-
torical process of extrabiological transmission from generation to generation in cultural and household features,
which are preserved by nations. Nowadays, according to I. Zagrebelnyi, the tradition is known as content, but
not as a process. Under the "traditions" people confess their folk ceremonies, folk clothes, industrial crafts, Re-
ligious-Christian ideological dogmas [10]. From the standpoint of spiritual ideas, the tradition is considered as
"the transfer of socio-cultural and domestic life elements™ [20, 357], consisting of the norms of behavior, val-
ues, ideas, customs and ceremonies, and historically transformed from generation to generation, being pre-
served for a long time. According to M. Toftula, traditions are defined by the human institutions:
nongovernmental organizations, unions, countries, republics and states, and the national identity and the con-
solidated nation are preserved on its basis. [The same]. O. Kopievska writes about the role of cultural traditions
in the formation of a national identity [13]. She identifies a great national community and its identity with sym-
bols and values, history and culture, state institutions and national interests, which are based on common cul-
tural traditions. She emphasizes that this identification is not only mental, but even can be emotional and
aesthetic. Performing a number of functions, national identity unites members of the national community on the
basis of common values, symbols, and resources of national culture [13, 195].

The modern reconnaissance shows the process of the European social and legal culture formation,
including the customary law. O. Malagon writes that "the most brilliant traditions and customs are traced
through the example of institutions of direct democracy, as general assembly of citizens, local referendums,
etc., that existed in the VI century AD"[15, 18]. There is an example of the Byzantine historian Procopius of
Caesarea from the book "War with the Goths" in this study, that "Slavs and the Ants are not governed by one
person, and live in sovereignty, in other words democracy, that is why their happiness and misfortune in life
is considered a common cause "[The same]. In Kievan Rus, there was a tradition to solve one’s problem co-
operatively, by not entrusting it to autocrats and, according to the author, which meant "not relic of the past,
but a bulwark of a Slavic life"[15, 19]. The capability to conduct local self administration by territorial
communities has survived by these days, embodied in the contract clause 140 in Ukraine’s Constitution [12].
Y. Oborotov in the dissertation manuscript believed that the term “tradition™ was born in jurisprudence,
where he firstly noticed the inheritance or property transfer [17, 100]. In his study, the tradition is considered
as a specific manifestation of the universal principle of preservation in society, associated with historical
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repetitiveness. Despite inclusion of traditions into the time flow, they are not revealed in their existential es-
sence, but distributed and transformed in accordance with the circumstances [The same].

The foreign dictionary on cultural studies considers the concept of "socio-cultural sphere”, including
not only spiritual but also material values, social and cultural inheritance processes, and the ways to emulate
them [14, 480]. Moral values serve as certain cultural models, institutes, moral standards, values, ideas, cus-
toms, ceremonies and art styles. Traditions are in all social and cultural systems, which create the "collective
memory" of social groups, ensuring their self-identity and the continuity of their development [the same]. As a
social and cultural phenomenon of humanity’s living environment, it is described in the article of P. Ger-
chanivska "Traditions: Stability and Variability" [8]. She thinks that tradition "is the transfer of spiritual values
from generation to generation, in other words the phenomenon of socio-cultural communication, which in-
cludes selectivity, repeatability, power and polysemy" [8, 12]. In ethnography, as she believes, "traditions are
considered as forms of collective experience of an ethnic group, expressed in socially organized stereotypes,
and are reproduced in the ethnos in whole or in its individual parts by spatiotemporal transmission, ensuring its
self-identity in the process of historical development "[8, 12]. On the basis of traditions, there is a state-
political, cultural-anthropological development process of transformation and consolidation from tribe to com-
munity, state and nation. This way, traditions are the main indicators of identity in the system of culture stereo-
types at all levels of historical development, starting from locally ethnic to national state one.

