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In the modernist conception which was founded by Protestantism, the attitude to wealth as a sign of God's
favor has greatly transformed the relations between people of different financial status. Life, as well as the
understanding of success, has quickly moved from the collective pole toward individualization. A modern
man’s world is very serious, without any play elements of social and professional actions. This world is
demystified, demythologized, oriented to the benefit and a linear adherence to the main goal.

Postmodernism is against such self-confidence of the modern consciousness’ carriers Who present
themselves as conductors of truth, judges of the world, and its owners. It requires more modesty from a person.
Hierarchies set by asymmetric oppositions are destroyed. The whole construction of the ideology which relied
on such an unconditional hierarchical system, disappears.

Neotraditionalism which is still forming today, aims for uniting both a sense of collectivity and a
developed self-conciousness.

An individual self-reflection must reach a transpersonal depths, when a community and the history (both
previous and subsequent) will be experienced and, what is also important, realized as a part of the own life. It
is very difficult to talk about a personal success in this case, because a personality (like in the classical
traditionalism) begins to identify itself with the ground, nature, family, community, and even the whole
humanity. This becomes not only the result of faith, as it was before, but also the consequence of a world model
offered by the scientific knowledge which is carried by the self-organizational theory.

Keywords: success, value vacuum, traditionalism, modernism, postmodernism, neotraditionalism, self-
organization theory.
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THE PSYCHOANALYTIC CONTEXT OF THE POSTMODERNIST ANTHROPOLOGY

Summary

The principal problem of this essay is to proof that postmodern philosophy is based on the two main
approaches — psychoanalysis and structuralism, where the psychoanalysis plays a leading part, especially
psychoanalytic concern to the human aggressiveness. The postmodern philosophy took from the structuralism
a postulate about unbelievable role of the systems of social relationships and exchange in conserving social
unity. In psychoanalysis the postmodernism has adopted an idea on relative nature of human’s mental activity,
that it is depended on cultural practices, for example Freud's doctrine of European romantic standard or his
«familialismy.
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The becoming of new philosophical methods and appearance the controversial ideas during the twentieth
century indicates that in the methodological and conceptual basis of the philosophy has taken significant
changes, primarily due to the need to reconcile the philosophical studies with the recently created values. We
have been observing a long process of destruction the classical discourse, which carried out under the slogan
theoretical refutation or a radical review of methodological strategies in philosophy of previous centuries.

First, there is taking place the re-thinking of object’s fields in of present-day Western philosophy in the
sense of emphasizing the anthropological and social contexts in it, that, obviously, will be determine the
profound transformation of philosophical strategies. Second, in my view, in the current postmodern thought
there is occurring the «deconstruction» of the former philosophical doctrine about human being, when the
existentialism for instance, which still have being related to the «spiritualism» of classical philosophy, is
considered to be relative or false.

My primary intention is to proof that postmodern philosophy is based on the two main approaches —
psychoanalysis and structuralism, where the psychoanalysis plays a leading part, especially psychoanalytic
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concern to the human aggressiveness. It's no accident the most postmodernist scientists are interested in
researching the mental structure of human being and its social determinants.

It's well know that the postmodern philosophy took from the structuralism a postulate about
unbelievable role of the systems of social relationships and exchange in conserving social unity. We are talking
about «the role of fixed patterns of relations that allow us to identify and explain different related things» [2,
1]. In psychoanalysis the postmodernism has adopted an idea on relative nature of human’s mental activity,
that it is depended on cultural practices, for example Freud's doctrine of European romantic standard or his
«familialism» (Gilles Deleuze). Besides, lately there is almost no area in socio-humanitarian knowledge or
discourse in philosophy, which does not operate with categories of psychoanalysis at all. The philosophers-
postmodernist’s is not considering the human problem outside the issue of transgressive experience. I'm
referring to the concepts or topics like libido, death instinct, malignant aggression, schizophrenia, phantasm,
etc. The psychoanalytic theory about significant influence of culture on the becoming persona is main marker
of relativism in philosophical anthropology.

Well-known too, that from the point of view of psychoanalysis, the needed determinant to strong
«displacement» mainly is to an imperative of bodily abstinence, so that the inner displacement is primary
condition to act of sublimation. However, as compared with the displacement, the sublimation is considered
to be more perfectly mechanism of struggle against desire.

