VIK 130.2
®UIIOCOPCKO-AHTPONIOJIOT MYECKUI AHAJIN3
MMMAHEHTHOCTH BOKECTBEHHBIX DHEPTHMii, B CO3EPLIAHIAM
HETBAPHOT'O BOXXECTBEHHOI'O CBETA, B NHMCHLMEHHOM
HACJIEJUN ETHTTETCKUX MOHAXOB IV-TO BEKA H.D.
CC ECLKOB, ACIIMPAaHT XapBKOBCKOFO HAallMOHAJIBHOT'O II€AarOrN4cCKOIro

yHuBepcuteta uM. I'.C. CKoBOpOABI.

B cmamve  npeocmasnenvt  pesynomamvl  ucciedosamusi U - QPuiocoghcko-
AHMPONONIO2UYECKULL AHAIU3 NUCOMEHHO20 HACLeOUs NPABOCIABHO20 e2UNEenCKO20 MOHAUeCmaa
IV 6exa 6 ouckypce 00H020 u3 acnexmos CUHEpeUliHOU AHMPONONOUU - 8 (DeHOMEHONo2UU
000ICeCMBEeHHbIX IHepeUll, YMo 00KA3bleaem OPMOOOKCUID UCUXAZMA HATUYUEM NUCbMEHHbIX
CBUOEMENbCIE CO3EPYAHUSL HEMBAPHO20 CEEMA e2UNEMCKUMU MOHAXAMU 3a MbICAYY Jem 00
cnopoé Ha Koncmammunononvckom cobope 1341 eo0a. B cmamwve cgoxycuposana
AKmyanuzayusi meioca AcKemuku, 3aKIUeHHAs 8 CUHEPeUU 8CeX dHepeull MOHAXA U SHepeuu
Jlozoca, evipadxcenHoll 8 060HCeCMBEHHOM HEMBAPHOM C8eme, CO3epUaemMoc0 NOOBUNCHUKOM.
Takowce yxazana pazHuya mescoy 6HYMPEHHUM CEeMOM NOOBUICHUKA U OOICeCMBEHHbIM
HEeMmBAapHbIM.

Knwuesvie crosa: ucuxasm, snepeusi, 6iazo0ams, ceem, HemeapHwlil céem, menoc, Jlozoc,
boe, cunepeus, noosusicnuk, kamapcuc, cozepyauue, ym, cepoye.

AKTYyaJIbHOCTH Npo0JieMbl: B naHHOM cTaThe pacKpbIBaeTCs MpoOIeMaThka
TAKUX aKTyaJbHBIX BOIIPOCOB KAaK: BONPOC TeJOCa NPAaBOCIABHOM AaCKETHKH,
ydyeHre 00 sHeprusx ackera u bora, ux cuHeprus; ummaHeHTHocTh Jloroca u
HETBApHBIA CBET, CO3EPLAEMBbIN MOABWKHUKOM, & TaKXKE HAJIU4YUE MHUCHbMEHHBIX
CBUJETEIBCTB CO3EPLUAHMS HETBAPHOIO CBETA €TUIIETCKUMU MOHAXaMH 3a ThICAUYY
net a0 cnopoB Ha KoHcTanTuHomnonasckom codope 1341 ropa.

AHaJIM3 UCCJIE0BAHMH U NMyOJMKauMi: B n3yyaeMblil nepuoa O BUICHUH,
[IPUYACTUN HETBAPHOTO CBETA MUCAIA B OCHOBHOM Makapuii Benmukuit u EBarpuit
[ToHTHIICKMIA, TIOYYEHUsS] U ONUCAHUS IOCIECIHEr0 BO MHOTOM ITOMEIIAINUCH B
Tpyabl Huta AHKUPCKOTO, TOYHEE TIOJT €r0 UMSI, YTO OBLIO BBI3BAHO C OCYXICHUEM
EBarpus na V-om Beenenckom Cobope. Vike y EBarpus u B «/lyxoBHbIx Oecemax»
OTUETJIMBO OOO3HAYMJIUCh OCHOBHBIE YEPThl HAPOXKIAIOIIEHCS MHUCTUYECKOM
mKoybl. B Hauane ee 3aMeTHBI OJIM30CTh U OTYACTH BIMSHUE TPEIIICCTBYIONTUX
[T03JHEAHTUYHBIX IIKOJI, aCKETU3Ma CTOMKOB U MUCTUKU HEOIJIATOHU3MA; U3 HUX,

B 9aCTHOCTHU, ICPCHIIIO B HCUXA3M OOJBIIMHCTBO €r0 TJIABHBIX TCPMHUHOB. He



NpECTaBisia OTKPBITHS M OOIas cXeMa BBIIBUTaBUIETOCS IyTH JTyXOBHOM
IIPAKTUKA W MUCTUYECKOM >XU3HM: ITyTH, BEIYLIEr0 4Y€pe3 OUYMILCHHE AYIIA K
OeccTpacTuio, a 3aTeM — K MHUCTHYECKOMY CO3€pLaHUIO-COEIUHEHUI0 ¢ borom.
Cestutens ['puropuii [lanama B cBoem (yHaameHTanbHOM Tpyae «Tpuansl B
3allUTy CBSIICHHO-O€3MOJIBCTBYIOIIMX», OH BBICTYMAeT B 3alllUTy HCUXa3Ma,
BEJIET U TOJEMHUKY IO MOBOJY BHUACHHUS adOHCKUMU HcuxacTtamMu PaBOpCKOro
CBETA, NOApPAa3yMeBas, OH IOJHUMAET BOIPOC O BO3MOKXHOCTH OIBITHOM
OOrono3HaHusl IMOCPEJCTBOM IO3HAHUS HE OO0XKECTBEHHOM CYIIHOCTH, a Ero
sHepruid. [lanmnaguii Enuckon EneHononbckuii B «JIaBcank» ONMUCHIBAET KU3Hb U
ACKETUYECKHE MOJABUTH E€TUIETCKUX MOHAXOB, UX OBIT U HPABCTBEHHBIE MMOYUYEHHUS
Y YKa3bIBaeT, YTO aCKeTbl 0CO3HaK0 bora B Buae ceera. OpHako, 10Ka3aTeabCTBA
BU/JICHUS HETBAPHOIO O0KECTBEHHOI'O CBETA ETUIETCKUMU MOHAaXaMHU B YETBEPTOM
BEKe, a TeM OoJiee uepe3 aHTPOMOJIOIHMYECKYIO NPU3MY, HUKEM paHee MPUBEACHbI
HE ObLIH.

Heasb cratbu — Jlokazath co3epuianue 00KECTBEHHBIX SHEPTHM eruneTCKUuMu
[IPAaBOCIABHBIMM MOHAaxaMHM HE JyXOBHBIMM, a YYBCTBEHHBIMHM IJla3aMH, B
YETBEPTOM BEKE HalIEHl 3pbl, 4TOOBI JOKA3aTh OPTOJOKCHUIO HCUXA3Ma.

