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THE UNIVERSITY AS AN AGENCY OF BUILDING COMMON
UNDERSTANDING IN THE GLOBAL AGE

The article examines the practical value of philosophical hermeneutics by H.-G. Gadamer. Reffering to M. Heidegger
who defined the concepts of Man and Dasein as belonging to different dimensions of our world and of phenomenology,
author is looking for an examplar that would include real and phenomenological characters simultaneously. So he
offers to see the University as a locus where hermeneutical conversation develops in both dimensions, and the one
related to the ideas of truth, wisdom and thus a channel for common comprehension in the Global Age.

For every human being it has become a necessity
to raise deep philosophical questions about the Global
Age. It seems that reading numerous futuristic publi-
cations on economics, geopolitics and information
technologies is not enough to understand the sense of
the time we are living in and our positions within it.
There is a feeling of substantial, truly global change
resulting with impossibility of coming back to previ-
ous conceptions’ comfort of the Man and the world.
Moreover, at the end of the first decade of the XXI
century an ideological cacophony of postmodern con-
flict seems to be overcome. The further productivity
of “the conflict of interpretation” [1] is quite doubtful
and even irrelevant. Inability to listen and understand
each other turns into the danger of the permanent glo-
bal conflict with the worst consequences.

But at the same time new media development
gives hope for the formation of the global society as
a “public sphere”, so especially significant becomes
the idea of a “learning society”. The universal striv-
ing to establish a great conversation of everybody
with everyone requires a need to recover the basics
of philosophical hermeneutics. Not only hermeneuti-
cal phenomenon with its aim of reaching understand-
ing should be paid attention to. It is important to be
aware of conditions in which hermeneutical talk can
take place, which H.-G. Gadamer emphasizes. He
does mean the special looking for the truth minded-
ness of all the conversation participants. “The inner
word” [2] of the truth does not belong to any lan-
guage but only to God. It can be reached and heard
as a result of such a right conversation.

The biggest problem, which needs if not a solv-
ing but at least constant attention is an interaction of
the two dimensions: an everyday life connected
with public sphere; and phenomenological thinking
of the essentiality. In other words, whether phenom-
enological generalization can be formulated from
Man’s experience or it is connected rather with some
phenomenological construction which M. Heidegger
named “Dasein”. I suppose these two dimensions
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can be regarded as a close connection, in case some
necessary conditions when hermeneutical talk does
take place are taken into consideration. Then it is
more about some hermeneutical discussion or dis-
cursive demand for philosophical hermeneutics.

Due to these special demands to hermeneutical
conversation, we need to discuss the concept of
hermeneutical space. Even from the Man’s point of
view we immediately find ourselves in conventional
phenomenological dimension with its system of the
game rules different from the daily experience. In
such dimension with its limits of time, space and
rules there exist sportsmen who participate in a soc-
cer match. Let’s make the next step and connect
these conventions with some really existing social
institution. First, let’s have a look on the concept of
wisdom brought up by St. Augustine, the founder of
the philosophical hermeneutics. He emphasizes that
wisdom does not exist on its own. It belongs to God
because it is based on the ethics of humaneness,
which makes for wisdom as itself.

St. Augustine positions himself upon humane-
ness as a human phenomenological essence includ-
ing the immortal soul. At first sight, such criteria of
human spirit seems to be ephemeral but in fact they
cause a human ability to understand and wire for
sound in ones native language that “inner word” of
the truth, which does not belong to any language
unless it is found during the hermeneutical talk.
Owing to St. Augustine, philosophical hermeneutics
is based on the Christian co-ordinate system.
Though, the philosophical functioning of these ide-
as can be seen in different cultures.

A good demonstrative example of how the rules
of hermeneutical game create the conditions in
which “the greatest enlightenment of the greatest
truth” [3, /6] come from the life of sufi Rumi, when
he met a wandering sheikh Shamsuddin from Tebriz
in November 26, 1244. However, the evidences dif-
fer in details. Either Shamsuddin having heard Ru-
mi’s answer swooned from the Revelation light or
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vice versa — Rumi swooned and then having real-
ized the truth in ecstasy was able to answer. Thus,
Rumi’s leap for wisdom took place after a deep
hermeneutical talk.

From the point of view of philosophical herme-
neutics the most important here is not the sequence
of events or the sense of questions and answers. The
truth can be found inside of a good structured herme-
neutical conversation including participants’ preju-
dices, their willingness to look for the truth, ability
to listen to and hear each other and the truth found
which did not exist before the conversation started.
Such a talk does not only allow to find the truth but
also changes all its’ participants or equally the text
and its interpreter, as an active reader.

