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ACCOMPANIMENT OF THE VISITORS IN THE CAVES OF KYIV
DORMITION CAVES LAVRA (LATE 18th - EARLY 20th cent.)

Visiting of the caves of the Kyiv Caves Monastery (alias The Kyiv Cave Lavra), the important pil-
grimage centre, presupposed the presence of a guide. The study of this sort of service will amplify the lore
about spirituality and communicative activity of the new-time monks. The article s purpose is to define key
features of the organisation of guiding of visitors in both Near and Far caves. As has been established, the
ability to lead the whole group of visitors out from the caves without any delays was the main skill that the
administration expected from the guides (although, the decent behaviour was also important).
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Kanouoam iCmopudHux Hayxk, 0oyexnm xageopu icmopii
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CYINPOBIJI BIIBIJTYBAYIB 11O NEYEPAX Y KHEBO-IIEYEPCbHKIN
YCHEHCBHKIM JIABPI (KIHEIIb XVIII - TIOYATOK XX CT.)

B cmammi posensioaiomocsi komyHikamuemi ocoonrusocmi nacenvnuxie Kueso-Ileuepcokoi Yenen-
CbKOI 1a8pU 8 cOYIanbHUX 83AEMOOIAX, NOB AZAHUX 3 UAHOBAHUMU LYOOMEOPHUMU IKOHAMU A MOWAMU
cesmux. Y kinyi XVII cm. Jlaspa 6yna dysce saxciusum npagociashum yenmpom. Bona e sckpasum npu-
KIA0OM COYianbHOT cucmemu céamo2o Micys, Ky 6i08i0yeanu He auuie 6020MonbYyi, a i Mypucmu 3 pisHux
kpain. Bauoicni ma Jlanvi newepu cio 6yno eiogioysamu 3 npogionukom. Monaxu, wjo exazyioms wisx y
niosemenni, Cmany NepcoHascamu 2pasop i meopié XyooxucHvoi timepamypu. Bmim, xoua 0ocniodxcenns
Cynposody no nedepax Modlce poutUpumi 3HaHHs NPo OYXOBHICMb | KOMYHIKAMUBHY aKMUSHICIb MO-
HaXi8 HOB020 4ACy, npobremy matixce He docaiodceHo. Mema cmammi — HA MIKPOICIMOPUYHOMY Di6HI
BUBHAUUMU KTIIOYO0BI 0COONUBOCMI Opeaniz3ayii cynpogoody 6i0gidyeauis no neuepax. 3 6UKOPUCAHHAM
BHYMPIUHLOMOHACTNUPCOKUX OOKYMEHMI8 (npomoxonie ma incmpyryiti /[yxo6Hozo cobopy, pesontoyiil
nacmosimens Jlaepu — mumponoaruma Kuiscorozo, ocobucmux cnpas, popmyisprux i ROCIYHCHUX CRUC-
Ki6 Opamii, cysHc608ux panopmis), a MaxKoHc NOOOPONCHIX 3aNUCOK MA MeMyapie 00poCIux 8i08idyea-
uig obumeni (3 pisHux Kpain ma pizHux ipocnogioans) i H. B. Jlinku (exckypcosoda «Bceykpaincbkoeo
MY3€eUH020 20poOKay») OVII0 6CMAHOBILEHO, WO 20I08HUM OUIKY8AHHAM aominicmpayii Jlaspu (coboprux
cmapyie ma Hacmosimens) 6i0 NPoGIOHUKIE OYIa IXHs 30amHicmb 6e3 3ampPUMOK BUBECTU 6CIO SPYNY 3
neuep (npucmoiina no8ediHKa npu Ybomy medc 6a2amo 6axcuia), 6ax3cauo, e OONYCKarOdll, Wobd Xmocob
nopyuysas nopsiooxK. Ymim, nioxio 0o mux, Xmo He Miz yb020 3abe3neuumu, 3a1excas 6io ix cmamny 300-
poe’a. buiocmumeni sk Bnuocnix, max i Jlansuix newep namazanucs xoua 6 mpoxu noieuiumu ymogu, 6
SAKUX NPOGIOHUKU BUKOHYBANU NOCTYX, MA 6IH 3ATUMABCA GUCHAICIUBUM. Y MaKkomy pasi npusHaveHHs
Gizuuno nemiunux npogionuKie suoacmvcs paoute sumyuwenum. Ha gopmanshuil pigens oceimu yeazy
36epmanu Menute, Hidc Ha KoMyHikamueni nasuuxu. Ipunycmumuii ona Jlaspu pisenv nemeepesocmi ma
HeoXauHOCmi Xpanumenie cesimunb nompeodye NoOAIbULIO20 OOCTIOHCEHHSL.

Kniouogi cnosa: bnuoicni neuepu, [laneni neuepu, Kueso-Ileuepcoka Yenencvka naspa, nposionux,
6iosioysau, Kineyv XVIII — nouamox XX cm.

18 CxioHoesponelticokull icmopuynuti éichuk. Bun. 8, 2018



Accompaniment of the visitors in the caves of Kyiv dormition Caves Lavra...

The statement of the problem. Kyiv Caves lavra, particularly in the late 18th — early
20th cent., attracted numerous pilgrims and tourists, so it serves as a vivid example of the
social system where the keepers of relics cooperated with visitors (Shchepanskaya, 1995:
117-119). The keepers of its worshipped icons and relics had an opportunity to accumulate
very rich communicative experience.

Pilgrims came to Near and Far Caves to worship 123 sacred relics, 61 myrrh-emanating
sculls, and the icon of the Blessed Virgin (see, for example: Kratkoe, 1795: 80-82; L(ebed-
intsev), 1894: 36-37, 64; M(aksimovich), 1849: 14-16). It was necessary to visit Near and
Far caves with a guide from Lavra, especially in «fixed time» (see more in detail: Kizlova,
2016: C?). The monks, pointing the way in underground corridors, are the characters of some
pictures (Kartiny, 1839: 278; Sviatyie, 1859: 79; Funds of NKPHCP. Collection of Graphics.
2284: 1) and belles-lettres works (Dmitrieva, 1902: 35; Nechui-Levytskyi, 1966: 389; Po-
dyachev, 1927: 291-292). Therefore, the study of the essence of this sort of service (in fact,
obedience) can help to amplify the lore about the spirituality and religiousness, as well as
about the communicative activity of monks in modern period.

