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8eKa 8 INOXY CIMAHOBIEHUS HOBbIX CMBIC/I08 NO3HAHUA U OesmenbHocmu 8 3noxy Hoeozo epemeHiu.
Tloxaszarno, umo Hayka 6 5mom nepuoo onpeoeiaem KaxK 102UKy NO3HAHU, MAK U JO2UKY KYIbMYpbl
mvrunerust. Onpeoenenvl OCHOBHbIE NAPAMEmPbL OUCKYCCUU npedcmagumenceii «huirocouu sncus-
HUY» — «HAYK 0 OYXe» U «HAYK O NpUpooyy, 4mo nposisisiem cebs uepes 0esmeibHocmb payuoHab-
HO20 U UPPAYUOHANLHO20. Ecu «HayKu o 0yxe», nocmuedas Mup, UHMezpupyron 8 He2o YeloseKd,
Mo Hayka, npeobpazo8visas NpuUpPooOy, HaNPasieHa Ha 08ladeHue Mupom. Aemop cocpedomauusa-
em HUMAHUe HA MbIULTEHUU, 8 NEPEVIO 04epedb Ha MbICAAU el TUYHOCTU, 8bICITYNAlowell Npomue
VHUGUKayuu, 00HOPOOHOCHU, CIMAHOAPMU3AYUL, YO ONPeOeisen HO8YIO PealbHOCIb.

Knioueswle cnosa: nayka, mvluiienue, Oyx, payuoHAIbHOCHb, YEL06EK, 0OUecmeo, No3HAHUe,
KYbmypa.
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Sociocultural reality of the age of modern in the opposition to rational and irrational.

Abstract. The problem of basic concepts of social and cultural life in the era of emergence of
new senses of cognition and activity in Modern Times is investigated in this article. It is shown
that science in this period determines the logic of knowledge, as well as the logic of thinking
culture. The main parameters of the discussion between representatives of «philosophy of life» -
«human sciences» and «natural sciencesy are defined, which manifests itself through the activities
of «spirity and «souly (rational and irrational). If «<human sciencesy, learning the world, integrate
person into it, than the science transforming nature, is aimed to master the world, in some cases
threatening its existence. The author is focusing on thinking phenomenon, primarily on the thinking
personality, which is the reason of its conflict with everything that leads to unification, uniformity
and standardization. New reality is determined by two conditions: the first is natural-scientific
approach as more positive, constructive, productive, the second is the result of the increasing of the
role of thinking, individual forms of life, personal approaches to science.
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ANGLICANISM: BASIC PRINCIPLES AND PRESENT DAY REALITIES

Abstract. This article deals with the research of modern Anglicanism, analyzed in the context
of historical and cultural phenomena of Reformation, stages of its evolution and its peculiarities
in cult and in dogma. On the basis of the literary sources analysis the attempt to investigate the
peculiarities of the Church of England and Anglicanism in the modern world was made. This
article also presents Anglicanism as a conversation over time amongst a community of people held
together by sets of practices and beliefs. The position of women bishops into the Church of England
was also analyzed.
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Introduction. Today, the Church of England plays an active and a vital role in the life of
the nation, proclaiming the Christian gospel in words and actions and providing services
of Christian worship and praise. The Anglican tradition is a continuing response to God in
particular circumstances and is a dynamic force. Anglicanism is a breakaway from Roman
Catholicism and different from the continental Reformation churches. The Reformation
legislation of Henry VIII and Edward VI is startling in the English environment for the
absolute claims it makes in both the political and religious aspects of society.

Perhaps due to its location and strong native traditions, Christianity in England has
often moved in somewhat different directions - different from Rome in the early centuries,
and then different from the churches arising out of the Reformation. The result was a
Church of England that resisted some of the continental Protestant tendencies from the
16% century on but also distanced itself from Roman Catholicism or tendencies in that
direction. Anglicanism was the compromise, which was doubtlessly easier to understand
when the choices were simpler. For this is now only one of the major religions of England
and more so the United Kingdom, while itself becoming one of the major religions of
numerous African, Asian, and American countries that were once part of the British empire,
including the Episcopal Church in the United States. Thus, to understand Anglicanism, it
is necessary to shift the emphasis from the clearer and more familiar formative period to
the intriguing and less-known developments of the past centuries.

