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R. Yaşa

To The Problem of Use of The Paşa TiTle
by the MeMbers of the ottoMan Dynasty:

alâaddin “Paşa” and süleyman “Paşa”

There are various opinions of the origin and etymological roots of the word Paşa. 
Some scholars state that this word originates from the Turkish word “baş ağa” or 

“beşe”1 (older brother); however, others assert that it derives from “pây-i şâh” or “pâd-i 
şah” which means the foot of the sultan. Since the Turkish Oghuz (Turkmen) called the 
older brother ağa2, ağabey, it is also possible that the eldest brother was called başağa and 
in some time this word trandformed into paşa3. Müneccimbaşı, one of the Ottoman histo-
rians, states, “Since the older brother was called paşa in the Turkmen dictionary, Prince 
Alâaddin, the eldest son of Osman Gazi, was called paşa”4 when he referred to Alâaddin.

Hüseyin Hüsameddin states that the word paşa does not originate from the word beşe 
in the discussion whether the word “paşa” derives from “beşe” or “peşe”5. Thereafter, he 
puts emphasis on the fact that the term paşa was used not only by the military officers, 
but also by many people from the civil services, Muslim preachers and Sufism masters; 
and this term must be of Turkish origin6.

Osman Nuri Ergin states that the words efendi, ağa, and paşa were first used by the 
Ottomans, and beşe originated from baş ahî and baş ağa with some alterations, and sub-
sequently, beşe changed into paşa; and the word paşa was still used in some regions of 
the city of Kastamonu7.

On the other hand, Frederih Gize states that baş ağa cannot be the term used in this 
context as the word ağa already means ağabey (older brother) on its own, thereafter he 
states that the word paşa was also used by dervishes who were contemporaries of Âşık 
Paşa. Consequently, it can be agreed that paşa originates from the word “padişah” and 
characterizes the sovereignty of the spiritual universe just like sultan. In fact, spiritually, 
a dervish is at the same time a sultan or a padişah in the Sufistic poetry8.

The word paşa was used for persons who were qualified as warriors or those with reli-
gious characteristics during the period of Anatolian Seljuk Empire. For instance, the 
name of one of the friends of Sadeddin Mesud, a scientist, poet, and physician who lived 
during the period of Rükneddin Kılıç, Sultan of the Anatolian Seljuk Empire, was Ali Big 
Paşa. Here Ali Big Paşa, who possesses the titles of Aziz ul-mulûk and s-selatin Mucîred-
din, is a person, who also possesses the titles of ascetic, sheik, and Paşa. This proves that 
the term paşa was in usage up towards the end of the XIII century9. 

The term paşa was a specific name given to men and women in the principalities and 
subsequent Turkish states. For example, the name of the son of İbrahim Bey of the Can-
daroğulları10, the name of one of the sisters of Beyazıd Paşa, one of the Ottoman gover-
nors, is Paşa Melek11. The name of one of the most beloved wives of Kara Yusuf Bey, the 
bey of Karakoyunlu Turkmen, is Kadem Paşa12.

Also, it has been asserted that the word paşa originates from Babylon, it is indicated 
as “paha” in the Old Testament and is still existent in Hebrew. 

Hammer states that this title was known in Europe, but only a few people were con-
scious of its meaning and fundament; and thereafter he records that the word paşa consists 
of “pay” and “şah”, two Persian words, and means the “foot of the sultan”. According to 
Hammer, the word Paşa was existent in old Iran and originated from an old facility of the 
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Iranian sultan Keyhüsrev. This sultan deemed the officers of the government under his 
control as the organs of his own body and called them with the names of various organs 
depending on their employment relationships. Accordingly, the top officers charged with 
internal affairs represented the eyes of the sultan (çeşm-i şah), those charged with securi-
ty and intelligence were his ears (guş-i şah), tax collectors – his hands (dest-i şah), sol-
diers – his feet (pa-i şah), judges or agents for the application of laws – his tongue (ze-
ban-i şah). In this context, the paşas could be the feet of the sultan since they were city 
governors, viziers, military commandants13.

