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The theme of light is one of the key themes in the homilies of St. Gregory the Theolo-
gian. Works of the holy hierarch abound with a great number of expressions which can
only be understood in the right way in view of the cognitive significance of notion of God
as the Trinity Light for the author and the of human's being capable of communion with
God through illumination and enlightenment. According to J. Egan, St. Gregory the
Theologian uses the terminology of light, on the one hand, to describe God, on the other
hand, — the human mind, and to illustrate its potential of cognition of God while still in
this life [Egan 1989, 474]. In his works the holy hierarch profoundly researches the
depths of the mystical theology, underlining the possibility of human's illumination by the
Divine light, as well as of human's achieving the likeness of God.

The patristic lexicon of J. Lampe registers the following meanings of the word 7o
¢wc: 1) "physical light"; 2) "spiritual light", which, within the frames of the patristic dis-
course, may be treated as: a) "the light of God"; b) "the light of Christ"; c) "light of High
Ghost, light by which alone man may see light of God"; d) "light of angels"; e) "light of
kingdom of God"; f) "divine light as revealed to or attained by man by moral, intellectual
and spiritual illumination" [Lampe 1961, 1504—1507]. Therefore, the patristic discourse
verbalizes the notions of: a) the Divinity as light; b) the perfect human, who, through
spiritual ascension, becomes light kata eixova xai ouototnTa "in image and likeness".

God as Light in the works of Gregory the Theologian

The notions of the Divine Light, which are of such a great importance for Gregory the
Theologian, are deeply rooted in the biblical outlook, where the incarnation of Christ is
conceptualized as the advent of Light, illuminating the whole creation. As V1. Lossky
asserts, "The Holy Scripture abounds with expressions concerning light, Divine illumina-
tion, God who is given the name of Light. For the mystical theology of the Eastern
Church these are not metaphors, nor rhetoric devices, but words that express a real aspect
of the Divinity" [Lossky 2007, 281]. Saint John says in his First Epistle: 1) dyyelia fjv
axknkoapev an’ avtov kai dvayyéAdouev vutv, 6t 0 Ococ pwc 0TV Kal oKOTiw
&v avtw ovk oty ovdeuia [1 Jn. 1, 5] "this is the message we have heard from Him
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and proclaim to you, that God is light and in Him there is no darkness at all". Christ Him-
self has said to his disciples: Eyw eijt 10 ¢pawc T00 koopov [In. 8, 12] "I am the light of
the world". In the works of St. Gregory the Theologian God is frequently called T0 ¢pawc
"Light". The author often uses the expression 70 ¢pwc 11¢ OeotnToc [Or. 8,23 SC 405, 296;
Or. 21, 31 SC 270, 174] "Light of the Divinity". Describing the properties of the Holy
Trinity, the author repeatedly uses vocabulary units with the meaning of light. He names
God év ¢pawc kal tpeic "The One and the Trinitarian Light", the One Light — kata tov
¢ ovoiac Aoyov, eltovv Oeotntoc "according to the notion of essence, that is of the
Divinity", the Trinitarian Light — xata tac idiotntac, eitovv vriootaoelc "according
to the personal properties, that is hypostases" [Or. 39, 11 SC 358, 170-172]. In another
homily the holy hierarch calls God to Tptooov pac kai auépiotov [Or. 40, 34 SC 358, 276]
"The Trinitarian and Indivisible Light", ¢wc 7o év Ilatpi, xai Yiw, kal ayiw
[Ivevuatt Oewpovuevov [Or. 40, 5 SC 358, 204] "The Light, contemplated in Father,
Son and the Holy Spirit", which testifies to the interrelation of the trinitarian and the mys-
tical theology of the author. The theology of the Trinity Light is clearly stated by the fol-
lowing expression of the author: vov nueic xai teOeaueOa kal knpvooouev, éx
PWTOC TOD TATPOC PG KATAAQUPAVOVTEC TOV VIOV &V PwTl T@W TVEVUATL,
ovvTopov kal anépittov tne tptadoc Ocodoyiav [Or. 31, 3 SC 250, 280] "now we
have seen and declare the harmonious and perfect theology of the Holy Trinity, having
received from the Light of Father the Light of Son in the Light of the Spirit".

