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HEBHYEPITHOCTI )KUTTEBUX CHJI, CTaHE JI€BOIO IiJICTABOIO JUIS
HaCHAr" Ta BIIEBHEHOCT] y IPUHICITHEOMY.

Tox, dimocodis ceprst yMOXKIUBIIOE e()EKTUBHY
MPOTH/IIIO KOJI3isIM Cy4acHOI JpaMaTHYHOI iCTOpii, BUCTyIIae
rapaHTOM IIPUCYTHOCTI JIFOANHH y CKJIai OyTTs. TaKuM 4uHOM,
JI0OpOCEPICUHICTh BUCTYIIA€ OUEBHIHOIO (DOPMOIO T'yMaHIZMy
Ha BITYM3HSHUX TEpPEHAX, € BHSIBOM 3aralbHOJIFOACHKUX
LiHHOCTE! B YKpaiHCBKii MeHTanbpHOCTI. CroniBaeMoCh, 110
momiOHI CBITOIVISITHI CEHTEHLIT BiAKPUBAIOTH TEPCIECKTHBH
CTBEp/DKEHHS JIFOASHOTO CBITY, Yy SKOMY TapMOHi3amis
CBITIB MOXKE TOJATATH y JOBIPAMBHUX CTOCYHKaxX Ha OCHOBI
BCTaHOBJICHUX 4Y€pe3 BUIbHY JAHUCKYCIl0O TPIOPUTETIB
aOCONIOTHUX LIHHOCTEH Hax Oy/Ib-KUMH 1HIIUMH.

Sk Gaunmo, yKpaiHCbKa TyMaHiTapHa  TpaauLis
MEPeKOHJIMBO ~ CBIMYMTH PO  ICHETUYHO»  3aKJIaJeHi
Ii{BAJIMHH 3aTraJbHOIIOACHKUX LIHHOCTEH Y Hal[lOHAJIbHOMY
cBiTOCHpUitHATTI. He3HuiieHHUM J0poOKOM y po30ymoBY
TYMaHHOTO  CYCHUIBCTBA  BUSIBISIETBHCSL  IHTENEKTYyallbHa,
BOJIbOBA, TOYYTTEBA JISUIBHICTD MHCIAYMX 1 HEOAWTyKUX
CIIIBBITYM3HHUKIB, SKi IIOBCSIKYAC JOBOISATEL, IO KUTH
cepleM € HaMBIPHIIIUM CHOCOOOM JIFOJICHKOTO iCHYBaHHS
y cTpokaroMy cBiTi. TakuM 4MHOM, KOXEH i3 HeOalTyxux
SK 10 KOM(OpPTHOro IOOYTOBOTO  CIIBICHYBaHHS i3
TaKUMH «COOIHEMOMIOHMMI» CyciJaMh, TaK 1 J0 BHCOKO-
pedIIeKTHBHOTO MOIIYKy ICTHHHO IIFOACBKOTO OyTTs, Mae
KYJIBTHBYBaTH 1 HACTIiJIMBO pO3IMOBCIODKYBAaTH Ha BCiX
PIBHAX KOMYHIKAaIliif JOMIHAHTY KOJEKTHBHOTO iHTEpecy
HaJ 1HIWBIAyalTbHUM, 3araJbHONIONCHKUX LIHHOCTEH Haj
OCOOMCTHMH 337151 30BHIIIHBOTO CHOKOK, BHYTPIIIHBOL
piBHOBarm 1, HacaMKiHelb, CaMOBO3BEIMYEHHS: S 3MIT
3pobutH mock 100pe, abo, MpuHaAMHI, HE TPUMHOXKHUB 310!

Crnmcok BUKOPHCTAHHUX JZKepe

1. bu6nus / Kauru Cesuiennoro nucanus Berxoro u Hosoro 3aBera
KaHOHHYECKHe / B pyccKkoM IepeBozie ¢ mapamieTbHBIMI MeCTaMH. — M.
Bcecoro3Hblil COBET eBaHIeIbCKHX XpUcTHAaH-0anTicToB, 1988, Ku.1. —
925 c.; Ku.2. —292 c.