The analysis of sources and recent researches. Historians have not paid attention to ordi-
nary cave guides. There is a brief mention of the subject in M. Petrenko’s work, which informs
that guide monks had asked certain payment from cave visitors for their guided tour through the
caves. Finally, the Spiritual Council forbade it, because its members were afraid the pilgrims
could alienate support of the holy place. Overall, M. Petrenko used this situation as an example
of an ignominious behaviour of the cult attendants towards the believers (Petrenko, 1959: 2).
A. Kizlova analysed the variants of the interactions of the guides with their groups directly
in the caves and their response to the attempts to touch holy relics (Kizlova, 2018: 164—169;
Kizlova, 2016: 16-19). Hence, the conditions in which the Kyiv Cave Monastery guides com-
municated with their management and the cave visitors are scantily explored.

The publication’s purpose. The article’s purpose is to solve the following unresolved
part of the problem: of the organizational prerequisites of walking in Near and Far caves of
Kyiv Caves lavra with a guide.

The statement of the basic material. Dealing with the money earned for the guiding ser-
vice to cave visitors (to leave it to the guides, to share it among the fellow-monks, etc.) was
considered in Lavra within the period from 1808 to 1810. In general context of this theme a
mention about the inadmissibility of accepting money for guiding visitors through the caves
is very important because the money reception could scare the pilgrims away from the Caves
as well as bring the monastery to «great shame» (in Russian, CSHAK of Ukraine. F. 128.
D. 1 C. 1236. S. 16). A special file of proceedings about the guides and holy water sprinklers
pocketing money given them by pilgrims was opened in 1829. Probably, mentioned money
were voluntary donations, because the case passed off without specifications against any
extortions (CSHAK of Ukraine. F. 128. D. 1 C. 1719. S. 14 reverse). In the oath text for
the cave monks the following statement is specified: «The money given me by anybody for
my work I shall certainly give for the common good into the donation box» (In Russian,
CSHAK of Ukraine. F. 128. D. 1 C. 1719. S. 5). Probably, M. Petrenko considered the first
of these discussions, without dating it and with no mention of Lavra administration’s appeal
to public shame (Petrenko, 1959: 21), because the monastery have determined the fate of its
own money in 1829.

In July of 1823, chief caretaker of the Near caves (Spiritual Council member, hieromonk
Philaret) asked the Spiritual Council to appoint someone capable for guiding of the believers
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through the caves (there were no worthy applicant among the members of the Near caves
department concerning at that time). Father Philaret, by the way, referred to the necessity of
urgent solution of the problem, lest the crowds of pilgrims might «become extremely indig-
nant» (In Russian, CSHAK of Ukraine. F. 128. D. 1. C. 780. S. 2).

The honour of both monastery and donators appears in the instruction of the Spiritual
Council for the chiefs of the monastery’s departments alongside with the satisfaction of in-
terests of visitors. This instruction issued in 1842 was repeatedly copied and activated during
1880 — 1905 (CSHAK of Ukraine. F. 128. D. 1. C. 482. S. 14). Therefore, in the cases of cave
visiting the attention was paid not only to the facilitation for visitors, but also to maintaining
of proper reputation of Lavra in general and of its separate representatives in particular. Thus,
the desire to meet the need of cave visitors to be supplied with a guiding service of proper
quality fits this context well.

The cave guides were to stick to the order of 1800, which stated that in the caves «all the
clergy, monks, and novices should not behave roughly with the visiting pilgrims» (in Rus-
sian, CSHAK of Ukraine. F. 128. D. 1. C. 1085. S. 1-3). The regulation by the Vice Superior
was published in early 20th cent. All brethren of Lavra had always treat pilgrims of any pub-
lic status with politeness, calmness, and obligingness according to this instruction (Funds of
NKPHCP. Collection Archive, 1251. S. 1). It is possible, that it was only a written fixation of
the previous unwritten tradition.

Against the background of a general control over the brethren’s behaviour monk Gedeon
made an exception and was relieved of guiding duties according to Metropolitan’s resolution
(October 20™, 1802) «for his rough and obstinate behaviour towards cave visitors» (in Rus-
sian, CSHAK of Ukraine. F. 128. D. 1 KDS. C. 234. S. 57). On June 13", 1847, the Spiritual
Council decided to transfer robe-bearer monk Hesychius (secular name — Ivan Lomasiev),
whose participation in cave guarding cannot be excluded, from Near caves to the economic
department «for his rough and immodest behaviour with pilgrims» (in Russian, CSHAK of
Ukraine. F. 128. D. 1 KDS. C. 370. S. 147). Therefore, it is possible to notice that the thresh-
old of tolerance to the misconduct of cave guides really existed. However, the background of
the requirements of kind behaviour, as well as the limits of ideal and maximum permissible
in such requirements, still demand an independent study.

The strangers estimated the attitude either to the pilgrims, tourists, and holy shrines (here
the author refers to the evidence of the adults who visited the caves). E. Henderson (who had
visited the caves during his travel in 1821 — 1822) underlined how the guide had politely
shown his propensity to satisfy the inquisitiveness of the cave visitors (Henderson, 1826: 181).
P. Belyaev (in 1908) specified, how «politely» the guide monk lit up the pilgrims’ tapers,
asked pilgrims to go slowly and carefully, and calmed those who worried whether they got
lost or not, as well as patiently waited until the lady, who had lost consciousness due to feel-
ing bad, returned to her senses (Belyaev, 1909: 43).