Eme 3amonro 1m0 HMCUXAaCTCKMX CIHOPOB, Ha BCEM IPOTSIKEHHHM CBOETO
MHCTHYECKOIO OnbITa, [lepKOBb BhIHAIIMBAIA YYEHUE O BO3MOXKHOCTH IPUYACTUS
O0XECTBEHHOI'O CBETa, O BO3MOXXHOCTHU PEaJIbHOTO IMPOCBEIICHMS, WIH, TOYHEE,
IIPOCBETIICHHOCTH  YEJIOBEYECKOW  IPUPOABI U PEaJbHOro K€,  HO
CBEpXYYBCTBCHHOI0, ONIYyLIEHHWS cBeTa. McuxasMm, pa3BuBas B3I
paHHEXPUCTUAHCKUX yuuTesed LIepkBu U uX ImocienoBaresnei, OTKPbIBaJ IEpEL
BEPYIOLIMMHU BO3MOKHOCTh O0OKEHHUS M OOromosHaHusi, B €IWHEHUU Cc borom
yepe3 BOCHpusiTue 00KeCTBEHHOro cBeTa. McuxacThl ykasbiBaivu Ha ['ocnojane
[Ipeobpaxkenne Ha rope daBop, Kak Ha YACTHBIN CiIydall TpPOSBJICHHS CBETA
boxpelr Omaromatv, TOCTETICHHO JACHCTBYIONIEH B MHpPE M CIOCOOHOU
COCMHUTBHCA CO CBIATBIMU €II€ BO BpeMs HUX 3€MHOW »KU3HU. Bocmpusrtue
JTyXOBHOTO CBETa, €CTh OTKPOBEHHOE MPUCYTCTBUE Onaronatu boxwueil B cepaue

BCPYIOLICTO YCJIOBCKA, TOT CBCT HJIHM O03apCHHUC HCHUXACTbl OIPCACIIAIOT KakK



BUAMMBIN Npu3Hak bora. Ho OHM 3HAIOT, 4TO HUKAKUE YEIIOBEUECKUE NECUCTBUS HE
npuBenyT K BuJeHHUIO bora, ecimu Toro He mnoxenaer Cam bor,a omnbiTHBIE
JIyXOBHbIC ~HACTaBHUKW yd4aT OTJWYaTh MCTUHHBIA CBET OT JIOXKHOTO.
BoXeCTBEHHBI CBET HE HMMEET TOJBKO JIMIIb AJUIETOPUYECKOE 3HAYECHHUE, HO
JNIEUCTBUTENILHOE, JAHHOE B JYXOBHOM OIBITE€, KOIJa OYMCTHBILIUIACS,
MIPOCBEIICHHBIA M, SBHO NPUOONIMBIIMICSA OO0XECTBEHHON OJyiarogatu  yw,
MOJyYaeT U TAMHCTBEHHBIE CBEPXIIPUPOAHBIE co3epuanus: «boxkecTBeHHbIN CBET
B nonumanuu [lanamel,- rooput B.H. Jlocckuii, - 3TO TaHHOCTh MUCTUYECKOTO
OTBITA, 3TO BUAUMBIN acriekT boxkecTBa, sHEpruii, B KOTOphIX bor cooOliaercs u
OTKpBIBACTCSI TeM, KTO OYHMCTHI cBoe cepame»[l, C. 62], u, maxke BUIA caMoOro
ce0s, MOABMKHUK BUIUT ce0s KaK HEUYTO APYroe, XOTs CMOTPHUT U HE HA YTO-
TO ApPYyroe, U He MPOCTO Ha COOCTBEHHBIM 00pa3, a HA CUSHUE, 3alleUaTICHHOE
boxwuelt Omaromatbt0 B €ro COOCTBEHHOM oOpasze, U 3TO CHUSHHUE
BOCCTaHABJIMBAeT CIIOCOOHOCTh yMa MPEBOCXOJIUTH CaMOT0 ce0s M COoBepIIaeT
CBEpXYMHOE €IWHEHHWE yMa ¢ BpIcminMm, 4epe3 KOTopoe yM JIydylle, 4eM TO
BO3MO>KHO M0 Y€JIOBEYECTBY, BUJIUT B Nyxe bora: «bor nMeHyeTcs CBETOM HE IO
ceoert CymHoctn, a mo Cpoeir sHeprum»[2, C. 199.]. UenoBex u3HAYaJIBHO
npeaHa3HaueH K OO0O0KEHHUIO, IIOTOMY CHHEPIrHs BBICTyHaeT KaK OIBITHAS
pPEaJbHOCTh: €€ OCYIIECTBICHHE COBITQJACT CO CTshKaHWeM Osarogatd CBSATOTO
yxa, KOTOpO€ yTBEPKAAETCA KaK JICBU3 U 11€JIb HCUXACTCKOTO MOJABMKHUYECTBA.
HcuxacTckas mpakTHKa - OJTHO U3 CAMbBIX TOHKUX U CJIOXHBIX aHTPOIOJIOTHYECKUX
Y PEJINTUO3HBIX SBJICHUN. B HEN 4elloBEK CTPEMHUTCS PACKPBITHCS, PA3OMKHYTHCS
BCEM CBOUM CYIIECTBOM Ha BCTpeuy boxkecTBeHHOU »Hepruu, AaTh Ojarojatu
JIEWCTBOBATE B ceOe.

EBarpuit IIoHTHUICKUI, KaK OCHOBOIIOJIOKHUK TEPMHUHA U NPAKTUKA YMHOU
MOJIUTBBI, B KOTOPOU YM SIBJISIETCS TIOTIEPEMEHHO KaK CyOBEKTOM, TaK U OOBEKTOM
MOJIMTBBI, TaK KaK KaTapCUC yMa MPUBOJUT K €ro CaMOPACKPBITUIO Ui BUICHUSA
00KECTBEHHOI'O MPOSBICHUS: «YM, COCPEOTAYNBAsACH B CAaMOM ce0Oe, BUIUT yiKe
HE YTO-TO YYBCTBEHHOE WJIM PACCyI0YHOE, HO OOHA)XCHHBIC YMHBIE CMBICIIBI H

00KEeCTBEHHBIE BOCCHSHUS, JIblouecs MupoMm u panoctbion[3, C. 103]. ABpa



EBarpuii SIBHO TOBOPUT O TOM, YTO Yepe3 CAMOCOCPEAOTOYECHHOCTh U
CaMOIOTPYKEHUE yMa, YMa YHUCTOIO OT 4Yero-iud0 YyBCTBEHHOIO WU
paccyio4yHOro, CIOCOOHOMY K CO3€pIaHUI0, BO3MOXHO BHUJEHHE HETBAPHOIO
CBETa, KOTOPOE B CBOIO OUEpE/Ib SABISETCS TAKXKE €CTh MOKa3aTejeM OecCTpacTHs
ackera: «IIpusHakom OeccTpacTusi SBISETCS TO 4YTO yYM HA4YMHAET 3PUTH
cooctBenHoe cusiaue»[4, C. 107], riae uMmeeTcs BBHIY CHUSHHUC KaK HPOSBICHUC
KaTapcuca yma, YUCTOTHI, KOTOpasi MPUBOJUT K CAMOPACKPBITHUIO U JOCTYITY
O0oxecTtBeHHOTO cBerta. Ho, camo OeccrpacTue NPUXOAUT C COJICUCTBHEM
omarogatu Cesitoro [{yxa, kKoTopas sSIBISIICh B BUJI€ CBETA CaMa COJICJIBIBACT AYIIY
CBETOM MOJI00HO «candupy»: «Eciu KTo kenaeT 3puTh COCTOSTHUE yMma, MMYCTh OH
OTPEIUTCS OT BCSKUX MBICIEH M TOTJa YBUAUT ceOS CXOXHUM C candupoM U
HeOecHbIM 11BeTOM. be3 OeccrpacTusi clenaTh 3TO HEBO3MOXHO, W Tpedyercs
coaeiictBue bora, Bapixaromiero B yenoBeka cpoaubiii Ceet» [4, C. 124].

