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SPIRITUALITY AND CULTURE OF A PERSONALITY - THE
DOMINANT COMPONENTS OF ITS VALUE-SENSE SPHERE

T. L. Antonenko

The author of the article gives detailed description of spirituality
and culture of a personality as the dominant components of its value-
sense sphere. It is noted that modern society is experiencing the most
dangerous crisis of spirituality, loss of ideals and human in
personality, the author sees the way out of the crisis in the
development of value-sense sphere of the personality as the
foundation of human humanity. The views of domestic and foreign
scientists-philosophers, psychologists and pedagogues on the essence
of the concepts of “spirituality” and “inspiration” are analyzed.

Particular attention is paid to the characteristics of the concepts
of “noospheric spirituality” and “noospheric man”. The importance
of the ideal in the development and formation of value-sense sphere of
a person is emphasized. The author gives the essential characteristics
of the concepts of “culture”, “cultural identity” and “Man of
Culture” in the views of modern scientists. Emphasis is placed on the
close connection between culture and education, which manifests
itself in the service of a common goal such as improvement of the
human personality.

Keywords: Spirituality, ideal, culture, values, meanings, values-
sense sphere.

General overview on a problem and its connection with important
scientific and practical tasks. Modern Ukrainian society is experiencing a
major crisis, including the greatest and most dangerous one, which is the
spirituality crisis, the loss of ideals and human in a personality. Here it is
relevant to mention the point of view of Marcus Aurelius, who wrote with
great concern: “That’s enough talking here and there of what a human must
be like, it’s high time for him to become such.” [1] In choosing the strategy
and life vector of a person, the key role belongs to the value-sense sphere,
which is the foundation of the human humanity. The dominant components
of the value-sense sphere are spirituality, which inspires the personality and
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raises it up to the highest levels of perfection, and culture, which polishes
and enlightens human material, helps motivate pursuit of moral, aesthetic,
artistic and intellectual perfection.

The aim of the article is: theoretic uncovering of the importance of
dominanting components of personality value-sense sphere formation,
spirituality, culture and ideal.

The presentation of the basic material with full justification of
obtained results. Nowadays crisis consciousness is being typical for a
“man’s world” and it manifests itself in inspirituality, in a loss of reasons to
live. Narrow pragmatic interests, the dominance of material needs over
spiritual ones, significantly blunt sense of responsibility, conscience,
kindness, mercy and freedom. This promotes the loss of values, the inflation
of basic human needs, which are the foundation of human life as biological
species. Considering these negative processes, it is necessary to take into
account the views of Karl Yaspers on such an existential category as
“frontier situation” which means special fatal periods in life of a person,
society, when “existence is no longer a game”, when “ground and fate are
breathing”. Each person and the entire society may find themselves in a
frontier situation. It is critically important that a person and the entire society
have a well-established system of vitally important values which defines the
sense of human existence.

The value-sense sphere is the focus of life defining personality centers,
which actually form personality itself. These centers include spirituality. It
was not by accident that A. Schweitzer emphasized that the only opportunity
to give one’s existence any sense is to raise natural attitude to the world to
the spiritual level.

Modern philosopher C. Taylor sees the threat to spirituality in negative
modern culture tendencies, such as being absorbed in oneself, loosing sense
of belonging to others (I generation, the culture of narcissism, hedonism
civilization). Threat to human and society spirituality are people with
“locked soul”, who combine grandeur and evil. Not coincidentally
Gustave Le Bon warned that “people can lose a lot, experience unimaginable
disasters and still about to rise. But they would lose everything, would never
be able to rise if they lose their soul.” [14, p. 10] Therefore the problem of
Soul grace, Moral Courage, spirituality occupies a significant place in
humanities. A. Schopenhauer stated that Spirit “is nothing but a grace of
God, which is identified with Divine energy.” [25, p. 275]

Philosophers, psychologists, teachers are trying to uncover the
spirituality meaningful essence. The notion of “spirituality” has no single
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interpretation due to its polysemy. Spirituality is viewed as a way of human
existence which is defined by the system of vitally important values, such as
the quality of an individual (R. Ahuzumtsyan, V. Barulin, J. Bech,
L. Buyeva, D. Dubrovskyi, [ Illichova, M. Kagan, S. Krymskyi,
V. Lektorskyi, D. Leontiev, N. Nekrasova, V. Fedotova, N. Khachatryan,
Zh. Yuzvak and others).