K. Novikova described how the old monk calmed her near an exit from the caves, whereto
she had come to meet her sister. He invited her to come into the cave (through the exit) and
to breathe in the cave’s pleasant smell, to see the light of the icon lamps. Then he addressed
a younger monk with such words: «Bartholomew, take a candle in your hand and go ahead,
so that we can follow you» (Novikova, 1911: 475). However, less favourable responses held
out as well. In the middle of the 19th cent. M. Mamaev described the situation, when the
attendant monk had been fund asleep and, after being woken up, believed in the importance
of M. Mamaev’s adjutant uniform and obligingly distributed candles to M. Mamaev and his
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companions. Then he led his group into the caves (Mamaev, 1901: 788—789). In the under-
ground passages, he loudly opened the coffins lids and indifferently pronounced the Saints’
names as «a merchant showing his goods to the buyer and naming the kind of fabric it was
made of» (in Russian, Mamaev, 1901: 789). In addition, the monk showed the visitors many
lateral passages with the nailed down wooden planks. He said that all the structures had fall-
en down behind these barriers, and such comments hardly made the visitors calm. In 1880
priest V. Gurev wrote about his visit to Near caves that he cannot convey the tone of sellers
of candles in their treatment for the buyers, and of «the guides for the gathered pilgrims» (in
Russian, Gurev, 1880: 752). He also added that the guides «really shows, but the question
is how he does it» (in Russian, Gurev, 1880: 752). Therefore, even taking into account that
the mentioned travellers might be more sensitive to the emotional microclimate around the
sacred objects than the majority of other pilgrims, it is possible to notice that the guides’ be-
haviour did not always entirely correspond to the expectations of the outliers and, possibly,
administration.

O. Kysilevska described her visiting of the caves in 1910. She mentioned that she heard
a loud dispute between the monk and a woman with her little son who got frightened at the
entrance into the underground: «If you have already entered, you are to go further. — Do you
want to withhold us forcefully? It’s inappropriate!» (in Ukrainian, Kysilevska, 1955: 54). In
addition, the traveller mentioned a reference to the gossip about «various unfair cases with
young feminine pilgrims in the caves» (in Ukrainian, Kysilevska, 1955: 53) in her recollec-
tions. O. Kysilevska did not specify who (the monastery dwellers or visitors) exactly hurt the
girls. In 1911, K. Novikova described her experience of her visiting of the caves. She also
met a guide at the entrance. When she stopped in a fright, he began softly convince her to
overcome a sinful fear. However, he only made the woman cry (he ordered her to repent this
weeping), because «his eyes were burning with a feverish glint, his voice lost softness and
turned sharp» (in Russian, Novikova, 1911, 474). It is not feasible to exclude that both wom-
en-travellers wrote about the same monk. If they described different guides, it is possible to
conclude, that a general tendency of such a persistence to make all who approached by the
caves entrance to descend underground existed in early 20th cent. Anyway, the administra-
tion could not know nothing about that line of behaviour of one or several guides. For that
matter, nobody eradicated it, so it was particularly acceptable for Lavra.

O. Levshin specified that numerous visitors drew their names on the sooty walls of [Near]
caves. O. Levshin also left his name «on the wall, having twice scratched it with his knife
(in Russian, Pisma, 1816: 110). This mention points out that guides had not enough time to
supervise every cave visitor.

Monk Theodoret was appointed as a guide to Far caves on February 13®, 1870. On Jan-
vary 11", 1873 archimandrite Nicholas, manager of the Lavra apiary, issued the complaint
about that monk. In the complaint, archimandrite Nicholas asserted that Theodoret was sent
to the apiary of Holosievo «to work because of his uneasy character» (in Russian, CSHAK
of Ukraine. F. 128. D. 2 chern. C. 837. S. 29). It is possible to assume that the Theodoret’s
uneasy character had affected his dialogues with pilgrims, because of the remoteness of his
new place of obedience.

In 1834 guide monk Vukol (Near caves) received the characteristic of «being good
in obedience and of proper behaviour» (CSHAK of Ukraine. F. 128. D. I chern. C. 123.
S. 38, 46 reverse — 47). Guide monk of Far caves Gregorius (CSHAK of Ukraine. F. 128.
D. 1 chern. C. 120. S. 39 reverse) was characterised in 1835 as one who «worked assiduously
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enough, lived morally and piously» (CSHAK of Ukraine. F. 128. D. I chern. C. 127. S. 333),
and in 1836 — 1837 as «faithful, honest, and heartful in his attitude to shrines» (CSHAK of
Ukraine. F. 128. D. 1 chern. C. 82. S. 565 reverse — 566). In 1842 the chief caretaker of Near
caves recommended the guide monk Irenaeus for a post of a sacristan. Irenaeus was known
as «faithful, with good behaviour, and heartfulness towards obedience» (CSHAK of Ukraine.
F. 128. D. 1 KDS. C. 352. S. 99 reverse). Monk Manasseh became a sacristan of Far caves
in 1848, right after he had fulfilled the obedience of a guide there (since 1842) (CSHAK of
Ukraine. F. 128. D. 1 chern. C. 158. Ne 44). It can also testify to a good reputation, which he
had received. There is a reference to the behaviour of St. Alexius Pecherskyi (i. e., Alexius of
the Caves, 1840 — 1917) as a cave guide in his hagiography. He was always hospitable and
mild, and substantially told about the saints. The characteristic of St. Alexius is valuable be-
cause it contains a mention of metropolitan Plato who entrusted Father Alexius with guiding
of honourable visitors in the caves (Zhitie, 1993: 80). After all, such messages, even in hag-
iographic text, as well as the «career» growth of monks Irenaeus and Manasseh are evident
enough to testify to the highly appreciated model behaviour of the guides.

In May (the month when the number of pilgrims increased (CSHAK Ukraine. F. 128.
D. 1 C. 1894. S. 142)) of 1804 the official report of chief caretaker of Near caves about fre-
quent drunkenness of guide monk Metrophanes was considered. This report had an appendix
with a request to replace the drunkard with someone honest and decent (CSHAK of Ukraine.
F. 128.D. 1 KDS. C. 238. S. 36 reverse). Metropolitan Serapion ordered to send Metrophanes
to some outlying monastery or hermitage until he would mend his ways (through the agency
of Kyiv spiritual dicastery) (CSHAK of Ukraine. F. 128. D. 1 KDS. C. 238. S. 4646 rev.).
Hiero-deacon Theoktistos (appointed to divine services and guiding of pilgrims in 1833) was
characterized as very inclined to alcohol consumption and voluntary roaming beyond the
territory of Lavra in 1839. That is why the Spiritual Council issued a resolution «he can not
perform regular Divine services» (in Russian, CSHAK of Ukraine. F. 128. D. 1 chern. C. 82.
S. 543 reverse — 544). However, no separate discussion whether Theoktistos could remain a
cave guide was conducted. Monk Proclus guided pilgrims through the caves until June 14",
1837. During the performance of his obedience he received an estimation as «capable, but apt
to drunkenness» (CSHAK of Ukraine. F. 128. D. 1 chern. C. 127. S. 69 reverse — 61; C. 128.
S. 32 reverse — 33, 81 reverse, 82). However he was punished by a penance with the removal
of his cassock and kamelaukion for drunkenness only in 1841 (CSHAK of Ukraine. F. 128.
D. 1 chern. C. 136. S. 81 reverse — 82). Therefore, the researcher happened to find out only
one case of the monastery dweller’s dismissal from guiding of pilgrims through the caves
because of alcohol abuse in the available sources.