The concept of hermeneutical space can be repre-
sented by the metaphor of the Sophia to which
S. Averintsev used to refer. Divine wisdom lies apart
from the rest of the world. The same way the culture
separates the human world from chaos. The Sophia
is neither transcendence nor immanence. It is the
point where they meet. It is where the joy of great
Creator joins Its creation and perceives it. It is the
secret of the birth of humaneness including human
dignity in its Christian interpretation. The Great wis-
dom enables to perceive and understand the truth.
The Sophia unites different human thoughts into one
well-disciplined intellectual universe. It unites lands,
cities and countries in a centralized sacral state. The
state becomes its “sweet home” [4, 8]. The image of
spiritually enlightened society which personifies the
greatest sense is being created.

Let us refer the Sophia metaphor not only to wis-
dom as a human ability to understand and realize but
also to find mutual comprehension. Accepting this
convention, philosophical hermeneutics also takes
place in public sphere !. The Sophia reconciles all ir-
reconcilabilities of the phenomenological and the
public. Here we come back to our major aim that is to
show such social phenomenon, which also has phe-
nomenological criteria. There can be no doubt it is
the University. It is where the wisdom lives not only
as a sum of scientific answers to questions asked.
Wisdom is a possibility to produce answers, which
can entirely fulfill human needs in not only knowl-
edge but also in understanding and mutual compre-
hension, which means ability to find the truth.

New quality of knowledge is expected to be pro-
duced by universities. Together with new techno-
logical inventions we talk about humanization of
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scientific and intellectual life, involvement of differ-
ent societies’ with the help of mass and new media
into the great conversation nationally and globally.
The questions raised in the narrow intellectual circle
now are becoming hot and significant for wide pub-
lic society. The idea of the university continues
where the principles of academic freedom are re-
spected including not only the right to carry out sci-
entific experiments but also freely express one’s
own point of view on any important public event.
Such emphasis on humaneness raised by St. Augus-
tine many years ago becomes extremely important
nowadays. In the university not somebody’s mer-
cantile interests but the concern for the essence,
which brings people closer to wisdom, humaneness
and morals, plays a key role. Therefore, the new
knowledge will belong not to some private chosen
owner or system but to all people.

Discussions at the Higher Educational Summit
for Global Development (Washington, April 2930,
2008) the participants of which were the majority of
rectors and presidents of different higher educational
establishments from all over the world confirmed the
anxiety of academic community over universities and
society integration. Knowledge was proclaimed to be
the only real and global value. However, the fact of
producing, communicating and sharing of knowledge
does not ensure mutual understanding and increase of
wisdom. S. Pitroda, Chairman of National Knowl-
edge Commission of India, in his report on “The
Global Crisis in Education” using India as an exam-
ple stated that all people have equal rights from the
very birth but do not have equal possibilities.

However, such crisis can be seen from the other
side. S. Pitroda looked for an explanation of the fact
that more than three million people are imprisoned
in the USA. Where is the positive influence of high-
er education and new knowledge? Why a large num-
ber of criminals appear to be out of positive moral
context offered by rich society? That’s why from
materialistic and statistic view on education and sci-
ence we should turn back to the idea and purpose of
the university. Only in that case we can take care of
the hermeneutical space of humanized wisdom,
which makes us feel absolutely free in our constant
search for the truth. It gives hope of solving global
problems and avoiding all possible world threats. It
will become reality only if “the Sophia’s home” in-
cluding our ability to think and talk the right way is
enlarged and broadened.
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! Here we would refrain from opposition of Gadamer and Habermas in their vision of philosophical hermeneutics and repetition of

application.
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YHIBEPCHUTET SK IHCTPYMEHT TBOPEHHS 3AT'AJIBHOI'O PO3YMIHHAA
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Ceamko IO. I

CBIT AHTUYHOI'O KOCMOCY I AHTUYHA MOJIEJIb ®1IJIOCO®YBAHHA:
KYJBTYPHO-ICTOPUUHHUM TA ICTOPUKO-®LIOCO®CHKU KOMEHTAP

Y emammi 3 ypaxyeannsam esponeticbko2o 00cgioy inmepnpemayii aHmuyHOCMI SIK OKPeMoz20 KyIbmypHo-icmopuy-
HO20 MUNY, OCHOGHUX CKIAO08UX AHMUYHO20 Mi)y ma iXHb02o 8I000padicens 6 aHmuyHil inocoPii uUsHAYAIOMbCs

I. €Bponeiicbknii focBia inTepnpeTaunii
AHTHUYHOCTI IK OKPEMOTo
KYJbTYPHO-iCTOPUYHOTO THITY

Komnuce, po3nounHaroyu BIacCHUN aHalli3 aHTHY-
Horo (inocodyBaHHs ! K TOr0 «EMOXaIbLHOTOY Ili-
JIOTO, JIe €BPOMEHIli JOHUHI IIYKAIOTh CBil 30J0THIA
BiK, O. @. Jloces 3ayBaxyBaB: «KoxkHa ernoxa oTpu-
MyBaJla BiJl aHTUYHOCTI T€, Ha 1110 BOHA TiJIbKK Oya
3[aTHa, 1 KOKHA eroxa mobavnsa B Hill IpaBUib-
Hui Oik, Xoua i HeMPaBUIILHO IrHOpYBaJja iHIIi CTO-
poum» [1, 67].

