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HAYKOBE KUTTA

PELIEH3IA
K.A. Tpuma

«BEJIUKI BOT'W»: BIJI BINHHA JI0 CIIBIPAIII». PEIIEH3ISI HA MOHOT PA®IIO
A. HOPEH3ASIHA «BEJIUKI BOI'U»: AAK PEJIIT'TA 3MIHUJIA CITIIBITPAIIO TA
BIMHY». - MPUHCTOH: IPUHCTOH IOHUBEPCUTH MPEC, 2013. — 272 p.

Cepen cydJacHHX TMpPEACTABHHKIB COIIIABHOI TICHUXOJOTIi € JOCIITHUKUA, YHE 1M’
MOCTYIIOBO CTAa€ KJIACHKOIO JIaHO1 HaykoBoi ramy3i. Apa Hopensasu onun 3 Hux. Bin - metp
MDKHApOAHOI COIIAIbHOI MCUXOJIOTI, criBpoOITHUK YHiBepcuteTy bpurancekoi Komxymoii B
M. Bankygep. [0 oO6mapoBaHy Ta TaJaHOBUTY JIIOJAWHY IIKABUTH MPoOJIeMa MOXOKEHHS Ta
€BOJIIOLT JIFO/ICTBA, POJIi penirii B (opMyBaHHI JIIOJCHKOI MOBEAIHKH, OCOOJMBO B XOji
ICTOPUYHOTO TMPOIIECY, & TAKOXK BIUIUB KYJBTYPH Ta PO3BUTKY IHTEIEKTYaIbHUX 3/110HOCTEH
JIOAMHU Ha i peniriiiny cBimomicTb. BiH € aBTOpOM NEKiIbKOX HAYKOBHX Hpallb, HAWOUIBII
BIJIOMHMH € TIPEACTaBJIICHa 10 yBaru MoHorpadis «SIK pemniris BIUIMBA€E CIIBIPAIIO Ta
KOH(IIKT» Ta «KyabTypHa €BOIOLIS PEIirii».

B po6orti, mpucBsiyeHii BIUIMBY peiirii Ha BIIHOCHHM B CYCHJIBCTBI Ta Ha BITHOCHUHU
MK pI3HUMH CYCIIJIbCTBAMH, CcoIlianbHMii Ticuxonor A. HopeH3asH omumcye mporec
CTaHOBJIEHHS JIIOJCHKOTO CYCHUIBCTBA Bl MalluX TPyM, sKI 3aiiMalucs IONIOBAaHHSAM Ta
30UPaANILHULITBOM, JI0 PO3BUTKY CYYaCHUX BEITUKUX CHUIBHOT, 00’ €THAHUX Y JACPKABH, B SIKHX
YJIeHaX CYCHIJIbCTBA 3MYIIEHI CIIBOPAIIOBATH OAWH 3 OJHHM Ta BUPINIYBAaTH BHYTPIIIHI
CYNEpeYKH 3ais TOro, o0 L CHUIBHOTa HE posnaiaca. SIKy K poiib B LbOMY HpoIeci
BimirpaBai a00 MPOAOBXKYIOTH BimirpaBatu «Benuki borun», MonoTeicTuyHi abo
opraHizauiifHO po3po0JIeH] MOMITeICTUYHI pesirii?

Cam JOCHiTHUK MPOTIOHYE PO3TIITHYTH poib «boriB» 3aramom mjs icTopii JroAcTBa 3
Ty)Ke IiKaBoi mo3uilii. Buxoasiun 3 HOTOBIpHOI Teopii MOXOKEHHS JIepiKaBH, LeH 1HCTUTYT
OyJI0 CTBOPEHO 3 PO3YMIHHSAM TOTrO, IO TI YM IHIII TpaBa Ta MPUBUIET JTIOIUHU OYIyTh
oomexxeHi. Ile € o0’ekTnBHAa yMmMoOBa Ui CHIBICHYBaHHS. AJle TYT BHHHMKAaE IIeBHA
«TICHXOJIOTIYHA KOJMi3isl», KOJW JIIOJUHA po3yMmi€ Ii OOMEXEHHs, ajlleé He B 3MO31 iX
pearizyBaru.