Recent research and publications analysis. The problem of Anglicanism as
historical and cultural phenomena is investigated in researches of famous scientists such
as M. Jensen, B. Kaye, P. Lake, S. Lucas, D. MacCulloch, P. Marshall, A. McGrath,
A. Nichols, S. Ollard, A. Pettegree, J. Robinson, A. Stephenson, P. Welsby and others.
It should be noted that M. Jensen provides a unique insider’s view into the convictional
world of Sydney Anglicanism. He responds to a number of the common misunderstandings
about Sydney Anglicanism and challenges Sydney Anglicans to see themselves as making
a positive contribution to the wider church and to the city they inhabit.

Goals. The article is aimed to clarify the place of Anglicanism in existing religious
diversity as well as the state of religiosity of this country’s people and their religious
preference and to analyze the foundations upon which the community faith is based on
and some sense of the dynamics that shape that faith. The main purpose of this article is
not to describe a history of worldwide Anglicanism, but to give an introduction to world
Anglicanism and to set out a way of understanding world Anglicanism as it confronts the
twenty-first century.

The main material. The Church of England can be understood as perhaps the purest
form of the late medieval church ideal surviving after the Reformation.

The Church of England is the officially established Christian Church in England,
the Mother Church of the worldwide Anglican Communion and the oldest among the
communion’s thirty-eight independent national and regional churches.

Since the arrival of Christianity in Britain in the third century, British Christianity has
had a distinct flavor and independence of spirit, and was frequently in tension with Roman
Catholicism. The break with Rome in the sixteenth century had political causes, but also
saw the emergence of an evangelical theology.

Henry’s VIII’s vision of power and authority was not too far removed from that of the
Eastern emperors.

It is nevertheless crucial to see the roots of today’s global phenomenon in a Reformation
which was experienced, as the historian Christopher Haigh puts it, «as obedience, rather
than conversion». Most people «obeyed the monarch’s new laws rather than swallowed a
preacher’s new message». However much doctrinal and liturgical innovation there might
have been in the last 70 years of the 16® century, what was perhaps most important in
shaping the Church of England was a vision of a Christian nation upheld by a Christian
monarch. Uniformity and obedience were at the heart of the settlement. The Church of
England owes as much to what one early 20™-century commentator called the «absurd
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theory’ of the Divine Right of Kings as to anything else. It was simple: kings had a right
to rule over both their spiritual and temporal realm and no foreign potentate could usurp
this power. In the last 300 years or so, the Divine Right has mutated beyond recognition.
While it is still very much a part of the British Constitution, in that governments still act on
the basis of the prerogatives of the Crown, it is unthinkable that anybody could or would
seek to impose a unified national religion.

The Church of England was reformed in a different way from many of its continental
counterparts. At least at the beginning, the question of political authority came before
theology: influenced by a group of advisers, including many church leaders, King Henry
VIII came to believe that the Pope had usurped the authority which was rightfully his. The
theory was simple: all authority both temporal and spiritual ultimately resided in the King
under God. The circumstances surrounding the assertion of Royal Supremacy over the
church are well known. The King desired a male heir. Since Katherine had been married
to Henry’s brother Arthur, this would have had the effect of nullifying his marriage.
At the beginning of the 1530s, Henry began to assert his authority over the church. He
asked convocation (the church’s parliament) to acknowledge him as «sole protector and
supreme head of the English Church». The King had been acknowledged as the «singular
protector, supreme lord» and even «supreme head of the Church of England». On 23 May
1533, Thomas Cranmer, by now Archbishop of Canterbury, declared Henry’s marriage to
Katherine void, and on 28 May the marriage to Boleyn was declared lawful. There was
(not surprisingly) a strong reaction from Rome; Convocation, however, declared that the
Bishop of Rome had no more authority outside his province than any other bishop.

As the state changed, so the Church of England has had to mutate to have any chance of
survival. The advantages it might have retained in aligning itself with the political classes
through the 18" and 19" centuries were modest compared with the difficulties it began
to experience as England opened up to a whole range of competing denominations and
religions, not to mention the all-pervasive secularism of modern society.