The detailed records about guide monk in Lavra documents are not traced since the mid-
dle of 19th cent. As to the mentions in visitors’ notes, M. Mamaev’s and his casual compan-
ions’ guide, in general was a polite one. On the other hand he appeared to be tipsy and had
a smell of alcohol (Mamaev, 1901: 789). T. Clark has noticed in 1889, that his guide was
unsteady on his feet all along of drinking too much vodka (Clark, 1889: 364). Hence, it was
not possible to achieve the complete refusal of the cave guides from alcohol.

In 1821 chief caretaker of Near caves explained that the monk John could be a guide
no longer «because of extreme weakness» (CSHAK of Ukraine. F. 128. D. 1 zah.-chern.
C. 773. S. 1). Hiero-deacon Laurentius, who thitherto had guided pilgrims over six years,
was characterised in 1838 as «hardly able for church service because of insufficient literacy»
(in Russian, CSHAK of Ukraine. F. 128. D. 1 chern. C. 130. S. 27). Such mentions generate
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a question about physical and intellectual abilities of guides in visions of the administration
and in reality.

First, it is necessary to outline the conditions of their labour. In 1839, hiero-monk
Dositheus, chief caretaker of Far caves, explained to the Spiritual Council that from May to
September multiple pilgrims would visit the caves from 4 a. m. to 1 or 2 p. m. It would be
too hard for priests, readers, singers, and guides performing Divine services for visitors to
work 9—10 hours a day in the charcoal fumes from numerous candles. Therefore, additional
persons would be necessary in order to carry out the mentioned duties in shifts. In addition,
Dositheus specified that up to 500 visitors pass through the caves every day, so for their
proper support and supervision, one monk should go ahead and a few others were necessary
to spread around the underground passages so nobody would steal money or relics (CSHAK
of Ukraine. F. 128. D. 1 C. 1894. S. 141 reverse — 142). F. Racky described the stuffiness
in the caves caused by their narrowness, crowds of visitors, and the smoke of candles and
icon-lamps in 1886 (R(acky), 1886: 238). Obviously, Father Dositheus did not exaggerate
the facts.

In 1842, at the approach of summer when many visitors were to come, the chief caretaker
of Far caves asked the Spiritual Council to allow two monks «to take up the post of guides»
(in Russian, CSHAK of Ukraine. F. 128. D. 1 KDS. C. 352. S. 102 reverse). As a result, the
rural dean appointed only one monk to the obedience (CSHAK of Ukraine. F. 128. D. 1 KDS.
C. 352.S. 102 reverse). Different sources inform on different number of pilgrims within usual
groups, the average figure being from 10 to 30 people (Belyaev, 1909: 42-43; Kusmartsev,
1904. S. 8; Kijow, 1901: 273; Todd, 1916: 19). There are also various mentions that a monk
had to watch that nobody would remain behind, get lost, or put a hand into a coffin (Nikod-
imov; Skitalets, 1908: 108—109; Shchepanskaya, 1995: 42); that monks and novices who
guided pilgrims in the caves should be several (CSHAK of Ukraine followed each group.
F. 128. D. 1. C. 1348. S. 6). There were no indications of how those brothers distributed their
duties. Therefore, the workload of guides, mainly in spring and summer, looks considerable.

In 1839, the chief caretaker of Far caves asked the Spiritual Council for two persons
to guide the pilgrims and «to watch over at night time» (in Russian, CSHAK of Ukraine.
F. 128. D. 1 KDS. C. 344. S. 148-148 reverse). In general, according to the materials of early
1870, guiding of pilgrims could combine with recording of donations, psalm-reading, fulfill-
ing of the chief caretaker’s orders, assisting the sacristan and even replacement of his post
(CSHAK of Ukraine. F. 128. D. 1 zah.-chern. C. 773. S. 1; D. 1 KDS. C. 234. S. 57; C. 252.
S.23; C.256.8.15;C.329.S. 33 reverse; D. 1. C. 82. S. 21 reverse, 33 reverse — 34; C. 112.
S. 30 reverse — 31, 121 reverse — 122; C. 240. S. 70 reverse; D. 2 chern. C. 837. S. 27). Since
early 19th cent. until the mid-1830’s cave hiero-deacons and hieromonks, who took part in
conducting of the Divine services in turn, guided pilgrims in the caves as well (CSHAK of
Ukraine. F. 128. D. 1 zah.-chern. C. 773. S. 1; D. 1 chern. C. 112. S. 35 reverse — 36; C. 127.
S. 225 reverse — 226, 242 reverse — 243, 274 reverse — 275, 374 reverse — 375), although there
is no such specification for two guide hiero-deacons (CSHAK of Ukraine. F. 128. D. 1 chern.
C. 127. S. 368 reverse — 369, 584 reverse — 585). Therefore, the mentioned combination of
duties was not obligatory even for the monks after ordination. It is impossible to find out
clear, if it was desirable or reluctant for the administration, according to the available sources.

K. Kazanskiy (1900) displayed just moderate empathy for Lavra inhabitants: «The monks
performing regular services in the caves get tired physically and intellectually, constantly tell-
ing the same. I mean, they are also people and their feelings, like our own, can become blunt
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(in Russian, Na yuge, 1900: 53). Against such a background the guiding obedience sometimes
was allocated to somebody for a long time. 60-year-old monk Celsus read psalms in the caves and
guided visitors in Far caves for 26 years in 1805 (CSHAK of Ukraine. F. 128. D. 1 chern. C. 82.
S. 69 reverse — 70). Monk, hiero-deacon, and later hieromonk Irenarch was a guide for 20 years
since 1802 and, at the same time, took part in Divine services (after his ordination) (CSHAK of
Ukraine. F. 128. D. I chern. C. 112. S. 35 reverse — 36). Probably, these two monks were the most
suitable for the corresponding obedience or/and found support from the administration.

