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The Holodomor of 1932-1933 is one of the most tragic pages
in modern history of Ukraine. This tragedy had terrible con-
sequences and led to the death of millions of Ukrainians. To
date, there are quite a large number of writings devoted to this
catastrophic event. At the same time, there are no writings
that would set the task of highlighting the impact of the Ho-
lodomor on personal relations in Ukrainian society.

The article deals with the process of the Holodomor impact on
personal relations in Ukraine based on literature, media ma-
terials and archive documents. The author came to the conclu-
sion that the Holodomor had a significant impact on personal
relations in Ukrainian society and, above all, on its rural
segment, which constituted its absolute majority. The Holod-
omor also significantly changed personal contacts in urban
communities. Sincerity in relationships diminished, traditional
cordiality significantly degraded, in many cases it was re-
placed by cynicism and rudeness. The degree of honesty in
personal relationships also decreased dramatically. Stealing,
which was unusual occurrence in Ukrainian rural regions be-
fore the Holodomor, became commonplace. This resulted in
distrust in personal relations. Traditional honesty of the
Ukrainian village was destroyed by the Holodomor, or rather,
by the regime that gave birth to it. Personal relations in the
family also changed. Mother-child relations became charac-
terized by hitherto unheard of insincerity. The distrust caused
by the terrible famine showed up also in relations between
adult children and parents. Confidence in neighbors de-
creased and hence also the level of personal relations. Collec-
tivization and the Holodomor paralyzed the strength of the
Ukrainian rural community, which was the guardian of per-
sonal relations in the countryside. This could not but affect
development of the society as a whole. The Ukrainian intelli-
gentsia tried to preserve the age-old traditions of its ances-
tors, but it was under constant pressure from the regime,
which from time to time turned into cruel repressions.
Keywords: Holodomor, power; personal relations; national
character.

Introduction. Personal relations in society depend
on many factors. These are age-old traditions, national
character, political regime, wars, revolutions, economic

development, religion, etc. Among these factors we can
name a famine, which raged three times in Ukraine in
the 20™ century. The level of negative consequences for
the society was differentin each case. The most terrible
consequences were due to the famine of 1932-1933,
called the Holodomor. Historians have still been arguing
how many people the Holodomor killed, but none of the
experts doubts that this number reaches millions of vic-
tims. That is, historians agree that it was a terrible phe-
nomenon. There are many papers dedicated to the Ho-
lodomor study, among them we can distinguish works
by S. Kulchytskyi and V. Marochko [1]. These papers
based on numerous documents and memoirshighlight
the picture of terror by the famine and the consequences
of this phenomenon. At the same time, the authors did
not set a priority task to highlight the impact of the Ho-
lodomor on personal relations in the Ukrainian society.
It also applies to papers of other researchers studying
the Holodomor. The author of this article sets such a
task within the scope of the given work and will try to
highlight what impact the Holodomor had on personal
relations of the Ukrainians.

Presentation of the research basic material.
First of all, it should be noted that any significant phe-
nomenon has its impact on the society both in a short-
term perspective, which eventually loses its power, and
in a long-term perspective, which lasts for a long time
and changes national character. In one of his short sto-
ries, a talented American writer D. Londondescribed
how hungry people who had been in a desertedplace
constantly tried to hide food after returning to the socie-
ty where there was plenty of it. Although there was no
threat to be left without food. It can be argued that it
was a temporary phenomenon that passed soon, but the
attitudeof these people towards food seemed to have
changed for their entire lives and had an impact ontheir
characters. This is a long-term impact. The writer
M. Kolosov, who spent the first twenty years of his life
(1923-1943) in Ukrainian Avdiivka near Donetsk, de-
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scribed the similar impactof the famine with autobio-
graphical authenticity. He said that his relatives began
to dry rusks and putthem into a large bag after the fam-
ine of 1921. The second time they began to dry rusks af-
ter the Holodomor. But even duringsafe years from the
point of view of food availability, they did not stop do-
ing this [2, p. 107-114]. This is evidenced by the teacher
of History M. Burlieieva, who still remembers a metal
barrel of wheat that her parents hid in the attic in Zhy-
tomyr oblastafter the Holodomor in case of a new fam-
ine. She believes that the fear of this experience haunted
the witnesses of the tragedy to the end of their lives
[3,p. 13].