For instance, as in romantic love so and humorous culture, Freud had seen the typical examples of
sublimation the desire. The romantic love is result of the strong influence of the ascetic standard or it is the
product of the abstinence ethics, hence of the definite culture. In addition, from Freud's point of view the
romantic love (courtesy) so and production some comic sense are impossible without so-called «economy of
desire. It doesn't matter what desire have being talking about — the sexual or aggressiveness one.

Moreover, in romantic love the libido does not directed to physical possessing of its object, but to its
idealization. Other words, in romantic love rather there is the desire to get the consciousness of the passion’s
«object», than his body. That is why Freud makes the difference between love itself and the passion. The so
calling «passionate love» can be transforming into destructive or malignant aggression, for instance, death
desire. Thus, if the love is considered to have its ethical components and concerned with evolution of the
human affection, then the passion can turn into the desire to kill anyone, who is able to make the resistance.

The relativistic attitude in the psychoanalytical anthropology will be essential enforced by means of
sociologic and «psychogenetic» works of Norbert Elias. Postulated by Freud the transformation of man's
mental structure in its direction to evolution of the human affectivity in Elias's research is called as
«conditioning» Or «modelingy. Elias notes that the culture has so component, which is widely recognized as
the most important marker of the civilizational development. He talks about the inherent the high culture the
sensual and emotional standards, which exist in the forms some idiosyncrasies, for example, the feeling disgust
and bodily shame. The feeling disgust and bodily shame are considered to be an inner mechanism for
internalization of civilizational conduct rules, correspondending to imperative of «comme il faut». Elias
emphasizes that most high culture of the sensual standards with its imperative of «comme il faut» was inherent
to Western Institute of court society («mondey).

Generally, Elias in his works is keeping up the proposed by psychoanalysis and structuralism the
institutional interpretation, but everywhere he emphasizes on main influence of two factors in Western's
cultural evolution. First, he is talking about the institute of court society with its high standards of relationships.
Second, he is pointing to significant role of so calling middle-class of bourgeoisie in becoming the Western's
civilization. To his point of view, the development of merchant and especially financial capital is connected
or accompanied by the evolution of industrial commodity production. However, Elias considers more in detail
the revolutionary significance Centralized taxation system. To him, everything mentioned above have
contributed to essential transformations of social structure. First of all, those transformations provided the
strengthening of economic power of bourgeoisie. Elias was convinced of what is due to those transformations
the medieval passion for violence was substituted the passion for accumulation, or as Deleuze will say later:
“As we shall see, capitalism is the only social machines that it constructed on the basis decoded flows,
substituting for intrinsic code an axiomatic of abstract quantities in the form of money» [1,140]. Yet Elias
insists on the more effect of first reason. I'm referring to the factor of “court society», that as well-know,
existed in form of system of tight relationships and interdependencies. This system promoted to maintain of
the high standards in conduct’s Western culture that was based on the high level of affective self-controlling,
hence ensured the evolution of human sensuality, later called as “delicacy».

The strongest psychoanalytic influence to socio-humanitarian studies, we can find in postmodern project
of Schizanaliz that was proposed by Deleuze and Guattari in their famous «Anti-Oedipus». The Shizanaliz's
project is also concern to researching of the unconscious and may be interpreted as the product of development
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the psychoanalytic approach. Nevertheless, in spite of detailed exposition by Deleuze of his views, in the main
the major matter of this project was formulated by Foucault. To Foucault this tractate talks about the fascist
libido. Here is he writes in his Preface to «Anti-Oedipus»: «I would say that Anti-Oedipus (may its authors
forgive me) is a book of ethics, the first book of ethics to be written in France in quite a long time (perhaps
that explains why its success was not limited to a particular "readership": being anti-oedipal has become a life
style, a way of thinking and living). How does one keep from being fascist, even (especially) when one believes
oneself to be a revolutionary militant? How do we rid our speech and our acts, our hearts and our pleasures,
of fascism? How do we ferret out the fascism that is ingrained in our behavior? The Christian moralists sought
out the traces of the flesh lodged deep within the soul. Deleuze and Guattari, for their part, pursue the slightest
traces of fascism in the body» [1, xiil]. Yet as well known, this problem is directly related to psychoanalysis,
is its traditional area. In this regard, one can mention the psychoanalytic researches of Wilhelm Reich and
Erich Fromm too.

In Freud's works on traditional culture, for example, he insists on its ambivalent essence. He says that
from the one hand the culture fulfills the useful functions, because its main purpose consists in ennoblement
of human nature. On the other hand, the culture, especially traditional one, actualizes the repressive aim to
subjugate the desire, teaches to overcome or struggle against it that ostensibly makes the humankind deeply
unhappy, but only this way to one can create the moral structure of the person.