MoxIuBiCTh aOCTPaKTHOTO MHCIEHHS, SIKE 3apO/IXKY€EThCS Ta PO3BUBAETHCS 3 4aCOM Y
HEaHJIepPTANbIIIB, Ha/la€ iM 3MOTY YSBUTH TEBHI «BUIIl CHJIM», SIKi BIUIMBAIO Ta PETYIIOIOTH
JKUTTS TIEPBICHOI JIFOAMHHW. 3 dYacoMm, sSK 0OaunMo, IS TO3MIlisS HE 3MIHIOETHCS, alie
BiZIOyBatOThbcs 3MiHM B MoTuBalii Bipu. CHIBICHYBaHHS JIOJEH y BETUKUX CHUIBHOCTSIX
BIIOYBAETHCS HAa OCHOBI TOTO, IO <«IIOJU TPAlOTh KPACHBO, KOJW 3HAIOThH, IO 32 HUMH
CrocTepiratoTb». To0TO, moACcTBO 3anuiiae «Bemukux boriB» B SKOCTI yHiBepcabHUX
CIIoCTepirayiB 3a COLiyMOM, K TEBHHM MeXaHI3M camo30epekeHHs. Ajie BOAHOYAC, IIHpa
Bipa y BEIUKHX OOTiB BUCTYMAE SIK JDKEPEIO MOTEHIIMHUX KOHQIIIKTIB MK KOHKYPYIOUHMH
IpylnamMu B IbOMY K COLIIYMI.

[Topsi 3 TTUM 3apOJKYETHC 1€ 01BN 1iKaBa TeHACHIsA. OCOOIMBO MTOMITHI 3MIHHM Ha
niBHOYl €BponM, TaM, € CBITChKI YCTAaHOBU IOCTYIIOBO 3HMXKYIOTh PIBEHb PEINIriiHOCTI.
BinOyBaeTbcs 11€ BHACHIIOK TOTO, IO MPOIECH MHUCIICHHS, XapakTepHI JUIsl WX HApOJIB,
PI3HATBCS OUIBIIMM PIBHEM aHAJTITHYHOTO MHCICHHS, SIKE 3pYHHYE PENiriiiHi MepeKOHaHHS
JIOVHH.
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Apa HopeHnzassH TpomoHye poO3pI3HIATH JBa PI3HOBUAM MUCIEHHS — IHTYiTMBHE Ta
aHamiTuuHe. Came THUN MHCICHHS MOXXE€ BH3HA4YaTH CTYHiHb pEIIriHHOCTI JIFOJAWHHU.
[HTYiTHBHE MUCIIEHHS IOmOMarae JIOAWHI Ti3HABaTH BIAMIHHOCTI MDK IyIICIO 1 TLIOM,
OPEICTABIATH SKUTTS Ayl micias (i3uuHOi cMepTi 1 MpOHUKATH B TaeMHHULI Bcecsity.
AHaJTITUYHUN TUI MUCJICHHS, HABIAKH, 3HWKYE IHTYITUBHE CIIPUIHATTS BUILIUX CHJI.

Ha nymky ¢axiBist: «binbimicTs mio/ei He YCBIZOMIIIOIOTb, 110 ippalioHaqbHe — TOOTO
Buima ictota 9u iCTOTH - HE MArOTh JIOTIKM Ta HE MOYKE MaTH MPUYUHHO-HACIIIIKOBI 3B’ I3KHU.
AJe 1ie ax HisK He Te X came, 110 HepallioHaJbHe - TOOTO Te - MIO BiTHOCUTHCS IO O0NACTi
IHTYII11, ysIBU, EMOIIiH 1 MUCTEIITBA.

A. Hopensasia Ta #ioro xoneru onurtanu 650 oci6 (B ocHoBHOMY 11e memkanii CIIA)
IIOJI0 CTYIICHIO iX pPEeNriiHuX TmepekoHaHb. Ilicis 1mporo iM MpoONOHYBaNIOCS MOMIPKYBAaTH
aHAITHYHO: a00 BHPIIIMTH 3aauyKy, IMepelaTH 3MICT CKJIAIHOrO TeKCTy abo MpocTo
noauBUTUCA Ha (oto cKynbntypu PomeHoBcbkoro Mucnurens. [loBropHa camoolriHka
IHTEHCUBHOCTI BIpM TICII TakUX 3aBJaHb y BHUIPOOOBYBAaHMX 3HAYHO 3HIKYBanacs
MOPIBHSIHO, HATIPUKJIAJ, 13 3aBJaHHAM, J€ BOHU PO3IJISIaIN HE MUCIHUTENS, a AUCKoOoIa.

B 3axigHux cycmibCTBax Ha Ipolec 1mo30aBieHHs «Benukux OOriB» CBOTO CTaTycy
BIUIMBAE€ HE JIMINE PO3IIUPEHHS AHAIITUYHOTO PIZHOBHIY MHUCICHHS. B sIKOCTI 1HIIOTO
YUHHUKA aBTOP MPOIOHYE, HAMPUKIAA, (PaKTOPU COLIaTHLHOTO CEPENOBUINA: y MEPEBAKHO
aTEiCTHYHOMY OTOYEHHI BHUPOCTAIOTh JIIOJW, SKUM TpUTAMaHHI aTeiCTMYHI TMO3MIIi.
AHai3yloun MiBHIYHOEBPONEHUCHKI CYCIIIbCTBA, JOCIIAHUK POOUTH BHCHOBOK, IIO BOHU €
KpaiHaMH 3 HAWBUIIMM pIBHEM aTei3My B CBITi. Y IIMX KpaiHax, A0 pedi, e W OAWH 3
HaBUIIUX Y CBITI PIBHIB COLIAJbHUX MPOTpaM Ui HACEJIEHHS, IO, MOXIHUBO, CIIpHSE
MIJBUIICHHIO EK3UCTCHIIATIbHOI O€3MeKH, HACIIAKOM 4YOTr0 MW CTae 3HWXKCHHS pIBHS
peNiriiHOCTI.

