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Health and disease anthropology has lately 

become one of the most interesting chapters in 

cultural and social anthropology given all the 

mutations but also the returns to origin within the 

therapeutical and psycho-therapeutical system. In 

this respect, the study of the magical religious ri-

tuals with a theraputical purpose occupy a central 

spot. The issue has been of interest to us for the 

last years – thus the many field reasearch sessions 

in the nort western part of Ardeal and Ukrain Ma-

ramures (the right Tisa bank Maramures).  
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The unanimous opinion of those who made a 

thorough and judicial study of the Romanian land 

is that the current practices of the therapeutic 

white magic, mainly the one that is focused on 

somehow common areas, like the health of the 

young child or the small ordinary accidents, are 

known in all the environments of the traditional 

Romanian community. This opinion is also shared 

by Martin Segalen who focuses his observations 

ШЧ ЭСТs “НШЦОsЭТМ” Шr “СШЮsОСШlН” КsЩОМЭ ШП ЭСО-

rapeutic magic, because in the French villages 

many of the mothers could perform therapeutic 

actions with immediate effect
1
.  

Likewise, Jeanne Favret-Saada, approaching 

the subject of magic in Normandy, she refused 

totally to believe in a backward and stupid rural 

world, but on the contrary, she found intelligent 

countrymen that could perform in causality rela-

tionships better than anyone else
2
.  

Any folkloric culture has a universal back-

ground and, as it has models, it can develop a 

range of local creations of wide originality, with 

characters in all the fields
3
, that are able to 

continue and institutionalize the traditional psy-

chotherapeutic model. The traditional community 

takes, by direct heritage, a series of archetypal 

structures, with a reverse in the mentality back-

ground, which they can adapt according to 

subjective and objective factors, to its own 

history. 

The field researches show that there are great 

professionals, that are known in broad areas and 

whose presence is set in the collective memory for 

several generations. They say about them that 

“ЭСОТr IQ Тs СТРС, КrО НОПТЧОН Лв ОЦШЭТШЧКlТЭв, 
sОЧsТЭТЯОЧОss КЧН КЧ ОбЭrКШrНТЧКrв ТЧЭЮТЭТШЧ”4

, as it 

was asserted by Marcel Mauss and Henri Hubert 

in their famous studies: “КЧ ЮЧЮsЮКl ТЧЭОllТРОЧМО 
for the common environments that believe in 

ЦКРТМ”5
. 

Silvia Ciubotaru, says about these genius cha-

rКМЭОrs ШП К “ЦКРТМ МlКss”, ЭСКЭ “ЭСОв СКЯО РКЭСО-

red, starting from their native qualities, an impres-

sive background regarding the ethnoiatric practice 

and the magic expressions. A certain dramatic 

talent help them revive the thaumaturgic opera-

tions, to grant them credibility in the eyes of the 

ШЧОs ТЧ ЩКТЧ”6
. This observation is supported by 

the example of a healer from Moldova, Varvara 

UЧРЮrОКЧЮ, К CТlТЧТТ, ПrШЦ К ЯТllКРО ШП IКşТ, ЭСО 
author catches several aspects of the psycho-

therapeutic practice. 

Prominent characters of witches are illustrated 

Лв RКНЮ RăЮЭЮ КЧН GСОШrРСО PКЯОlОsМЮ ТЧ ЭСОТr 
field observations: among the witches there were 

ШЧОs ЭСКЭ аОrО ПКЦШЮs КЧН аСШ “МШЮlН КЭЭrКМЭ rТМС 
МlТОЧЭs”; “ЛЮЭ КlЭСШЮРС ЭСО ЭrКНТЭТШЧ Тs КlЦТРСЭв, 

and here it is also asserted the law of the indi-

vidual alternatives, through which the creator of 

folkloric deeds expresses his personality. It is 

noted that each witch has a limited number of 

subjects (of disease etc), of images and magic 

ЦШЭТПs”7
. They are women with an impressive pro-

fessional profile and with a reputation that turned 

them into models, and in some cases they also got 

to institutionalization, that are dealt with by the 

anthropologists that studied the exotic tribes. 