Spirituality as a commitment to the highest ideal and transcendence
sphere is described in the works of A. Derkach, S. Krymskyi, Z. Fomina,
V. Sherdakova and others; as a purely human phenomenon ,a certain inter-
layer of consciousness (B. Bratus, V. Zinchenko, E. Isaev, V. Slobodchikov
and others); as an actualization of underlying fundamentals of the human
psyche (D. Bogoyavlenskya, A. Kanapatskyi, A. Lyzogub,
V. Ponomarenko); as a principle of individual self-realization “appeal to
higher value instances of personality design” (V. Znakov). V. Znakov notes
that we need to search for the origins of spirituality in “deep sense of human
actions, historical events, epoch, etc.” He focuses on human spiritual
abilities, the components of which are the personality orientation, value-
sense personality organization and competence. These components
contribute to the accumulation of spiritual experience, spiritual values
appropriation, and spiritual world enrichment. [8, p. 104—114]

As a unique psychological human property, which manifests itself in
aspiration for higher values through higher feelings experience, due to which
a person gets to know specific sense that reflects the meaning of these
values, it is considered by R. Ahuzumstyan, N. Khachatryan. In their study
they note that spiritual development is accompanied by qualitative changes
in personality value-sense sphere (formation of spiritual needs, spiritual
values, updating personality meanings, personality values, personality, traits
affecting the nature of actions). According to the authors, the basic dominant
features of spirituality forming process are personal experiences, through
which a person finds special personal meanings, which are the foundation of
personality values and traits formation.

Spirituality is regarded as the highest virtue of ethical culture
(L. Popov, O. Golubeva, P. Ustin), as a spiritual state when a person focuses
on spiritual values experiences (cognitive, moral, aesthetic). Scientists note
that good and evil are personality values and the strongest human
development determinants. [19]

In our opinion, the most generalized definition of spirituality is the
definition of U. Virtz and J. Zobel: “Spirituality is not theoretical or
philosophical notion, it is an experience a person is going through, the
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internal position and set towards life, peculiar to which are love and
responsibility.” [6, p. 266] The emphasis is made on spiritual experiences
that affect the underlying fundamentals of human selfhood, capture and
change the personality. The presence of spiritual experiences denotes the
turn inward oneself, change from I to selthood. Thus, spirituality is acquired
through experiences, that touch upon personality selthood and at the same
time are its manifestation.

In modern scientific literature there appeared the term ‘“noospheric
spirituality”, which is caused by the fact that at the beginning of XXI century
mankind found itself in a state of the first phase of Global Ecological
Catastrophe. A.Subetto revealed the noospheric spirituality essence in a
poetic form:

“As long as Earth is still alive...

Man, awaken your Mind!

Become a Noospheric man,

To carry along,

Wherever you show up,

Only Good, only Love, only Creation!

Man, raise your Mind up to Cosmo-Planetary Responsibility!” [21]

According to the author, noospheric Man should move from a state
“Mind-to-himself” to the state “Mind-for-Biosphere, Earth, Cosmos”,
Spiritual dimension — is the essential dimension of a man,” Cosmo-planetary
Man. The author sees the meaning of man’s life in the rise of a man, his mid
and consciousness, including cosmic destination of human mind. A.Subetto
revealed a reasonable idea as for creativity of spirituality, which bears
creative work that develops the harmony of human essence and Nature
essence. The author emphasizes that the scope of creator’s actions increases
the scope of his responsibilities for alienation from nature and from himself,
for the return of humanistic origin and humanistic wealth to him. Therefore,
nowadays that is being crucially important to create eudemonistic pedagogy,
asserting the ideals of human happiness and joy. [21, p. 32—34]