We should admit that the Church of England was reformed in a different way from
many of its continental counterparts. At least at the beginning, the question of political
authority came before theology: influenced by a group of advisers, including many
church leaders, King Henry VIII came to believe that the Pope had usurped the authority
which was rightfully his. The theory was simple: all authority both temporal and spiritual
ultimately resided in the King under God. The circumstances surrounding the assertion of
Royal Supremacy over the church are well known. The King desired a male heir. Since
Katherine had been married to Henry’s brother Arthur, this would have had the effect of
nullifying his marriage. At the beginning of the 1530s, Henry began to assert his authority
over the church. He asked convocation (the church’s parliament) to acknowledge him as
«sole protector and supreme head of the English Churchy. It is a well known fact that the
King had been acknowledged as the «singular protector, supreme lord» and even «supreme
head of the Church of England». In this period of rapid change, it would be wrong to
say that the people conceded to reforms willingly: for the most part, there was reluctant
acquiescence. This meant that under God the King commanded absolute obedience and
total control over the church; the King was absolute in his own domains and his courts
could decide on matters both sacred and secular. To all intents and purposes, the King had
become the Pope of England [5].

The theology of the founding documents of the Anglican church — the Book of Homilies,
the Book of Common Prayer, and the Thirty-Nine Articles of Religion — expresses
a theology in keeping with the Reformed theology of the Swiss and South German
Reformation. It is neither Lutheran, nor simply Calvinist, though it resonates with many
of Calvin’s thoughts.

In order to understand this Christian community we need to have some understanding
of the difference between Anglicanism and the Church of England. What is clear is that
the Church of England is not the same thing as «Anglicanism». Anglicanism exists across
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the world in many different forms. The kind of independence from the state which was
forced on a reluctant Church of England by various acts of parliament was embraced
enthusiastically elsewhere.

It should be mentioned that the term «Anglicanism» was used by J. H. Newman in 1838
in distinction to «Protestantism». Later, he wrote: «Anglicanism claimed to hold that the
Church of England was nothing else than a continuation in this country of that one Church
of which in old times Athanasius and Augustine were members» [3]. Sometimes the term
was equivalent to Anglo-Catholicism or English Catholicism. More recently, it has simply
been used to indicate that type of Christianity which owes its origins to the Church of
England.

One of the most important problems in Anglicanism continues to be the search for
authority. Some overseas churches tried out something like the English model with a
unified vision of church and state under political control; but hardly any of these worked.
For these churches, and for those many churches in the Anglican Communion that never
enjoyed the benefits of establishment, there was a need to locate an alternative source
of authority. While churches might have owed their origins to the Church of England,
they were forced by their particular political circumstances to adopt new constitutions
and forms of authority. Many began to enjoy the benefits of independence. In this way,
Anglicanism became very different from the Church of England [6].

Things had changed completely from the mid-nineteenth century, when the whole task
was to «civilize» and «educate». As Samuel Wilberforce, Bishop of Oxford, remarked in
1853, the vocation of the British people was to leave as the impress of their intercourse
with inferior nations, marks of moral teaching and religious training, to have made a nation
of children see what it was to be men — to have trained mankind in the habits of truth,
morality and justice, instead of leaving them in the imbecility of falsehood and perpetual
childhood; and above all, to have been instrumental in communicating to them, not by
fierce aggression and superior power — but by gentle persuasion, that moral superiority,
that greatest gift bestowed by God upon ourselves, true faith in His word and true belief in
the revelation of His Son. When the «children» grow up, however, they might have much
to teach their educators. Through the twentieth century many became conscious of the
effects of colonialism on the churches. We should admit that William Temple, who became
one of the greatest of the modern archbishops of Canterbury, noted that the church would
change through its contact with different cultures. In any society the «Church cannot be
more than a limited distance ahead of the society in which its members live» [8].

In 1904, Anglicanism across the world was a phenomenon dominated by white male
Europeans and settlers of European origins. The British Empire, the largest the world
had ever known, covered 11000000 square miles. The English Church had spread out
into the colonies and the new self-governing dominions. «Anglicanism» developed as
the churches in different parts of the world developed new ways of co-existing with the
political authorities, sometimes quite different from the model provided by the settlement
in the mother country. Nevertheless, these churches were still primarily European and
transferred a way of looking at the world and of understanding God through European
eyes. Almost all of the higher clergy were European or American. So, at the end of the
nineteenth century Anglicanism was still primarily an English phenomenon [2].