It should be noted that in his works St. Gregory the Theologian attempts to find a cer-
tain correlation to the Trinity doctrine in physics of heavenly bodies and optical laws,
however, finally stating the untenability of such an analogy. Particularly, in his homilies
the author observes that relations in the Holy Trinity are frequently compared to the Sun,
its rays and light, although, in his opinion, in making such a comparison there is a hazard
of depriving Son and the Holy Spirit of independence, submitting Them to Father, and
making Them dvvaueic Oeov "powers of God", because ovte yap dxtic, oUte Pwc,
dAldoc fidoc, AAA" nAwakal Tvec andpporat, kal moldTnTec ovotwdels [Or. 31, 32
SC 250, 340] "neither ray nor light is not another Sun, but only Sun flows and its essen-
tial properties". Also evaluating the comparison of the Trinity doctrine to the regularity of
refraction and reflection of light, the author comes to deny the existence of identity be-
tween them either: papuapvynv twva nlaxny Toixw npocacTpanTovoAV, Kal
nepLTpépovoay €€ DOATWY KIvNoews, v 1] AxTic vmodafovoa di Tov &v uéow
dépog, eita oxebeloa Tw AVTITUTIRW, TAAUOC EYEVeTo Kal mapddosoc. ATTEL yap
TIoOAAQIC Kal TUKVALC TALC KIVIOETLY, OVX €V ovoa UaAAov 1) moAAd, o0de moAAa
paAdov 1 &v, Tw taxel TG ovvodov Kal TNG OlaoTAcEws, mply dYel kpatnOnvat,
otadtdpaoxovoa. AAA" 006¢ TovTo Oé00ar dvvatov éuoi [Or. 31, 32 SC 250, 340]
"on the wall there appears sunshine when a sunbeam is dispersed in the air and then is
reflected from the smooth surface of water, and when this surface is ruffled, sunshine be-
gins to flicker and jump quickly hither and thither, now losing the unity and dissolving
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into numerous pieces, now merging together once again, escaping from visual perception
due to the high velocity of moving. However, it seems to me that here it is not possible to
draw a parallel [to the Divine substance]". St. Gregory the Theologian explains that in the
above-named illustration we may notice a certain dependence of sunshine from what brings
it into motion, whereas there does not exist anything that would make the Divinity move.

As Hypostases of the Holy Trinity are consubstantial, this analogy does not make sense
[Or. 31, 33 SC 250, 340]. Hence, the essence of the Holy Trinity and the nature of the Trini-
tarian Light can't be explained by means of analogies with the laws of physical light.

In the homilies of St. Gregory the Theologian 70 ¢w¢ "light" in the meaning of God is
described by both cataphatic and apophatic means. Among cataphatic means predominate
qualitative adjectives with the semantics of power, might, and plenitude, as well as adjec-
tives in the superlative degree of comparison, while among apophatic means prevail nega-
tive adjectives and constructions pointing at the incognizability of the essence of the Di-
vine Light and its definition by means of negation, which is demonstrated below.

a) Cataphatic definitions of 70 ¢w¢ "Light" in the meaning of God
in the homilies of St. Gregory the Theologian

1) mpwTov [Or. 40, 10 SC 358, 218; Or. 40, 37 SC 358, 284; Or. 28, 31 SC 250, 172;
Or. 44, 3 PG 36, 609 etc.] "the first";

2) dxpotatov [Or. 40, 5 SC 358, 204; Or. 32, 15 SC 318, 116] "the supreme";

3) uéya [Or. 39,9 SC 358, 166; Or. 39, 20 SC 358, 194; Or. 44, 3 PG 36, 609; Or. 45,
2 PG 36, 625 etc.] "great";

4) uéytotov [Or. 44, 3 PG 36, 609] "the greatest";

5) téAewov [Or. 39, 2 SC 358, 152] "perfect";

6) aAnOwov [Or. 39, 1 SC 358, 150] "true";

7) aetdauréc [Or. 44, 3 PG 36, 609] "ever-shining";

8) vmépAaumpov [Or. 38, 14 SC 358, 136] "above-bright";

9) tptooov [Or. 40, 34 SC 358, 276] "Trinitarian";

10) tptAauméc [Or. 44, 3 PG 36, 609] "triple-bright";

11) avto éavtov OewpnTikov Te kal kataAnmTikov, OAlya Toic éEw xeopevov
[Or. 40, 5 SC 358, 204] "contemplatable and cognizable in itself, and only to a little ex-
tent flowing on what exists outside";

12) pwrtiCov mavta avOpwrov épxouevov eic tov koopov [Or. 39, 1 SC 358, 150]
"illuminating every human who comes to the world";

13) maonc pwtioTikov Aoyikne ¢voews [Or. 40, 5 SC 358, 204] "illuminating
every rational creature";

14) det mtpoc to Dpoc EAxov O tne épéoewc [Or. 32, 15 SC 318, 116] "elevating
above through the striving".