B cuenyromem u3peueHHH, MOMENIEHHOM B TBOpPEHHSX camoro Earpus
[ToHTHIICKOTO IIPUCYTCTBYIOT BOOOIIIE BCE KpUTEpUU yucuxasma,
3aKaHYMBAIOIIMECS BHUJCHUEM HETBAPHOTO CBETAa: «A TO3TOMY Jydine Oyjem,
CUJil BHUMaTh caMUM ceOe, 4ToObI, mpeycreBasi B J0OPOACTENN, CASIaThCI HaM
TPYJIHOTIO/IBHIKHBIMU K TMOPOKY, a OOHOBIISISICH B BEAICHUH, BOCTIPUHSATH MHOXKECTBO
pasHooOpa3HbiX co3epiianuii [5, C.420-421] u, HaKOHEI], BO3HECIINCH B MOJIUTBE,
y3peTh HaM SICHEUITUM 00pa3oM cBeT (LYOVUEVOL O ALY KATA TNV TPOGELYV
QOVEPMTEPOV TO TOV TOTHPOC NUOV Emontevo pev wg) Coacurens» [5, C. 420-
421]. Ons EBarpus mono0HOe OOrociioBue OBLJIO COBEPIICHHO HEMBICIMMO 0€3
MOJIUTBBI, @ K TOMY >Xe, BpaTa boroBeneHus, Kak OH MOCTOSHHO TOJYEpPKHUBAJ,
MOXET OTKpbITh HaMm Toibko Cnacutens Ham ['ocnoas Hucyc Xpucroc.
EcrectBenHo, uto EBarpuem mpexrosiaractcss U BaKHEWILAA POJIb LIEPKOBHBIX
TauHCTB (B MEPBYIO OUYEPE]b - KPEIICHHS), KOTOPhIEC MO3BOJISIIOT «CBETY B HAC)»
3puth boxkecTBeHHblii CBeT. B naHHOM ciydae, Kak W B psae JpPYrux, OH
HacJeayeT Jydllhe Tpaauluu anekcanapuiickoro Oorocnosusi Cam Earpuit
[TonTuiickuii HEe TPOCTO YMIOMHHAET O CBETE€ HETBAPHOM, 00)KECTBEHHOM, HO JaXKe

MMOCJICAOBATCIIbHOC M3JIOracT IIYTh IIO0 KOTOPOMY MNPUXOAWUT ACKET K BHIACHHIO



ceera Cnacuresns. M, HACTOJIBKO 3TO OMMUCHIBAETCS CIIOKOMHO M €CTECTBEHHO, UTO
BOCIIPUHAMAETCS KaK OOBbIJEHHAs TaHHOCTh, C KOTOPOM MOJBHKHUK CTAJIKMBAECTCS
peryJsipHO, MPU3bIBAET K ATOMY CO3€plaTEIbHOMY JAelianuio. EBarpuii ykasbiBaeTr
Ha CBETOBYIO MPUPOAY ymMa. MOKHO mpeanoiaraT, YTO UMEHHO OHA U MO3BOJISIET
ymy BuneTh boxkecTBeHHbIM CBeT U mpuodaTees kK Hemy (Mcxoas U3 npuHIMIA,
OTKPBITOTO €II¢ B aHTUYHOH (UIOCOPHUH: «IOAO0OHOE MMO3HACTCS MOJTO00HBIMY [5,
C. 420-421]; tompko y EBarpuisi, HECOMHEHHO, COXpaHSETCS NPUHIUITHAIHHOE
pasznuure TBopua u tBapu. OnHako nonooHoe BuaeHue boxecrsennoro Ceera u
CONPUYACTHE €My O0peTaeTcs JMIIb OYMIIEHHBIM YMOM, KOTOPBIA COCKOONWI C
ce0s1 rpsi3b MOPOKOB U CTPACTEH, CTsHKaB OeccTpacTue.

Bonee xe moapoOHOE U3JI0KEHHE O BUACHUHU, «O3aPEHUN», OOKECTBEHHOTO
ceera Jloroca m ero cBoucTBax MOXHO HaWth y Makapus Erunerckoro. Kotopsii,
B CBOIO Ouepelb, BBEJI B IMPABOCIABHOE OOroCIOBHE TEPMHH CHUHEPrus, 4TO
O3HauaeT COpabOTHUYECTBO WJIM OYKBAJIbHO E€AMHCTBO DJHEPIUH - coOTrJlacHas
COOOpPa30BaHHOCTh BCEX YEJIOBEUYECKUX OHHEpPrui ¢ »sHeprueid bora, uHOro
OBITUITHOIO TOPU30HTA, B KOTOPBIA COBEPIIAETCS TPAHCIEHIMPOBAHUE YENIOBEKA,
yepe3 MMMaHEHTHOCTh bora B (heHOMEHe uepe3 ero SHepruu. DHEPruiiHbIi 00pa3
4eJIoBeKa 3JE€Ch PAacCMaTpPUBAETCS, KaK COBOKYNHOCTb Pa3HONPHUPOAHBIX H
pa3HOHAIPABJICHHBIX JHEPTUN: TEJIECHBIX, (PU3NYECKUX HMITYJIbCOB; TYIICBHBIX
BOJICHUM H 3MOLIMI; YMCTBEHHBIX JBHWKEHUW, MOMBICIOB - MPUHAIJISKAIIUX
OJTHOMY LEHTpPY, (OKyCy HampaBJICHHOMY Ha €IWHEHHE C HETBapHOHN 3Heprueut
Enunoro. [Ipenono6HbI TOBOPUT O CBETE ABOSIKO U KaK O CBETE MO3HAHUS M KaK O
ceere wucxodsmeMm oOT Cnacutens W CBETE, KOTOPbIM OCBSIIAIOTCA AYIIH
MPABEIHUKOB MPOIIEANINX TOPHUIO MCKYLICHHM, KOTOPBIM TakKe aeT 3HAHUE
HeuspeueHHoe U ecTh cBuuerenb llapctBa Cnacutena. O cBere Kak O CBETe
IIPOCBEIIECHNUS] XPUCTOBA, OH T'OBOPUT YIOMHHAs NPUMEP CBETA, OT KOTOPOIro
anmoCTOJIbl TOJYyYWJIA 3HAHUE U «CTaB CBETOM, IMOCIYKHJIM CBETOM JJIA
BEpPOBABIIUX, MPOCBETUB Cepjlla HUX TeM HeOecHhIM cBeToM Jlyxa, KOTOphIM
npocBenieHbl ObuTH caMm» [4, C. 256]. Enre roBopuT OH 0 cBeTe Kak O IMoKa3arese

YUCTOTBI U CBATOCTHU, KOTOpasa HC IIPUXOAUT 110 BOJIC Cracurens IIOKa <OKHUBET B



MHUpPE U TPEXOBHOH TbME€ M HE yMEpILUBIE€HAa XPUCTOM», TOYHEE «OJIarofaTHIO
cwibl» [4, C. 256] Xpucra.