Monk Gregorius started to guide pilgrims when he was 67 and did that until he became
87 (in 1835/6), in spite of being «weak and sick» (in Russian, CSHAK of Ukraine. F. 128.
D. 1 chern. C. 127. S. 333) and «not enough able due to his old age» (in Russian, CSHAK of
Ukraine. F. 128. D. 1 chern. C. 82. S. 565 reverse — 566). In the summer of 1828 (or 18297?)
hieromonk Anatolius has failed to pacify 10 drunk officers in underground passage owing to
his old age, infirmity, and extreme feebleness. The administration recognised such explana-
tion as satisfactory (Kizlova, 2018: 166—167). At the same time, in 1847 the Spiritual Council
decided to appoint monk Theofilus a guide of Far caves with respect to his request not to
make him a caretaker of Lavra refectory and allow him to remain a seller of candles «because
of the weakening of his health» (in Russian, CSHAK of Ukraine. F. 128. D. 1 zah.-chern.
C. 607. S. 2-2 reverse). Therefore, Father Anatolius described his conditions quite objective-
ly and, besides, he was not the only old and feeble guide.

K. Sheridan also paid attention to the old age of her guide monk (Sheridan, 1925: 95). In
November of 1929, N. Linka was appointed a museum guide for the excursionists in Near
caves «in the company of 6 old monks» (in Russian, Vospominaniya). However, both authors
did not specify the health status of those monks.

Travellers also mentioned young guides (monks and novices) (Gurev, 1880: 752; In the
Catacombs, 1886: 445). However, we do not know what age they considered young. The first
four monks, chosen at random, were 31, 29, 48, and 54 years old when they became guides
(CSHAK of Ukraine. F. 128. D. 1 chern. C. 82. S. 21 reverse; 51, 38 reverse; 56, 81 reverse;
CSHAK of Ukraine. F. 128. D. 2 chern. C. 837. S. 2 reverse, 18, 27). Therefore, there was no
appreciable regularity for the cave caretakers in the selection of guides.

In 1810, the chief caretaker of Far caves informed that monk Timotheus was ill and could
not guide pilgrims (CSHAK of Ukraine. F. 128. D. 1 KDS. C. 256. S. 15), although he did
not specify whether temporarily or forever. In 1833, the guard novices have been guiding
visitors of Near caves instead of the ill monk Sozont over a month (CSHAK of Ukraine.
F. 128.D. 1 zah.-chern. C. 909. 11-11 reverse, 17-17 reverse). Thus, it was impossible to find
the substitutes for ill guides immediately.

In 1833 monk Vukol, discharged of book selling due to his poor eyesight, substituted
for mentioned monk Sozont (CSHAK of Ukraine. F. 128. D. 1 zah.-chern. C. 909. S. 11-11
reverse, 17-17 reverse). When monk Vukol had applied for the fulfilment of constant obe-
dience in Lavra (under the name Vasyliy Solovyanov), he had presented his dismissal from
the military community. That document explained that he had been unable to be engaged in
agriculture due to «the weakness of his health and a chronic disease» (CSHAK of Ukraine.
F. 128. D. 2 chern. C. 319. S. I areverse). Fedor Yelin, later known as monk Theodoret, was
admitted to the Monastery in 1849 after he had given a vow to the Blessed Virgin during
his long illness. According to his passport, he was completely deaf in his right ear (CSHAK
of Ukraine. F. 128. D. 2 chern. C. 837. S. 2 reverse, 18, 27). Thus, neither sight nor hearing
disabilities, per se, were not considered as a barrier to the guiding obedience.
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As to the «poles» of the guides’ educational status (the majority of them were able to read
and write), at least one guide (monk Habakkuk in 1836) was illiterate (CSHAK of Ukraine.
F. 128. D. 1 chern. C. 127. S. 443 reverse — 444), in contrast, hieromonk Melito (according
to the official list of 1805) studied Latin and rhetoric «in the academy» (in Russian, CSHAK
of Ukraine. F. 128. D. 1 chern. C. 82. S. 21 reverse). Fedor Yelin (later — monk Theodoret)
«could read and write well» (CSHAK of Ukraine. F. 128. D. 2 chern. C. 837. S. 18) according
to his characteristic of 1852. However, the extraneous comments about a level of knowledge
and prudence of the cave monks drew more researcher’s attention.

In 1810, I. Dolgorukiy commended the monks’ abilities to search out the way in dark
caves and help the visitors to exit (Dolgorukiy, 1870: 270). In 1875, the archpriest I. Yershov
wondered that some visitors did not believe in holy relics. The guide answered «Oh, Father,
somebody does not believe in God, although they call themselves Christians; probably, their
time has not arrived yet» (Yershov 1875: 756).

K. Kazanskiy have been to Lavra in 1900. He regretfully ascertained that there were
some poor educated and not skilled in spiritual life monks (although the guide of his group
was knowledgeable) (Na yuge, 1900: 53). In 1891, the sceptical companion told I. Morris
that once a guide monk had heard about the Roman catacombs from one lady. He had told
her very scornfully that in Rome only embalmed bodies are available, whereas in Lavra the
imperishable earthly remains of the saints were kept, because these saints were awarded with
immortality for their piety (Morris, 1891: 52—-53). V. Geiman (1914) considered typical the
monk who, telling about saints, «tried to adjust to my way of thinking as he himself pictured
it» (in Russian, Geiman, 1914: 98-99). In 1926, a guide of the group of C. Sheridan told
with sincere conviction that the saints got repeatedly undressed before pilgrims and commu-
nists; the soul of some of them appeared before the monk and begged to leave his body in
peace, because somebody tried to touch it (Sheridan, 1925: 95). This mention corresponds to
V. Nekrasov’s reminiscence of the episode of a discussion between the atheistic visitors and
«garrulous monksy» (in Russian, Nekrasov, 2003: 78). It should be noted, that there were
indications to many guides, capable not to become confused even in non-standard situations,
even in the works of enough educated and exacting visitors.

In 1915, R. Pierce described a guide in a dirty habit, with dandruff on his shoulders and a
bad smell of his body (Pierce, 1918: 19). This is a sole mention of a guides «neatness» which
the researcher has managed to find.