It has been stated that the title of paşa, the etymology and origin of which we here try 
to explain, was given to Alâaddin and Gazi Süleyman, the members of the dynasty, for 
the first time during the period of Orhan Bey in the Ottoman Empire14. Among those, 
Alâaddin Bey was born by Bâla Hatun, daugter of Şeyh Edebali, wife of Osman Bey, and 
Orhan was born by Mal Hatun, daughter of Ömer Bey, the first wife of Osman Bey15. The 
Ottoman historians confused Prince Alaeddin Bey with Alâaddin Paşa, the last vizier of 
Osman Gazi and the first vizier of Orhan Bey because of the similarity of their names and 
erroneously stated that Prince Alâaddin was in charge as vizier for Orhan Gazi and there-
fore he was awarded with the title of paşa16. In fact, the first of these two Alâaddins, i.e. 
Prince Alâaddin, son of Osman Bey, was a governor, and the other one was a vizier, who 
organized the state and originated from the ulama. The title of Alaeddin, son of Osman 
Bey, is “Bey”, the title of the vizier Alâaddin is “Paşa”17. 

In fact, it has been clarified in the Tevârih-i Âl-i Osman Chronicles that was completed 
by Âşıkpaşazâde in 1484, that Alâaddin refused the title of paşa. Therefater, Orhan Gazi 
offered his brother Alaeddin, who was known to be smart and wise, to become a paşa, but 
Alâaddin rejected this will and asked Orhan Gazi for a place, where he could live modest-
ly. Orhan Gazi approved this will and gave him a village in Kite Plain named Fondura. 
Thereafter, Alâaddin let a mosque in Bursa and an Islamic monastery for the poor and 
followers in the vicinity of Kükürtlü be built18. Mevlana Mehmed Neşri, one of the Otto-
man historians who used Âşıkpaşazâde as a source material, supported this opinion of 
Âşıkpaşazâde in his work named Kitâb-ı Cihan-nümâ, which has completed in 149219.

Although it was recorded in the subsequent Ottoman Histories that Orhan Bey offered 
his brother Alaeddin to become his vizier and Alaeddin accepted this offer20, we consider 
that this event is not in conformity with the Oghuz tradition and Ottoman inheritance pro-
cedure because the country was traditionally deemed to be the common property of the 
sultan and his sons. Since there was no sultanate law during the first periods of the Otto-
man, there was also no tradition and rule determining the age of the son who was to take 
the place of the sultan21. As a natural consequence, the members of the dynasty who were 
to become a sultan had equal rights, and continuous fights for the throne among the mem-
bers of the dynasty were inevitable.

In this context, the rejection of the position of a paşa which was awarded to him by 
Alaeddin can be deemed to be the consequence of a dispute between them and due to the 
fight for the throne. The most explicit evidence is the fact that the name of Alâaddin Paşa 
or Alâaddin Bey, the famous son of Osman Bey, is not indicated at the end of the founda-
tion certificate charter of Orhan Bey dated March 1324 (724 Rebiülevvel) although the 
names of the siblings and the mother along with the sons of Orhan Bey were indicated. In 
fact, I. H. Uzunçarşılı preferred to explain the reasons of this situation by the apathy be-
tween the brothers, fight for the sultanate, or the division of the country between the two 
brothers22. We also believe that the reason is one of the above mentioned because both of 
them were positioned as a bey and had equal rights. On the other hand, the assignment of 
a prince who cannot become a sultan to the position of the vizier and his using the title of 
paşa is an incidental situation which is not in conformity with the traditions of the dynasty. 