Based on these bibliographical observations, 

the purpose of this article is to present the profile 

and therapeutical activity of a romanian peasant in 

the Ukraine Maramures, whose take on healing 

are within the area of European and Romanian 

studies on this branch of magic.  

IЧ AЩşК НО JШs, ШЧО ШП ЭСО ЯТllКРОs аТЭС RШ-

manian population from Ukrainian Transcarpatia, 

ШЧ LОЧТЧК sЭrООЭ, КЭ ЧШ 238, ЭСОrО lТЯОs MărТК lЮТ 
HШlНТş, ШЧ СОr rОКl ЧКЦО CШsЭОЯТМТ MКrТК IrУТЧК. 
As we realized after several field campaigns in the 

КrОК КЮЧЭ MărТК Тs ШППТМТКllв ФЧШаЧ Кs ЭСО ЦШsЭ 
prominent witch in Zacarpatia. She was born on 

28
th
 of August, on Holy Virgin Mary, according to 

the Eastern calendar and she also has a girl that 

was born on the same day. She has three children 

that were born on the same day, at the same time, 

but in different years. Therefore - the first clue 

regarding the uniqueness and the human ex-

ceptional character: being born on a saint day and 

the coincidence of her birth date with her 

МСТlНrОЧ’s. 
EЯОrвЛШНв ФЧШаs AЮЧЭ MărТК. TСОrО МКЧ ЛО 

found plenty of information about her, within the 

villages that were under scrutiny and all the 

subjects in the Romanian villages of Zacarpatia 

ЭСКЭ аОrО ТЧЭОrЯТОаОН sОО AЮЧЭ MărТК Кs ЭСО ЦШsЭ 
skilled witch in the area (a psychotherapist as we 

would name her). 

FШr ТЧsЭКЧМО, К аШЦКЧ ТЧ BăsМăЮ ЭОlls ЭСКЭ sСО 
has two children, and when she was young, Lu-

МТМК, ЭСО ШlНОsЭ НКЮРСЭОr аКs sТМФ: ,,Ш гЛТОrКЭ Мă s-

o uitat cineva la ea, s-Ш sЩărТОЭ”, КНТМă ,,Ш ПШsЭ 
КУЮЧsă”. CТЧОЯК „НТЧЭrО ЯОМТЧТ, НТЧ sШЦsсгТ, s-o 

ЮТЭКЭ lК ОК ЦЮlЭ” şТ „МЮМШКЧК s-Ш sЩărТОЭ” (sСО 
yelled that somebody stared at her and she got 

scared. Someone from the neighbors stared at her 

a lot and the lady got scared). She brought the girl 

ЭШ MărТК lЮТ HШlНТş, ШП Dibrova (the Ukrainian 

ЧКЦО ПШr AЩşК НО JШs), ЭСКЭ „sЭă lсЧРă НrЮЦ şТ Т-o 

МТЭТЭ Щă КЩă şТ Т-Ш МТЭТЭ НТЧ МКrЭО НО rЮРăМТЮЧТ” (sСО 
stays near the road and she read in water and in a 

prayer book). After the consultation, the old lady 

gave the woman water to take home, in a bottle, 

and told her to have the girl drink of it for several 

days. The mother kept it in a store room and gave 

the girl to drink every time she is sick, and then 
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she recovers as soon as she drinks the magic 

аКЭОr. SСО ЩКТН MărТОТ lЮТ HШlНТş, because eve-

rybody pays to her. She paid ten roubles, because 

sСО “rОКН ТЧ аКЭОr”. NШЛШНв РТЯОs СОr РШШНs, ЛЮЭ 
they pay her money

8
.  