2. Bonomumupb MpHOMaxbl. II 0 oy 4 ¢ H b ¥ // TloB4aHHs
Bonomumupa Monomaxa aitam [3a JlaBpeHTiiBCcbkuM cruckoMm] /
Jlitonue Pycbkuii. — [Enexrponnuii pecypc]. Pesxxum nocrymy: http://
litopys.org.ua/pvlyar/yar09.htm. — Ha3Ba 3 expaHa.

3. CxoBopona I'puropiii. PasroBop msTH IyTHUKOB O HCTHHHOM
miacrin B xu3nu // I.C.CxoBopoaa. Can 60xxecTBeHHBIX THcHeit. Bipui,
Oaiiku, mianoru, nputyi. — K.: BUIaBHULTBO XyH0XKHBOI JiTepaTypu
«/IHimpo», 1988. - 319 c.

4. Ymxescbkuit Imutpo. ®inocodis I'. C. Ckoopoau / ITigroroska
TeKcTy i nepenne cioso npod. Jleonina Yiikanosa // JI.I.UnmkeBcbkuii.
®inocodis I'. C. CxoBopoau. — Xapkis: IIpamop, 2004. — 272 c.

5. HleBuenxo Tapac. ITepebenast / T.I'IlleBuenko IloBHa 30ipka
tBOpiB. — K.: TOB «Bunasuuurso opisi», 2014. — 400 c.: ii1.

6. IIunkapyk Bonoammup. KareropianbHa cTpyKTypa HayKOBOTO
ceitorsiny // B.IIInukapyk. Bubpani TBopu y 3-x 1. — K.: Ykpaincekuii
LEHTP TyXoBHOI KynbTypu, 2004. — T.3, Y.1. — C.164-172.

7. ¥Opkenu Ilam¢pun. M3 Haykm o uenoBedeckoM ayxe //
IT.1.I0pkeBnu. ®unocodekue npousBeneHus. — M.: MznarenscTBo
«IIpasna», 1990. —338 c.

References

1. Bibliya / Knigi Svyaschennogo pisaniya Vethogo i Novogo zaveta
kanonicheskie / V rusckom perevode s parallelnyimi mestami. — M.:
Vsesoyuznyiy sovet evangelskih hristian-baptistov, 1988. Kn.1. - 925 s.;
Kn.2.-292s.

2. Volodymyrs Mnomakhst. P 0 ou ch e n i // Povchannia
Volodymyra Monomakha ditiam [za Lavrentiivskym spyskom] / Litopys
Rus’kyi. — [Elektronnyi resurs]. Rezhym dostupu: http://litopys.org.ua/
pvlyar/yar09.htm. — Nazva z ekrana.

3. Skovoroda Hryhorii. Razghovor piaty putnikov o istinnom
shchastii v zhyzni // H.S.Skovoroda. Sad bozhestvennykh pbsnei.
Virshi, baiky, dialohy, prytchi. — K.: Vydavnytstvo khudozhn’oi literatury
«Dnipro», 1988. —319s.

36ipHuK HaykoBux npaLp «lines: HayKoBuWiA BICHUK»

4. Chyzhevskyi Dmytro. Filosofiia H. S. Skovorody / Pidhotovka
tekstu y perednie slovo prof. Leonida Ushkalova // D.I.Chyzhevskyi.
Filosofiia H. S. Skovorody. — Kharkiv: Prapor, 2004. — 272 s.

5. Shevchenko Taras. Perebendia // T.H.Shevchenko Povna zbirka
tvoriv. — K.: TOV «Vydavnytstvo Hloriia», 2014. — 400 s.: il.

6. Shynkaruk Volodymyr. Katehorial’na struktura naukovoho
svitohliadu // V.I.Shynkaruk. Vybrani tvory u 3-kh t. — K.: Ukrainskyi
tsentr dukhovnoi kultury, 2004. — T.3, Ch.1. — S.164-172.

7. Yurkevych Pamfil. Yz nauky o chelovecheskom dukhe //
P. D. lurkevych. Fylosofskye proyzvedenyia. — M.: Yzdatelstvo
«Pravda», 1990. —338s.