A person who has experienced a famine, changes
his/her views not only on food. If we take into account
that millions have passed through the Holodomor, seen
numerous deaths from hunger alongside them, this
could not help affectingtheir character, and hence na-
tional character. Changes in national character are not
specifically recorded in documents, but they can be
traced in some nuances of these documents. At the same
time, in memoirs of eyewitnesses, there are many facts
that showpeople’s character and make it possible to fol-
low its evolution. National character, as it has been
mentioned before, is an important factor in personal re-
lations. Certainly, it is subjected to changes, but its
deep-seated traits change very slowly. One of my col-
leagues told me about such a case of teaching the Histo-
ry of Ukraine. During the seminar the teacher read a de-
scription of a Zaporozhian Cossack’ behaviour made
more than a hundred years ago by a well-known histori-
an D. Yavornytskyi, namely, «a real Cossack always
looked somehow gloomy, sullenly, met strangers un-
friendlyat first, answered questionsvery reluctantly, but
later became a little softer, his face became more friend-
ly during the conversation, bright and piercing eyes
were lit up by fire...» [4, p. 173]. During the discussion,
students came to the conclusion that these features were
very similar to the modern Ukrainians’. Obviously,
some basics of national character are slowly subjected
to changes, which makes personal relations in the socie-
ty more or less stable. However, social cataclysms can-
not but leave their imprints on personal relations. The
Holodomor was a cataclysm. It became a consequence
of transformations in the society, which the Bolsheviks
started, and, first of all, the so-called collectivization,
which was a distortion of the idea of agricultural co-
operation. None of the experts will deny that the coop-
erative agriculture is much more efficient than small,
uncooperative, at least because it can use modern tech-
nology. But still, the main factor in the production suc-
cess is people. They need to be motivated and, first of
all, financially. If there is no such interest, people will
not work devotedly. However, the collective farming
essentially revived serfdom, when the state, as once a
landowner, determined the peasant’s share, but a land-
owner had to take care of his peasants all their lives.
The state did not guarantee this. In fact, the state prom-
ised some income to peasants, which generally was very
small. Therefore, it was not surprising that the labour

productivity was very lowin collective farms. It was
several times lower than the labour productivity in agri-
culture of western countries. The Soviet statistics had to
recognize that fact as well. The question arose how the
Bolsheviks succeeded in imposing their will on the ab-
solute majority of the population - the peasantry - under
such conditions.Then the Bolsheviks skilfully used their
tactics of engaging allies. They were lumpenized peas-
ants and a great part of the youth. The lumpens were at-
tracted by material benefits, the youth — by successful
propaganda of happy future. It is known that in the vil-
lage there have always been the rich and the poor. The
village community was focused on the rich. They were
envied and copied. It is a human’s nature. The Bolshe-
viks decided to split the peasant community. According
to their plan, personal relations between the rich and the
poor should have become openly hostile. To achieve
this purpose, the whole propaganda apparatus of the
party-state was involved. Those who read newspapers of
the late 1920s - early 1930s, knew that there was no ar-
ticle or report from the village in which the kulaks were
not condemned in the most brutal tones. That propagan-
da campaign was effective. If earlierless wealthy peas-
ants’ attitude to their wealthy countrymen had been re-
spectful and even humble, then with the beginning of
the process of dekulakization the situation began to
change dramatically. That was a fact from the life of a
village in central Ukraine, described in the essay by the
correspondent of the Republican newspaper «Com-
munist» in January 1930. The process of dekulakization
began. Local activists came to the peasant’s house and
read the resolution of the village council, which ended
with the words, «Everything in the house and in the
yard is ours, the state’s, and you are immediately
thrown out with your whole family to the four winds...
Right now... And never set your kulak foot here any-
more. Kulak Bilokon frowns, «Well, we’ve reached the
point. Shall we go cadging?...» «And it’s your business
now», Odarka (activist) answers. «You’ve never taken
care of us». She lists all the sins of the kulak. Bilokon is
the actual head of the church, constantlyturns women
against collectivization, a dozen heads of cattle had
passed through his hands, which has recently been
killedmercilessly. He might have been planningto run
away... It is interesting to see how the kulak goods will
be distributed. There are various gossips. Some people
sympathize, the kulak henchmen intentionally play on
heartstrings, «shed» tears. Some old man whispers, «My
God, what they’re doing! Takingeverything and driv-
ingthem out to the four winds... How can this poor man
live now?»... Aman drops a phrase, «Let them rob. They
will end up in a bad way...» Another man in ragged
boots cries, «That’s right, now it’s their end, the blood-
suckersy. It is heard in the crowd, «It should have been
more ... [t seems there are still some things in the attic.
Was it that much? What about a tribal bull... Where did
he get it? And a good bekesha, a new black coat...» [5].
Even based on the essay published in the Bolshevik
newspaper, it is clear that not all the peasants support
the policy of dekulakization that cast a bone among
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people. But «men in ragged boots» are satisfied. Their
personal attitude to the countryman offended by the au-
thorities is unequivocal — hatred. Thus, a stratum of al-
lies in the village was formed. But the point was that
some of the «men in ragged boots» could later become
kulak henchmen, since they could not be kulaks at all.
They also felt hatred of some villagers. That is, hatred
became the cornerstone of personal relations. It turned
out that anyone could have been declared an enemy of
the people, and that led to caution in personal relations,
which undoubtedly was imprinted on these relations.
Perhaps it was less relevant to ordinary people, but peo-
ple with some experience in public life made conclu-
sions from the existing realities. Even then, thatsocial
stratumbecame confident that frankness in personal
communication might end up in a bad way. It should be
said that exile of hundreds of thousands of hard-working
peoplefrom the village as a result of dekulakization
could not but affect not only the productivity of agricul-
ture, but also personal relations of the peasants. If in the
second half of the 1920s the Ukrainian village had been
known as wealthyaccording to eyewitnesses, and per-
sonal relations had been human, then the beginning of
collectivization and dekulakization was a turning point.