Ileana Marina and Maria Marina from the 

sКЦО ЯТllКРО, СОКrН ЛШЭС КЛШЮЭ MărТК lЮТ HШlНТş ШП 
Dibrova and they know that she cures people and 

animals. „ErК, ЦКТ НОЦЮlЭ, НШЮă ЛКЛО ЯrăУТЭШКrО ьЧ 
BТsОrТМК AlЛă, МКrО şЭТКЮ НОsМсЧЭК lК МШМШЧТ, ЩО 
КЩă şТ МărЛЮЧТ, НК Ш ЦЮrТЭ şТ КМЮЦК ЦКТ ОsЭО Ш 
ПОЦОТО ьЧ AЩşК НО JШs, МКrО şЭТО ьЧЭШКrМО rсЧгК şТ 
lК МКrО ЦОrРО lЮЦОК. ŞТ ЦКТ sЮЧЭ ЯrăУТЭШКrО ьЧ 
AЩşК НО SЮs, НК КlОК ьs ЮМrКТЧТОЧМО, ЧЮ rШЦсЧМО”9

. 

(“TСОrО ЮsОН ЭШ ЛО sШЦО ЭТЦО КРШ, ЭаШ аТЭМСОs ТЧ 
The White Church, that could charm away the 

people, on water and coals, but they are dead now 

and there is a woman in Apsa de Jos, that can 

charm away, and people go to her. And there are 

КlsШ ШЭСОr аТЭМСОs ТЧ AЩşК НО SЮs, ЛЮЭ ЭСОв КrО 
UФrКТЧТКЧs ЧШЭ RШЦКЧТКЧs”). 

АО СОКr ЭСО sКЦО sЭШrв ТЧ BШЮţЮ MТМ, аСОrО 
MărТК lЮТ HШlНТş Тs ЩlКМОН ШЧ К ЩrТЯТlОРОН ЩlКМО 
КЦШЧР ЭСО ШlН аТЭМСОs ТЧ ЭСО КrОК: “Ш ПШsЭ 
ШКrОМсЧН Ш ПОЦОТО, şЭТК să НăsМсЧЭО КşО, Нă НТШМСТ, 
şТ Ш ЦКТ ПШsЭ КşО, Ш ПОЦОТО, НТЧ AЩşК НО MТУlШМ, 
МКrО şЭТК Нă sМСТЦЛКЭ şТ МЮ ЮЧsШКrО ЭrăРОК lКЛК 
ЩТМТШrЮlЮТ. DК ЦКТ ОsЭО Ш ПОЦОТО ьЧ DТЛrШЯК, МКrО 
şЭТК, КşК, să ьЧЭШКrМă rсЧгК. L-КЦ НЮs şТ Щă МШМШЧЮ 
ăsЭК lК Ш ЛКЛă ьЧ sКЭ, şТ Т-Ш ьЧЭШrs rсЧгК. MКЦК lЮТ 
nu credea, da io l-КЦ НЮs şТ Т-Ш ьЧЭШrs rсЧгК, şТ Ш 
fost bine copilul. Da, aiesta-i coconu, apoi cine 

şЭТО НО МсЭО ШrТ l-КЦ НЮs КşО…MărТО КМОТО, Мă-i o 

ЛăЛЮМă, гТМО М-Ш ПШsЭ sШră ЦОНТМКlă Щă ЭТЦЩЮ 
răгЛШТЮlЮТ şТ ьl ЭrОМО КşК Щă ЩсЧЭОМО şТ гăМО Мă-i 

ьЧЭШКrМО rсЧгК. BăЛЮМК КМОТО sЭă КМШlШ, ьЧЭrО 
НrЮЦЮrТ şТ КЭЮЧМТ МсЧН ЭО НШКrО ОК şЭТО МО ЭО НШКrО, 
şТ ЦКТЮ, şТ КlЭМОЯК şТ КşО, ьЧЭШКrМО rсЧгК”10