Kyselytsia S. V., PhD, assistant professor of philosophy and social
and human sciences, Chernihiv National Technological University
(Ukraine, Chernihiv), ksvim37@gmail.com

Cordiality in communicative experience of Ukrainians

The problem of development and implementation of its goodwill in everyday life is
timeless in any civilized community. The article is devoted to finding effective methods
of connection of individual and universal values in the Ukrainian philosophical
thought. We are talking about the philosophy of the heart and the urgent need to spread
its ideological content in terms of development civil society in Ukraine. Purpose is
to clarify the conditions for successful functioning of a trusting attitude, realization
ideological content of humanism in the psychological adjustment, study the ability of
personal restraint and prudence to maintain peace and tranquility in a global world,
defining tolerance as a form of wisdom. The author seeks to prove the ability of the
cordiality to spiritualize otherworldly, external, indifferent world. Identifies potential
and actualizing ways cordocentrism influence on historical and existential event for
the purpose of absolute humanization of as a cultural and anthropological space and
achieve peace of mind.

Keywords: humanism, cordiality, trust, heartfulness, spiritual values, prudence.

Kucenuya C. B., kanouoam @unocoghckux Hayk, Ooyerm
Kaghedpuvl punocodpuu u CoyuanbHO-2yMaAHUMAPHBIX OUCYUNIUH,
YepHu206CKUll HAYUOHAILHBIL MEXHOLOSUYECKUL YHUBEPCUMen
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[loﬁpocepue'mocn, B KOMMYHUKATHBHOM OIIBITe YKPAHHCTBa

IIpobnema  oc: 000po# ocmu U 6omioweHue eé 8
NOBCEOHEBHOCIb SGNACMCS GHEBPEMEHHOU 6 H0OOM YUBUTUZ0BAHHOM COOOUjecmee.
Cmambsl nocesuena noucky (hhekmusHux cnoco6os coeouHens UHOUBUOYATbHBIX
u obujeuenogeveckux yenHocmell 6 YKpaunckou gunocogpcrou mvicnu. Peuv uoém
0 unocouu cepoya u nacmosmenviylo HeobXOOUMOCMb PACPOCMPAHEHUs eé
KpeamusHou COCMasnsoujeli Ha npoyecc CMaHoBIeHUs 2palcOaHCKo20 obujecmeaa.
Lenvio ucciedosanus A6AA€mMcs GbIACHEHUE YCAI0GULL YCNEUHO20 (YHKYUOHUPOBAHUS
006epUMENBHO20  MUPOOMHOWICHUS, — MPAHCHOpMAYUU  MUPOBO3ZPEHUECKO2O
cooepoicanis 2yManu3Ma 6 NCUXONOSUYECKYIO YCMAHOBKY, POIU COePIUCAHHOCIU U
PACCyOUMenbHOCIU 8 NOOOEPHCUBAHUU MUPA U NOKOS 6 2100ATbHOM UsmepeHuu. Aemop
cmpemumes 00Kazame CROCOOHOCHb TUHHOU Q0OPOCEPOSUHOCHIbIO 00YXOMEOPSIMb
nomycmoponHull, éHewtHuil, Oe3paziuunbii Mmup. Onpedersiomcs nomeHyudaibHole
U akmyanusupylowue cnocodbl GIUAHUSL KOPOOYEHMPU3MA HA UCMOpUYeckue u
IKZUCMEHYUATbHBIE CODLIMUA C Yelbl0 0e3YCI068HOU YMAHUBAYUL KAK KYIbMYPHO-
AHMPONONO2UHECKO20 NPOCMPAHCIGA, MAK U OOCMUIICEHUS OYULEEHO20 PAGHOBECUS.

Knwuesvie cnosa: cymanusm, O0obpocepdeurnocms, Ooeepue, Oyule6HOCHb,
0YXOBHbIE YEHHOCMUL, PACCYOUMETbHOCTb.
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THE ROLE OF THE FAMILY
IN THE SOCIALAIZATION PROCESS
AND ADJUSTING GENDER-BASED DIFFERENCES

The study of different human communities and factor analysis of their impact
on the process of socialization are always the center of attention of researchers of
social sciences and humanities. From this perspective, the purpose of this article is to
examine gender relations in the family environment and their impact on the process
of socialization.

The article also explores the different feminist approaches, makes some
important generalizations of the essential differences in the East and the West.

The author also analyzes the theoretical bases features intra roles svyaazannyh
gender differences.