Undoubtedly, the basis of spirituality is value consciousness, natural
and cultural identity, historical memory, historical and cultural traditions,
purity and lightness of people soul, human existence humanization, the ideals
of Good and Beauty, noospheric thinking, which allows to become aware of
the special role of man in Universe, as a form existence of Mind in it and
asserts tolerance and high moral values. According to Plutarch “people
should possess spiritual qualities”, and “life of Spirit” should be free and
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untouched — thoughts and conscience cannot be under the rule of people-
they are subject only to their own supreme court and they must report to it
only. Spirituality is always associated with higher aspirations of a Man — a
dream to rise above commonness and routine, a desire to reach high
sublimity of Soul as “bastion of Spirit”.

The term “inspiration” is close in meaning to the term “spirituality”.
R. Apresyan believes that inspiration is orientation “of a man towards higher
values, towards the ideal, in a conscious effort to improve himself. To
inspire — is to be endued with higher values, to bring your life closer to
ideal.” [2] Thus, inspiration is viewed as a conscious acquiring higher values
and ideals by an individual.

The specific feature of our consciousness is the ability to see the world
and think in images that encourage individual to act. In the process of
acquiring the spiritual experience a person creates symbolic images, giving
them the sense of empathic understanding. This view is confirmed by a
classical expression — “Truth has not come to this world naked — it is hidden
in images and symbols” (Talmud). An image, an example of something, an
ideal are always present in a mind of a man, who always models his vital
program. The system of values, system of rules that are defined and accepted
by a personality are presented in a generalized image of what a man should
strive for an ideal.

The significance of an ideal in the development and formation of value-
sense sphere of a personality lies in the potential capabilities of a person to
follow the dynamic way of assigning values and meanings and reach the
heights of perfection. The ideal is a fundamental factor in the development of
personality value-sense sphere, it is the highest value that defines the
meaning of human existence.

The choice of an ideal depends on the man’s conception of life, image
of the world, existence, on the world outlook, that is being the search
indicator of how to use your abilities, needs and interests.

In psychological science much attention has always been and still is
paid to the man’s image of the world, its formation, its importance in the
development of personality (B. Ananiev, S. Rubinstein, O. Leontyev and
others). It is appropriate to refer to the philosophical concept of
M. M. Berdyaev, who considered it a misconception that all people live in a
single objective world, for “it is a pluralistic world, everything is individual
and single in it,” there are worlds that are “open to religions, nationalities,
professions, classes and so on.” The world of human existence depends on
the image of the world it creates. In this process the leading part belongs to
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consciousness, thus, “consciousness of Kant significantly differed from
consciousness of Attila that is why different worlds were waiting for
them.” [3, p. 8]

The construction of the image of the world by man occurs in the
cultural field of a certain space and specific time. According to A. Maslow,
culture —is the top of phylogenetic ladder, a unique tool for human adaptation
to living in a human society. A. Mole defined culture as intellectual aspect of
the artificial environment which man creates in the process of social life.
Culture was given to a man as the world, through which he becomes human,
because “human is not natural reality” (M. Mamardashvyly). World culture
allows a person to develop his own human inside. As noted by
T. Martsynkovska, the dominant concepts of modern human-centric
paradigm are existence, values and meanings. The context of cultural and
historical existence, culture and personality interaction is acquiring special
significance nowadays.

Human domestication — is the process of its humanizing and choosing
meaningful values in life. Therefore, in a globalized society, all aspects of
human activity related to the choice of values and meanings of life, the
development of a man of culture image, cultural identity, are significantly
actualizing. Cultural identification reflects the connection of the individual
with universal and national values, awareness of himself as a representative
of the human race and at the same time a certain nation, a certain nationality.
“Culture exists only in national form, as the nation is a specified humanity
self-portrait and at the same time historical personality (because same as
personality, it has individual features), it embodies historical experience, and
which is more important, those time, epoch and historical perspective
requirements, that allow to imagine value content of culture.” [13, p. 74-75]
This understanding provides opportunities for an individual to self-actualize
himself as a man of culture. It is not coincidence that enculturation is a
necessary background of the development of individual self-identity,
awareness of “I” as a man of culture.