.  (There 

was sometime a woman that could charm away, 

and there was a woman frШЦ AЩşК НО MТУlШМ ЭСКЭ 
“sЭТК НО sМСТЦЛКЭ sТ МЮ ЮЧsШКrО ЭrКРОК lКЛК 
ЩТМТШrЮlЮТ”. AЧН ЭСОrО Тs КlsШ К аШЦКЧ ПrШЦ 
Dibrova, that could do magic massage. I also took 

this kid to an old lady in the village and she 

performed a magic massage. His mother did not 

believe, but I took him and she did this massage 

and the kid was fine afterwards. Yes, this is the 

ФТН, КЧН I ЭШШФ СТЦ МШЮЧЭlОss ЭТЦОs…. TСКЭ MărТО, 
that she is an old lady, says she was a nurse during 

the war and she does the massage to people. This 

old lady, stays there at the crossroads and when 

something hurts you, and she knows what it is and 

she does the massage). 

Therefore, another essential reference and one 

that was often named by the subjects: the spatial 

ЩlКМТЧР ШП ЭСО аТЭМС’s СШЮsО “ЛОЭаООЧ ЭСО rШКНs” 
meaning that special place where unusual things 

take place: the crossroad. The specialty literature 

is full of references about the crossroad
11

, because 

its symbolic value loaded right by the spatial 

intersection of the roads, the crossroads being felt 

as a center of the world, as a place of epiphanies 

of all kinds, and in its center there can be dreaded 

spirits, whose favor has to be got either by the 

specialized persons, as witches are, or by sacri-

fices, by unholy people. Moreover, the studies in 

universal magic show that the earth at crossroads 

is often used in the magic-divine or magic-

therapeutic stories, which recommends it as the 

main ingredient for a successful witch. On the 

other hand, the universal mythology certifies that 

the crossroad is the privileged moment of the man 

meeting its destiny, so a witch that lives right in 

the heart of the crossroads must have open many 

access paths to the destiny of her patients. The 

spatial crossroad is a place of contrasts, as theurgy 

is close to malefic deeds: at the crossroads the 

witches and the evil spirits meet in order to cele-

brate the Sabbath and to set various malefic deeds, 

but you can also find at a crossroad, symbolically 

the light, by the emergence of good spirits, whose 

good deeds are besought especially by roadside 

crucifixes, shrines, flowers. The crossroad is a 

place of unknown, and that is why inspires fear, 

but is also a place of hope, of the beginning of a 

new path, better than the previous one. 

Such a symbolist context, certainly less fami-

liar to the interviewed subjects, under its scientific 

expression, but familiar at the level of sensorial 

perception that is fueled by the tradition layer of 

the collective imaginary, increase the exceptional 

powers of the witch in cause, that is a proof 

everybody associates the detail of the spatial place 

аТЭС ЭСО ЩОrsШЧ’s ПКЦО. I rОМШllОМЭ ЭСКЭ sШЦО 
women told me that it is known that on the cross-

roads or at the boundaries the poltergeists fight 

аТЭС ЭСО ЛКЭs. EЯОЧ аСОЧ ЭСОв КrО “ПrООН” Лв ЭСО 
presence ШП ЭСО ЩШlЭОrРОТsЭs „lК răsМrЮМО НО НrЮЦ 
ЧЮ О ЛТЧО să гăЛШЯОşЭТ ЧШКЩЭОК, Мă ЭО ЩШţТ ьЧЭсlЧТ 
cu diavolul ori cu boli spurcate, ciuma, ori duhuri 

ЧОМЮrКЭО”12
 (at the crossroads it is not good to 

hang about at night, or you could meet the devil or 

bad illnesses, plague, or evil spirits). 

АТЭС Кll ЭСОsО rОПОrОЧМОs аО РШЭ ЭШ AЩşК НО 
JШs, КЭ MărТК lЮТ HШlНТş. IЧ ЭСО вКrН, КЭ ЭСО СШЮsО 
entrance, a black cat is greeting us, another sign of 

the magic belonging of the master lady. Despite 

the fact that the symbolist of the cat is an hete-

rogeneous one, changing from malefic to benefic, 

and the other way around, mainly because of its 

dual, mild, but hidden features, the particular case 

of the black cat is received as a kind of apprentice 

of the witch, that relates to darkness and black 

magic
13

. The black cat of Aunt Maria follows her 
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everywhere as a faithful servant. Following our 

sЮrЩrТsО, ЭСО аШЦКЧ НОПОЧНs: „КЦ КЯЮЭ ьЧЭăЭ-
НОКЮЧК Ш Цсţă ЧОКРră, Мă ЦТ-s НrКРТ” (I СКЯО 
always had a black cat, they are dear to me). 