The last three cataphatic definitions of God as light indicate His action upon human.
With these expressions the author points to the possibility of rational creature to be illu-
minated with the Divine Light and be elevated to the Almighty. Adjectives expose the
triple nature of God as Light. Other cataphatic definitions are mostly of general character
and do not aim at describing the inner essence of the Divine Light.
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b) Apophatic definitions of 70 ¢ ¢ "Light" in the meaning of God
in the homilies of St. Gregory the Theologian

1) dmpodottov [Or. 40, 5 SC 358, 204; Or. 44, 3 PG 36, 609; Or. 30, 13 SC 250, 252]
"unapproachable";

2) appnrov [Or. 40, 5 SC 358, 204] "unspeakable";

3) axpovov [Or. 40, 6 SC 358, 208] "not subject to time";

4) dxpaipvéotatov [Or. 40, 37 SC 358, 284] "unmerged", "pure";

5) auéprotov [Or. 40, 34 SC 358, 276; Or. 45, 2 PG 36, 625] "indivisible";

6) aodtadoyov [Or. 44,3 PG 36, 609] "unchangeable";

7) obte v kataAnmrov, ovte Aoyw pntov [Or. 40, 5 SC 358, 204] "inconceivable
for the mind, unspeakable for the word";

8) ovte dplapevov, ovte tavoouevov [Or. 44, 3 PG 36, 609] "having neither be-
ginning nor end";

9) ovte puetpovuevov [Or. 44, 3 PG 36, 609] "unmeasurable", "defying description".

In the works of St. Gregory the Theologian the verb ¢pwtiCw "to light up", "to illumi-
nate" is attributed to the action of the Divinity, directed on His creation, particularly, the
author claims that God pwtiCet dopatov xoouov [Or. 21, 1 SC 270, 112] "lights up the
invisible world", xkaOnuévovc év oxoter kai oxiy Gavatov ¢wtiCer [Or. 5, 29
SC 309, 350; cf. Mt. 4, 16] "illuminates those who sit in darkness and in the shadow of
death". The seme "light up" as an action of God in the homilies of the author, apart from
the word ¢wtiCw, is verbalized by synonimical means, especially, descriptive expres-
sions: ®coc Aoyw 10 oxotoc éAvoe "God dissolved darkness with His word", Aoyw to
¢wc vmeotnoato "established light with His word", Adyw tnv vov okotounvav
Avoac €ic to pwc dnavta énavnyayev "having dispersed the present darkness with
His word, brought everything to light" [Or. 5, 31 SC 309, 356].

In his homilies St. Gregory the Theologian frequently refers to the passages from the

Holy Scripture where God is described by metaphors and allegories with the semantics of
light. Particularly, in his homily "In sanctum Pascha” the author cites a verse from
Psalm 104, saying that God ¢wc avapailetal, @ iuatiov [Or. 45, 18 PG 36, 649]
"wraps himself in light as with a garment".

The Son of God, according to the Holy Scripture, in the homilies of St. Gregory the
Theologian is called ¢pawc [Or. 29, 17 SC 250, 212; Or. 30, 6 SC 250, 236; Or. 30, 20
SC 250, 268; cf. Jn. 8, 12; In. 1, 5] "Light" i dnavyacua [Or. 29, 17 SC 250, 212;
cf. Hb. 1, 3] "Shine". The Divine Logos is called by the author 70 éx T0V pwToC P@wc
[Or. 38, 13 SC 358, 132] "Light of Light", as it is stated in the Nicene Creed. The incar-
nation of the Son of God is described by the holy hierarch in categories with the seman-

tics of light: ¢awc, 10 TovC Motuévac meplaoTpapav, NMrika TO AXPOVOV PG T
XPOVIK@ EULYVVTO" GG, TO TOV TTPoOPauovTos dotépoc el BnOAeéy kaAlog, iva
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kal Mdayovc 66mynon, kat dopvpopnon to rép Nuac Gawc, ued’ nuwv yevouevov
[Or. 40, 6 SC 358, 208] "it was light that illuminated the shepherds when the unchange-
able Light merged with the temporal one; there was light in the beauty of the star which
travelled to Bethlehem to show the road to the Magi so that they might present gifts to the

