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30PAHA BOJTAPOBHY —
JOCTITHULA YKPAIHCBKOI HAPOJHOI MEJHITHHH

3opsana Boamaposuu — 00CAIOHUYA HAPOOHOT MEOUYUHU YKPAIHYIE, 3aCyea AKOI NONAAE Y MOMY, WO 60HA
3ibpana, cucmemamusysand, y3aeaibHuid KOHKpemHui 0ani 6a2amoeiko8o2o 00cs8idy, cnocobis i 3acobis HapoOH020
CAMONIKYBAHHS, HAMA2ANACH OOCIOUMU 8CI OLISIHKU HAPOOHOI MeOUYUHU — IKYBATbHY MA2iio, MPABoNiKY8AHH S,
— 3QUMANACH BUBYEHHAM JIKI8 MBAPUHHO20 A MIHEPATbHO20 NOXOONCCHHS, HAPOOHUX HA38 X80pOD, iX emiono2ii
ma diacHocmuku. byna nepekonana, wjo ugueHHs HAPOOHOT MeOUYUHU BUMALAE KOMNIIEKCHO20 NiOX00Y, MiCHO20
cnigpobimHuymea emuocpadie iz cneyianicmamu MeouKo-0ion0IHUX HAYK.

LesaHASYDZHAK
Kyiv

BELIEFS AND TRADITIONS IN RITUAL FESTIVALS
OF THE PRYAZOVSKI GREEKS

In the life of each nation beliefs play a very important role. These beliefs are usually connected with the
official religion and certainly with primeval beliefs. Every person to some extent is a pagan. We can often hear a
priest say: “Don’'t forget the trizna”. Thisis aremainder of primeval beliefs, of which there are many examples.

Vivid remainders of pagan times are preserved in the cultural traditions Pryazovs ki Greeks who inhabited the
Doneck region. They settled there with permission of the Russian Empress Ekaterinall in 1779. This ethnic group
is usually divided by the researchers into Greek — Ellins (Rumeis) and Greek — Tatars (Urums). The Way of life
and the language of Urumsis different from that of the Rumeis. The beliefs of the Ukrainian Greeks were studied
by A.PKosse in the article “The ritual of sacrifice as an important part of the Greek festival “Panair’! and
V.Shevchenko in “ An attempt to describe and to explain two spring bread festivals of the Mariupol Greeks’2.

This article is based on the materials, that were gathered by the author during an independent expedition into
Urumian villages in the summer of 2002. The author visited such villages as Starobeshevo in the Starobeshevsky
district and Andreevka, Belokamianka and Staroignatievka in the Telmanovsky district of the Donetck region®.

I would like to focus on traditional Greek festivals asthey are very interesting and not well researched. In this
festivals we can see the connection between the present and the past and observe the remainders of the primeval
beliefs.

th'I'hefirst among them isthe “ Schanchih” (in literal translation —“mouse”). This festival was celebrated on the
25 day after Easter, and organized by an individual family that asked about 20 — 50 persons to their home. The
invitation was made only by women. They called at the house and announced the place and the time of the
festival. Various dishes were cooked for the festival, and there were specia biscuits in the form of birds. They
were baked from yeast dough. After all these preparations people went out into the fields or a hill “to be closer to
God". When they reached their aimed location the host scattered these biscuits and the other people had to catch
them and eat. V.Shevchenko analyzed this custom and he came to the conclusion that all these actions are magic
incarnation of mice that bring great harm to the fields. The peasants of one village, say that it is forbidden to sleep
during this day. It is believed that the mice will eat all the clothes of the person who sleeps. V.Shevchenko aso
thinks that “the mouse” here is similar to “the mouse Apollo”, an agricultural God, who drives mice away from
the fields".

After al these actions in the field people used to return home and continue the celebration. Later they had a
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collective dinner (trapeza) and one of the guests volunteered to host the festival at his house the next time.

It isinteresting to note, that “ Schanchih” chronologically coincides with Rahmansky Easter, celebrated in the
Carpathians and in Podolia. Guzul people believe that Rahmanslive in the underwater world. Thisis obviously a
remainder of ancient beliefs, connected with the cult of ancestors®.

Artu is another spring festival, the Greeks celebrated is on Monday in Fomin week. The host invited about 50
people, mostly relatives and close friends. All the guests brought dishes for a collective dinner. On the eve of the
festival specia bread was baked which was called “artos’. It was decorated with images of the crossand “ branches’
made of dough. On the day of the celebration agroup of people went into the fields and the host rolled the bread.
During this action the person that wanted to organize the next Artu had to catch the bread. Later all the guests
returned home and ate the bread and the other meals. According to V.Shevchenko the custom of rolling the bread
iswidely spread among all Eastern Slaves. Nevertheless this tradition of going into the field with bread decorated
with “branches’ harks back to the ancient times and archaic beliefs®.

Thus it can be concluded that these spring festivals are of agricultural origin. They are intended to preserve
and increase the crop with the help of magic rituals. Theritua of baking and collective dinner can be regarded as
remainders of the sacrificial trapeza.