However, within the framework of psychoanalytic philosophy there is opposite interpretation of past
ascetic culture that is based on the proof the repressive essence of it. For instance, Wilhelm Reich considered
that the religious institutes in the whole, contrary, destruction of human being. To his point of view, the brutal
tyranny of the patriarchal institutes like a church and traditional family are the direct causes or source of the
arising of sadistic character. Hence the discussed within the psychoanalytic studies widely the malignant
aggression is the result of the strong social forcing. Reich was convinced that the violence produces only
violence, especially the love to violence and didn’t believe in formal ethics.

Thus, the same over a certain period within the framework of so calling sciences of Spirit many
researchers have admitted the need to investigate the institutional determinates in their principal influence on
human mind. The Freud's idea about ambivalent essence of the traditional (ascetic) culture, that it enables to
formation the person, is widely accepted by a lot of philosophes. Nevertheless, according to some authors the
modern culture, in particularly the postmodern is more repressive, then its traditional formation. They are
referring to the power of the economic forcing totally that deal with the tyranny of production and consumption
relations. Some of them say about death of the traditional culture, which related to «death» of its morality.
Other words the consumerism as a leading ideology of postmodern’s culture has repressive meaning. Its main
aim is to forcing to consume of any things or «ideas» including the consumption any sorts of violence; hence,
the culture of postmodern is turning into consumer or exchange value.

There is no secret the at first profound institutional explanation, mentioned above, was offered by
Nietzsche, who was convinced that the moral duty, for example, is connected with Ancient Debt Law and has
its origins in the person’s fear of cruel punishment. Nietzsche stated that it is probable the truth nature of any
kind person is the hate, or «resentment». That is why he reached the conclusion that kindness per se is the
simulation. Other words, morality is a result the severity of the «culture». It follows from this that dysfunction
of institution culture, mainly the dysfunction of institutional control and repression can led to the moral
atrophy, or ethics duty would be not arise at all. Later Freud will accept this view and complete it in the doctrine
of the Oedipus (castration) complex. Deleuze and Guattari have adopted this theory of culture too. For
example, they are claiming that cruelty has nothing to do with some ill-defined or natural violent, «that might
be commissioned to explain the history of mankind; cruelty is the movement of culture that is realized in bodies
and inscribed on them, belaboring them. That is what cruelty means» [1, 145]. However, it's scarcely the
culture of postmodern may be called to the «cruel» or a «system of cruelty», «blooded» with «most dreadful
sacrifices». It's also impossible to call this culture the mechanism of «conditioning» or «modeling» in sense
of ennoblement of human nature.

Mentioned above Elias, for instance, was convinced that only by means of the tough social dependency
each other the humankind are ability to keep up and reconstruction the field of moral standards. Nevertheless,
today we have gotten society with high level of social alienation. We can observe the economic annihilation
both as moral culture and the conduct culture of «comme il faut», hence any fixed standards of relations. There
is lack of the tight social connections and relationships. Thus, there are no strong determinants that to contribute
to the formation of the moral person.

Indeed, in economically undeveloped societies the authorities cultivated of “blooded showsy» and
institutional violence to accustom everybody to Father’s law and honor him as God, hence to accustom to the
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social order, which was probably connected with it. It is enough to remember that for a long time the murder
of the father was seen as heaviest evil, for which a painful punishment was provided.

The numerous “inscriptions along naked flesh», or when the torture that are desired and liked there are
more common in barbarian’s societies, than in modern one. In era of rise of industrial capital or growing
commodity production, the power’s control has changed in the sense it occurs by means of economic enforcing.
The old institute of the father’s or familial control, generally, it is longer designates nothing. The repression
role of father is substituting for an impersonal commodity production. The main purpose of new formation to
accustom to labor, and hence to consumption. That is why the analysis "group of men's solidarity", proposed
by Levi-Strauss was substituted for researching of other institutes, for example, the family in the context of
the Oedipus complex (as Deleuze and Guattari claimed: "“familial crazy") or the economic corporations. This
is the logic of the structural development of Western society and philosophical thought is to be follow it.

Thus, the collapse of patriarchal family is being explained by the totalitarianism of economic social
mode, mainly evolution of the economic sanctions system and rewards. The modern Western society is
showing a high level of the social mobility and disintegration, and economic independence of its members has
been providing the emancipation from any moral in relationships and emotional links, which displaced by the
wayside. The absolutization of economic values creates a different mental structure of person, even transforms
the structure of unconscious. It’s no accident the psychoanalysis is being substituted for «Schizanaliz», and
personal Oedipus is being replaced for impersonal «Desiring-Production»: «Our society produces schizos the
same way it produces Prell shampoo or Fords cars, the only difference that the schizos are not salable» [1,
244].