Taxke y Makapus MOXHO HaWTH CBUIETEIBCTBO O3apPEHHUS CBETOM
Cnacurenss Aymd NOJABHKHUKA, KOTOPBIA SIBIIAETCS HE JIMIIb O3apEHUEM, B
MOHSTUU O3apPEHHS] OTKPOBEHHMS, HO CBET SIBHO BUAMMBIN: «JlyXOBHOE O3apeHHe
€CTh HE TOJIbKO OTKPOBEHHE MbICIEeH U OJIaroJlaTHOE. .. IPOCBEIICHUE, HO
NOCTOSIHHAsI M HeNpepbiBHAasg B JAylIaX CBETO3apHOCTh HHocTtacHoro Caeray
[4,C.459]. B npotuBOopeune noHnMaHui0 Bapnaama MIOCTacHBIN CBET €CTh CBET
He «B coOcTBeHHOU nmoctacm» [3, C.195], a cBeT HeMaTepUaNbHBIN - «TyXOBHBIN
KOTOpbI Makapuii Ha3bIBaeT «CBET OECKOHEUHBbIM M HeOecHbIM» [4,C.458], cer
ucxoasamuid ot Criacurensi, CBET Kak BO3/EHCTBHE, 03apeHHe Ojarofatu npuyem
BUJIMMBI 4YYyBCTBEHHBIMU TJIa3aMHU; CBET uepe3 KOTOpbId Tmo3HaeTcs bor:
«O3apenue 0naronaty sBISETCS HE TOJBKO OTKPOBEHUEM MBICIEH U 3HAHMS, HO U
IIOJJIMHHO BEYHBIM O3apeHHeM uroctacHoro Ceera B ayuniax, - roBopuT Makapuit
YIIOMHMHAs TaK kK€ 0 cBeTe aBjIeHHOM [laBnmy Ha mytu B [lamack, -... «cBer» Jlyxa,
KOTOpBIA ObLT fApUe COJHIA HEOECHOro, CHJIOIO KOTOPOrOo OH YIOCTOWJICS
Oylarogatu, HE OBUI TPOCBEUIEHHWEM MBbICICH W 3HaHHS, HO — bBOXKeCTBEHHBIM
O3apeHHeM Iyld Ccuiok J[yXoBHOro ceera M bBOKE€CTBEHHBIM OTKPOBEHHEM
HEOECHBIX TauH, TaK YTO IJIOTCKUE TJ1a3a €ro He BBIJIEPKaB MEPEU30bITOK OCUSHUS,
OCJIEILJIM OT CBETA, U €My OTKpbLIACh MOJIHOTA 3HaHUS U bor moucTuHe mo3Hasncs B
aymie» [6,C.216]. Tak xe Makapuii TOBOPUT 00 OJEXK/I€ CIIaBbl CBeTa XPHUCTOBA,
KOTOpasi Jaercs oOpararomieiicst ayuie kK bory momo6Ho 0JyaHOMY ChIHY, Ha YTO
[Tanama paccyxnaet: «Kakue ke elle ciaBa U CBeT XPUCTOBbI KaK HE T€, UTO
yBugen Oonpcryrommii [letp Oynyun ¢ Hum nHa cBsitoit rope?»[3, C. 91]. O
nofgoOHOM cllaBe cBeTa Makapuii TOBOpUT W cjaBe boxueil sBHUBIIEHCS U
obnekmerr Moucest u 3Ty cnaBy Makapuil Ha3Baj ciaBoi «OeccMepTHs Ha JIHIIE
Momuces;, XOTS OHa BOCCHsUIAa TOIZa Ha CMEPTHOM JIMLE», W IIOKa3aB, YTO
COBEpILIECHHBI CBET OTKpbIBA€TCA TeNeph B AylIax JIIOJAEH, HCTUHHO
BOo3M0OMBIIMX bora, roBoput: «Kak T7a3a YyBCTBEHHOTO 3pEHUS BUIAT

YYBCTBCHHOC COJIHIC, M TaK IMPaBCAHHUKM TIJla3zaMM AYHIW BUIAT YMHBIﬁ CBCT,



KOTOPBIN MPOCHSBILY U PA3IUBIIKNCh B MUT BOCKpEeCEHUs Ha ux Tena. U tena Toxe
SBUT B KpacoTe BewyHoro cmera» [6,C.61]. Tax >xe, roBops o BceoOIIeM
BOCKPECEHUHU, YIOMHHAET O BUAEHUU Npopoka MHMesekuwns, Korga ayma
oOJeKaeTcs U CTaHOBUTCA BCsl cBeTOM: «IIpopok cosepiian TaitHy TyIim, UMEIOIIeH
npuHATh ['ocrioma cBoero u cojenarbesi mpecrosioM ciaBbl Ero. MOo nmymia,
koTtopyto Jlyx, yroroBaBmmii ee B cemanuiie u obutenb Cebe, crnogoOui
npuoOIUTECS cBeTa Ero u ocusin KpacoToro Heu3pedeHHOM ciaBbl (CBoeH,
JIETIaeTCA BCSI CBETOM, BCS JIMLIOM, BCSI OKOM; HET Y HEE HU OJHOW YacTu, HE
VCTIOJIHEHHOM JYXOBHBIX OYEH CBETA, TO €CTh HET B HEM HUYETO OMPAYECHHOTO; HO
BCSl OHA BCEIIEJIO COJICJIaHa CBETOM M JIyXOM, BCSI HCIIOJTHEHA OYEW U HE UMEET HU
KaKOM MOCIEOHEN WM 3aJHEW CTOPOHBI, HO OTOBCIOJY INPEACTABISAECTCS JUIOM,
MOTOMY 4YTO CHHM30IIIa HA HEE U BOCCSACT HAa HEM HEW3pPEUCHHAs KpacoTa CJIaBbl
Ceera-Xpucra. M kxak coyHie Be3zie ceOe MOoJoOHO - HET Y HEro HU OJHOU
MOCJEAHEN WM HEAOCTATOYHOW YacTH, HO, COCTOSI M3 4YacTel OAWHAKOBBIX, BCE
OHO BCeIeJIo OJIMCTaeT CBETOM U Bce ecTh cBeT» [6, C. 253-254]. U npumiecTBure
XPpHUCTOBO 3aKJIIOYATIOCH B TOM, YTOOBI IPOCBETUTH AYITY 3TUM cBeToM: «Ha mymie
JIeKaI0 TOKPBIBAJIO ThMbI, KOTOPOE BCJIC/ICTBUE AJIaMOBa MPECTYIUICHUS, HAIIIO
cebe MECTO B 4UEJIOBEYECTBE; a Teneph o3apeHueMm Jlyxa B3uMaeTcs OHO C JIyII
BEPHBIX W HCTUHHO JOCTOMHBIX. [lo 3TO#-TO mpuYMHE OBLIO U TMPHUIIECTBUE
XpuctoBo; noroMy 4to bor GiaroBosini, 4TOObI UCTUHHO BEPYIOIIHUE JOCTHUTIIN
TaKOl MepbI CBATOCTU», TOBOPS O cliaBe [[yxa roBOpHUT YTO OHA Ta caMasi KOTopas
«OKpYXKuiIa cMepTHoe MowuceeBo Teno» B Buae cera[6, C. 458]. CBer HeOeCHBII
HEU3PEUYCHHBIM  BHJACHHBIM  (U3WYECKUMHU  TJla3aMUd  4YeJIOBEKa, KOTOPBIM
okyThiBaeTcst Bce B LlapctBun Hebecnom, rne «onmesHue cera boxkectBa. Bee
JIyXOBHOE€ U HEOECHOE SIBJISIETCS HEU3PEUCHHBIM M HEBBIPA3UMBIM JIJIs TJIOTCKUX
oueii» [6, C. 240].

Eme nmpenono6usiii Makapuii Erumnerckuii ToBOpUT O TOM, YTO B BEKE CEM
03apsieT CBET NMpPaBEAHUKA, TOT CBET €CTh OJHO U3 SIBJIICHUU OJaroJlaTu, KOTOpoe
MMEET CBOMCTBO Pa3JIMYHO JEUCTBOBATh M KOTOpask MPUXOJIUT BO BPEMSI MOJIUTBHI,

oTa 6J'IaFO,Z[aTL «Ppa3iIM4YHO BUAON3MCHACT CBOU ,ZICI>'ICTBPI}I B YCJIOBCKE K €I'0 ITI0JIB3C€.