A famous sculptor I. Honchar recalled how in
1927 he travelled on foot in the present Cherkasy oblast.
«People willingly answered my questions, invited me to
their houses, treated with everything best. In Ukraine, at
least in our land, the traveller was the dearest guest, and
that guest was always treated with the best food, even
different delicacies were given for his way» [6, p. 34].
A personal translator of J. Stalin V. Berezhkov, re-
calling those years, wrote, «In every village on a hot
summer day, in any case in Ukraine, one could knock
on any house, ask for a drink, and you weregiven a jar
of cold milk, a piece of brown homemade bread, and
even a piece of fat or a piece of cut comb honey. They
treated «with all heart», sincerely, and refused to take
money ... And in that land, where everything breathed in
extraordinary wealth, two years of violent collectiviza-
tion led to a terrible famine that took millions of lives»
[7,p. 67].

The collectivization and the famine that became
the Holodomor dramatically changed the relations of
people in the village. The new economic policy (NEP)
made it possible for a significant number of peasants to
become wealthy, but in the late 1929s - early 1930s,
forced collectivization made them virtually slaves. On
the other hand, there were some of those people who
had actively establishedthe Soviet power, but remained
poorin the years of the NEP. It embittered them, im-
printed on personal relations in the village.
D. Goychenko, who directly participated in bread requi-
sition of the Ukrainian peasants at the beginning of the
1930s, suggested that the stratum was a solid support in
bread requisition, «They were all extremely poor, of-
fended, angry and ready for any business» [8, p. 169].
This is a portrait of one of them, «Then Horobets ap-
peared. He was wearing a threadbare jacket without
even a shirt. One leg was in a torn boot crossed over by