Takum dYMHOM, B CBITI BiIOYBA€ThCSA VYHIKAJIBHHM EKCIIEPUMEHT: YU 3MOXKE
AQHATITUYHICTh JIIOJICBKOTO MHUCIEHHs, sika peanizyerbcss B CIIA Ta IliBHiunili €Bpomi,
MOJIOJIATU CHUHIPOM «BEIIMKOOOXKS» UM aHAJIITHYHICTh MHUCJICHHS HE MaTHUMe 3MOTy
BiJIirpaBaTy HACTUILKU BXJIMBY POJib y 3a0e3nedeHHi 30epexenHns aroacTa i «Benuki boru»
yCe K TaKW 3aJMIIAThCs, HABITh HE3BAXKAIOYM HA IPUTAMaHHUHN M BHYTPIIIHINA KOHIIKTHUAN
NOTEHIiall, YHIBepcalbHUM 3aco00M camoperyisuii moacekoi nomynsanii? Ile muranHs €
BIIKDUTHM, TIOKM TpuBae TmomideHud A. HopeHzasHoMm, TJIOOQIBHUI  COIiaTbHUI
EKCIIEPUMEHT.

Penensis Hamivinuia no penakmii 12.12.2013 p.

REVUE
Tryma K.A.

«BIG GODS»: FROM WAR TO COOPERATION. MONOGRAPH REVIEW:
NORENZAYAN ARA «BIG GODS: HOW RELIGION TRANSFORMED
COOPERATION AND CONFLICT». — PRINCETON: PRINCETON UNIVERSITY
PRESS, 2013. - 272 P.

There are many scientific approaches to understand how the religion itself was created
and changed in modern religious studies. How did human societies scale up from small
groups of hunter-gatherers to the large modern societies? How did organized religions with
«Big Gods», the great monotheistic and polytheistic faiths, spread to colonize most minds in
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the world? One of the answers to the question was proposed by the professor of psychology
at the University of British Columbia, Ara Norenzayan.

Ranging across quantitative studies, historical cross-cultural examples, theological
texts, and the practices of believers, the researcher argues that religions with Big Gods are
successful because they generate a sense of being watched and regulated, require extravagant
displays of commitment that weed out religious impostors, and encourage solidarity and trust
between us.

After a long period of stagnation, scientific progress in explaining religion has picked
up pace. To be sure, the scope of our knowledge is very limited, and there are many missing
pieces to the puzzle. Nevertheless, tantalizing clues are emerging from a variety of fields. But
because of disciplinary specialization and academic fragmentation, these insights are
considered in isolation and their connections often go unrecognized.

The main idea of the monograph is to pull together some of the key advances from these
different fields to tell a unifying story. Undoubtedly, this account of religion will also be
shown to contain flaws. If it has value beyond what is currently known, it is due to its ability
to reconcile a wide range of observations about religious beliefs and behaviors derived from
a variety of disciplines. The basic outline of an argument is emerging that simultaneously
answers two of the biggest scientific enigmas about humanity:

The author tried to give answer on two great questions. First, how and why have some
religious beliefs and practices galvanized the large-scale cooperative societies of the last ten
millennia? And how did these processes in turn lead to the cultural spread of prosocial
religions and colonize the minds of the majority of the world?

The answers are simple. The invention of Big Gods, powerful and omniscient
moralizing identities, has transformed the world. Big Gods sheds light on the cultural
evolution of sacred watchers who arguably make us better humans. And it opens the door to
explain how and when secular institutions can do the same. You see, it follows that people
play nice when they think Big Gods are watching them, even when no one else is. Yet at the
same time that sincere faith in Big Gods unleashed unprecedented cooperation within ever-
expanding groups, it also introduced a new source of potential conflict between competing
groups. So, if the humanity believes, it simultaneously cooperates and have a conflict. And
according to the author, in some parts of the world, such as northern Europe, secular
institutions have precipitated religion's decline by usurping its community-building functions.
These societies with atheist majorities - some of the most cooperative, peaceful, and
prosperous in the world: climbed religion's ladder, and then kicked it away. So while Big
Gods answers fundamental questions about the origins and spread of world religions, it also
helps us understand another, more recent social transition: the rise of cooperative societies
without belief in gods.
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