Light that is above us but at once it settled with us". On Mount Tabor Christ dotpantet,
Kat NAiov pwroetdéotepoc yivetar [Or. 29, 19 SC 250, 218] "is illuminated more
brightly than a lightning and becomes more shining than the Sun" in order to thus show
us the future state of a glorified human. Allegorically interpreting the passage Lc. 15, 8-9,

St. Gregory the Theologian by the lamp (0 Avxvoc) means the flesh of Christ (1] oap).
In another place, speaking of the body of Christ (to ocawpua), the author uses participle 11
with the semantics of light (AaumpvvOeic), saying that it is T [1dOct kaAAwmioOévtoc,
kal 1 OcotntL AaunpvvOévtog [Or. 45, 25 PG 36, 657] "adorned with suffering and
illuminated with the Divinity".

The Holy Spirit is also characterized by St. Gregory the Theologian as ¢wc [Or. 31, 3
SC 250, 280] "light", avtopwc [Or. 31, 29 SC 250, 334], ¢wtiotikov [Or. 31, 29
SC 250, 334], that which gives éAAauywv [Or. 31, 33 SC 250, 342] "enlightenment".

Therefore, the use of vocabulary units by the author testifies to his notion of God as the
Trinitarian Light.

The Resurrection of Christ as the victory of light over darkness

The holy day of Christ's Resurrection is described by St. Gregory the Theologian by
linguistic means with the semantics of light. The homily "In laudem patris” demon-
strates compatibility of the word 0o ¢pac "light" with the words vexpow "to kill" and
aviotnue "get up", "resurrect” in the passage concerning the death and resurrection of
Christ: Do mAovoiw Pwti TNV cwTnpiav Nuwv avtwy éoptalouev, Kal Tw GwTl
ot uac vexpwOévtt ovvvekpwOévteg, kal aviotauévw ovvaviotaueOa [Or. 18, 28
PG 35, 1017] "in great light we are commemorating our salvation, having died with the
Light, killed for our sake, and having resurrected with the One Who resurrected".

The Easter night is conceptualized as 11 Aaumpa vdE Avovoa T0 ok0TOC TNG
aupaptiac [Or. 18, 28 PG 35, 1017] "the light night dissolving the darkness of night".
The eve of the holiday is described as Aaumpoopia kai pwtaywyia "shine-bringing
and light-leading", because God's people Oayider Tw mnvpl TNV VOKTA
katapwTiCovtes "light up the night with abundant fire", imitating To0 peydadov
¢wTtoc avtitvmoc "the image of the Great Light" [Or. 45, 2 PG 36, 624]. Everything
that concerns the grand event of Christ's Resurrection is described by means with the
semantics of light. Even the clothes of the angel who brought the news of the Resurrec-

tion are compared to ¢p&yyoc aotpannc dtepyxouévneg [Or. 45, 1 PG 36, 624] "the
glare of lightening flying by".
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The idea of 1] EAAapig "enlightenment" in the homilies of St. Gregory the Theologian