Aunt Mary is a woman that you can hardly tell 

the age. She is short, wise and blue-eyed. You can 

notice she is not a woman tired by the field work 

and that she spends a lot of time in the house, 

praying and performing therapeutic incantations. 

In the house, the first room, the woman has set 

a special table where she performs the incan-

tations. On the table one can find the property 

specific for the magic performances: cross, basil, 

beads, a big knife, a rock, an icon with Virgin 

Mary holding child Jesus, a prayer book, matches, 

a thread reel, a pot with fat. 

The table in the first room is ready for what 

Aunt Maria does regularly, that is the incantation 

ТЧ аКЭОr Шr „ьЧЭШrs rсЧгК”, аСТМС Тs К sЭШЦКМС 
massage.   

SСО КlsШ СКs sОЯОrКl ЛШШФs: IШЧ CСТş ŞЭОr - 

AЧtШlШРie Нe ПШlМlШr НiЧ УuНeţul Maramureş, Baia 

Mare, 1980, Aghiasmatarul coordinated by PF 

Teoctist, 5
th
 ОНТЭТШЧ, EНТЭЮrК IЧsЭТЭЮЭЮlЮТ BТЛlТМ şТ 

НО MТsТЮЧО Кl BТsОrТМТТ OrЭШНШбО RШЦсЧО, 
Bucharest, 1992 and several loose sheets, hand-

written, with Psalm 68, for those who think evil to 

you, Prayer for helplessness and diseases, Prayer 

for headaches (evil eye) 

I КsФ СОr ЭШ МСКrЦ КаКв “ТЧ аКЭОr”. SСО аКЧЭs 
me to bring a bottle of fresh water the next day. I 

explain her that we are accommodated at an inn 

and I ask her where I should get the water from.  

She tells me that the water has to be clean, tap 

water that will be stored in a clean bottle. The 

аКЭОr СКs ЭШ ЛО “ПrШЦ К ЩlКМО ЭСКЭ вШЮ sЭКв КЭ lОКsЭ 
ЭСrОО НКвs”, ЭСОrОПШrО ТЭ СКs ЭШ ЛО МЮsЭШЦТгОН, ЭШ 
belong to the environment, to the habitat of the 

patient. 

I come back the next day with the water bottle 

and Aunt Marie starts the incantation perfor-

mance. 

Firstly, the water that I brought in a plastic 

bottle she puts in a one liter, glass jar until she 

fills it. She spits in three sides. She makes a cross 

with the iron knife over the jar and then she sinks 

it in the water. She adds basil to the water. Sub-

sОqЮОЧЭlв, sСО КННs К lТЭЭlО “НЮsЭ ПrШЦ AЭСШs 
ЦШЮЧЭКТЧ”, ЭСКЭ sЦОlls ШП ТЧМОЧsО. SСО ЭШЮМСОs 
(“МКЮЭă”) ЭСО аКЭОr аТЭС ЭСО ФЧТПО КЧН ЩЮЭs ШПП 
three matches in a row. She touches the basil and 

the matches, looking closely the content of the jar. 

During all this time she is uttering something 

that seems like a prayer, but also an evil eye 

incantation. 

She then leaves the knife in the water while 

she adds the matches. 