The Church of England understands itself to be both Catholic and Reformed: Catholic
in that it views itself as a part of the universal church of Jesus Christ in unbroken continuity
with the early apostolic and later medieval church. This is expressed in its strong emphasis
on the teachings of the early Church Fathers, in particular as formalized in the Apostles’,
Nicene, and Athanasian creeds. Reformed to the extent that it has been shaped by some of
the doctrinal and institutional principles of the sixteenth century Protestant Reformation.
The more Reformed character finds expression in the Thirty-Nine Articles of religion,
established as part of the settlement of religion under Queen Elizabeth I. The customs and
liturgy of the Church of England, as expressed in the Book of Common Prayer, are based
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on pre-Reformation traditions but have been influenced by Reformation liturgical and
doctrinal principles.

Justification by faith alone is at the heart of Anglican soteriology. In its liturgy, its view
of the sacraments, in its founding documents, and in the mind of Archbishop Thomas
Cranmer, the Church of England holds that works do not save and cannot save a person.
Only the blood of Jesus Christ is effective to save.

Scripture is the supreme authority in Anglicanism. Article VI, «Of the sufficiency of
the Holy Scriptures for Salvationy, puts it this way: «Holy Scriptures contained all things
necessary to salvation: so that whatsoever is not read therein, nor may be proved thereby,
is not to be required of any man, that it should be believed as an article of the faith, or be
thought requisite or necessary to salvationy» [4].

In Anglicanism, Scripture alone is supreme as the saving Word of God. Reason and
tradition play an auxiliary role. This was the view of divines like Thomas Cranmer and
Richard Hooker. There is a popular myth that Anglicanism views reason, tradition, and
Scripture as a three-legged stool of authorities, but it is quite false.

In Anglican thought, the sacraments are «effectual signs» received by faith. For
Anglicans, the sacraments — the Lord’s Supper and baptism — do not convey grace in an
automatic sense, or by a grace adhering to the objects used in them.

The Anglican liturgy — best encapsulated in the 1662 Book of Common Prayer — Is
designed to soak the congregation in the Scriptures, and to remind them of the priority
of grace in the Christian life. There is grace on every page — It is not only the heart of
Anglican theology, it is the heart of Anglican spirituality.

It should be noted that Anglicanism is a missionary faith, and has sponsored global
missions since the eighteenth century. The sending and funding of missionaries to the
far reaches of the globe to preach the gospel has been a constant feature of Anglican life,
although this has happened through the various voluntary mission agencies as much as
through official channels [4].

What is obvious is that something profound is happening to Anglicanism on a global
level. It is possible to see Anglicanism as a kind of global brand with a quality control office
based in Lambeth, the home of the Archbishop of Canterbury. A global market requires
a consistent and reliable commodity: in Anglicanism’s case, and according to one of the
most popular versions of Anglican identity, this might be a via media between too much of
one thing (Protestantism) and too much of the other (Catholicism). Anglican churches are
different. The reason for this is partly historical. To defend their separation from Rome,
the founding fathers of the Church of England relied on a doctrine of provincial autonomy.
To understand Anglicanism is to wrestle with globalization, with ecclesiastical and
political independence. Global Anglicanism is more African and Asian than it is English
and American. The center of contemporary Anglicanism is found in places like Nigeria,
Uganda, and Kenya. In these places there are burgeoning Anglican churches, and a great
deal of evangelism and church planting. There are strong Anglican churches too in Asia
and elsewhere. Noticeably, where liberal theology has become dominant in Anglicanism
— mainly in the «first world» — Anglicanism is rapidly shrinking, and is possibly only a
generation from its demise [4].