a rope, and the other one — in the same galoshe. The
head was decorated with an old red cap, which wasbold-
ly askew. Horobets had a brave look and twisted his
lush moustachefrom time to time. He might be forty
years old judging by his appearance. As he said, his
family consisted of seven people, who were cold and
hungry, because the collective farm did not provide
fuel; therefore, the family does not leave the house for
days, and warms up each other. Horobets said he hoped
that the collective farm would be better, but it turned out
to be very bad». When the representative of the authori-
ties asked if Horobets was ready to help them (it meant
to take bread from peasants), he answered, «I am always
ready to help, but I also should not be forgotten, as it
was before, because I had fought, shed blood and now I
livein such poverty. The Soviet authorities must be
ashamed of me, but no one hears me, neither sees, nor
wants to know». Similar activists «just burned with a
desire to report more of such information (where peas-
ants hide bread), obviously, first of all, waiting for a re-
ward» [8, p. 167, 169]. During bread requisition, per-
sonal relations between peasants changed dramatically.
The notion of decency in relations between people was
distorted by the authorities’ pressure. So, during bread
requisition, one of the activists told the authorized dis-
trict committee, «I am in a collective farm, where I ha-
ven’t received any grain for my work. I have two
pounds of barley and ready to give it, like everything
else, and I’ll give it away right now, but do you know
where my bread is from? I borrowed it, or rather, that
Macohon, who has bread hidden, gave it to me. I don’t
know what you are going to do with him, but it’s a very
good and honest person. He isn’t very wealthy, we can
say that he is a typical average peasant, but he has al-
ready given the state more than two hundred pounds,
and besides, I know a dozen collective farmers, which
he simply pitiedand gave a sack of grain for their chil-
dren... Giving bread, he told everyone, «If you have,
you will give it back, and if no — forget about it». Here
(among the gathered activists), except for me, there are
two others who received bread from him». The one of
the two named said, «Speak for yourself. Did he give it
to you and to me because of his poverty? He gave what
he had in abundance. You don’t know what he had in
his mind. He may have decided, «Instead of giving it to
the state for free, I will better give it to the poor, who
can then protect me», but, under the guise of this help to
the poor, he decided to hide other bread, and when they
are going to take his bread now, he answers, «I’ve given
it to the poor». Such a good-doer! I would tear him to
bits». The representative of the district committee gen-
erally supported that point of view, but made some clar-
ifications of the authorities, «Nobody knows what real
intentions Makohon has. If he had not hidden bread,
there would not have been any talk of him. I fully un-
derstand a friend who is sorry for his benefactor, but we
are political people and we are facing a great public task
— it’s a fight for bread ... So, should we think if we had
to dekulakize even our own father to collect the needed
amount of grain?... Irenounced my father and my whole
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family for the sake of communism... My father has
cursed me for this. As you see, I didn’thave mercyfor
my own father... It is possible not to feel any hatred and
even sympathize with a person, but when the interests of
the state demand, then it is necessary to sacrifice himy.
This justification of sacrificing their benefactors was
accepted by activists with great pleasure [8, p. 172-173].
So, with the help of propaganda and material gainfor a
part of the village community, the authorities created an
atmosphere of mutual hatred in the village. On this ba-
sis, personal relations were formed in the early 1930s.
Certainly, not everyone welcomed that foundation. In
the Ukrainian village there were age-old traditions of
personal relations, based on mutual courtesy, tolerance,
respect for the elderly, etc. In the village from time im-
memorial, people kindly greeted each other and
taughttheir children to do so. A child greeted all friends
and strangerson the street. 1. Honchar, being a young
man in the 1920sand coming to Kyiv from his native
village, wondered why not all the passers-by responded
to his greeting, which he addressed to every man
[6, p. 34]. It was violation of the rules of personal com-
munication for him. However, collectivization and the
Holodomor made adjustments. A well-known dissident
of the Soviet period General P. G. Hryhorenko recalled
how he arrived in his native village in the south of
Ukraine at the end of 1931 and saw «deserted streets of
the village. Several people who I met passed me by in-
differently, without even responding to my greeting (a
completely impossible incident for the former Ukrainian
village)» [9]. It was a direct result of the village ruin.
The Holodomor of next 1932 distorted personal rela-
tionsamong people even more. It happened not only in
the village. The talented Ukrainian poet V. Sosiura, re-
ferring to 1932-1933, wrote that starving peasants came
to him in Kharkiv at the writer’s house «Slovoy, «And
the half-dead eyes of the sufferers of my people looked
in my tear-filled soul with a severe reproach, and their
torment terribly deepened in it to explode with a hypo-
manic fire in 1934». Due to such communication, the
poet had a nervous breakdown, which reflected in his
personal communication with others [10, p. 256, 262]. It
i was quite possible to admit that it led to nervous
breakdowns of many people and reflected on their per-
sonal communication in future.

The Holodomor greatly intensified cynicism in
personal relations. This was the case for all the popula-
tion strata: from artistic intelligentsia to ordinary collec-
tive farmers. When, for example, half-starved writers
stood in a queue for lunch in the dining room on the
ground floor of a multi-storey building, the wife of one
of the successful writers said with «ridiculous superiori-
ty» from the first floor, «And we give such dinner to our
puppies». V. Sosiura, who recorded that fact, writes, «I
hated her for that phrase, and when she was repressed, I
thought, «Yes, that kulak deserved it!» [10, p.256].
That is, malevolence, which never left personal rela-
tions, was intensified under the impact of the Holodo-
mor. Cynicism gained unprecedented scope in personal
relations. Thus, in Kyiv oblast during the Holodomor,

unindifferent people began to help the young man who
was dying on the road from hunger. A young man in the
uniform came up to them and with a contemptuous
smile said, «Why are you tinkering with him? You
won’t save everybody. He’ll die in half an hour». The
young man was the deputy head of the MTS political
department on party-mass work [8, p. 229]. A local ac-
tivist in Vinnytsia village of Stepanivka liked to sing
«The International» - «Arise, ye workers from your
slumber...». When the villagers found him on the road,
dying from hunger, they shouted not without sarcasm,
«Hey, Matviy! Arise ye worker...» [11, p. 290]. Matviy
could not get up. Similar personal relations were gener-
ated by the atmosphere created by the authorities with
the help of hatred and the Holodomor.

The age-old traditions in relations of parents and
children, close relatives were destroyed. Children threw
awaytheir old parentsfrom the housein order not to feed
them. Sometimes they even killed them. One of the
Ukrainian peasants said that her adult son told his par-
ents, «If you can’t get anything, go away, I can hardly
look at my family». Then father, who was in the collec-
tive farm, decided to ask its head - his nephew- for help,
but his nephew drove him out. When the old did not
leave the house, son strangled his father at night and
drove his mother away. Mother tried to justify her son,
«We used to live quite friendly. But the man (son) was
simply in despair. God knows, maybe, he could not bear
his father’s suffering, whowas also in boils, and he de-
cided to put an end to his suffering, and then he could
have strangled me as well. But I would have been hap-
py. Why do I live in the world?... Here many people
killed their parents. But there were those who killed
their children. But it was done not because of evil, but
because it was unbearably difficult to look at sufferings
of their relatives» [8, p. 246-247]. We can only guess
how people who have killed their parents will com-
municate in future. There were a lot of such people dur-
ing the Holodomor. No one gathered statistics and it is
impossible to find it out preciselynow.