Moreover, Colin Imber, an Ottoman historian of the last period, asserted that not even 
the awarding of the Prince Alaeddin with the title of a paşa was in question, but Osman 
Bey had no such as a son, and all this is fraudulent23. In fact, the name Alaeddin is not 
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indicated in the works of the Ottoman historians Enveri24, Şükrülah25, and Nişancı Me-
hmed Paşa26, who informed about the bloodline of the Ottomans. 

Gazi Süleyman, an ottoman prince, was the eldest son born by Nilüfer Hatun27 (Theo-
dora), daughter of the feudal landlord of Yenişehir and wife of Orhan Gazi28. Gazi Süley-
man first started to serve as an administrator in Gerede29, İzmit (İznikimid), Göynük and 
the vicinity of Mudurnu were given to him as a manor30. Orhan Bey, who subsequently 
captured Karası Beyliği, gave this place to Gazi Süleyman, the leader of the border vete-
rans, as a manor31, and assigned Hacı İlbey, the vizier of Karası, as a vizier for his son 
and gave over the administration of the state of Karası to him. He let Emir Evrenos Bey, 
Kadı (Gazi) Fazıl, Ece Bey and the persons of rank stay with Gazi Süleyman and recom-
mended that he made use of the experiences of these people32. Thus the beys of rank and 
the veterans of the City of Karası, who were authorities in state affairs and war, were con-
nected to Prince Gazi Süleyman, the leader of the border veterans.

In Rumelia, Gazi Süleyman, the leader of the Ottoman conquests, the eldest son of 
Orhan Bey, fell off a horse during a hunt, probably just before he became an Ottoman 
bey, and died at the age of forty three and was buried in Bolayır upon his will (1360 / 
761). Orhan Bey, who was really known as Hacı Karaoğlan due to the Islamic school of 
Osman the son of Yusuf, which was established in June 1360 (Şaban 760), after the death 
of his son, transferred the Osman bin Yusuf Islamic school to his son and gave over its 
responsibility to Hacı Karaoğlan and thereafter his sons and grandchildren. Süleyman 
Paşa, the second Süleyman Gazi Paşa, when being deceased, was described as forgiving, 
happy, martyr, exertive, father of plentifulness and builder of beneficial institutions to-
gether with other people carrying a title, who helped the poor and the weak, commandant 
of the military, owner of sword and pen, veteran and warrior. Similarly, four sons of 
Orhan Bey, named Süleyman, Murad, Halil, and İbrahim respective of age, were indicated 
in the deed of assignment that was given to the commandant that was called zaimü’l-cüyûşı 
and’l-asâkir by Orhan Bey in 1348 as property. Süleyman was called “paşa” and the other 
children were called “bey” in the deed of assignment. However, in the pedigree shown in 
the still existing shrine inscription of Efendizâde Hatun, who was one of the daughters of 
Süleyman Paşa and died in Akşehir (Zilkade 799 / August 1397) and was buried in the 
same place, Gazi Süleyman is indicated with the title of bey. These records of the foun-
dation and the shrine inscription show us that Gazi Süleyman, the eldest son of Orhan 
Bey, was carrying the title of “paşa” that is an addressing of respect and dignification and 
at the same time the title bey since he was a prince of the dynasty.

At this point, after being informed about Alâaddin and Gazi Süleyman, a short infor-
mation about the Turkish sovereignty understanding and transfer of this sovereignty will 
be of use in order to clarify the issue. As it is already known, the origin of the sovereignty 
by the Turks was godly. Thereafter, the right of administration was given to the Turkish 
sultans by God as a godly favor. In other words, the sultan is a sultan because God wanted 
to and gave him “kut” (administration authority, administration power, fortune, luck) and 
“ülüg” (destiny) and had the right of political power. In this context, this godly domi-
nance of the sultan is hereditary, since God gave him “kut” as a favor and he became the 
sultan, and will be transferred to his children as heirs of blood33. Similarly, only the Otto-
man ancestry which was a donation of God, had the right of sovereignty in the Ottoman 
state and all of the family members had equal rights because they had the same blood. In 
this case, there should not have been any difference between Alâaddin and Gazi Süley-
man and the other members of the dynasty. Thus, the degradation of Alaeddin and Gazi 
Süleyman, who belonged to the dynasty, to the position of a vizier or governor and car-
rying the title of paşa as the foot of the sultan in this context is not in conformity with the 
Turkish sovereignty understanding and the traditions of the Ottoman dynasty. 