NHorna oOrHp cem BO3rOpAaeTCsl M BOCILUIAMEHSETCS CUJIBHEE, CBET XKE& CeH
BO3KUTAaETCs U BOCIUIAMEHSETCS CUJIbHEe, a MHOrJAa Kak Obl ciabee W Tulle, B
WHBbIE BpeMEHa CBET CeW BO3KUTaeTcsi W cuseT 0oJiee, MHOTNIA K€ yMalseTcs U
MEPKHET; U CBETHJIbHUK CEW, BCEr/la TOpsl U CBETA, MHOTAA JeNaeTcs sicHee, Oonee
BO3ropaercs oT ynoeHus boxkuei m00BH, a B Jpyroe BpeMsl U3JAET CUSHUE CBOE
OepexkIMBO, U COMPHUCHOCYIHBIN B 4eloBeKe cBET ObiBaeT ciabee. CBepx TOro
WHBIM BO CBETE SBILLJIOCH 3HAMEHHE KpECTa M MPUTBOXKIAJIOCh BO BHYTPEHHEM
yenoBeke. MHorna SBIsuIoCh Kak Obl CBETOHOCHOE HEKOE OJIeIHUE, KAaKOTO HET Ha
3eMJIe B BEKE CEM, U KaKOro HE MOTYT MPUTOTOBUTH PYKH desioBeueckue. 1100 kak
['ocnioas, ¢ Moannom u Iletpom Bocmeamu Ha ropy (®asop), nmpeoOpasuil pu3bl
CBOM U COJieflal UX MOJHHUEBUIHBIMHM, TaK OBbIBAJO M C ITUM OJCSHUEM, U
0OJICUEHHBI B 3TO OJIEIHHE YEJIOBEK YJIUBILUICA M U3yMeBal. B mHoe ke Bpems
CBET Ce€il, SBUBIIUCh B CEpJIEe, OTBEpP3aJl BHYTPEHHUM, TIyOOYalIIMii CBeT;
IOYEMYy, YEJIOBEK, BCELIEJIO MOTJIOUIEHHBIN 3TOM C1ab0CThIO U 3TUM CO3EpLAHUEM,
HE BIaZeN yxe co0O0l0...TaK YTO 4YEJOBEK, MOJIy4HMB B 3TO BpeMsi CBOOO.Y,
JIOCTUTAaeT COBEPIICHHOW Mepbl, OBIBAET UYHUCTBIM K CBOOOJHBIM OT Tpexay
[4,C.69]. [ns Makapuss OCBOOOXJICHHE 4YelOBeKa OT TIpexa, 10 MHEHHUIO
nporonpecButepa Moanna Melienmopda, B OCHOBHOM K€ MPOUCXOIUT dYepes
KpemieHre. MoauTBa M BOOOIIE BCS AYXOBHAas JKM3Hb - TOJIBKO CpPEICTBA,
CTUMYJIMPYIOIIEEe MPOU3pACTaHUE TOTO CEMEHM, KOTOPOE NAETCSd B KPELIEHUH U
qucToe cepaue, rorna Buaut Crnacurens: «Korga yenoBek NMpecTynuil 3aroBelp,
JIMABOJI BCIO JIYIIIy €ro MOKpbUI ThbMO0. [loceMy, mpuxoauT, HakoHell, O1aroaaTs U
COBJICKAET BCE MOKPHIBAJIO, TAK YTO JYILA, COACIABIINCH YK€ YHCTOIO U BOCIPUSIB
COOCTBEHHYIO CBOIO MPHUPOJY, 3TO HEYKOPU3HEHHOE M YHCTOE CO3/laHue, BCeria
y’K€ YHCTO M YUCTHIMH OYaMHU CO3EPLAET CJIaBy MCTUHHOTO CBETa M MCTUHHOE
CouHIle MpaBabl, BOCCHSBIIN B camoM cepame» [7, C.285]. U «HakoHer, myiia
TOMY M TIPUHAJJICKHT, C KEM B OOIIEHUU U €IMHCHUU OHA CBOMMH XOTeHUsIMU. [0
TOMY, WM, UMesi B cebe Boxuil cBET MU B HEM JKMBS M YKpallasich BCAKHUMHU
N00pOJETeNs MU, MPUYACTHA OHA CBETY YIIOKOCHHMS; UM, UMesl B ce0e TPEXOBHYIO

TbMY, TIO/UICKHUT ocyxkaeHuto. MbOo aymia, skenaromas OblTh y bora B BeuHOM



YIOKOEGHHUH U CBETE, MO CKAa3aHHOMY MpPEXE, JOJDKHA MPUCTYNMUTh K UCTUHHOMY
Apxuepero XpucTy, NpeTeprieTh 3aKjIaHue U YMEPETh ISl MUpA U JJIs TpEeXHEN
XU3HU JykaBod ThMbI» [6, C. 257]. Eaunenue mnpuxomaut ¢ [ocmomom uepes
MOJUTBY, oOpaienne k Hemy, uepe3 ycrpemnenue. «llogoOHoe ycTtpemiieHue
€CTh TIOPHIB K HOBOU 3emiie 1 HOBOMY HeOY, ABM)KCHHE «B CTpaHy >KU3HU U CBETa
CBSITBIX JYXOB, /I HAXOJUT ce0e OMopy YM U IJI€ ABMXKETCS MBICIb, TIEPEHECIIAsICSI
U3 CMEpPTH B KHU3Hb BedHyio» [6,C.604]. JlocTurmme TaKoro COCTOSHUS
MOCTOSIHHOM YCTPEMJICHHOCTH TOPHUN MUPIPABEIHUKU YKE 37eCh KakK Obl
«Bocxumatrotcs (Gpmay0évieg) B TOT Bek» [6, C.354]. OObuHO mMOMOOHOE
COCTOSTHME HACTYyNaeT BO BPEMsI MOJIMTBBI, KOT/Ia YEJIOBEK CIIOBHO «UCCTYMHaeT U3
ceOs» (¢ ev ékotdoel yeyovey ) U 3puT PaBopckuii cBeT. Takoil cBeT, ABIAACH B
cep/lle, OTBEP3aeT «BHYTPEHHEUIINM, rTy00Yalliuii U COKPBIThIN CBET» B CAMOM
YeJIOBEKe, W OH, TOMJIOIEHHBIH 1MoA00HBIM Co3epliaHueM, CTAHOBHUTCS Kak Obl
«raymioM ¥ BapBapom» [6, C.300]. Ho B TO Xe Bpems mpemn. Makapwuii
MOYEPKUBAET, YTO JIAHHOE COCTOSIHUE «IKCTa3a» HENb3sS MBICIUTh KaK HEKYHO
«CTaTUYHOCTHY», 00 «I'0CTo/Ib HE UMEET HU JIUIlA, HU TTOCTUKEHUS», a TIOITOMY
XpUCTHAHE HE MOTYT CKa3aTbh, 4TO OHU «yxke mocturim» (KoteldPouev), HO
CMHPSIOTCS JeHb U HOYb[6, C.306]. DTa AMHAMHKA TYXOBHOTO MPEYCHEsSHUS U
JyXOBHOW JKM3HH OOBSCHAECTCS TEM, 4YTO IIOJJIMHHO «OOTOIMIO0OMBOM U
XPUCTOJIIOOMBOM Jylie» TMPUCYLIE «HEHACBITHOE CTpemMiieHue» (4KOpecsTov
n60ov) k Tocrmomy, a Mo3TOMY, JaKe YAOCTOMBIIKMCH PAa3IMYHBIX Xapu3Mm Jlyxa,
OTKPOBEHUM U cO3epllaHus HEeOECHBIX TailiH, OHa MpPH MOMOIIM OJarojaTu Bceraa
ycrpemisercsi  BBepx (avokivovoa) k Hebecnomy XKenmxy» [6, C.85]. Tak xe
YIOMUHAHHUE O HETBAPHOM CBETE MPUCYTCTBYET B MOBECTBOBAHUU O KUTHU CBSITBHIX
orioB Erunta: «Tebe Bcerma mpucymi cBer Hempectymubliy [8, C. 317]. Tak
OCOOEHHO B JKUTHM aBBa AHYBUS TOBOPHUTCS O TOM, 4TO, MPEOBIBasi B YHCTOTE C
MOMEHTA KpelleHust, caM ['ocrob MpUCyTCTBOBAJI B HEM U CBET MOAPa3yMEBAETCs
kak BujeHue llapctBa HebecHoro u BujeHue cBera, ObUla U (PU3UYECKUMHU
rnazamMu U riaazamu yma: «C TOro BPEMEHU KaK HCIOBENOBal S HA 3eMJie UMS

Cnacurens...B cepanuc MO€ HE BXOAMWJIIO HUYCTO HHOI'0, KPOME bora. bor He CKPbLII