In the encyclopedic edition of NASU, K. Galushko in the article "Historical Tradition" [4] generaliz-
es the historical-theoretical volume of available historiography, encyclopedic reference books, which ap-
proves the Latin origin of the concept of "tradition-traditio to the verb tradere — transmit", in other words
intergenerational transmission of image, customs and social practices "[The same].

All of the above-mentioned modern publications define that historical and theoretical basis are the
works of European socio-cultural history and the theory of the Middle Ages of later times, as an example of
imitation of the European-Ukrainian tradition of common philosophical-ideological, legal, socio-cultural,
and artistic heritage for the reconstruction of the national one in the European socio-cultural tradition.

In the XVIII century there was formed the anthropological-cultural concept of evolutionary historical expe-
rience in European nations, preserved by a cultural tradition. During the historical epochs it remains as the genetic
code of the preserved archaic tribes and nations, which include Ukrainian one. The research of "The ideas about the
philosophical history of mankind" [7] by J.-G. Herder continued studying human history on the basis of cultural and
anthropological peculiarities of each nation. National identity depended on the natural-territorial life conditions,
adaptability to their land, and inseparability from it. As the philosopher states: "everything, the device of their bodies,
lifestyle, life pleasures and occupations, which they have been taught since childhood, the horizons of their ideas —
everything is defined climatically," — "Take away the land, and you will take away all the vital for them" [7, 175].
J.-G. Herder writes about the strength and importance of the tradition in the culture: "Where there is a person — there
is a tradition" [7, 231]. The scientist names the tradition: "the mother of language and the beginning of culture, the
mother of religion and sacred rituals" [7, 252]. In the "Diary of my journey" [6], the author paid a special attention to
the Slavic people, in particular Ukrainian, which can cause Europe renewal. According to him: "Ukraine becomes a
new Greece, because there is a wonderful sky above these people, its cheerful nature, musicality, fertile fields, and
the other components of the landscape and mentality can awake them, and a civilized nation can emerge. Its borders
can extend to the Black Sea and also to the rest of the world "[6, 324]. Hans Cohn defined J.-G. Herder as the first
one, who considered that human civilization did not live in the universal, but in its national and original manifesta-
tion. According to him, "people are members of national communities, and in this role, they can be real creative per-
sonalities: consolidating national languages and folk traditions "[5].

On the European research experience, including national-distinctive features, there was formed a so-
cio-cultural history, a kind of regional studies encyclopedia of Ukraine in the works of Y. Markovich [16],
M. Grushevsky [9], and others. They remain the main source of contemporary search in the specific prob-
lems of history and culture theory in a holistic process of reconstructing the historical tradition, including the
Chernihiv-Siversky region. The phenomenon of social and cultural traditions, as an action and process, cov-
ered clear local regional and local ethnic lands — territories, where the Eastern Slavic tribes Severians were
historically formed, which were characterized by the common language, traditions, culture and way of life.
There is a theory of the Severians’ origin from the term "black™, which is associated with the territory with
non-passable forests, swamps, and with the Greek tribes melenchlens [21, 384]. According to the local exca-
vations, the specific names of northern cultures are specified, such as the Volyntsevska and Romenska cul-
tures of Chernihiv-Siversky region, which artifacts are stored in the National Architecture-Historical
Sanctuary "Chernihiv Ancient" and Chernihiv Regional History Museum of V. Tarnovsky. The archaeologi-
cal artifacts of the spinning wheel show the development of spinning, weaving, pottery crafts, and others.
The Arabic dirhams are found in the Romensk settlements — single whole treasures, in the settlement of
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Burynsky district in Luhtivka village [18, 3]. According to M. Hrushevsky, gold and silver Arabic dirhams
witness of the intensity of trade relations between the Severians and the Arabs in the VII-VIII centuries.
Treasures in the Black Tomb (Chernihiv) witness of a high culture in the X century, because "Siverky region
is located in the largest trade routes — the Dnieper and the Desna, which connect west, east, south and north™
[9, 372]. During the evolution of social relations, the Eastern Slavic tribes create their unions and state asso-
ciations, transforming into a consolidated state-political, territorial-demographic, legal and socio-cultural asso-
ciation, which keeps its identity and mentality, under the name of Kievan Rus [2, 229].