The General Synod confirmed in 1992 that women were able to become priests but in the
22 years following — helped by parliamentary exemptions from equality laws — they were
still not allowed to become bishops. By 1994, 1500 women deacons had been ordained
as priests. In 2005 a motion to dismantle legal obstacles to the introduction of women
bishops was approved by the Synod and by 2011 only two of the 44 English dioceses had
not approved draft legislation on the issue. However there was huge disappointment when
in 2012 the legislation failed. Just six votes cast by lay members of the Synod were all that
stood in the way of women becoming bishops. Then Archbishop of Canterbury Rowan
Williams said that the Church of England «lost a measure of credibility» that day. But the
Church’s official law-making body finally voted in favour of female bishops in July last
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year, prompting cheers both inside and outside the chamber. As a result the wording of
Canon 33 was changed to read: «a man or a woman may be consecrated to the office of
bishop». Reverend Libby Lane was chosen in December 2014 as the first woman to be
ordained as a bishop. The Church of England has appointed Rev. Libby Lane as the first
female bishop, ending centuries of male leadership of the Church and coming 20 years
after women were allowed to become priests [7].

The Church of England in 2015 face the challenge of calling one another afresh to
follow Christ in the face of a global, secularized, materialistic culture, often experienced
as a desert for the soul. The Church of England wants to draw on the deep wisdom of
the past but also to apply ourselves afresh to an authentic and Anglican understanding of
discipleship for the twenty first century.

Conclusion. Our investigations have led us to the conclusion that everything about the
Church of England has changed: its theology, its ritual, its relationship with the state and
with the people. Only its parish and diocesan structures remained largely intact. Although
different aspects moved at varying speeds, and it is probably better to talk of reformations
in the plural, it is undeniable that in the 16th century England experienced a thorough-
going reformation.

Yet in the last 50 years or so, Anglicanism has changed beyond recognition. While
the Church of England might still claim to be the largest of the Anglican churches, with
stated figures of 26000000, this is little more than wishful thinking. There is no such thing
as membership of the Church of England — fewer than a million attend church regularly
and a similar number are registered on the electoral rolls of parish churches. The Church
of England became a voluntary organization in which there was no longer any sense of
external compulsion; it changed from being the religion of the English to being simply one
denomination among others, though always one with certain privileges.
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AHIJIIKAHCTBO: OCHOBHI NPUHUMIIA TA peasii cbOroeHHs.

Anomauia. Pozensanymo cmam cy4acHo20 aHNiKAHCMEd, emanu eGonioyii, CYMHICMb Ybo-
20 penicitinoe0 8YeHHsi ma 1020 ocobnueocmi y Kymemi ma eiposuenHi. Ha ocnosi amanizy
3apyOINCHUX TIMEPAMYPHUX 0dicepell QOCTIONCEHO COYIATbHO-ICMOPUYHE NePedyMOBU BUHUKHEH-
HA ma ocoonusocmi Llepkeu Auenii ma auenikancmea 6 cyuacnomy ceimi. Busnauaemocs micye
AHeNIKAHCBA 8 ICHYIOUOMY DeniciiHOMY DO3MAImmIi, a MAaxkoxc CMau penicitiHocmi HaceneH-
Hs yiel kpainu ma 1o2o penieitini ynooobammsi. JJociodnceno pizHi nioxoou cy4acHux 6UOAMHUX
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AHIJIMKAHCTBO: OCHOBHbIE MPHHIMIIBI M Peajiu.

Annomauyusn. Hsyueno cocmosnue u noiodlcenue co8pemMeHH020 aHIUKaAHCMEd, JMansl 360110~
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wecmsyowem pelucuosHoM MHO2000pa3ull, d mMax Jce COCMOSAHUE PerusUOIHOCINU HACeTeHUs.
IMOU CMpanvl U e2o penucuosHvie npeonoumenus. Hcciedosanvl pasiuitbie N00X00bl COBPEMEH-
HbIX U3BECIHbIX QH2IUICKUX MEOI0208.

Knroueswvie cnosa: Llepxoso Anenuu, anenuxancmso, Pepopmayus, anenuxanckue yepKeu.