The conclusions. The administrative monks of Lavra awaited cave guides to be able
to lead a group out of the caves without any delay. Respectable guides’ behaviour was also
very important for them. A slant on the guides, unable to prevent violation of discipline in
the catacombs depended on the health conditions of these brothers. The chief caretakers of
the caves tried to alleviate the conditions, under which the cave guides carried out their duty,
even by a negligible margin. However, the obedience of guides has remained exhausting.
The appointment of feeble and (or) old guides in such a case seems to be a forced step. The
level of guides — formal education was less important than their communicative abilities for
the administrative monks. The author sees a prospect in more detailed study of a tolerable for
Lavra level of alcohol consumption and disregard for personal hygiene of the sacred objects
attendants. The Monastery’s admissibility level of drunkenness and untidiness of the guides
demands a further research.

ISSN 2519-058X 2]



Antonina Kizlova

BIBLIOGRAPHY

®onrmn HKITIK3 — ®onnyn HarionansHoro Kuepo-Iledepchkoro icTOPHKO-KYJABTYPHOTO 3aOBITHUKA.

IAIAK Ykpainu — Lenrpansuuii nep>xaBHuii apxiB Ykpainu B M. Kuesi.

Benses, 1909. — bensen [1. ¥V Benukux cBaTiHb. Caparos, 1909. 138 c.

Bocnomunanus — Bocnomunanus H. B. Jlunku «BceykpaunHckuif My3eiHbBIH Toponox»
[1970-e rr.]. URL: https://tinyurl.com/19qq6sr

Teitman, 1914 — I'eiiman B. ITo rpagam u Becsm poanoii 3eminu. CII6., [1914]. 126 c.

T'ypres, 1880 — I'ypreB B. Ilnucema cesmennnka // Pycckuii BectHHK. JKypHan JuTeparypHBIN
u nomutuyeckuit. T. 150. Ne 12. 1880. C. 726-793.

Jmutpuesa, 1902 — Imutpuesa B. Ha ckane // Pycckoe 6orarctso. 1902. Beim. 9. C. 5-48.

Jonropykuii, 1870 — Jonropykuii M. CnaBubl OyOHEI 3a Topamu wiu [TyTerrecTBue Moe Koe-Kyaa
B 1810~ M., 1870. 355 c.

Epros, 1875 — Epmmos W. Tpu nust 8 Kueo-Ileuepckoii naBpe u Knese // CapaToBckue enmapxualib-
Hble BetomocTu. 1875. Ne 23. C. 756.

Kurue, 1993 — XKurue mwxe Bo cBaThIX [Ipenono6roro n boronocHoro orna Hamero Anekcus [o-
JI0CEEBCKOT0, cTapia u noxsmkHuka Kueso-Ileuépcekoii JlaBper. Ilamsats 11-ro mapra (1840 — 1917) //
Pycckwuii [Tanmomunk. XKypuan Banaamckoro O6mectsa Amepuku. Ne 8. 1993. C. 75-93.

Kapruns, 1839 — Kaprunasl Poccun u ObIT pasHOIMIEMEHHBIX ee HapomoB. M3 myremecTBuit
I1. I1. CunbuHa, 1. CI16., 1839. 436 c.

Kuznosa, 2018 — Kusznosa A. Peakius npoBoanukoB 1o nemepaM Kueso-Ileuepckoii Yenenckoit
JaBphI Ha NprKocHOBeHMs K MomaM (XIX — naganmo XX BB.) // «Stiinta, educatie, cultura», conferinta
stiintifico-practica internationala (2; 2018; Chisinau). Conferinta stiintifico-practica internationala:
[ed. a2-a:1n 2 vol.]. T. 2. Kompar, 2018. C. 164-169.

Kucinesceka, 1955 — Kucinescoka O. ITo pinHomy kpato. Toponto, 1955. C. 50-56.

Kiznona, 2016 — Kiznoa A. B3aemonis 6parii 3 6oromonsusivu y Kuepo-ITeuepebkiit YeneHcebKii
naBpi (xirenp XVIII — mogarox XX ct.) // Haykosi 3amucku TepHOMIBCHKOTO HAI[IOHATBLHOTO TIEaro-
rigHOTO yHiBepcuTeTy iMeHi Bomogumupa I'natioka. Cepist: icropist. 2016. Bun. 2. Y. 2. C. 114-122.

Kiznosa, 2015 — KiznoBa A. IlpakTHuHi 3axX0AM HABKOJIO MOIIeH CBITHUX y medepax KueBo-
[TeuepcrKoi maBpw, cripsMoBaHi Ha KOMyHiKalito 3 6oromonbisamu (Kirens X VIII — mepmri gecaTrmiTTs
XX ct.) // Cropinku ictopii. 306ipHuK HaykoBUX mpaib. Bum. 40. 2015. C. 14-24.

Kparkoe, 1795 — Kparkoe ucropudeckoe ormucanue Kuero-Ileuepckoii nmasper. K., 1795. 271 c.

Kycmapues, 1904 — Kycmapues I1. B 3emito 3aBera Beunoro. Caparos, 1904. 249 c.

JI(e6enuune) I1., 1894 — JI(ebenuuues) I1. Kuepo-Ileuepckas maBpa B ee mpoLIenIeM U HBIHEIII-
HeMm coctostHuu. K., 1894. 111 c.

M(akcumoBuu), 1849 — M(akcumoud) Y. [Tanomuuk kueBckmid. K., 1849. 68 c.

Mawmaes, 1901 — Mawmaes H. 3anucku: [JIaBpa u nemepst B 1850-x rr.] // cTopruecknii BECTHUK.
1901. Ne 9. C. 787-790.

Ha IOre, 1900 — Ha rore / ITox pen. mpenoa. K. Kazanckoro. Camapa, 1900. 228 c.

Hexkpacog, 2003 — Hekpaco B. 3anmcku 3eBaku. M., 2003. 602 c.

Heuyii-JleBunpkuii, 1966 — Heuyii-Jlesunpkuii I. Kuicwki [Ipoxaui // 3i6panns tBopiB y 10 T. K.,
1965 —1968. T. 7. 1966. C. 359-447.

Hukonmumos — Hukonumos U. Bociomunanue o Kueo-Ileuepckoii JlaBpe (1918 — 1943). URL:
https//tinyurl.com/ybyhfrpj

HosuxoBa, 1911 — HoBukoBa E. M3 mnoesnkn B KwueB. BocrmoMuHaHHS TaJOMHHIIBL.
IIponomxkenue // Pycckuit mamomuuk. Ne 30. 1911. C. 474-476.