The documents and testimonies of survivors of
1932-1933 indicate that cannibalism was rather wide-
spread. It is possible to provide numerous facts of can-
nibalism given in memoirs. It was «in many places» like
P. Shelest wrote [12, p. 65], «there was massive canni-
balism», I. Maystrenko recalled [13,p.253]. If
I. Maystrenko may be accused of hating that authorities
and thus exaggerating, then P. Shelest occupied one of
the highest places in the power hierarchy, and in this
case it was hard to accuse him. The fact that this phe-
nomenon has reflected on personal relations of people
not in the best way is doubtless. A person carrying such
a burden in his/her soul cannot be in normal relations
with others. A man who does not have a burden in
his/her soul after cannibalism is terrible for society.
There were obviously such people. They also did not
make positive changes in personal communication.

New signs of destruction of communication tradi-
tions appeared even in the most trusting relations of as-
mall child and his mother. A little boy in Luhansk oblast
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was suffering from hunger, and once his friend offered
him to steal a medallion hanging under icons at his
home for a half a loaf of bread. The boy did it after
some hesitation. He was growing and his body needed
food. Then, as an adult, he realized that under the hood
of the medallion there was a photo of his grandmother
in her youth, which was very dear to his mother. The
boy was Mykola Rudenko. He became a famous public
figure, philosopher, poet. His conscience was torturing
him for that act during his whole life [14]. It is possible
to admit that other children who had committed similar
actionswere also tortured by conscience, which could
not but affect their personal communication. We could
admit that some of them were not torturedat all and it
also affected their personal relations with people. In any
case, the Holodomor had a great impact on interrela-
tions of people in this sense as well.

In the Ukrainian village, where theft used to be a
rare phenomenon, it became widespread. As
D. Hoychenko emphasized, «When people were facing
starvation, they began to fight for life with all the avail-
able means, without regarding the interests of neigh-
bours or relatives, and, moreover, strangers. Theft has
become a mass phenomenon. Neither cow, nor sheep,
nor pig could spend even one night in a shed. Therefore,
those who managed to keep some cattle, including
cows, kept it in the house where they lived. It was from
Kyiv to Chyhyryn and from Uman to the Dnipro. And
so it was all over Ukraine...» [8, p.248]. In addition,
there was a situation in which a thief being in prison had
more chances to survive than a farmer who had been
robbed by him. Thieves daily received three hundred
grams of bread and some kind of brewery in jail, but the
authorities did not guarantee anything to villagers
[13, p. 254]. It was during those years when the funda-
mentals of the strongly negative attitude of the Ukraini-
an peasantry towards theft were destroyed. Certainly,
theft was not welcomed, but taking into account the cir-
cumstances, it was justified in some cases. Theft of the
collective farm property did not usually cause condem-
nation of peasants. A writer of the Soviet era
V. Smyrnov gave a picture of the peasants’ life of
Ukrainian Polissia after collectivization and the Holod-
omor. He described how those who carried grain taken
from the collective farm field in their pockets or bosom
to their starving families were caught, «And except for
those who are from the district, there is a neighbour-
friend in the ambush. You cannot get rid of him; he has
been bearing malice for a long time, maybe since the
collectivization or even the land distribution. The vil-
lage has long been in mutual distrust and discord, it
even seems that somebody wants people to be hostile to
each other. Such a discord, fear that doesn’t let people
live..» [15, p. 5]. V. Smyrnov was completely loyal to
that-time authorities. It was proved by his works, and
therefore he did not «blacken» the reality. Before the
Holodomor, any theftwas usually considered to be dis-
honour in the Ukrainian village.

It should be noted that the Holodomor increased
the factor of hypocrisy in relations among people. Espe-

cially among those who held a more or less important
place in public life. That conversation took place in Ky-
iv during the Holodomor. People came out of the cine-
ma and, as it usually happened, they shared the impres-
sions of the film. A young woman said, «What is the
meaning of these beautifully made pictures, if in reality
there is severe famine?» In front of her, the Red Army
commander walked arm-in-arm with a woman. He
stopped and asked harshly, «Where have you seen the
famine?» The woman was not confused and asked the
counter question, «Don’t you see? And what are these
people crawling through the streets and dying under
yourfeet? There are more of them than the population in
Kyiv» «Let it be known to you», the commander in-
structed, «that these are idlers and saboteurs who want
to do with the collective farms the same as kulaks you
saw in the cinema were trying to do. I do not advise you
to use some kulak provocative gossips about supposedly
existing famine. Only vicious enemies of the people can
imagine that there may be a famine in our country, and
thanks to such talks I can send you to one place that is
right for you» [8, p. 271-272]. It was impossible to ad-
mit that the commander of the Red Army did not know
about the famine. It was known to everyone. One thing
remains — it is hypocrisy. It was generated by the fear of
losing a post, place in the society and even getting into
prison.