Keywords: socialization, socio-political status, gender based difference,
personality stabilization, feminizm, feminist approaches of a family
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According to most sociologists, one of the most important
functions of the family is the provision of emotional needs to
family members, which guarantees the continued existence of
this institution, especially in industrial communities. Although
the provision of emotional needs is also possible through other
environments, such as workplaces or educational institutions,
or the companionship of a friend, many people feel that their
most satisfactory personal relations are with their wives,
children and other relatives.

People usually seek their physical security and mental
comfort in the family. For them, home is a safe shelter that gives
them mental relaxation far from the quarrels and tensions of
the outside world. The importance of this function in modern
industrial communities has made it the most important factor
influencing the quality of marriage in the family.

According to Parsons, among the many functions of
family two in particular are very important: sociability and
the role family plays in stabilizing the personality of adults.
The author says that industrialization has destabilized kin-
based family relations and led to the family‘s economic and
educational functions being divided between the family and
other institutions. “The family has an important role to play
in the preparation of sociability factors for children and above
all, the conditions for obtaining mental harmony for adults”
[1, p. 377]. According to Parsons, the stabilization of an
adult’s personality refers to the role played by the family in
facing the psychological pressures of everyday life, which
may potentially destabilize adults ‘personalities. Stabilization
of personality originates from the mutual emotional support
spouses supply to each other and also the role parents play in
this process. During the process of personality stabilization,
parents can return to their childhood by playing with their
children, which can help them remove some of their emotional
stresses.

Undoubtedly, like many others, feminists also consider
satisfaction of emotional needs one of the basic ideals of
family. But what has made them critical of this family function
is its inequitable distribution between men and women.
Factors such as women‘s employment, housework, domestic
violence and other factors have made feminists claim that
this emotional function is not shared equally in the family.
They have examined this function from different perspectives
and concluded that emotional needs also provide a basis for
women's suppression during their married lives.

Jessie Bernard, a liberal feminist, believed that marriage
has different effects on the mental health of men and women.
She also believes that traditional marriage brings more welfare
advantages to the husband than his wife. In this regard she
distinguishes two types of marital life in each marriage out
of which one is the man‘s marital life. Further she notes that,
despite being bound to the family and its related responsibility,
a man enjoys powers guaranteed to him by social norms and
traditions. These powers include authority, independence and
the right to enjoy unconditional emotional and sexual services
provided by his wife. The other is the woman‘s marital life, in
which she acknowledges the cultural value of marriage, which
safeguards her from social stigmas that unmarried women
normally face. However, she suffers from her impoverished
conditions, powerlessness and dependence on husband,
obligation to provide emotional and sexual services and the
gradual losing of the privileges she used to have as a girl
before her marriage. She concludes that marital life is good
for men but bad for women. She believes that this unequal
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effect will cease to exist when the spouses are released from
the traditional obligations entailed with marriage and choose
the kind of marriage which is consistent with their demands
and personalities [2, p. 1277-1279]. According to feminists,
even though it is necessary to satisfy the emotional needs of
family members each individual‘s need is not equally fulfilled
in the family. There is an important question here - why can
family not address the emotional satisfaction of women?

Feminists have provided different answers to this
question, but most have emphasized two factors more than
others: motherhood and housekeeping duties. They have
presented many discussions of housekeeping and motherhood
and their repetitious nature from different aspects. They all
consider housekeeping the major expression of patriarchy.
The perceived conflict between housekeeping and emotion
and companionship will be explained below.

Oakley, a radical feminist, believes that women experience
four different kinds of contradicting conditions in family life [3].

1) A gender-based work division, in which women are
expected to undertake the responsibility of housekeeping and
childcare.

2) Differences in the emotional needs of women and men,
in which women are expected to address the angers of their
husbands and children but they themselves have no one to
refer to.

3) Differences in the physical power and economic
capability of wife and husband, which may result in women
having no authority over financial resources, being unable to
participate in social activities and even facing physical abuse
from their husbands.

4) Authority over sexual relations and fertility control
belonging to men [4, p. 704].

Oakley believes that housekeeping lacks any motivating
factor, because there is no possibility for progress and promotion,
the sense of success is transient, work satisfaction is rare and
housekeeping is not considered a paid profession. He believes
that thankful and sympathetic behavior from the husband serves
as a reinforcing factor keeping the housewife at her job but does
not provide her with a more fundamental reward. Although
Oakley accepts that the “responsibility of housekeeping produces
some motivation, the result is not at all satisfactory due to the
psychological isolation of the housewife [5, p. 199].