DiKcyI04H IO MOMEPEHI0 «POOOTY AyMKM», (i-
J0cOo() MUCAB: «... HAllle PO3yMIHHS AHTHYHOCTI:
1) mae GaunTH B Hill MiICTaBOIO IHTYILIIO F0OCHKO-
20 mina K CyTTEBY XapaKTepUCTUKY OyTTs B3araii
(LLInenenep), 2) ne pikcyerbes... MIaCTUYHA i OI-
TUYHA 3aBEPIICHICTH OIaropoIHOTO i MPEKPACcCHOTO
Tina (Binkervbman), 3) WO Pi3KO MPOTUCTOITH Oy/Ib-
SIKOMy POMAaHTHYHOMY TMIOIIYKy Oe3MeXHOoro it
taemHuuoro ([llinnep), 4) 31 cBO€ BIacHO 0e3-
MEXHICTIO If TalHOIO Ta 3 yCiM BJIACHUM IOpUHAH-
HSIM y CTaHOBJIEHHs i ekctas (Hiywe), 5) npudomy
BCS I MICTMYHA ¥ BOJHOYAC 3€MHA TIIECHICTb,
BUBLIBHSIOUM Bifl CYTO AYXOBHUX YCTPEMIiHb i
ACKeTUYHOTO TMOMOJaHHA TUIOTI (Biopoodacenns)

i 6) marouM BHpa3HO 3a0KPYIVIEHY ¥ YCBiZOMIICHY,
9iTKy i pi3Ky CTpyKTYpy it popmy OyT1s (/Ipoceim-
HUYMeE0), 7) BUSABISIETbCS HIYMM IHIIUM, SIK CUHTE-
30M OE3KIHEYHOIro ¥ KiHIEBOro, abo iaeasbHOTo
i peasibHOTO, JAHOTO, MMPOTE, 3aC00aMU KiHIIEBOTO 1
peanbHOTO, i 32 CYTTIO CBO€IO — Y cepi KiHIIeBOro
it peanbHOTO (Lllennine i I'ecenv)» [1, 67].

Jonamo 10 mi€l XapakTepUCTUKH CEPeIHBOBIU-
HHUH JTOCBIJ TPAaKTyBaHHS aHTHMYHOTO AOCONIOTY SIK
kBasiabcomtory 2 B De civitas Dei Bn. Aseycmuna.
Jonamo 6mkunii nocBin Tpareniitnoi — ycuin /1po-
K1y — iHTepHpeTanii gioHiciiickkoro Midy y B’au.
leanoesa *. Tonamo it pocsin camoro Jlocesa 3 KiH-
IIEBOI0 (POPMYJIOI0 AHTUYHOTO KOCMOCY SIK Tear-
panbHOI mocTaHoBkH [2, 507]. Binrak mu Hapa3 oOT-
PUMaEMO y3arajJbHEeHy KapTHHY Mioioro-peHome-
HOJIOTIYHOTO TPOYUTAHHS aHTUYHOTO CBITOIVIAIY
BIPOJIOBXK I’ SITHAJUATH HACTYITHUX CTOJITH €BPO-
neficrkoi icTopii. M HaM 3anMIIaeThCs NMIIE yTOU-
HUTH JISSIKi CKJIaJIOB1 IOTO AaBHBOTO Midy.

I1. OcHoBHI ck1a70Bi aHTHYHOTO Midy
Ta iXH€E BifoOpakeHHs B aHTU4HIl disocodii

OTXe, aHTHYHHH KOCMOC YK€ BiJl 4aciB 10HIH-
ChKUX (him0CcO(iB-«(icionoriBy, y MPOMIKKY MixX

! SIkuii M TIOCTIHO MaTHMEMO Ha yBa3i B OJAJBIINX MipKyBaHHSIX.

2 SIkuM € Oymp-sike 6araToboMOKs.

3 Jle Gor-cTpagHUK y KOCMIYHOMY aKTi CAMO3PEUCHHS Bifae cebe Ha MOTaly CBITy 33115 KiHIIEBOTO arOJUIOHIYHOTO CTBEPIKEHHSI 7'esp.

30upaHHs JIOKyTH cede SIK CBIiTy i CBiTY sIK cebe.
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