A notable factor in the transformation of personal
relations was the mass migration of peasants to cities. It
began due to the policy of industrialization. Surely, the
conditions were difficult at factories and building, but
when the collectivization and the Holodomor caused by
it began, then, as R. Conquest wrote, «The recruitment
of manpower for industry has stopped being a problem,
but another one has emerged - how to prevent depopula-
tion of the village» [11, p. 190]. Urban culture is differ-
ent from the ruralone everywhere. Ukraine was no ex-
ception. Generally poorly-qualified peasants, having
come to the city as manpower, tried to adjust to the re-
quirements of urban culture. Taking into account the
fact that at industrial enterprises the dominant language
was Russian, identified with urban culture, and since
1933, the «Ukrainization» began to fade dramatically,
then peasants, trying to fit into urban culture, began to
speak Russian. It was, certainly, surzhyk, but it was a
very noticeable change in personal communication.
Though that factor relatedto the process of industrializa-
tion, first of all, but the Holodomor also had a signifi-
cant impacton it by driving masses of peasants to the
city, depriving them from their ability to rely on the tra-
ditions of the Ukrainian culture, the bastion of which the
village had been for centuries. As the Holodomor prac-
tically destroyed the Ukrainian classical peasantry, it
gave the authorities an opportunity to openly oppose the
«Ukrainizationy. If before collectivization a peasant had
felt as a full ownerin his native village, then, having
cometo the city to live from hand to mouth, he felt his
inferiority and behaved respectively.

One cannot avoid mentioning increase in brutality
in personal relations, which had begun long before the
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Holodomor, but the latter greatly aggravated that phe-
nomenon, because in the fight for survival, animal in-
stincts begin to dominate over a human-being that gen-
erate cynicism and rudeness. Friendliness was perceived
as a manifestation of weakness. No wonder the lan-
guage included the concept of «strong language». Such
«strong language» could only be used by a strong, brutal
person. Who wanted to be weak in the brutal world?
One can not omit the fact that the Holodomor also
affected personal relations among the authorities. Those
people in powerwho could not accept the fact that their
people die and frankly opposed the robbery of peasants
were subjected to repressions. Others adopted the policy
of destroying people as a matter of course for attainment
of utopian ideas. So, personal communication in their
circle was such as if nothing terrible had happened. In
December 1932, in a personal letter to Stalin, the leader
of the Bolsheviks of Ukraine, S.Kosior wrote, «In-
creased grain collecting can be achieved by a significant
increase and improvement of work despite the great dif-
ficulties» [16, p. 21]. It was easy-written when the fam-
ine led to mass deaths. It was a rebirth of the Middle
Age traditions, when the provincial leader, reporting on
the state of affairs in his possessions, did not talk about
negative phenomena, so as not to annoy the ruler.
Conclusions. Thus, it can be stated that the Ho-
lodomor had a significant impact on personal relations
in the Ukrainian society and, above all, on its rural part,
which constituted an absolute majority of the nation’s
population. But the Holodomor made significant chang-
es in personal communication in urban communities.
Sincerity in personal relations decreased, traditional
friendliness greatly degraded, in many cases it was re-
placed by cynicism and rudeness. When the Ukrainian
cities were filled by the crowds of hungry peasants, city
policemen, who were not very rich as well, could not
treat them kindly. However, a friendly attitude without
material assistance would have seemed to be more like
humiliation. The level of honesty in personal relations
also decreased dramatically. Theft that used to be a rare
phenomenon before the Holodomor in the Ukrainian
village became a common thing. It led to distrust in per-
sonal relations. Traditional honesty of the Ukrainian vil-
lage was broken by the Holodomor, or rather, by the
power that gave birth to it. The authorities cynically
robbed the peasants, pushing them to rob their neigh-
bour’s. The authorities cansocan 1. Personal relations in
the family were also changed. Unprecedented insinceri-
ty appeared in mother-child relations, when the child
was forced to secretly steal from his home. Distrust
caused by the terrible famine was manifested in rela-
tions of adult children and their parents. The level of
trust in neighboursdecreased, and hence the level of
their personal relations. The collectivization and the Ho-
lodomor paralyzed the power of the Ukrainian rural
community, which was guarding the personal relations
in the village. This could not but affect development of
the society as a whole. The Ukrainian intelligentsia tried
to preserve the traditions of its ancestors, and it was un-
der constant pressure of the authorities, which turned in-

to cruel repressionfrom time to time. But this is a topic
for the other study.