Ierpenko, 1959 — Ilerpenko M. IlpaBna mpo meuepu i momii Kueso-ITewepcrkoi maspu. K.,
1959. 36 c.

IIucema, 1816 — Ilucema u3z Manopoccuu, [Iucannsie Anekceem JleBmmnbiM. Xappkos, 1816.
206 c.

IonbsapeB, 1927 — IlompsubeB C. [lomononmen // [lomHoe coOpanme coumneHwit. M., 1927.
C. 289-312.

Caarsle, 1859 — Caatsle nemeps! Knueso-Ileuepckoii aBpsl // Pycckuii XynoxecTBEHHBIH JTHCTOK /
W3n. B. TumMm. 1859. Ne 25. C. 79.

Cxkuraren, 1908 — Cxuraen. Dramnsl // CoopHuK ToBapuiecTsa «3Hanue». 1908. T. 25. C. 1-174.

26 CxioHoesponeticokuli icmopudnuli gicHuk. Bun. 8, 2018



Accompaniment of the visitors in the caves of Kyiv dormition Caves Lavra...

enanckast, 1995 — Ilenanckas T. KpusucHast ceTh (Tpagunuy JyXOBHOTO OCBOCHUS IIPOCTPAH-
ctBa) // Pyccknit Cesep. K mpobneme nokanpubix rpymm. CII16., 1995. C. 110-176.

Clark, 1889 — Clark T. G. Christianity East and West Pilgrimage. London, 1889. 685 p.

Henderson, 1826 — Biblical Researches and Travels in Russia. London, 1826. Henderson E. 577 p.

In the Catacombs, 1886 — In the Catacombs at Kiev. From St. Jame’s Gazette // Littell’s Living Age.
1886. Vol. 168. Ne 2173 (February 13). P. 444-445.

Kijow, 1901 — Kijow i jego pamiatky / W. Ciechowsky. K., 1901. 352 s.

Morris, 1891 — Morris I. A Summer in Kieff: or, Sunny Days in Southern Russia. London, 1891.
P. 52-53.

Pierce, 1918 — Pierce R. Trapped in «Black Russia»: Letters June — November 1915. Boston & New
York, 1918. 162 p.

R(acky), 1886 — R(acky) F. Putne uspomene o Rusiji // Vienac. 1886. Br. 15. S. 234-238.

Sheridan, 1925 — Sheridan C. Across Europe with Satanella. New York, 1925. 216 p.

Todd, 1916 — Todd M. The Cult of Kiev // Vassar Quarterly. 1916. Vol. 12. P. 13-20.

REFERENCES

Funds of NKPHCP — Funds of National Kyiv-Pechersk Reserve of History and Culture.

CSHAK of Ukraine — Central State Historical Archive of Ukraine, Kyiv.

Belyaev, 1909 — Belyaev P. U velikikh svyatyn [Near the Great Sacred Objects]. Saratov, 1909.
138 s. [in Russian]

Vospominaniya — Vospominaniya N. V. Linki «Vseukrainskiy muzeynyy gorodok» [1970-e gg.]
[Memoirs of N. Linka «Ukrainian City of Museums» [1970-¢ gg.]]. URL: https://tinyurl.com/19qq6sr
[in Russian]

Geyman, 1914 — Geyman V. Po gradam i vesyam rodnoy zemli [Across Cities and Countryside of
Motherland]. SPb., [1914]. 126 s. [in Russian]

Gurev, 1880 — Gurev V. Pisma svyashchennika [Priest’s Letters] // Russkiy vestnik. Zhurnal
literaturnyy i politicheskiy. T. 150. Ne 12. 1880. S. 726-793. [in Russian]

Dmitrieva, 1902 — Dmitrieva V. Na skale [On the Rock] // Russkoe bogatstvo. 1902. Vyp. 9.
S. 5-48. [in Russian]

Dolgorukiy, 1870 — Dolgorukiy I. Slavny bubny za gorami ili Puteshestvie moe koe-kuda v
1810 g. [Unknown Always Seems to be Good or My Journey Somewhere in 1810]. M., 1870. 355 s.
[in Russian]

Yershov, 1875 — Yershov 1. Tri dnya v Kievo-Pecherskoy lavre i Kieve [Three Days in Kyiv Caves
Lavra and Kyiv] // Saratovskie eparkhialnye vedomosti. 1875. Ne 23. S. 756. [in Russian]

Zhitie, 1993 — Zhitie izhe vo svyatykh Prepodobnogo i Bogonosnogo ottsa nashego Aleksiya
Goloseevskogo, startsa i podvizhnika Kievo-Pecherskoy Lavry. Pamyat 11-go marta (1840 — 1917)
[Hagiography of Our Saint Venerable and God-bearing Father Aleksiy from Holosievo, Elder and of
Kyiv Caves Lavra, Memory Day on the 11th of March (1840 — 1917)] // Russkiy Palomnik. Zhurnal
Valaamskogo Obshchestva Ameriki. Ne 8. 1993. S. 75-93. [in Russian]

Kartiny, 1839 — Kartiny Rossii i byt raznoplemennykh ee narodov. Iz puteshestviy P. P. Svinina
[Pictures of Russia and Everyday Life of its Nations. From the Journeys of P. Svinin], 1. SPb., 1839.
436 s. [in Russian]

Kizlova, 2018 — Kizlova A. Reaktsiya provodnikov po peshcheram Kievo-Pecherskoy Uspenskoy
lavry na prikosnoveniya k moshcham (XIX — nachalo XX vv.) [Cave Guides’ Attitude to the Attempts
to Touch Holy Relics (19th — Early 20th Cent.)] // «Stiinta, educatie, culturd», conferinta stiintifico-
practica internationala (2; 2018; Chisinau). Conferinta stiintifico-practica internationald: [ed. a 2-a:
in 2 vol.]. T. 2. Komrat: KGU, 2018. — S. 164-169. [in Russian]

Kysilevska, 1955 — Kysilevska O. Po ridnomu kraiu [Across the Native Region]. Toronto, 1955.
S. 50-56. [in Ukrainian]