The theme of enlightenment with the Divine Light (1) éAAauiic) as a necessary pre-
requisite of human's deification (1) Oéwoic), cognitively significant for the patristic dis-
course, was studied in the works by V. Nemychenkov [Nemychenkov 2007], J. Egan
[Egan 1989], C. Moreschini [Moreschini 1973], A. Choufrine [Choufrine 2002], N. Rus-
sell [Russell 2004], D. Kalleres [Kalleres 2007]. Beyond doubt, for St. Gregory the Theo-
logian the theme of the Divine Light and human's approaching It through purification
(1 kaBapotc) and enlightenment (1] EAAauiic) is of great importance. According to the
conception of the author, enlightenment by the Divine Light (1) £AAauipic) becomes an
indispensable prerequisite of a soul's meeting with the Holy Trinity and its attaining deifi-
cation (1 Oéwotc) [Alfeev 2001, 362-370; Spidlik 1971, 75-83; Kalleres 2007, 172-173].
As A. Torrance notes, for St. Gregory the Theologian "the final purpose enlightenment
with the Divine Light is 1) Oéwotc" [Torrance 2009, 63]. In the homily "In laudem Atha-
nasii” the author mentions 70 mpoc avtov dvayeoOai, 1) énavayeoOar O TG
ovyyevovg éAAGupewc [Or. 21, 1 SC 270, 110] "ascension to God or returning to Him
through enlightenment". Neoplatonist Plotin saw deification in purification of mind,
enlightenment with the Divine Light and total identification with the One [Losev 1980, 379,
447-448], with a person absolutely losing his/her individual features which differ him/her
form the One. Metropolitan Il. Alfeev claims that by theosis and mystical contemplation
of the Divine Light Plotin means ecstasy and dilution into the impersonal One, whereas
St. Gregory the Theologian means it as a meeting with the personal Divinity as the Trin-
ity [Alfeev 2001, 364-365]. Apart from that, deification for St. Gregory the Theologian
becomes possible only as a result of Christ's incarnation [Torrance 2009, 63]. Hence, dei-
fication and enlightenment with the Divine Light are interpreted in quite a different way
in the works by Plotin and St. Gregory the Theologian.

In the homily "In laudem Athanasii” St. Gregory the Theologian, hinting at a character
of the work, says: Qurive pév ovv ééeyéveto, dua Adyov xai Oewpiac dtaoxovTL Ty
VANV xal to capkikov TovT0, €ite véPoc xpn Aéyew, eite mpokaAvuua, Ocw
ovyyevéoBal, xal Tw akparpveotatw Qwti kpabnval, xkaboocov EPLKTOV
avBpwmivy pvoeL pakaploc ovToc, TNe Te Evtevlev dvapacewe, kal TNG EKeloE
Oewoews [Or. 21, 2 SC 270, 112—-114] "Who managed to overcome the essence of flesh
through words and contemplation, as if breaking through thick clouds, to become related
to God and united with the Purest Light, as much as it is possible for the human nature, is
really blessed, for he attained resettlement from here to heavens and deification". In the
above-mentioned passage it is underlined that human has to Ocw ovyyevéoOar "become
related to God" and Tw dxparpveotatw pwti kKpaOnvar "become united with the Pur-
est Light", and thus to attain 77¢ Ocwoewc "deification". The similar idea is represented
in one of the epigrams by St. Gregory where it is said that godlike (Ocoe161)¢) human be-
comes LLETOX0G QwToG axnpaciov [Anth. Pal., Lib. VIII, epigr. 1] "partaker of the Pure
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Light". In the homily "In sanctum baptismum" the author directly exhorts God's people:
yevoueOa pawc "let us become light", AapwueOa 100 MpwTOV KAl AKPAIPVETTATOV
QDwtdc "let us unite with the First and the Purest Light" [Or. 40, 37 SC 358, 284].

In his works St. Gregory the Theologian frequently uses the verb ¢pwTiCw in passive
voice with the meaning "to be illuminated". Particularly, the author speaks of enlighten-
ment of eyes, hearing and language: pwticOwuev Tov 0pOaAuov "let our eyes be illu-
minated", ¢QwTioOwuev dxorv "let our hearing be illuminated", QwTiocOWuEY
yAwooav "let our language be illuminated" [Or. 40, 38 SC 358, 284-286]. Synonimical
to pwTiCw is the verb avydCw "to light up", "to irradiate", which is also inherent in the
author's vocabulary: év tw Ilvevuatt Tov Ocov Tov Yiov adyacOnti, 10 TpLO00V
¢wc kat auéptotov [Or. 40, 34 SC 358, 276] "to be illuminated in the Holy Spirit of
God by the Son, with the Trinitarian and Indivisible Light". The word mepiaotpantw is
used with the similar meaning "to shine", "to glow", "to be wrapped with light", for ex-
ample, évi pwti mepaotpadpOnte kai tpwoi [Or. 39, 11 SC 358, 170] "wrap your-
selves with the One and Trinitarian Light".