M. Malahov believed that a man of culture — is not abstract, rootless
“general human”: it cannot be indifferent to the historical memory of its
people, the traditions and customs of its ancestors, just as it cannot treat the
highest values or the world of nature indifferently ... “If we choose serving
the national idea not for self-affirmation, but as people of culture, then we
choose integral human world.” [15, p. 446]

According to philosophic understanding, culture always means
communication with higher values, conversation, sense of kinship, harmony

11



3 (72)-2016 JlyXoBHicTb 0cO0MCTOCTi: METO/10JI0Tis1, TeOpis i MpakTHKa

with the surrounding world and abandonment of subjective self-
centrism. [15, p. 445] Cultural, spiritual and moral orientation of the human
subject is seen as an efficient recognition of self-worth outside of subjective
existence, semantic and existential openness to it.

Purely human way of existence in the world is created by culture.
Culture is created by man and the result of the creation of culture is man
himself. This thesis was confirmed by philosophers starting from the
Ancient world and throughout the history of human civilization (M. Cicero,
J. Herder, G. Hegel, G. Skovoroda and others). J. Herder called culture “the
second birth of man” and he attributed to it language, art, science, religion,
crafts, family relations, public administration, traditions and customs.

E. Cassirer pointed out that man lives not only in physical but also in
symbolic world. In his opinion, the parts of this world are language, myth,
art, religion, of which a symbolic net is interwoven, a tangled web of human
experience. He emphasized that a man has braided himself with linguistic
forms, artistic images and religious rituals in such a way, that he can see and
know only through this medium. [11, p. 96-97]

M. Berdyaev connected culture with worship, believing that it develops
from religious worship and is “the result of the worship differentiation,
expanding its meaning in different directions.” [3, p. 166]

O. Losev paid attention to the role of myth in culture. He emphasized
that the world of a myth — is a dramatic world that unfolds emotionally
intense fight of nature forces and a man, good and evil. (F. Cassidy drew
attention to this specific myth feature, which lies in the fusion of man and
nature, in the possession of nature forces, which gives evidence of
emergence of human life spiritual meaning, which “marks the beginning and
the end of purely animal existence” [12, p. 44]).

It is under the influence of these forms of culture that the process of
man’s second birth is accomplished and it passes through the whole life and
is associated with the image of light. G. Hegel saw the thinking mind in
culture and he considered all its forms as means of forming humanity in man.
The formation of value-sense sphere of the future professional is determined
by the measure of his mastering culture in all its forms.

Considering a man as a product and the result of culture, the
contemporary cultural context of this thesis should be emphasized.
Philosophers highlighted the peculiarity of globalization era that is associated
with the trends of world unity and culture diversity.

B. Shynkaruk pointed out that culture is such an extremely necessary
national and cultural world of being for a man, in which events and things

12

JlyxOBHiCTb 0cOOMCTOCTi: METOAOIOTisI, Teopisi i MpaKTHKA 3 (72)-2016

acquire significance of existence. In other words, national and cultural world
of being forms the world of human values and defines the life-meaning
orientations. It should be emphasized that, since culture is a significant
phenomenon in human life, it is being that determinant value, with the help
of which a person defines his place in world and builds his vital activity
model. Culture is a connecting link between a man and the world. As it was
noted by philosopher, that fact of culture existence requires national and
cultural self-identification.

Modern domestic (A. Bazaluk, J. Bech, V. Kafarskyi, P. Kendzior,
S. Maksimenko, T. Potapchuk, G. Filipchuk) and foreign (P. Shafer,
G. Hofstede, D. Larcher, W. Kymlik, G. Fenes, K. Haphud, R. Chumicheva)
scientists consider the essence of cultural identification as the development
of human values, norms and traditions, as a way of establishing personal-
semantic sphere of individual, in which the world of ideas, cultural values
and traditions are reflected. It is cultural identification that provides personal
integrity and becomes a reflection of world view and a unique memory of
people. Cultural identity contributes to education of individual as the bearer
of values of his nation and culture in its moving to universal values. In the
process of cultural identity the transformation of cultural values into the
internal personal meanings, view of life, perceptions and actions is carried
out.