Kizlova, 2016 — Kizlova A. Vzaiemodiia bratii z bohomoltsiamy u Kyievo-Pecherskii Uspenskii
lavri (kinets XVIII — pochatok XX st.) [Interactions between Brethren and Prayers in Kyiv Dormition
Caves Lavra (Late 18th — Early 20th Cent.)] / Naukovi zapysky Ternopilskoho natsionalnoho
pedahohichnoho universytetu imeni Volodymyra Hnatiuka. Seriia: istoriia. 2016. Vyp. 2. Ch. 2.
S. 114-122. [in Ukrainian]

Kizlova, 2015 — Kizlova A. Praktychni zakhody navkolo moshchei sviatykh u pecherakh Kyievo-
Pecherskoi lavry, spriamovani na komunikatsiiu z bohomoltsiamy (kinets XVIII — pershi desiatylittia

ISSN 2519-058X

oo
-1



Antonina Kizlova

XX st.) [Practices Near Holy Relics in the Caves of Kyiv Caves Lavra, Related to Communication with
Prayers (Late 18th — First Decades of 20th Cent.] // Storinky istorii. Zbirnyk naukovykh prats. Vyp. 40.
2015. S. 14-24.

Kratkoe, 1795 — Kratkoe istoricheskoe opisanie Kievo-Pecherskoy lavry [Short Historical
Description of Kyiv Caves Lavra]. K., 1795. 271 s. [in Russian]

Kusmartsev, 1904 — Kusmartsev P. V zemlyu zaveta vechnogo [ To the Terrain of Eternal Testament].
Saratov, 1904. 249 s. [in Russian]

L(ebedintsev), 1894 — L(ebedintsev) P. Kievo-Pecherskaya lavra v ee proshedshem i nyneshnem
sostoyanii [Kyiv Caves Lavra in Its Past and Contemporary Conditions]. K., 1894. 111 s. [in Russian]

M(aksimovich), 1849 — M(aksimovich) I. Palomnik kievskiy [Kyivan Pilgrim]. Kyiv, 1849.
68 s. [in Russian]

Mamaev, 1901 — Mamaev N. Zapiski: [Lavra i peshchery v 1850-kh gg.] [Notes [Lavra and the
Caves in 1850’s]] // Istoricheskiy vestnik. 1901. Ne 9. S. 787-790. [in Russian]

Na yuge, 1900 — Na yuge [At the South] / Pod red. prepod. K. Kazanskogo. Samara, 1900.
228 s. [in Russian]

Nekrasov, 2003 — Nekrasov V. Zapiski zevaki [ Wantonly Notes]. M., 2003. 602 s. [in Russian]

Nechui-Levytskyi, 1966 — Nechui-Levytskyi I. Kyivski Prokhachi [Kyivan Beggars] / Zibrannia
tvorivu 10 t. K., 1965 — 1968. T. 7. 1966. S. 359—447. [in Ukrainian].

Nikodimov — Nikodimov I. Vospominanie o Kievo-Pecherskoy Lavre (1918 — 1943) [Memoirs
about Kyiv Caves Lavra (1918 — 1943)]. URL: https//tinyurl.com/ybyhfrpj [in Russian]

Novikova, 1911 — Novikova Ye. Iz poezdki v Kiev. Vospominaniya palomnitsy. Prodolzhenie
[From the Journey to Kyiv. Pilgrim’s Memoirs. Continuation] // Russkiy palomnik. Ne 30. 1911.
S. 474-476. [in Russian]

Petrenko, 1959 — Petrenko M. Pravda pro pechery i moshchi Kyievo-Pecherskoi lavry [True about
the Caves and Relics of Kyiv Caves Lavra]. Kyiv, 1959. 36 s. [in Ukrainian]

Pisma — Pisma iz Malorossii, Pisannye Alekseem Levshinym [Letters from Little Russia, Written
by Alexey Levshin]. Kharkov, 1816. 206 s. [in Russian]

Podyachev, 1927 — Podyachev S. Pomolodel [He Became Younger] // Polnoe sobranie sochineniy.
M., 1927. S. 289-312. [in Russian]

Svyatye, 1859 — Svyatye peshchery Kievo-Pecherskoy lavry [The Saint Caves of Kyiv Caves
Lavra] // Russkiy khudozhestvennyy listok / Izd. V. Timm. 1859. Ne 25. S. 79. [in Russian]

Skitalets, 1908 — Skitalets. Etapy [Stages] // Sbornik tovarishchestva «Znanie». 1908. T. 25.
S. 1-174. [in Russian]

Shchepanskaya, 1995 — Shchepanskaya T. Krizisnaya set (traditsii dukhovnogo osvoeniya
prostranstva) [Crisis Network (Traditions in Spiritual Domestication of Space)] // Russkiy Sever.
K probleme lokalnykh grupp. SPb., 1995. S. 110-176. [in Russian]

Clark, 1889 — Clark T. G. Christianity East and West Pilgrimage. London, 1889. 685 p. [in Polish]

Henderson, 1826 — Biblical Researches and Travels in Russia. London, 1826. Henderson E 577 p.
[in Polish]

In the Catacombs, 1886 — In the Catacombs at Kiev. From St. Jame’s Gazette // Littell’s Living Age.
1886. Vol. 168. Ne 2173 (February 13). P. 444-445. [in Polish].

Kijow, 1901 — Kijow i jego pamiatky [Kyiv and Its Places of Interest] / W. Ciechowsky. K.,
1901. 352 s. [in Polish]

Morris, 1891 — Morris 1. A Summer in Kieff: or, Sunny Days in Southern Russia. London, 1891.
P. 52-53. [in Polish]

Pierce, 1918 — Pierce R. Trapped in «Black Russia»: Letters June — November 1915. Boston & New
York, 1918. 162 p. [in Polish]

R(acky), 1886 — R(acky) F. Putne uspomene o Rusiji // Vienac. 1886. Br. 15. S. 234-238. [in Polish]

Sheridan, 1925 — Sheridan C. Across Europe with Satanella. New York, 1925. 216 p. [in Polish]

Todd, 1916 — Todd M. The Cult of Kiev // Vassar Quarterly. 1916. Vol. 12. P. 13-20. [in Polish]

Cmammas naoitiwna oo peoaxyii 02.07.2018 p.
Cmamms pexomenoosana 0o opyky 16.08.2018 p.

28 CxioHoesponeticokuli icmopudnuli gicHuk. Bun. 8, 2018