SСО sКвs ЭСКЭ „ЭОМТlО”, ЭСО ОЯТl sЩТrТЭs аТll sШ 
move on and then she says Our Father, so that the 

ЩКЭТОЧЭ аТll “sЭКв МlОКЧ КЧН аТЭС ЧШ ОЯТl sЩТrТЭs”. 
She then fights with the evil spirits that she 

sОЧНs „СăЭ” (аСТМС ЦОКЧs К ЯОrв ПКr КаКв sЩКМО 
and which is frequently used in the local lan-

guage). The expression is the one that is com-

monly found for the incantations: 

,, AМШlШ să ЦОrРОţТ, 
AМШlШ să şОНОţТ, 

AМШlШ să răЦсЧОţТ. 
IКr CКЦОlТК să răЦсЧă МЮrКЭă, 

LЮЦТЧКЭă, 
Ca argintul strecurat, 

Să răЦсЧă lТЧТşЭТЭă şТ Пără НЮСЮrТ, şТ Пără 
НЮrОrО”. 

(You will go there 

You will stay there 

You will live there. 

And Camelia will stay clean 

Full of light 

As the filtered silver 

To stay restful and with no spirits, and no 

pain) 

She then looks at the jar against the light. She 

does a cross over the jar and holds the cross and 

the basil from a linen bag and a piece of broom 

and continues the evil eye incantation. The 

gestures are broad: the does a circle over the jar 

and then a large cross over the water. 

Unfortunately, the incantation is uttered in low 

speech or whispered and there can only be 

grasped pieces of the incantation, but all the 

words are in Romanian language. 

She says the incantation three times, always at 

a fast tempo, with no breaks, yelling sometimes, 

other times whispering. 

She does again circles over the jar and locks 

with the eyes the water jar. During all this time, 

the black cat stays in the front of the witch, on the 

bed. 

She holds the hands over the water, in a 

gesture of communion with water. The intonation 

of the incantation doubles the staccato rhythm of 

the incantation. The words are spoken very 

quickly and some are incomprehensible. All this 

time the knife is in the water. 

She makes broad gestures when she shows 

where the spirits should go, so that everything is 

very evocative. She sends and casts them away: 

she makes broad gestures with the hand, in order 

to cast them as far as possible. 

At this time, the incantation is cut-off, because 

there is a woman that enters the room, and who, 

after the polite greeting, gives her a bag with 

МlШЭСОs: СОrs, ЭСО СЮsЛКЧН’s, ЭСО РТrl’s, КЧН ЭСО 
sШЧ’s ТЧ lКа, ТЧ ШrНОr ЭШ “sОКrМС ЛОМКЮsО sСО аТll 
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ЮЧНОrРШ К sЮrРОrв” КЧН sСО аШЮlН lТФО ЭШ ФЧШа 
which will be the result. 

AЮЧЭ MărТО аrТЭОs ОЯОrвЭСТЧР ШЧ К sМrКЩ ШП 
ЩКЩОr: MărТО, IШЧ, IШКЧК, ErУТ. TСО аШЦКЧ КННs, 
МШЧМОrЧОН ЭСКЭ “ЭСОrО КrО К lШЭ ШП КrРЮЦОЧЭs 
ЛОЭаООЧ ЭСОЦ”. SСО lОКЯОs ЭСО ЩКЧЭs, ЭСО МКЩ, ЭСО 
shirts and she says again what are the problems 

AЮЧЭ MărТО СКs ЭШ ПШМЮs ШЧ: “AЮЧЭ ЩlОКsО НШ 
something to get better: for shame and do 

something for the young and for me, that I will 

ЮЧНОrРШ sЮrРОrв, ЭШ ЛО ПШr Цв СОКlЭС”. SСО КННs 
that on Monday will come with fresh water and 

she asks the old lady to tell her whether she will 

die or not during the surgery. Crying, she reminds 

her that her husband drinks, is a drunkard and 

when he is drunk he takes everything from home. 

The woman is called again on Thursday or 

FrТНКв, ЛОМКЮsО AЮЧЭ MărТО ЧООНs ЭТЦО ЭШ ЩОrПШrЦ 
more incantation on clothes, in more days. She 

mentions that the water has to be drunk by 

everybody that she performs incantations for. 