Among various forms of culture a significant place is occupied by art
which represents a dialogue of cultures, memory of generations, and a
powerful source of spiritual, moral and aesthetic experiences and establishes
the highest human values and ideals.

G. Vyzhlyetsov defines culture as “the highest degree of generosity and
humanness of natural and social phenomena, living conditions and
interpersonal relations” and as “value realization sphere.” [7,p. 146]
Philosopher points out that culture content and specifics are defined by its
essence-semantic core, which consists of universal and spiritual values, an
example of which he sees in faith as “life force” according to Tolstoy and
conscience as “all moral issues final solution.” [20]

G. Vyzhlyetsov notes that culture, according to its essence, is the
means of “overcoming evil and doing good at every historical moment of its
performance and development,” its main functions is to save human nature,
that is, culture is “the measure of man himself.” [7]

Considering culture as a form of human humanity, the scientists
emphasize its significance in the design of nature and man himself: “his
body, movements, thoughts, feelings, intentions, and relations with other
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people.” [4, p. 4] Culture is, in a way, the form that has value meaning and
value content and in which “spiritual sense in the shew of things is
embodied.” [4, p. 4] This is what L. Ilyin has paid attention to in his time,
stressing that those people, who lose faith, spiritual foundations of human
life, at the same time lose culture, because “culture starts where spiritual
sense is looking for a true and perfect form.” [9, p. 291]

The culture essence description presented by M. Mezhuyev is
noteworthy as “culture — is something that happens to us now, our own way
of being, which can be a dialogue with everyone who came before us. You
cannot enter into a dialogue unless you are a self determined being, who is
able to change his fate in the process of self-absorbed reflection, to look on at
himself differently (to look from other people’s side), as a result, creating a
new world, a new existence. Human existence is not what he has created
once and for all, but something that is constantly being recreated by him in
the process of communication with the works of different times and peoples,
their creators and heroes. This is the world of culture, which does not fall
within the scope of any logic.” [17, p. 68—69] And that postmodern culture
inherent worlds and meanings of differnt quality, giving each individual the
freedom of his choice.

Honorary professor of Maastricht University G. Hofstede gave the
definition of culture in the context of intercultural paradigm of psychological
research of a number of parameters to describe the culture of nations in the
work “Consequences of culture.” [26] According to the scientist, culture — is
“collective mental programming, a part of our world perception
conditionality, common to other ideas of our nations, regions and
groups.” [26] The model study of culture values, developed by G. Hofstede,
includes five variables that determine differences in national cultures: power
distance (the degree of perception of members of society of the difference in
the position and status of individuals); individualism-collectivism (the degree
of integration in a particular group); masculinity-feminity (the degree of role
division in a society to determine the range of methods to solve the problem);
the desire to prevent uncertainty (the degree of tolerance of society to
uncertainty and ambiguity, that is in the context of human search for truth
problem); long-term-short-term orientation(the research of virtue relevance
to the truth in terms of willingness or unwillingness of the society to live for
the sake of the future). [18] During the study of national cultures by defined
criteria, G. Hofstede came to the following conclusion: “you cannot either
study, or watch the values from the side. We can only make assumptions as
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for their presence by analyzing the behavior of people in different
circumstances ... national cultures differ mainly at the level of values.” [24]

According to S. Borodavkin, the main task of culture is providing an
individual with system senses for orientation in the surrounding world. A
man, being aware of culture, finds meanings in himself, that is, he recognizes
them in the depths of his consciousness. Knowledge of the subject, its
understanding; emotional response, emergence of feelings, patterns of
behavior assist man in that. [5]

Engaging culture — is a complex mental process, it is not a mental
action. That is not easy to accept culture, by which it is necessary to check
the only possible solution, behavior. Thus, Z. Freud noted: “it seems that
culture is something that minority impose upon majority, who
opposes... .” [23, p. 96] The scientist concludes that any culture has to be
built on forcing and prohibition of human instincts. He stressed the culture
need of individual development which enhances the Superego, which is the
highest value of culture psychological development.