Indeed, the modern sociologists and psychologists have found out that there is another anthropological
type of person — «Schizoidy», who does not feel the need for destructive impulses. Moreover, the growth of the
so-called practices of violence in the modern world testifies that the criticism of a traditional (ascetic) culture
that models a religious, therefore, embittered consciousness, has turned out to be erroneous. We are talking
not only about multiplicity xenophobic and sexist conflicts in our everyday life, but also about the malignant
aggression of the of fascistic libido, the need for it is inherent both the consumer’s society and the societies
with low level of the development. The striking examples of such aggression mainly is taking place in a
teenage space and that is not surprising. After all, modern youth is like that social category, who does not want
to understand the rhetoric of taboos at all. It follows from this that economic dominance has a serious weakness.
In spite of expositions that was offered by Deleuze, it's not enable to causes the «desiring-production» of the
«schizoid unconscious» in everyone. Just like traditional culture, the economic enforcing is helpless in the
fight against the sadistic components of libido, even to the symbolic one or exercised through power.

As noted above, the postmodern society is the society of depersonalization, the human relationships here
are extremely weak, and this, as it turns out, only helps to replace the love with hatred. Postmodernist’s
philosophers state, that this is mainly Narcissisms society — the society of the «actors», which are not able to
affective-diffuse connections. This society is rather the favorable environment for the formation of a sadistic
character. The close people are not needed here. The children in such a society are not emotionally involved
to anyone. If they are neurotic, then for entirely different reasons.

Thus here, in spite of the Freud's conclusions about the importance of displacement’s act, the renascence
of patriarchal family in the role of the harsh, frustrating father will rather provoke to arise of the destructive
aggression, i.e. sadistic persona, but in no way a moral consciousness with a developed sense of duty or guilty.
Although a destructive libido is being effectively formed and without his participation.

A sadist or a fascist, that is essentially the same thing, does not just enjoy the violence. He constantly
feels the deficiency or the inferiority, and therefore he hates. It does not matter for what reason. He constantly
slips out of the social system that generates him. He does not correspond to it just by virtue of the anti-
production attitude. There is only one thing in general that he produces and consumes. This is a violence. He
doesn’t care about work or persons. He loves to subjugate or dominate, take pleasure in destruction. He doesn't
understand and accept another meaning of being.

Probably, postmodernist’s philosophers are right, when they states that the problem of the destructive
aggression is very complicated, and that it has almost dialectic nature in the sense of its social meaning. On
the one hand, the society ostensibly needs the sadism because it’s always interested in to frustrate and subjugate
the some social group — children, women, aliens and etc., on another hand, the sadistic character is subject to
social ostracism. The danger of this situation consists in that the intensification of sadism in common
consciousness is unlimited. As immediate part or element of the group unconsciousness, the sadist acts
everywhere — in the streets, in the families, in the corporations. It is arising up in the «one-dimensional space»
not in the sense of materialized consciousness (as Marcuse said), but as the flow of the sublimated and non-
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sublimated violence, ecstatic hate and destructiveness as essential elements in society that is encouraged by
the competition for dominating. That is why it can’t be exterminated.

Many thinkers define the postmodern culture as Baudrillard defines it — as an «orgiastic» one, hence it
is hardly worth talking about sexual suppression or frustration as the only reason for the need for violence. The
Nietzsche and later Reich, for example, denied the traditional values, because they were convinced that a strong
feeling of annoyance, displeasure, or spite and hatred, like the need for religious faith and God, were caused
by suppressed consciousness.

If there is «spite and hatred» behind the depth of religious faith in God, then what is there behind the
real cruelty and atrocities that people practice to in relation to each other outside of religious belief — good-
heartedness? Of course, this is honsense. That is why, adepts of the critical social theory, for instance, appeal
to economic arguments, seeing a much greater danger not in religious experience, but in the annihilation of the
«desiring-production». Subsequently the industrial area and connected with it Puritan ethic demonstrated, that
the not suppressive enforcing, but the «libidinal investment» and, mainly, «libidinal labor» are able to
transform of human energy, hence its aggressiveness.