OT MEHs, 4YTo Jenaerca Ha 3emuie. CBEeT He 3aXOAMWI OT a3 MOMX: sl U THEM HE
criaJl ¥ HOYblO HE OTAbIXal, uiia bora, u AHren Bcerna ObUT py MHE, TTOKa3bIBast
cuiabel Mupa. CBer yma Moero He moracail. Bce, wero mpocun s y bora, ckopo
noJrydai. MHOTOKpaTHO BUCI sl ThMBI aHTeJI0B, npeAcTosmmx bory» [8, C. 202],
3/1ECh TAKKE TOBOPUTCS O TOM, YTO YM €CTh BBICIIHMI OpraH MO3HAHUS, a CEpALE —
BMeCTWIMIIE bora, 4To BHOOCIEICTBUM YIOMHHAJIOCh YEPE3 THICAUY JET
ceatutenieM [puropuem I[lamamoili B 3ammuty wucuxazma. HeoOxomumo Takxke
CKazaTb, yTo JlaBcamk ObUI MpegHa3HAUYEH HE AJI MOAPOOHOIO OMHCAHMS KU3HU
ErUIEeTCKUX MYCTHIHHUKOB, HO OOJIbIlIE, KAK YIOMUHAHUE KAKUX-TO MOMEHTOB W3
JKA3HU ACKETOB KOTOPBIE ONMCHIBAJINA KU3Hb B ETUIIETCKUX MOHACTBIPSIX B LIEJOM.

BbiBoabl. TakuM 00pa3oM TEI0COM JPEBHEXPUCTUAHCKON acKe3bl SIBISIETCA
cuHeprus OOXKECTBEHHBIX JHEpPruil, OJHUM U3 (PEHOMEHOMEHOB KOTOPBIX €CTb
HETBApHBII CBET M BCEX JMUYHOCTHBIX PHEPTUN ackeTa c(POKYCUPOBAHHBIX BOEIUHO
U YCTpEMJICHHBIX K EIMHOMY, CONPHUKOCHOBEHHME TpaHCLUEHIECHTHOro bora u
MMAaHEHTHOTO YEJIOBEKA BO3MOXHO MO JAHHOMY YYEHHMIO TOJBKO ITOCPEACTBOM
MMMaHEHTHOCTH 3Hepruil boxpux. M3 U3y4eHHBIX TEKCTOB BUAHO, YTO YYEHHUE O
CBETE€ HETBAPHOM, HO BUJIMMOM IUIOTCKHMHM OYaMH, KOTOPBIA €CTh HSHEPIHUH
Boxun, mocpencTBOM KOTOpBIX 4elOBEeK o0okaercs W mo3HaeT bora, He ObLIO
qyX10 Juist ackeToB Erumnra, HO, HAMPOTUB 00 3TOM OTKPHITO TOBOPUIIOCH B LIEJIAX
Ha3HuJaHusg U oOMeHa onbITa. Tak TOBOPHIOCH 00 OYMIIEHUH YMa, €ro KaTapcuce,
CIOCOOHOTO TakuM OOpa3oM K CO3EpLAHUI0 HETBAPHOIO CBETa, KOTOPHIA €CTh
(dbeHoMeH OO0KECTBEHHBIX SHEpruil onesHue boxecTBa, 4YTO B MOCIEACTBUU
oObsicHsioch Ha KoHcrantuHomonbckoM cobope 1341 roma, cBsTUTENEM
['puropuem ITamamoi.
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Topic of the study: This article reveals the problems of such pressing issues
as the question of Orthodox asceticism telos ; energies ascetic doctrine of God and
their synergy , the immanence of the Logos and the uncreated light , contemplated
the ascetic , and the availability of written evidence contemplation of the uncreated
light Egyptian monks a thousand years disputes to the Council of Constantinople in
1341.

Background: In the study period of the vision of the uncreated light
communion was mainly wrote by Macarius the Great and Evagrius of Pontus,
teachings and describe the last largely placed in the Nile works Ancyra, or rather
under his name, which was caused by condemning Evagrius on the V- th
Ecumenical Council . Already have Evagrius and «spiritual conversations» clearly
outlined the main features of the emerging mystical school. At the beginning of its
proximity and partly visible impact preceding the Late schools Stoic asceticism
and mysticism of Neo-Platonism , of which , in particular, has passed in most of its
major hesychasm terms. Opening and did not represent the general scheme puts
forward way of spiritual practice and mystical life : a path leading through the
purification of the soul to dispassion, and then - to mystical contemplation , union
with God . St. Gregory Palamas in his fundamental work «in defense of the sacred
Triad — silent», he advocates quietism leads and controversy vision Athos
hesychasts light of the Tabor, implying raised the possibility of an experimental
knowledge of God by means of knowledge is not the divine essence. But His
energies. Bishop Palladium Elenopolsky describes in «Lavsaik» the life of
austerities and Egyptian monks , their way of life and moral teachings and decrees
that ascetics realize God in the form of light . However, proof of the vision of the
uncreated divine light Egyptian monks in the fourth century , and even more so

through the prism of anthropological , anyone previously have not been provided .



Objectives — To prove the contemplation of divine energies by Egyptian
Orthodox monks with sensual eyes, not spiritual, in the fourth century B.C. to

prove the orthodoxy of hesyhasm.

Even before hesychasts disputes throughout its mystical experience, Church
doctrine bore about possibility of the divine light’s communion, and about the
possibility of a real enlightenment or, more precisely, lucidity of human nature and
the real well, but supersensible, sensations of light. Hesychasm, developing views
about early Christian teachers of the Church and their followers, opened to the
faithful the opportunity to know God and deification, in the union with God
through the perception of the divine light. Hesychasts pointed to the Lord
Transfiguration on the Tabor mount, as a special case of the manifestation of God's
grace light gradually acting in the world and the ability to connect with the Saints
during his earthly life. Perception of the spiritual world, there is a blatant presence
of God's grace in the heart of the believer, the light or illumination Hesychasts
defined as the visible sign of God. But they know that no human action will not
lead to the vision of God, if it does not wish to God Himself, and experienced
spiritual mentors taught to distinguish the true from the false light. Divine light has
not only an allegorical meaning, but really, this spiritual experience when cleansed,
enlightened and apparently partake of divine grace and the mind receives a
mysterious supernatural contemplation: « Divine Light in Palamas understanding,-
says V.N. Lossky, - is granted a mystical experience, is the visible aspect of the
Divine, energies, in which God communicates and opens to those who cleared
theirs own hearts »[1, p. 62], and, even seeing himself ascetic sees himself as
something else, though, and not looking for something different, and not just to
their own image, and to shine, captured the grace of God in his own image, and it
restores the ability to shine mind surpass himself and commits supermental union
of the mind with the Supreme, through which the mind is better than what is
possible for humanity, sees in the spirit of God: « God is called the light not in Its

essence, but according to His energy »[2, p. 199]. Man was originally intended to



deification, because synergy acts as an experienced reality: it coincides with
the implementation of the acquisition of the grace of the Holy Spirit, which is
approved as a motto and goal hesychasts asceticism. Hesychasts practice - one
of the most subtle and complex anthropological and religious phenomenon. It
aims to open up people , tripped his whole being towards the Divine energy,
give grace to act in itself.

Evagrius of Pontus, as the founder of the term and the practice of mental
prayer in which the mind is alternately as subject and object of prayer , as a
catharsis of the mind leads to self-discovery for its vision of a divine
manifestation wrote : «Mind, focusing in itself, no longer sees something sensual
or rational, but smart nude divine meanings and shining forth, showering peace and
joy»[3, p. 103]. Abba Evagrius clearly says that through very focused and self-
absorption of the mind, the mind clean of anything sensual or rational, capable to
contemplation, perhaps the vision of the uncreated light, which in turn is also a
measure of dispassion ascetic: « Dispassion sign is when the mind begins to see his
own lights » [4, p. 107], where there is an effulgence as a manifestation of
catharsis, mind purity that leads to self-discovery and access of divine light. But, of
dispassion comes to the promotion of the Holy Spirit, that being in the form of
light itself soul poured out like a light of «sapphire»: «If anyone wants to see the
state of mind, let him renounce all thoughts and then sees himself similar to sapphire
and heavenly color. Without dispassion this is not possible and requires the
assistance of God breathed into man akin Light» [4, p. 124].