SСО ЭСОЧ ОбЩlКТЧs ЭСКЭ: ТЭ Тs FrТНКв КЧН ТЭ Тs “гТ 
НО ЛăгКr lК AЩşК” (К ПКТr НКв КЭ AЩşК) КЧН ЦКЧв 
women that come to the fair look for her and leave 

clothes or water for charming away. This is 

happening in all days that there is a fair. As I 

understand she is respected by people, they ask 

her to solve their family or health problems, or to 

make predictions about the future. 

She shows me that she has many bags with 

clothes under the table and each of them has a 

paper with the owner name. She says their name 

during the incantation, because they are written on 

the paper with Russian letters. 

She comes back at the incantation over the water 

hat was prepared for me and continues the per-

formance with the same low voice. When she fini-

shes the incantation, she says the prayer for evil eye, 

perhaps from Aghiasmatar, but she knows it by 

heart. 

During all this time, she holds the cross in 

front of her, in the right hand, as in the stories 

where the witches stop the poltergeists. At the 

end, she says the prayer for pains. She crosses 

herself while holding the cross in the other hand. 

She looks all the time at the magic water. She 

crosses herself three times. The cat is always near 

СОr, ЛОМКЮsО Кs sСО sКвs “ЭСО МКЭ ЭКФОs ЭСО ЩКТЧ”. 
She finally, puts the water from the jar back in 

the bottle, but before that she empties the bottle, 

so that now in the bottle there is only magic water, 

undiluted, sШ ЭСКЭ ТЭ аТll ЛО “ЦШrО ЩШаОrПЮl” КЧН 
ЭШ ЛО ЮsОН Кs “ЦШrО Кs МЮrО”. 

All the performance with the charming away 

the water takes half an hour. 

In the end, she gives me the final instructions: 

to drink 9 sips, spinning the bottle towards the 

lОПЭ, “КlаКвs ЭШ ЭСО lОПЭ”. “TСОЧ вШЮ аШЮlН НrТЧФ 3 
times from different parts of the bottle. The more 

ШПЭОЧ вШЮ НrТЧФ, ЭСО sШШЧОr вШЮ СОКl”. 
As a conclusion, one can say that we are wit-

nesses to a standard case of magical religious 

healing, as depicted in Romanian literature. In our 

case, the character is an old woman, with real 

therapeutic skills, that is well known in the area 

and she is asked to cure several kinds of diseases. 

AЮЧЭ MărТО МШЦЛТЧОs ЦОНТМКl ФЧШаlОНРО, аСТМС 
she received from an old physician in the area, 

that she worked with in her youth, with some 

bioenergy characteristics that she developed, pro-

bably by using them repeatedly. Everything is 

overlapped on a background of magic features 

that is used to operate the traditional scenario of 

the healing: disease incantations, massages, ritual 

incantations, specific tools, and everything being 

done according to the popular magic principles. 

From the point of view of the field ethno-

grapher, we can also notice that the magic activity 

of the Romanian witches from Ukraine belong to 

the magic-ritual pattern that is used throughout the 

areas that are inhabited by Romanians. 

For the future, we propose to extend these 

studies to other therapeutical magic practitioners 

as well as including such cases in the current 

practices of traditional therapy quoted by Roma-

nian and European bibliography.   

Note: this paper is part of a more ample 

research – „AssЮЦЩЭТШЧ ШП МЮlЭЮrКl ТНОЧЭТЭв ТЧ ЭСО 
Romanian communities in the Ukraine Mara-

mures (Trans-Carpathia, Ukraine) conservation 

and/or social cultural dynamics in a multi-ethnical 

МШЧЭОбЭ”, аТЭСТЧ ЭСО RШЦКЧТКЧ AМКНОЦв ЩrШУОМЭ 
„PЮЭЭТЧР ЯКlЮО ЭШ МЮlЭЮrКl ТНОЧЭТЭТОs ТЧ ЭСО РlШЛКl 
ЩrШМОssОs”, EЮrШЩОКЧ SШМТКl FЮЧН, POSDRU 
2007-2013.   
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