A specific feature of a man is his ability to self-construction, to the
cultural treatment and self-treatment of natural “human material”, through
which it acquires its own human image, that is, cultivation of human nature
gives it the humanity features (L. Buyeva, B. Krymskyi, M. Mamardashvili
and others). M. Mamardashvili considered human as an artificial being,
“being born not by nature but being self-born through culture invented
devices, such, as rituals, myths, magic and others, that are not an image or
theory of world but are a way of designing human out of natural, biological
material.” [16, p. 46—47] Thus, to become a man, you need to be engaged in
self-construction of your human image on the basis of generally accepted in
human society values, which define the main vector of the meaning of life.

It should be noted that culture is an integral part of education. Culture
and education serve the same purpose — improving human personality.
Interacting with each other, they bring to the personality development
process their specific characteristics that contribute to personality
harmonious integrity. The main value of education is to create a spiritual,
moral, intellectual, aesthetic, creative and artistic image of human. It is
necessary to emphasize the role of education values in the forming of
“creative impulse of self-development” and “self-construction” (E. Petrova,
G. Filipchuk). According to scientific research, a source of personality self-
development is the level of development of his value-sense sphere, which
manifests itself in thoughts, feelings, behavior, actions, and activities. At the
same time it should be taken into account that “public life requires culture-
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spiritual, aesthetic, moral, civil, world, which is based on the ground of
world natural heritage. Under these conditions, human thoughts and actions
will be of a qualitively different, more generous and more humane character.
These are cultural values that give birth and protect life, form ideals and life
values of people and mankind, native land, nature, Motherland. Culture is
first of all needed for personal self-development as a means of spiritual,
intellectual, physical formation.” The need of culture is not subject to time,
ethnical or geographical features. And the motto of the international
community “every culture must be heard” in the twentieth! century is one of
the most humanistic because it is based on human personality and vitality of
people, who without culture would not be able to create a strong state,
healthy and creative nation, noblemen and beautiful mothers, brave and
grateful youth.

Conclusions and recommendation for further research. Value-sense
sphere — is a defining model of life path of an individual, which is tirelessly
searching for the perfect way of life according to the laws of spirituality,
goodness and beauty, mastering the diverse cultural values. Considering the
axiological neutrality towards life goals, which is typical for a significant
part of today’s youth, changing standards of social behavior, it is especially
important to draw the attention of student youth to inspiration, which
“involves work, with the help of which man rises above the routine within
himself and his surrounding (ennobles himself).” [2, p. 71]
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OJYXOTBOPEHHS I KYJIbTYPA OCOBUCTOCTI —
JOMIHYIOUYI KOMIIOHEHTH i IIIHHICHO-CMUC.JIOBOI
COEPU