VIK 37-029:165.242.2(045)
T'ymeniok A. M.,
KaHauaaT GpiocoPpCcbKUX HayK
TIOTICHT Kadenpy CyCITFHIX TUCITUTUTIH
XMeTHHHIBKOT TYMaHITapHO-TIEaroTi9HOT akageMii
(XmenpauIpKHN, YKpaina), E-mail: annagumenuk@mail.ru

EBPUCTUYHICTb HEJIIHIHNHOI METOJOJIOT I
JUISI MOJEPHI3ALI CYUYACHOI OCBITH

Anomauin. Ilpoananizosarno npoyecu mMoOepHiz3ayii CyuacHoi oceimu 3 nosuyii HeNiHIliHO20
nioxo0y, AKUll 003601UE BUSHAYUMU MOOEPHI3AYII0  CcUCmeMu OCGImU SK KOMIIEKCHe,
bacamosumipre nepemsoperHs ycix il cKiaoosux, 8 pe3yivmami akoeo 8i00y8aemvbCs CMAaHO6-
JIeHH5 HOB0T 0C8IMHbOI MoOeni K OOHIET 3 8epcill 0Cc8iMHbLO20 Oymmsl. 3 1c08aAHO MEMOOONIO02IYHY
OCHOBY MOOEPHI3AYILIHUX NPOYeECi8, 8 AKOCMI AKOI BUCMYNAE HOBA OC8IMHA Napaouzmd, 3aCHO8AHA
Ha 3aca0ax HeliHiiuHOCmi, 8apiamueHOCi, PUZOMAMUYHOCTI, NOMIBAPIAHMHOCTI WISIXI8 PO3GUM-
Ky. [locniosceno cmpyKkmypHi [ 3MiCmosi nepemeopeHHst 8 OC8IMHIL CUCIEMI, WO € Pe3YIbIMamoMm
MOOEPHI3AYIUHUX NPOYeCiB.

Knrouosi cnosa: ocsima, cucmema ocgimu, MoOepHizayis, Memooonoeis.

CydacHa COLIOKYNbTypHa JIMCHICTh BHU3HAYAETHCS MEPEXOAOM N0 THUITy LMBLII3aLii,
sKa B HAyKOBill JiTepaTypi 3m00yna Ha3By «iH(pOpMaLioHaTbHE CyCIUILCTBOY». Takuii
nepexiJ CIpuuuHs€e 3MiHH B YCiX cepax couianbHOro >kutrs. O0’ekTaMu HAaKOMMYEH-
Hs B iH()OpMaIiOHATEHOMY CyCIUIBCTBI, 32 M. KacTenbcom, cTatoTh 3HaHHSA K 0COOIH-
Ba HiHHICTh. CHpSIMOBAHICTH JIOAMHH NEPEOPIEHTOBYETHCS BiJ TIEPETBOPEHHS CBITY B
CBOIX IHTEpecax 3a 3aKOHaMH PO3yMy [0 BHOPSAKYBaHHS CBOTO iHAMBIAyaJlbHOTO OYyTTS
3a 3aKOHaMHU CBITONOPSAKY. [IpHCKOpeHHS! TeMIiB CyCHIBHOTO PO3BUTKY Iependavae
PO3IIMPEHHST MOXKIIUBOCTEH J1s1 BUOOPY OCOOUCTICTIO BIACHOI CaMOCTI, IO aKTyalli3ye
HEOOXI1JTHICTh TOTOBHOCTI JIO TAKOTO BUOODY.

B yMoBax CydacHOro CymijbCTBa IOCTa€ HEOOXITHICTH CTAHOBJIEHHS OCOOMCTOCTI,
371aTHOI JIO OCBITH MPOTSATOM JKUTTS, CAMOOCBITH 1 cCaMOOpraHizailii y BiIIOBIHOCTI J0
CYCHUIBHUX MOTpeO, sIKi nepeOyBatoTh Yy Mpoweci NocTiiHOI 3MiHK. Taka ocoOHCTICTh Yy
paMKax HOMaJIOJIOTiYHOTO TPOEKTY MO)KE OyTH BHU3HAUEHA SIK «HOMagu4yHa». OCHOBHU-
MU 11 XapaKTepUCTUKAMHU € HEJTiHIHHICTb MHUCIICHHS, 31aTHICTh CAMOCTIMHO MpUAMaTH
HEeCTaHJIapTHI PillleHHs!, BUHAX1UIUBICTh, TBOPYICTb, MOCTii{HE 3HAXOMKECHHSI y CTaHi 110-
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