However, within framework of that system there is a dangerous tendency. The thing is that it can turns
the desire only into the «desiring-production» or the «desiring-consumptiony, then the «conjunction» between
the postindustrial capitalism and connected with it hedonistic culture is seen to be even fatal. The culture no
longer need the restriction or suppression of the desire. On the contrary, the postmodern culture constantly
cultivates and produces it, in this case, any desire. One need that all this will makes the profits or the surplus
value. The essence transformation of the capitalism, its postmodern mode that was defined as an «esthetic»,
caused of arising the new metaphysic like the mentioned above tractate on schizophrenia.

The key word of that metaphysic is the «desiring-production». Moreover, this project reflects the process
of transferring the desire into the power of the «body without organs», that dissolution its natural basis. Deleuze
stated, that today we have got a society of the schizos and the celibate machines. It's in the best case. In fact,
the «body without organs» significates to death: « The body without organs is the model of death. As the authors
of horror stories have understood so well, it is not death that serves as the model for catatonia, it is catatonic
schizophrenia that gives its model to death. Zero intensity. The death model appears when the body without
organs repels the organs and lays them aside: no mouth, no tongue, no teeth — to the point of self-mutilation,
to the point of suicide» [1, 329].

In spite of the fatalism of this postmodern philosophy, one can state that today we have not only the
triumph of the schizophrenia. One can reach the conclusion that today the moral «duty» generally has
transferred into economic space, hence has lost its moral sense and meaning. In fact, it is the end of morality
or even, probably, of society, as Baudrillard wrote, «the end of social». I wonder how long the social formation
and its culture will be exist, where people only care to get pleasure, hence the formation that exists outside of
the morality or any fixed patterns of relations, or will be occur profound structural transformation in it.
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MCUXOAHAJIUTHYECKHA KOHTEKCT MOCTMOJAEPHUCTCKOM AHTPOITIOJIOT A

Annomauusn

AKmyaJleOCI’I’lb cmamovu 06yC]l06]leHa He0OCmamoyHbim UusydeHuem 6JIUsARUA I’lp05]l€MH020 noJjisi
ncuxoadvaausa Ha paseumue gbpaz—myackozo nocmempykmypaiusma, 6 4acmHocmu NCUXOAHATUMUYECKOL
memamuxku ()ecmpykmueHoeo ]lu6u00, Komopasi yasice nodmu cmoijiemue A6Jj11emcsi npec)memom npucmaiibHoco
unmepeca co CmopOHbl MHO2UX uccaredosameneii. B cmamve marxowce paccmompenr 60npoc 0 3HAYUMOCMU
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cucmemvl COYUATbHLIX C6A3€ell U 63AUMO3ABUCUMOCIEN 8 BOCHPOU3BOOCEE 00UECEEHH020 Oblmus —
Oa3UCHASL CMPYKMYPATUCICKASA UOest, KOMOPYIo 0coberHo noddepacum Kan Bodpuiiap. Mmenno Ha eé ocHose
OCYUEeCMEIAEMC  NPEeONPUHAMAs — NPeocmasumensmy  Qpanyy3ckoeo  NOCMMOOEPHUIMA — KPUMUKA
MPAOUYUOHHOU — KVAbMYPbL,  KOMOPAs,  CO2NACHO  «OPMOOOKCANLHOMY — NCUXOAHATU3YY,  SGNemcs
@yHOamenmanbHOU 0emepMuHaHmou GopmMuposanus MOpaIbHO20 CYObeKma, m.e. UHOUBUOd, CNOCOOHO20 K
aggexmusnol coepaicarnnocmu (HelmpaibHOCMU) U CAMOKOHMPOIO.

B 0annoii uccnedosamenscroii pabome packpvléaemcs 102UKa CMAHOGLeHUs MeoPUll 310KAYeCmEeHHOU
azpeccuu, 20e RCUXOAHATUMULECKAs 2Unome3a 0 axkmope MOUHO20 CeKCyaibHO20 NOOABIeHUS NOONEHCUTN
demanvHOMy nepecmompy. Bo-nepevix, cywecmeeHHOMy nepecMompy NOOAEHCUM «OPMOOOKCATbHASLY
meopus. caousmd, co2idcHo KOmMOopou caducmuyeckoe ubudo ecmo ciedcmeue 0dsieHUsi acCKemuiecKko2o
uoeana (amuxu 8o30epxcarnus). Hexomopuvle nocmmoodeprucmol noouéprusaom noatoe 3ab6enue, omciood
Heseposimuoe beccunue NaAMpuapxarbHO-ACKeMU4ecKol mpaouyuu 8 YCIO8USAX COBPEMEHH020 mpuympa
nIOMU U HACKAJNCOEHUsl, CRed08AMENbHO, OOHAPYICUBAION HECOCHOSIMENIbHOCHb NCUXOAHATUMUYECKOU
meopuu azpeccuu. Bo-6mopuvlx, Ncuxoamarumuyeckdas KOHYenyusi pas3gumus JIUYHOCMU GblIMeCHAencs
AbMEPHAMUSHBIMU NOCIICIMPYKMYPATUCICKUMU NPOEKMAaMU NOCMOOEPHUIMA, HANpUMep, cmpamezuell
«UUBAHATUZAY.