When studying both these festivals scholars encounter anumber of problems. One of themisthat thesefestivals
disappeared in everyday life of Greeksin the 1980s. Older people (and not only they) certainly remember everything
very well, but the young know nothing. The same has happened with Ukrainian traditions which have disappeared.

The most prominent traditional festival of the Priazovs ky Greeks is “Panair”. This religious festival means
“sacrifice”. When a man asked God to save his life or to help him in business, he promised God to celebrate a
“Panaire” in return’. Currently, “Panair” is celebrated only by the families with very sick members. In this way
they ask God for good health. “Panair” is usually celebrated on the day of any religious festival. Preparations for
“Panair” are made in advance; a calf, 3 or 4 sheeps and some poultry are fattened nicely before the festival.

The host usually invites some women to his home. They put wheat in the middle of alow round “Greek” table
and put alighted candle there. The women sort out the wheat and then use it to cook sweet kutia. At the end of the
preparations the host treats these women to some food. Then the owner of the house invites two more women.
They take a bucket full of kutia and bread (or biscuits) and invite people to the “Panair”. Kutia and the bread are
givento relatives and close friends and they in their turn have to inform other people. In this way everyone makes
contributions for his own health. One week before the festival people bring sugar, flour, butter, sour cream,
money and live poultry to the house, where the “ Panair” is to be held. However, the poultry cannot be tied, thisis
regarded as a great transgression. The host hires an experienced cook-ashchana.

There are two main dishes for thisfestival: the drink “bozu” and “hurban”. Bozu isalight alcoholic drink that
made from fermented bread baked from barely flour. They usually make about 1,5 — 2 thousand liters of this
drink. It tastes like ordinary bread kvas, but bozu is not strained and is drunk stirring the sediment.

The process of cooking “hurban” is rather interesting. It has to be boiled only at night and only on an opened
fire. Mutton, veal and poultry should be boiled separately to the state when it’s still alittle tough. Later this meal
is placed on the tablesin the garden for cooking. It is believed that, when the meat is being cooled in that way “the
stream goes to the sky to God”. This is the main element of sacrifice. When people killed an animal in ancient
times, only the blood was sacrificed to God, and the meat was eaten by the people. Presently, the steamis believed
to propitiate God. Wheat porridge is also cooked to go with the meat.

On the day of the “Panair” people come from al the nearest villages. They come with crockery to take bozu
and food for those families that can’t come. The food on Panair has magic potentials, the man that eats it becomes
healthy. A.Kosse believes that during such festivals not only the ties between the men and God become closer but
also the ties between the members of the group guided by Himé.

Very often apriest isinvited to the “Panair” to deliver ablessing. Later all the people sit down at the table. If
there is a person, that wants to organize another panair, he openly speaks of this. He sitsin the center of the table
and two breads are brought to him. But if nobody wants to take on the festival then the host can put bread before
anyone and no one has the right to refuse. After trapeza, when “Panair” is passed on, people bring to the new host
10 liter of bozu, a bucked of meat, 2 live hens and some biscuits. There were some cases, when none took on the
“Panaire” and the host didn’t give it to anyone. In such cases the “panair” was brought to the church (2 breads)
and those who wished could “take” it there.

The essence of the “panair” is as following people come to a collective dinner (trapeza) and make their
contribution to improve the health of a sick person and at the same time they improve their own health and the
health of their family. By the way, people can come to this house during 3 days.

A resident of the village Staroignatievkarelated an incident from hislife: “Once “Panaire” was assigned to my
father, but our family was very big and very poor. We had a calf and nothing el se. We asked old people for advice
and they said to slaughter that calf and to give out the meat. My parents did this. That very night my mother saw
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avery old man in her dream, who said to her: “You think you gave the meat out and that everything is over? No
you can't do so, you will get nowhere...” So two years later, we organized areal “Panair”. We layed the table 13
times! My brother and | were terribly bozu bringing to the table...”®

Donezk region is inhabited not only by the Greeks, but also by Ukrainian and Russian people. It is rather
interesting, that not only the adaptation of traditions, but also their reunion took place. For example, last year in
Staroignatievka village “ Panair” was organized by a Ukrainian family that comes from the city of Slovetchinain
the Zhytomyr region.

The above-mentioned information outlines several moments in the spiritual life of the Ukrainian Greeks. We
can see that old customs and contemporary traditions enrich each other.
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BIPYBAHHSA I TPAJHIII
B CBATAX NIPHA30BCBKHX T'PEKIB

Aemop onucye mpaouyitini cesma epexis Yxpainu, axi nobymysanu wie y cepeduni XX cmopiuus. Lle ceama —
“cuanuux” , “ apmy” i “nanaip” . Y nux sbepesceni nepexcumxu nepgicHux gipysars. OKpemi 3 HUX NOCMYnoso
mpancopmyomoscsi, YacmKko8o GUX00siMb 3 ROOYMYy, ale 30epicaiomvbcs 8 nam' simi a0oel cmapuiozo 8iky.
Hocniooicenns tpynmyemsca Ha mamepianax, 3i0panux agmopom nid uac camoCcmiiiHo2o eKCneouyitHo2o
odocnioxcenHs deakux ypymcovkux cin Tenvmaniecokoeo ma Cmapobeutiscvko2o pationie [oneyvkoi oonacmi.
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