The following dictum, placed himself in the works of Evagrius of Pontus
presents all general criteria of hesychasm, ending vision of the uncreated light:
«And so we better sitting heed themselves to succeed in the virtues make us
neiduschimi to vice, and renewing run, accept a wide variety of contemplation and
finally ascended up in prayer, we see the clearest way light (vyovuevor ée méiy
KOTA TNV TPOGEVYNV QAVEPDTEPOV TO TOU LMTNPOC NUOV ETOTTEVO UeV Pmc) Of
Savior» [5, p. 420-421]. For Evagrius like theology was quite unthinkable without

prayer, and, besides, the gates of the knowledge of God , as he always



emphasized we can open only the Savior , our Lord Jesus Christ . Naturally,
Evagrius and assumed the crucial role of the sacraments (especially - baptism )
that allow «light in us» sees the Divine Light . In this case, as in many others, it
inherits the best traditions of the Alexandrian theology itself of Evagrius Pontus
not just mentions the uncreated light, divine, but even consistent sets out the way
in which the ascetic comes to seeing the light of the Savior. And so it is described
calmly and naturally that is perceived as mundane reality with which the ascetic
faces regularly calls for it to doing contemplative. Evagrius indicates the light
nature of mind. We can assume that she and allows the mind to see the Light of
God and partake of Him (based on the principle of open even in ancient
philosophy: «like is known by like» [5, p. 420-421]; only Evagrius undoubtedly
saved fundamental difference Creator and creature. However, such a vision of the
Divine Light and communion it is acquired only by the purified mind that scraped
off the dirt vices and passions, courted dispassion .

More detailed exposition of the same vision, «enlightenment», the divine light
of the Logos and its properties can be found in Macarius of Egypt. Which , in turn,
introduced the term synergy Orthodox theology , which means literally or co-
workers with unity energy - consonant conformity to all human energy with the
energy of God , other existential horizon , which is made of human transcendence
through immanence of God in the phenomenon in terms of its energy. Energetic
image of man is considered here as a set of different natures and countervailing
energies: bodily, physical impulses, volitions and mental emotions, mental
movements, thoughts - belonging to the center, the focus aimed at union with the
uncreated energy of the One. Monk said about the light in two ways and how the
light and knowledge as the light emanating from the Savior and who are sanctified
souls of the righteous passed the crucible of temptation, which also gives the
knowledge of the ineffable and a witness of the Kingdom of the Savior. About
light as the light of Christ, he says education mentioning an example of light, from
which the apostles received the knowledge and «becoming light served as a light
for the faithful, enlighten the hearts of those heavenly light of the Spirit, which



were themselves enlightened» [4, p. 256]. Yet he says of light as a indicator of
purity and holiness, which does not come at the behest of the Savior while «living
in a world of sin and darkness and have been killed Christ», or rather «the grace of
strength» of Christ [4, p. 256].

Also, we can find evidence of Macarius illumination light Savior soul
devotee, who is not only insight, insight into the concept of revelation, but the light
is clearly visible: «Spiritual enlightenment is not only the revelation of thought and
grace ... enlightenment but the constant and continuous bright glow in the hearts of
the hypostatic Light» [4, p.459]. Contrary to the understanding of Barlaam
hypostatic light is no light «in their own hypostasis» [3, p.195], but immaterial
light - «spiritual» which Macarius calls «infinite light and heavenly» [4, p.458], the
light emanating from the Savior, as the effect of light, grace and insight visible
sensual eyes, through which the light of the knowledge of God: «lllumination of
grace is not only a revelation of thought and knowledge, but also a truly eternal
hypostatic insight into the souls of Light, - said Macarius also mentioning the
phenomenal light of Paul on the road to Damascus, - ... «light» of the Spirit , which
was brighter than the sun of heaven, the power which he received grace, was not
enlightened thought and knowledge , but - divine illumination of the soul by the
power of spiritual light and divine revelation of heavenly mysteries , so carnal eyes
can’t withstand the overabundance radiance , blinded by the light , and he opened
the fullness of God and true knowledge is learned in soul» [4, p.216]. As well
Macarius, talks about the glory of clothing Christ's light that is given to the
circulating heart to God like the prodigal son, that Palamas says: «What else glory
and light of Christ as not what they saw Peter being awake with him on the Holy
mountain?»[3, p. 91]. On such a glory of light and Macarius says about the glory
of God in default and have put Moses and this glory Macarius called glory of
«immortality on the face of Moses, although it is then shone on the face of death»
[6, p.61], and showing that perfect light opens now in people's hearts, true lovers of
God, says: «As the eyes of the sensual sensual see the sun, and so righteous eyes of

the soul see smart light that beamed and pour into a moment of resurrection on



their bodies. And also the body will reveal the beauty of eternal light» [6, p.61].
Also speaking about the general resurrection, he mentions the vision of the prophet
Ezekiel, when the soul is clothed and becomes all the light: «Prophet contemplates
the mysteries of the soul, having to accept the Lord hath made his throne and his
glory. For the soul which the Spirit prepared for her in the seat and abode Himself
vouchsafed to join him, and the light shone upon the ineffable beauty of His glory
is all light, all face, all eye, it has no any part not executed spiritual eyes of the
world, i.e. no nothing in it clouded, but all she hath made entirely of light and
spirit, all full of eyes and has no last or what the back side, but everywhere seems
to face, because descended on her and sit on her ineffable beauty of glory Light -
Christ. And as the sun itself everywhere like - he does not have any recent or
frequently enough, but, consisting of equal parts of all, it is completely light shines
and all is light» [6, p. 253-254]. And the coming of Christ was that, in order to
enlighten the soul that light: «On the soul was lying veil of darkness, which,
because of Adam's offense has found a place in humanity, and now Ghost insight
charged it with shower faithful and true dignity. For this reason that it was the
coming of Christ, it is God's good pleasure to the true believers have reached such
a measure of holiness» [6, p. 458], speaking of the glory of the Spirit, he says that
it is the same, which is surrounded the mortal body of Moses«in the form of light.
Inexpressible heavenly light seen by the human physical eyes that envelops
everything in the kingdom of heaven, where light apparel Deity. All spiritual and
celestial is ineffable and indescribable for carnal eyes» [6, p. 240].

Else, St. Macarius of Egypt, says that in this life the righteous shines light, the
light is one of the phenomena of grace which has the property to act differently and
that comes during prayer, this grace «different alters their actions in man to his
favor. Sometimes this fire is burning and ignited stronger light is still kindles and
ignites stronger, and sometimes as though weaker and quieter at other times this
kindles light and shines more, and sometimes diminished and fading, and this light
is always burning and shining, sometimes becomes clearer, more ignited by rapture

of God's love, while at other times emits radiance its frugally and eternal light in