Aemopvl 3mou cmpame2uu HACMAUBAIOM HA MOM, YMO 8 YCIOBUAX 2e0OHUCTHUYECKUL KYIbMypbl
HOCMMOO0epHa e08a CMOUM 2080PUMb 0 CEKCYATbHOM NOOABGNEHUU KAK eOUHCINEEHHOU NPUYUHe HOmpeOHoCmu
6 Hacunuu. Hespomuueckomy cyovexmy @petioa @. ['eammapu u K. [enés, nanpumep, npomueonocmasisiiom
MeHee paspyuumensHulll, Ho, 6Mecme ¢ mem, ewé boaee Oe3yMHbIll AHMPONOIOSUHECKULl MUN — (ULUSUKAY,
KOMOPbIM OHU OMYACMU HUBEAUPYIOM npobiemy azpeccusnozo aubdbudo. Oonaxo, npu bosee 2yo0Kkom anamuse
O0aHHO20 NPOEKMA BLIACHAEIICS, YO CYUWECNBEHHBIM MAPKEPOM WU30UOHO20 CYObEKmMA AGNIAEMCs «meio be3
0peano8», KOMopoe (Qaxmuuecku CUMBOIUIUPYEM CMepmb UMM 6eledeHue K cmepmu. Taxum obpazom,
oOHapydicenHble PUIOCOPCKUM NOCMMOOEPHUSMOM MEHOEHYUU 6 DA3BUMULU COBPEMEHHO20 3aNa0H020
obuecmea, 1 e20 Ky1bmypul 6Cesiom Ciadblil ONMUMUIM.

KiroueBble cj10Ba: TPAHCTPECCUBHBIN OMBIT, JTUOUI0, HMHCTHHKT CMEPTH, 3JI0KAYECTBEHHAS arpeccus,
CMelICHUE, IIH3aHAIN3.

CAHTAPJIH IA.

JIOKTOp dinocod. HAyK,

mpod. kadeapu ¢inocodii rymaHiTApHUX HAYK

KuiBchkoro HamioHanbHOTO yHiBepcutety iM. Tapaca IlleBuenka
(M. Kuis, Ykpanna)

inna@befaudit.com.ua

MCUXOAHAJITUYHUNA KOHTEKCT TOCTMO/IEPHOI AHTPOITOJIOTTi

AHomauyia

OcnosHna npobema ybo2o ece — 008ecmiu, Wo NOCMMOOepHA QinocoPis IPYHMYEMbC HA 080X OCHOBHUX
nioxo00ax, a came Ha NCUXOAHANI3] Ma CMPYKMYpaniami, 0e HCUXoanais idiepae nposioHy pov, 0coOIUE0
NCUXOAHANIMUYHULL THmMepec 00 npobaemu ni00cbkoi acpecusnocmi. Ilocmmoodepuicmcevka @inocoghis
3an03UYUAA Y CIPYKMYPALiZMi HOCMYIAm PO HEUMOGIPHY DOJb CUCTEMU COYIANbHUX 83AEMO36 S3Ki6 ma
00MIHY W000 30epedcentss coyianbHol €OHOCMI. 3 NCUXOAHANIZY NOCMMOOEPHI3M 358 10el0 NPo GiOHOCHY
npupody RCUXiuHOi OiAbHOCMI JIOOUHU, WO BOHA 3ANeNCUMb L0 KYIbMYPHUX NPAKMUK, HANPUKIAO,
¢@poiidiscoke ueHHs NPO EBPONEUCHKUL POMARMUYHUL CMAHOAPmM ma 11020 «paminianizmy.

Knrouoei cnoea: TpaHCTpECHBHHIA JOCBiM, JNi0if0, IHCTHHKT CMEpTi, 3JIOSIKICHA arpecis, BUTICHEHHS,
HIM3aHaTi3.
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