The possibility of human's illumination with the Divine Light and Its contemplation
with pure soul and mind is instantiated by the author by insertion of precedent texts from
the Holy Scripture, e.g. év Tw ¢pwti Kvpiov Oéaocar pwc [Or.40, 34 SC 358, 276; cf. Ps.
35, 10] "in the light of God see the Light", Kvptoc 6¢ ¢pwtiouoc pov [Or.40, 36 SC 358,
280; cf. Ps. 26, 1] "God is my illumination", ¢pwtiCeic 6¢& oV OavuacTwe amo Opéwv
alwviwv [Or.40, 36 SC 358, 280; cf. Ps. 75, 5] "You are irradiating wonderfully from the
eternal mountains", pooéAOete TpPoc avtov Kal GwticOnte, Kal TA TPOCWTA
vuwv ov un xatatoxvvon [Or.40, 24 SC 358, 248; cf. Ps. 33, 6] "those who look to
Him are radiant; their faces are never covered with shame".

Representing the notions of 17 éAAauipic "illumination" in the homily "In laudem
Basilii Magni", St. Gregory the Theologian refers to the authority of the Holy Scripture,
using the allusion on the New Testament parable of the wise virgins who met the Bride-

groom in time with their lamps lit up: Ococ povoc twv xabapwv Pvxwv éott
vouloc, Kal Tac dypomvove EqVTw OVVELOAYEL PVXAC, €AV LETA AQUTIPOV TWV
Aaunadwv avtw kat daPidovg ¢ Tov éAaiov Tpodnc anavinowoty [Or. 43, 62
SC 384, 260] "God is the only Bridegroom of pure souls and joins them when they come
out to meet Him with their lamps full with oil". In this context 1] Aaumpa Aaunac "a
lamp lit up" is associated with the enlightened state of the soul.

The teleology of human's illumination with the Divine Light

For St. Gregory the Theologian the mystics of light is both teleological and eschato-
logical. The final purpose of the human existence is his perfect and purest illumination
with the Light of the Holy Trinity in the Heavenly Kingdom. The author exhorts God's
people to spiritual ascension so that, having become perfect light, to be worth of standing

264



Levko O. V.

in front of the Great Light (pwta TéAcia Tw peyddw pwti napactavteg [Or. 39, 20
SC 358, 194-196]). In the homily "In sancta lumina” the author says: ¢pwc yevwoueOa
TéAetov, teAeiov pwtog yevvnuata [Or. 39, 2 SC 358, 152] "let us become perfect
light, children of the Perfect Light". In the poetry of St. Gregory the Theologian there
meet the image of human mind as a persecutor and that of evasive God, who runs away as
soon as man has approached Him, making him incessantly climb the ever higher peaks on
the way to illumination with the Divine Light:

Hrot 6 uév mnyn paéwv, daoc ovt’ dvopactov,

Ov0’ édetov, pevyov Te voov TdxOG E€YYUC 10VTOG,

Atev dmexkmpoOéov mavtwy Pppévac, wc ke obotot

Tewwueoba ipoc vpoc aet véov [ITegl voepwv ovowwv PG 439, 7-10].

"There is One who is the Source of lights, a light inexpressible,

Eluding capture, fleeing the speed of a pursuing mind

Whenever it approaches, forever outstripping the minds of all,

That we may be drawn by desires to a height which is ever new".

During earthly life human is able to join only uetpiwg Tnv uiav avynv éx pLac tne
Ocotntoc [Or. 39, 20 SC 358, 196] "partially the one shine of the One", a fuller illumina-
tion is possible only after the glorification of human nature. As the author says, ©cov vov
pLkpaic EAAaunopeba taic avyaic, kai 600V YIVWOoKeL, ov kexwpioueOa [Or. 8, 19
SC 405, 288] "now God illuminates us with little rays of his light for us to understand
from whom we are parted". In his 28" homily St. Gregory the Theologian claims that
what illuminates us in our earthly life is just fpaxeia@ Tic dmoppon... kai oiov
peyaiov pwtoc pkpov anavyaocua [Or. 28, 17 SC 250, 136] "a little stream ... or a
small gleam of the Great Light". In this very homily the author notes that uéooc nuwv te
Kal Oeov 0 owpatikoc ovToc lotatal yvopoc "there is a barrier between us and God,
corporeal darkness" so that man does not become too arrogant if he contains in himself 70
¢wc 6Aov "all the light" [Or. 28, 12 SC 250, 124]. Human flesh (1) oap<¢) is called by St.
Gregory the Theologian Tov émumtpooOovvtoc 1 Yvxn vépovs, Kal oUK EwVTOG
kaOapawc idetv T Oeiav axtiva [Or. 39, 8 SC 358, 164] "a cloud which covers the soul
and does not let it clearly see the Divine ray". The author suggests that if a person adheres
to the commandments (évtoAwv Trpnoic), he/she gradually attains the purification of
flesh (capxoc kaBOapoic) and thus becomes worth of the illumination (1 EAAauic).