References

1. Kulchytskyi S. Holodomor 1932-1933 rr. v Ukraini yak
henotsyd: trudnoshchi usvidomlennia / S. Kulchytskyi. —
K.: Nash chas, 2007. — 424 s., Kulchytskyi S. Yak i chomu
diiav «terror holodom» / S. Kulchytskyi // Den — 2016, 13,
21 zhovtnia; Kulchytskyi S. Holodomor — 1933: mify ta
realnist / S. Kulchytskyi // Dzerkalo tyzhnia — 2018, 16
liutoho ta in.; Marochko V. Holodomor 1932-1933 rr. /
V. Marochko. — K., 2007 — 64 s.; Marochko V. Tvortsi
holodomoru 1932-1933 rr. / V. Marochko. — K., 2008 — 64
s.; Marochko V. Prystrasti navkolo Holodomoru: realni
mify / V.Marochko // Dzerkalo tyzhnia — 2018, 23
bereznia ta in.

2. Kolosov M. Nasha ulitsa shyroka / M. Kolosov. — M.,
1981.-512s.

3. Burliecieva M. Pershyi doslidnyk Holodomoru na
Vinnychyni / M. Burlieieva // Den, 7-8 hrudnia 2018. — Ne
223 224.

4. Yavornytskyi D. Istoriia zaporizkykh kozakiv u 3-kh tt. —
T.1./D. Yavornytskyi — Lviv: Svit, 1990 — 319 s.

5. Komunist — 1930, 30 sichnia.

6. Honchar I. Spohady / I. Honchar // Pamiatky Ukrainy. —
1991. — No2.

7. Berezhkov V. Kak ya stal perevodchykom Stalina /
V. Berezhkov. — M.: DEHM,1993. — 400 s.

8. Hoichenko D. Krasnyi apokalipsys: skvoz raskulachyvanie
1 holodomor / D. Hoichenko. — K., 2013. — 400 s.

9. Hryhorenko P. V podpole mozhno vstretyt tolko krys
[Elektronnyi resurs] / P. Hryhorenko. — Rezhym dostupu:
https://www.sakharov-
center.ru/asfcd/auth/?t=book&num=808

10. Sosiura V. Tretia Rota / V. Sosiura. — K.: Znannia, 2010. —
352s.

11. Konkvest R. Zhnyva skorboty / R. Konkvest. — K.: Lybid,
1993. - 384 s.

12. Shelest P. Spravzhnii sud istorii shche poperedu. Spohady.
Shchodennyky. Dokumenty. Materialy / P. Shelest. — K.:
Heneza, 2004. — 808 s.

13. Maistrenko I. Istoriia moho pokolinnia / 1. Maistrenko. —
Edmonton, 1985. - 416 s.

14. Do 83-kh rokovyn // Den, 25 lystopada 2016. — Ne 215-
216.

15. Smyrmov V. Zaulky / V.Smymov // Roman-hazeta. —
1989. — Ne 3-4.

16. Tsentralnyi derzhavnyi arkhiv hromadskykh obiednan
Ukrainy. — F. 1, op. 20, spr. 5393.

References

1. Kympammekuii C. Tomox 1932-1933 pp. B YkpaiHi sk TeHO-
mua: TpynHomni yceBigomienHs / C. Kympummpkuit. — K.:
Hamr wac, 2007. — 424 c., Kynsuannpkuii C. Sk 1 oMy nisiB
«repop ronopom» / C. Kynpunuekuii // Jens — 2016, 13,
21 xoBtHs; Kyneauiekuit C. Tonomomop — 1933: midu ta
peanbhicts / C. Kynsunupkuii / J3epkano twxus — 2018,
16 mroToro Ta iH.; Mapouko B. T'ononomop 1932-1933 pp. /
B. Mapouxo. — K., 2007 — 64 c.; Mapouxo B. TBopi ro-
nmogomopy 1932-1933 pp. / B. Mapouxo. — K., 2008 — 64
c.; Mapouko B. IIpuctpacti HaBkono I'ononomopy: peans-
Hi Mipu / B. Mapouxo // I3epkano Txus — 2018, 23 Ge-
pe3Hs Ta iH.

2. Komnoco M. Hama ynuna mupoka / M. Konocos. — M.,
1981. - 512 c.



84

BICHVK CXIAHOYKPATHCbKOIO HALIOHANBHOIO YHIBEPCUTETY imeni Bonogumupa Oans Ne 4 (252) 2019

10.

11.

12.

13.

14.

15.

16.

Bypneesa M. Ilepumii nocniauuk [ogonomopy Ha BinHu-
yuHi / M. Bypneesa // [ens, 7-8 rpymus 2018. —
Ne 223-224.