T. JI. AHTOHEHKO

Y ecmammi 0acmbca oemanvha xapaxmepucmuka 00yxomeopenus i Kyibmypu
ocobucmocmi K OOMIHYIOWUX KOMNOHenmie il  YiHHICHO-cMUCNI0801  cghepu.
Biosuaueno, wo cyuacne cycninbcmgo nepedicugae Haubinv Hebe3neuHy Kpusy
dyxoenocmi, empamu i0eanie i 1H0OCbK020 8 NH0OUHI, 6uxio 3 AKoi agmop cmammi
bauumv 6 CMAHOBNEHHI YIHHICHO-CMUCT080T chepu ocobucmocmi sK yHOameHmy
a00CcbKol rodsHocmi.  TIpoananizoeano no2naou GiMyusHAHUX 1 3aPYOIdHCHUX GUEHUX
— ¢@inocoghis, ncuxonocie i nedazocie — HA CYMHICMb HOHAMb «OYXOGHICMbY |
«ooyxomeopenusy. Ocobnugy ysazy  npuoileHo  Xapakxmepucmuyi — nOHAMb
«HOOCGhepHa OyxosHicmby, «HoOCPepHa moounay. Iliokpecieno 3nauywicmo ideany
6 pPO36UMKY I CMAHOGIEHHI YIHHICHO-CMUCTI080T chepu ocodbucmocmi. Aemopom
npeocmasnena CymHiCHA Xapakmepucmuka NOHAMb «KYIbMypay, «KyibmypHa
i0enmucpixayiny, «HOOUHA KYIbMYpu» 6 HNO2IA0aX CYYacHuUX 64eHux.  Axyenm
3pOONEHUNl HA HAABHICMb MICHO2O0 36 A3KY MIdC KVIbMYPOKw 1 0C8imow, sKd
NPOSIBIAEMBCS 8 CIYICIHHI CRITbHOT Memu — 00CKOHANIEHHSL TI0OCHKOI 0COOUCmOocmi.

Kiro4oBi cjioBa: 0yXxOTBOPEHHS, i71eall, KyAbTypa, IIHHOCTi, CMHUCIIH,
LiHHICHO-CMUCITOBa cepa.
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OJYXOTBOPEHHOCTH U KYJIbTYPA JIMMHOCTH —
JOMHUHHUPYIOIMUE KOMIOHEHTHI EE HIEHHOCTHO-
CMBICJIOBO COEPHI

T. JI. AHTOHEHKO

B cmamve Oaemcs nodpobuas xapaxmepucmuxa 00yXOMEOPEHHOCMU U
KYJIbmypbl TUYHOCHU KAK OOMUHUPYIOWUX KOMNOHEHMO8 €€ YEHHOCMHO-CMbICI0801
cpepvl. Ommeueno, umo coepemerHoe 00uecmeo nepexcusaem Haubonee ONnacHbll
Kpusuc OyX08HOCMU, NOMePU UOEdN08 U Yel0BEeYeCKO20 6 Helo8eKe, 6bIX00 U3
KOMOpPO2O asmop Cmamvu GUOUM 6 CMAHOBIEHUU YEHHOCMHO-CMbLCI0BOU chepbl
JUYHOCIU KaK (hyHOamMeHma uenogeyeckoi uenoseunocmu. IIpoanaiuzuposarvl
63271061  OMEUECMBEHHbIX U  3APYOEAHCHBIX  YUEHbIX-Punocohos, ncuxono2o8 u
nedazo208 Ha CYWHOCHb NOHAMUL «OYXO8HOCHbY U «00yxomeopenHocmby. Ocoboe
GHUMAHUE YOCIeHO XAPAKMEPUCUKE NOHAMUL  «HOOCQEPHAs  OYXOBHOCbY,
«HoOCepHbil  uenogeky. IloOouepkHymo 3HaAuUUMOCMb udedid 6 pa3eumuu U
CMAHOBIIEHUU YEHHOCMHO-CMbICIOBOU Chepbl nuuHoCmu. Asmopom npedcmasiena
CYWHOCMHAs Xapakxmepucmuxa nOHAMuULL «KYILIMYpay, «KYIbNYPHASL
UOeHMuUpUKAYURY, «UENL0BEK KVIbIMYPbL» 80 8321510aX COBPEMEHHbIX YUeHbIX. AKyenm
COeNaH HA HANUMUU MECHOU C853U MexcOy KVIbMYpol U 00pazosanuem, Komopas
NPOSGNIAEMCS. 8 CIYICEHUU 00wel yenu — COBEPUEHCMBOBAHUIO HeNl08eUeCKOl
JUYHOCTU.

Knrouegvie cnosa: 00yxomeopeHHOCHb, udedl, KyIbmypd, YEeHHOCHIU, CMbLCILbL,
YEHHOCMHO-CMbIC08a31 chepa.
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