The author represents the notion of partial illumination on the earth when mentioning
the appearance of Christ to Saul in his way to Damascus and saying that the latter partook
Bpaxeia Tov peyadov ¢pawtoc Aaunnoove [Or. 39, 9 SC 358, 166] "a little shine of the
Great Light". Even after becoming light in the Kingdom of Heaven man is not identified
with the Divine Light, because it is only avto éavtov Oewpntikov Te Kal
KataAnmrikov, oAlya toic €Ew xeouevov [Or. 40, 5 SC 358, 204] "contemplatable
and cognizable in itself, and only to a little extent flowing on what exists outside"
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St. Gregory the Theologian says that in the Kingdom of Heaven those who have puri-
fied their mind will receive the reward of ¢pwc, TovtéoTt Ocov dpwuevov Te Kal
ywwokouevov, kata v avaloyiav tne kabapotntoc [Or. 40, 45 SC 358, 306]
"Light, that is God, visible and cognizable to the extent of the observer's purity".

In the homilies of St. Gregory the Theologian the heavenly destiny of a saint is de-
scribed in the categories with the semantics of light: faotAel Tw pueyaAw napiotapevog,
Kal Tov éxelfev pwtoc tAnpovuevog [Or. 7, 17 SC 405, 222] "and he is standing in
front of the Great King, being replenished with light". The heavenly state of his sister
Gorgonia is described as 11¢ avwtatw Tpiadoc éAAauyic xabapwtépa Te kal
TeEAEWTEPA, UNKETL VTOPEVYOVONG TOV OETULOV VOUV Kal OLaYEOUEVOV TAIC
aloOnoeoty, AL 6Anc 0Aw vol BOewpovuévne Te Kal Kpatovuévne, Kal
TIPOOAOTPATITOVONG TALG NUETEPALS Pvxals OAw Tw pwTl TG Ocotntoc [Or. 8, 23
SC 405, 296] "the purest and the most perfect illumination from the Almighty Trinity that
is no longer fleeing from mind, captivated and distracted because of sensual perception,
but is being contemplated and perceived with the entire mind, and illuminated souls with
the whole light of the Divinity". The Kingdom of Heaven is defined by the author as
1 éxetBev Aaumpotng, toic évtavla kexabapuévoig [Or. 40, 6 SC 358, 208] "the
shine of that place for those who have purified themselves here".

Therefore, the texts of the homilies of St. Gregory the Theologian contain a great
number of expressions representing the author's notions of the possibility of the mystical
illumination of human with the Divine Light on the way of ascension to the Trinity God.

The sacrament of baptism as 0 pwTioudc "enlightenment"

In the works of St. Gregory the Theologian the theme of illumination with the Divine
Light if tightly connected with the sacrament of baptism which is frequently called o
Qwtiouog [Or. 40, 6 SC 358, 208; Or. 40, 24 SC 358, 248] "enlightenment", 70
¢awTioua [Or. 40, 3 SC 358, 200] "illumination". Emphasizing the mystical aspect of the
sacrament, the holy hierarch says that 70 ¢pwtiopa "illumination" is fiov uetaOeoic,
Aoyov xowwvia, ¢GwToc petovoia, okOTOVG katdAvols, dxnua Tpoc Ocov,
ovvekdnuia Xptotov, vov tedeiwotc [Or. 40, 3 SC 358, 200-202] "the change of life,
communion with the Logos, partaking of the Light, release from darkness, the chariot to
God, following Christ, improvement of mind". These expressions clearly testify to under-

standing of the sacrament of baptism as the possibility of the mystical ascension to the
Kingdom of God, granted to human. It is curious that here the author uses a metaphor,