SBopHunpKHi [, IcTopis 3amopi3pkux Ko3akiB y 3-X TT. —
T.1./ [. SABoprunpkuii — JIeBiB: CBiT, 1990 — 319 c.
Komysict — 1930, 30 ciuns.

Tonwap I. Cnoragn / 1. Tonuap // Ilam’sitkm Vipainu. —
1991. — Ne2.

BepexxoB B. Kak s cran mepeBomunkom Cramuna /
B. bepexxos. — M.: JIDM, 1993. —400 c.

loituenxo 1. KpacHblil anmokanumncuc: cKBO3b pacKyiaadu-
Banue u ronogomop / 1. loituenxo. — K., 2013. — 400 c.
I'puropenxo [I. B mnoamonbe MOXHO BCTPETUTH TOJIBKO
kpoic [Enexrponnuii pecypc] / II. I'puropenxo. — Pexum
JIOCTYIIY: https://www.sakharov-
center.ru/asfcd/auth/?t=book&num==808

Cocropa B. Tpers Pora / B. Cocropa. — K.: 3nanns, 2010.
-352c.

Konkaecr P. XKuua ckop6otu / P. Konksect. — K.: JIuGins,
1993.-384 c.

enect I1. CoparxHiit cyx icropii me nonepeny. Crora-
mu. [lonennnku. loxkymentu. Marepiamu / I1. llenect. —
K.: I'enesa, 2004. — 808 c.

Maiicrpenko 1. Ictopis moro noxoxiinus / I. MaiicTpenko.
— Eamonron, 1985. — 416 c.

o 83-x poxoBuH // enb, 25 nucronana 2016. — Ne 215-
216.

CwmupnoB B. 3aynku / B. CmuproB // Poman-razera. —
1989. — Ne 3-4.

LenTpansHuil nep>kaBHUH apXiB TPOMAJCHKHUX 00 €THAHD
Vkpainu. — @. 1, on. 20, cp. 5393.

Ceprienko C. 0. Biuius I'osionomopy 1932-1933 po-
KiB Ha 0cO0HUCTI BITHOCHHM B YKPaiHCBKOMY CYyCHiJIbCTBI.

Ha ocnosi nimepamypu, mamepianié 3aco6igé macoeoi
iHGhopmayii ma apxieHux OOKYMEHMI8 pPO32IAHYMO Npoyec
enaugy I'onodomopy na ocobucmi gionocunu 6 Yxpaini. Hase-
OeHi yucenvHi paxmu maxozo enausy. 30kpema, 30cepeodceno
y8azy Ha 8MpoBaddICceHHi 61a0010 ammocepu HeHagucmi 6
CIbCLKIU 2poMadi 3a 00NOMO20I0 NPONA2aHOU i mamepiaib-
HUX 3a0X04eHb. 3pobneno obIpynmosanull 6ucHo8ox, wo Io-
JI000MOp 3HAYHO CHOMEOPUE 0cobucmi 83aemunu arooell i ye
NO3HAYUNOCA HA PO3GUMKY CYCNiNbCmea. 3anponoHoeanuii Ha-
NPAMOK NOOANbUIO20 OOCTIONCEHHS NPOOTIeMU.

Knrwuoei cnosa: I'onooomop; énada; ocobucmi 6ioHo-
CUHU; HAYIOHANbLHULL Xapakmep.

Cepruenxo C. 10. Biusanue I'osogomopa 1932-1933
ro/I0B HA JTHYHBbIE OTHOIIEHHS] B YKPAHHCKOM 00ILeCTBe.

Ha ocnose numepamypoi, mamepuanos cpeocms macco-
601 UHPOPMAYUY U APXUBHBIX OOKYMEHMO8 PACCMOMPEH Npo-
yecc enuanus I'onodomopa Ha nudHble OMHOWEHUA 8 YKpauHe.
TIpusedenvr MHO2OUUCTIEHHbIE (haKMbl MAKO20 8usAHUA. B ua-
CMHOCU, COCPEOOMOYEHO GHUMAHUE HA 6HEOPEHUU BACTbIO
ammocgepvl HeHagUCMU CPedU CeNbCKO20 HACENeHUs. C No-
MOWbI0 Nponazanobl u mamepuanvbhvlx noowpenuti. Coenan
000CcHO8aHHbIIL 661600, 4MO [ 01000MOP 3HAYUMENLHO UCKAZUT
JUUHbIE B3AUMOOMHOWEHUS T00ell U MO CKA3AA0Ch HA PA3-
sumuu obwecmea. Ilpednosceno nanpaeienue oanvHeliuezo
uccnedosanus npooaemu.

Kntouesvie cnosa: I'onodomop; enacmo,; auuHvle OMHO-
WeHUsl; HAYUOHATbHBIL XAPaKmep.
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