Ju. Markovich named the Ukraine-Rus territory as "the Ross cradle”, and the ancestors of the "Ross"
were the Sarmatians, the Scythians and the Slavs who lived on the banks of the Dnieper. From the XI century,
it was divided into 3 principalities: Kyiv, Chernihiv and Siversk, in other words into "three parts: the North,
South and Middle" [16, 29], each of them had its own climate features, performance of labor and peculiarities.
The northern part was marked by "black and red forest, this land is called Novgorod-Siversky, and the Cherni-
giv vicegerency border districts, lie between the rivers Dnieper, Desna, Besed, in times of old, the Severians
tribes lived on these banks "[16, 73]. The third subpart of the research contains a physical description of these
territories "The temperate climate, picturesque landscapes, fertile land, a variety of industry, large and small
rivers and large forests, filled with game and animals"— all of this, according to Y. Markovich, afford ground
for the Poles to call Ukraine "milk" and "honey" land [16, 42]. Y. Markovich considered the spirit or character
of the Ukrainian people as if he anticipated the era of romanticism, from the standpoint of such components as:
language, clothing, customs and rituals. In Ukrainian language, according to I. Kolesnik, there was the imprint
of "happy" climate and "the soul’s superstitions of its creators" [11, 184]. He described the Ukrainians’ attach-
ment to music as "Ukraine in Russia is the same as Italy in Europe" [16, 58].

In the Middle Ages not only national distinctive traditions, but even European traditions of common
Christian sacred images are formed. The temples, icons, mosaics and frescoes were created in their honor, in-
cluding the Chernigiv architecture. The Pantheon of the Bible Cults and Evangelical images consisted of Jesus
Christ images, the Mother and Child, the Holy Trinity, the Cherubim, the Seraphim, Holy Confessors and
Christian faith heretics, Sofia, Thecla, Praskeva-Friday and others. The local Saints: Boris and Hleb, Anthony,
Theodosius, Danilo and others filled European spirituality, which approved the Christian spirituality of the
Ukrainian-European nation. Through the example of the architecture, the art of the Chernihiv cathedrals, such
as the Cathedral of the Transfiguration of the Saviour, Boris and Gleb Monastery and The Trinity Monastery,
[1, 47] the socialization of European style is observed. They combined the Byzantine and local building style,
some painting elements of the Balkan artists and Ancient Russian wooden architecture as well as some Rom-
anesque traditions. The Ancient Russian masters borrowed some techniques of the wall brickwork and stone-
work from Byzantine masters. The main signs of common European traditions were the Byzantine and
Romanesque styles of building cathedrals, churches and monasteries, that taken together created the Rom-
anesque -Byzantine-Ukrainian style of architecture and painting. The continuity of the original, in other words,
local literature of the East Slavic ethnic group, including Polyany, Drevlians, Severians and others, continued
their development in the verbal and literary culture of the Middle Ages. These are byliny, legends, tales and
stories, partly transformed into the chronicles and have become the European heritage of the common traditions
of modern nations. The Severians, as part of the Kievan Rus state association, formed a whole stratum of origi-
nal, folklore and ethnographic culture, such as "lllya of Murom", "lllya of Murom and Idolishche Poganoye",
lllya of Murom and Nightingale the Robber" and the historical poem "Lay of Igor's Warfare" [2, 230]. On the
basis of these sources, the author reveals the transformation of continuity of the common traditions of "the cult
of Saints", temple building, Chernihiv architecture, continuity of the Severians’ Slavic-Ukrainian traditions in
the original writing and the processes of formation of Indo-European cultural features of the Severians, which
united the nation, territory, language and nationhood.
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