platonic in its origin, dxnua wpoc Ocov "the chariot to God". Plato talks about the hu-
man essence in the context of the ascension to the Superior Good and describes the con-
templation of ideas as a winged chariot (to OTtomTEPOV Cevyoc) moving through celes-
tial spheres and contemplating the ideas and the Superior Good, whose carrier (vovg
"mind") rides two conjugated horses, the first of which is body and the second is soul
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[P1. Phaedr. 246b-256¢]. The image of chariot of the soul (70 dxnua tnc Yvxnec) re-
ceives a new interpretation in the neoplatonist discourse, particularly, in the works of
Iamblichus and emperor Julian who understand it as a means of theurgical ascension. Ac-
cording to D. Birukov, the theme of "souls' ascension to the Divine sphere of the Sun
King with the help of sunbeams and the chariot (0xnua) of the soul" is peculiar to the
discourse of Julian [Birukov 2007, 58]. The assertion of St. Gregory 10 ¢pawTioud éott
dxnua tpoc Oeov "illumination (in the baptism) is the chariot to God", although resound-
ing with precedent expressions of Plato and Neoplatonists, should be understood figura-
tively in the sense that illumination in the baptism enables a person to ascend to God.

The holy hierarch emphasizes the necessity of the right understanding of the Trinity
doctrine for those, who come up to the sacrament of baptism, particularly he has to pro-
fess the divinity of the Holy Spirit not to remain d¢wTtiotoc ueta 10 pwtioua [Or. 34, 11
SC 318, 218] "unilluminated after the illumination". The author claims that otherwise
oluot e Aaumpotntoc, €l peta OV AovTpov peueddvoual, €l Aaumpotépovs
opw tov¢ oUnw kekaBapuévovg [Or. 34, 11 SC 318, 218] "what is the use for him
from the Light if after the baptismal bowl he remains black, if those who have not yet
been purified look lighter than him".

Hence, the vocabulary of St. Gregory the Theologian contains a significant number of
words with the semantics of light that are often combined in synonymic rows, especially,
words denoting the action of the Trinity Light in relation to human: ¢pwtiCw "to illumi-
nate", "to enlighten", éAAdumw "to shine", avyalw "to irradiate”, "to enlighten",
nieptaoTpantw "to shine", "to gleam", "to be wrapped with light". For the mystical the-
ology of the author the key terms are 6 ¢pwTioudc "illumination" in the meaning of bap-
tism, 17 EAAauic "illumination with the Divine Light", pawToc petovoia "communion
with the Light". The homilies of St. Gregory the Theologian represent the notions of God
as the Trinity Light (70 Tptooov ¢wc), the essence of which is not cognizable for the
human mind. The incarnation of Christ is understood as the advent of Light, illuminating
the whole world and overcoming darkness. The author constantly emphasizes the human's
possibility of communion with the Divine Light through illumination and enlightenment.

V crarti gocnijkyerses Bepoanizauis konuenty CBITJIO y nuckypci I'puropis borociosa, aHami3yroTh-
cst kataaTudHI Ta anogariyHi 3acobn Bu3HadeHHs bora sk CBiTia, JOCIIHKY€ETHCS MOBHA PENpPE3CHTAIis
ysaBJIeHb NIpo BorulouenHs Ta BockpecinHs Xpucra K HepeMory CBiTJIa Haj TEMpPSABOIO, a TAKOXK YSBICHHS
PO OCSISTHHS oanH boxkecTBeHHNM CBITIIOM Ha IUIAXY CXOMKeHHs 10 bora.

Knrouoei cnosa: naBHbOrpelbka MoBa, rpelbka narpuctuka, konuent CBITJIO, Bepbanizauisi, katadaru-
yHe Ta anogarudHe 6orocios's, ['puropiii borocmos.

B crarse nccnenyercst Bepoammzanus konnenta CBET B auckypce I'puropust borociosa, anammupyror-
cs karadaruueckue u anodarnyeckue cpeacTsa onpenenaeHus bora kak CBera, paccMaTpuBaeTcs A3bIKOBast
perpe3eHTanus npeacraBiaeHui o Bommomennn 1 Bockpecennn Xpucra kak o modeze cBera HaJ ThMOIO, a
TaKKe TpeCcTaBlIeHuit 00 03apeHun yenoBeka boxkecTBeHHbIM CBETOM Ha ITyTH BOCXOXKIeHUA K bory.

Kniouesvie cnosa: npeBHerpedecKkuil sA3bIK, rpedeckas marpucruka, konnent CBET, BepOanmm3anus, ka-
tadarnyeckoe u anodarudeckoe Gorocnosue, I'puropuii borocios.
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