Because the Ottoman dynasty rose upon an aristocracy hierarchy that was already 
formed during the period of Ertuğrul, the father of Osman Bey. In accordance with this 
understanding, the sultan and his family had to originate from an aristocratic family34. As 
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Yusuf Has Hacib of Balasagun stated, “if the father is a bey, the son will be born as a bey 
and be just like his father”. Again according to him, “if the ancestry, the semen of a hu-
man being is good, the human being will be born as good and sit on the seat of honor. 
Therefore, being a bey is sacred and its fundament is clean. A person whose fundament is 
clean, always wants cleanliness”35. These words that were stated by Yusuf Has Hacib 
about the Karahanlı sultan family were also valid for Alaeddin and Gazi Süleyman, who 
were members of the Ottoman dynasty. Because it was unavoidable that also Alaeddin 
and Gazi Süleyman were born as beys like their fathers and were beys like their fathers. 
In fact, the princes belonging to the sultan family that constituted a privileged class of the 
Turkish nation (budun) had the statute of a bey36.

On the other hand, it has been understood that there had been only one vizier in the 
Ottoman council during the period until the mid of the XIV century. The sources use the 
title of paşa also for Prince Süleyman besides the vizier, whereby it is known that he did 
not have anything to do with the council and participated in the conquest of Rumelia as 
the governor of Karası under the title of commander-in-chief. Since nobody except the 
vizier was called paşa, the fact that only Süleyman, the son of Orhan, was called paşa is 
not real and beyond that, it was either confused with another Süleyman Paşa37 or it was 
used since he was the eldest son of Orhan Bey. In this context, the fact that Sultan Orhan 
was not called paşa as he was a prince, that his older son Prince Süleyman was called 
paşa, and that Prince Murat was not indicated as paşa on the contrary, is sufficient to 
show that the term paşa meant the older son38.

On the other hand, bey is a commandant in the old Turkish societies in accordance with 
their establishment. In the Seljuk and Ottoman states, we think of a commandant when we 
hear bey39. Thereafter, the first leaders of the Ottoman dynasty constituted with Orhan Bey 
personally commanded the armies and acted de facto as commander-in-chief as long as 
they lived40. In fact, Gazi Süleyman, one of the greatest commanders of the Ottoman dy-
nasty, was a commander and bey at the same time, who was known for his bravery, genero-
sity, and boldness during the holy wars in the establishment period of the Ottoman State. 

In fact, an Ottoman historian Ahmedî stated:
“Son of a great man, known as Süleyman Paşa. 
Conditions of leadership are fulfilled.
Both bravery and generosity were given.
Both politics and presidency were given”41 
and expressed these features of Gazi Süleyman.

Consequently, in accordance with the previous general frame, paşa is a term that was 
used since the XIII century by the Anatolian Seljuks, the subsequent principalities and 
the Ottomans. This term was indicated at the end of the names of Prince Alaeddin and 
Prince Gazi Süleyman, members of the Ottoman dynasty. We can claim that the term paşa 
that was indicated at the end of both names was not an official term, but it was the most 
respectful and loving address expressed to the older brother. The persons who matched 
this addressing were Alaeddin Paşa, older son of Osman Gazi, and Süleyman Paşa, older 
son of Orhan Gazi. It is possible that both princes were called paşa, since the older brother 
was addressed with paşa in the Oghuz Turks. Otherwise, the awarding of the title of paşa 
to a prince, who is a member of the dynasty, does not conform with the traditions of the 
Oghuz and the traditions of the Ottoman.
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