man is weaker. Moreover in the light was another sign of the cross and the nails in
the inner man. Sometimes is like a kind of luminous garment, what on earth do not
have in this world, and what can’t cook the hands of men. For the Lord, with John
and Peter ascended the mountain ( the Tabor ), transformed his garments , and
made them in the form of lightning , so it is with this garment , and clothed in the
garment man was surprised and amazed. In the same time, otherwise this light,
appearing in the heart, open his inner, deep light, why, man, totally absorbed in
this weakness and this contemplation is not already owned by him ... so that the
person received at this time freedom reaches a perfect measure , is clean and free
from sin» [4, p.69 ]. Macarius for the liberation of man from sin, according to
Archpriest John Meyendorff, mainly happens through baptism. Prayer and the
whole spiritual life - only a means of stimulating sprouting of a seed, which is
given in baptism and a pure heart, then sees the Savior: «When man transgressed,
the devil all his soul covered with darkness. Therefore, comes, finally, grace, and
removes all the veil, so that the soul, have done nothing but the purest and assumes
the nature of its own, it is blameless and harmless creature, always have clean and
pure eyes behold the glory of the true light and the true Sun of righteousness, shine
in the heart of» [7, p.285]. And «finally, the soul and what belongs to whom in
communion and unity it their volition. This, or having a light of God and living in
it, and adorned with every virtue, it involved light resting, or having a sinful
darkness, to be condemned. For the soul that wants to be with God in eternal
repose and light on what has been said before, is to proceed to a true bishop Christ
undergo slaughter and die to the world and to his former life sly darkness» [6, p.
257]. Unity comes with the Lord through prayer, turning to Him, through
aspiration. «This desire to have a breakthrough new earth and a new heaven, a
movement to the country of life and light of holy spirits, where he finds a foothold
and where the mind moves the idea of undergoing death to eternal life» [6, p.604].
Have reached a such state of constant aspiration in celestial world, righteous are
here as if « ascend (apmaybévteg) in that age» [6, p.354]. Usually, this condition

occurs during prayer, when a man like «leaves itself » (b¢ v ékotdoet yeyovey )



and sees the light of Tabor. Such light, being in the heart, opens the «Internally,
the deep and hidden light» in the man, and he absorbed such contemplation
becomes a «fool and a barbarian» [6, p.300]. But at the same time interfere.
Macarius stresses that this state of «ecstasy» can’t be thought of as a «static»
because «God has no face, no understanding», and therefore Christians can’t
say that they «have grasped» (Kateldfopev) [6, p.306], but humble themselves
day and night. This dynamic spiritual progress and spiritual life due to the fact that
a truly «God-loving soul» inherent «insatiable desire» (dxépectov md60ov) to the
Lord, and therefore, even having received various charisms of the Spirit, revelation and
contemplation of the heavenly mysteries, one using a grace always rushes up
(avakivovoa) to the Heavenly Bridegroom» [6, p.85]. As well the mention of the
uncreated light is present in the story of the Life of the Holy Fathers of Egypt:
«You always inherent light unapproachable» [8, p. 317]. Especially so in the life of
Abba Anuviya said that staying clean from the moment of baptism, the Lord
himself is present in it and the light is meant to be a vision of the kingdom of
heaven and the vision of the world, and was the physical eyes and the eyes of the
mind: «Since that | preached on the earth the name of the Savior... in my heart was
not included anything other than God. God did not conceal from me that is on the
earth. The light did not go out of my sight, | did not sleep during the day and at
night is not seeking God rested, and Angel have always been with me, showing the
forces of peace. Light of my mind, not extinguished. All that | asked God, soon
received. Repeatedly | saw angels of darkness, coming to God» [8, p. 202], it also
says that the mind is the supreme body of knowledge , and the heart - a repository
of God , which subsequently mentioned a thousand years, St. Gregory Palamas in
defense of hesychasm. Must also say that Lavsaik was not intended to describe in
detail the life of the Egyptian Desert , but more as a reference to some moments in
the life of ascetics who described life in the Egyptian monasteries in general.
Conclusions. Thus the early Christian asceticism telos is the synergy of the
divine energies, one of which has fenomenon of an uncreated light and all personal

energies focused ascetic together and forward to the God and the immanent-



transcendent contact of person for this possible only through the teaching of God's
immanence energies. From the study of the text shows that the doctrine of the
uncreated light, but visible fleshly eyes, which is the energy of God, through which
man knows God and adored, was not alien to the ascetics of Egypt, but, on the
contrary , openly spoke about it for the purpose of edification and experience
sharing. So said the cleansing of the mind, his catharsis, thus capable to
contemplate the uncreated light, which is a phenomenon of the divine energies of
the Divine Robe , later explained that the Council of Constantinople in 1341 by St.
Gregory Palamas.

Bibliography
1 V.N. Lossky. Image and likeness. M., 1995.
2 V.N. Lossky. Godvision. M., 1995.
3. Gregory Palamas. The Triads in Defense of the Holy Hesychasts. M., 1995.
4. St Macarius the Egyptian. Spiritual conversations. Sergiev Posad. 1994.
5. A.l. Sidorov. At the source of the culture of holiness. Monuments of ancient
ascetic and monastic church literature. M., 2002.
6 A.l. Sidorov, prof. Creation the Reverend Makarios of Egypt. M., 2002.
7 Protopresbyter John Meyendorff. History of the Church and the Eastern Christian
mysticism. M.,2003.
8. Palladium Bishop Elenopolsky. Lavsaik or story about the life of the blessed holy
fathers.M., 2003.

PHILOSOPHICAL-ANTROPOLOGICAL ANALYSIS OF THE
IMMANENCY OF GOD’S ENERGIES, IN CONTEMPLATION OF
NONCREATED DIVINE LIGHT, IN WRITTEN LEGACY OF EGIPET

MONKS OF THE IV-TH CENTURY A.D.
S.S. Eeskov
The article presents results of research and philosophical-anthropological

analysis of the written legacy of the Orthodox Egyptian monasticism in the 1V-th
century in the discourse of one aspect of synergetic anthropology - phenomenology
of divine energy, which proves the presence of orthodoxy hesyhasm written
evidence contemplation of the uncreated light by egyptian monks a thousand years
before the Council of Constantinople disputes of 1341. The article focused update
telos of asceticism , encased in a synergy of all energies of a monk and energy of

Logos that is expressed in the divine uncreated light, that is contemplated by



ascetic. Also contains the difference between inner light of ascetic and the divine
noncreated light.
Key words: hesyhasm, energy, grace, light, noncreated light, telos, Logos,

God, synergy, monk, katharsis, theoria, mind, heart.

®LIOCO®PCHKO-AHTPOIIOJIOTTYHUHA AHAJII3 IMAHEHTHOCTI
BOXXECTBEHUX EHEPITA, B CIHOIJISIIAHHI HETBAPHOI'O
BO’KECTBEHHOI'O CBITIJIA, Yy MU CHbMOBI CIHAIIMHI

EI'NIIETCBKUX YEHIIIB 1V -I'O CTOJIITTSA H.E.
C.C. €cbkoB

VY crarTi TmpeacTaBiieHI pe3yJdbTaTH JIOCHIIKEeHHS Ta (inocodcrko -
AHTPOIOJIOTTYHUM aHalli3 MHCEMHOI CHAAIMHU TPABOCIABHOTO €TUMETCHKOIO
yepHenrna IV cTOMITTS B IUCKYPCl OJTHOTO 3 aCMEKTIB CUHEPTUHHOT aHTPOIOJIOTIT
- y (eHOMEeHOJIOT1T O0KECTBEHHUX EHEprii, M0 JOBOAUTH OPTOIOKCIIO iCiXa3My
HASIBHICTIO MHUChMOBHX CBIYEHb CHOTJISAAHHS HETBAPHOTO CBITJA €TUNETCHKUMHU
YEHISIMU, 32 TUCAYY POKIB 10 cyrnepedok Ha KoHcrantuHomnosibecbkomy CobOopi
1341. ¥V crarti cokycoBaHa akTyaji3allisi TeJIOCa ACKETUKH, sKa TOJIArae B
CUHeprii BciX eHepriii deHns i1 eneprii Jlorocy, BupakeHoi B 00XECTBEHHOMY
HETBAapPHOM CBITJI, CHOIVISIAAEMO TMOJABWKHUKOM. TakoX BKa3zaHa pPI3HUIIA
BHYTPIIIHHOTO CBITJIA MOABUKHUKA 1 00’KECTBEHHOTO.

KuarwuoBi ciaoBa: icuxasMm, eHepris, OjarogaTh, CBITJIO, HETBapHE CBITIIO,

tenoc, Jloroc, bor, cunepris, MoABMXHUK, KaTapCUC, CIOTIISIIAHHS, pO3yM, CepIIe.