Another field that feminists have dealt with in analyzing
the emotional function of the family is — Domestic Violation
against Women, which is considered one of the dark aspects
of family life. They believe that home is often perceived as the
shelter of happiness and security, but domestic violence is part
of the experience of most women. According to them, “the
main reason for this violence is the authoritative patriarchal
structures in society and family, as the center of inequalities
and the exploitation of women and children has become
the primary environment for the maintenance of domestic
violence” [6, p. 18—19].

Basically, all approaches to social phenomena are based
on a series of specific intellectual and philosophical principles
which are used to analyze and explain those phenomena. If,
in the world of intellect and in practice, we witness a process
called feminism, we should look for its seed in Western
intellectual and social foundations. It is ideas that emerged in
the West after the renaissance which became the basis for the
emergence of feminism.

In reviewing feminism, therefore, one should realize that
feminism is a Western concept which cannot be generalized
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to other cultures and communities. And since none of the
fundamental feminist principles is accepted in Islamic doctrine,
teachings based on these principles cannot be acceptable for
the Islamic community. In the following section, therefore,
we will briefly review the critical perspective of religion on
feminist tendencies concerning family functions.

The value-based Islamic system or Islamic theory
prescribes man to be God‘s “khalifeh” (successor and
ambassador on earth). Man‘s identity, and the purpose of his
creation, can only be determined and manifested within the
framework of his slavery and obedience to God. Therefore,
the ultimate goal in the establishment of the preferable Islamic
government is submission to God.

According to religious scholars, in this value-based system
there is a harmony between human nature and the religious
principles regulating social and private life. Although men
and women are presumed to be equal as human beings, the
prevalent difference of interest and purpose between men and
women acts as the theoretical basis for making gender-based
distinctions between them. Furthermore, they claim that these
differences not only do not provide grounds for gender conflict
but complete a couple. Feminist approaches have dealt with
family and its functions differently:

1. The axis of the feminism concept includes humanism
and secularism. Therefore, all its orientations are based on the
presumption that humans are the source of religion and do not
need divine direction (humanism). Resort to inspiration and
belief that religious ideas should govern social behavior are not
accepted in any strand of feminism. In this approach, the only
thing which deserves to be examined is the worldly life of a
human (secularism). Therefore no external power is higher than
individual demands and the only thing that matters is earthly
reality. According to humanist theory the feminist family is a
family in which the interests and demands of individuals are the
fundamental criteria defining and regulating people‘s affairs.
Therefore, since issues such as women‘s right to refuse sexual
relations with their husbands, free and open sexual relations,
homosexuality, etc. are matters of human demand there should
be no limitations. Obviously, the principles of secularism
contradict the Islamic values which are deeply integrated with
the culture of Iran‘s religious community.

2. Opposition to religion and deviation from religious
values is believed to be the most serious criticism of feminism.
One of the intellectual foundations of feminism is secularism.
Secularism advocates the removal of religious doctrines from
a role in the individual‘s social and private affairs and for the
concept of ethical and social values to be determined based
on worldly livelihood and social welfare without reference
to religion. Feminism likewise seeks to omit religion and
religious instruction from the family. It encourages people
to enjoy worldly pleasures by omitting God and religious
concepts from social and family life. As quoted by some
Islamist scholars, —With the expansion of secularism, there is
no reason to tolerate the limitations and hardships of marriage
and family. The most important goals of feminism include
removing different prejudices against women, obtaining legal
equality for them and equal rights in their sexual relations
and recognition of same-sex relationships and abortion. Most
of these demands are in conflict with Islam and other divine
religions, and are held to have no positive result except the
destruction of family and society.

3. From a feminist point of view, man and woman are
two different genders, one of which seeks to enslave the
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other through traditional norms and religious customs, the
excessive prosecution of which have made man and woman
become enemies of each other. Family was introduced to be
the scene of such contradiction. But in Islam man and woman
complete each other, and each has a specific responsibility to
ensure the other family members’ happiness. Therefore, since
establishment of contradiction would weaken their capacity
to do this, social reforms should be applied which would
generate a better mutual understanding of the two genders and
the removal of contradiction. In religion, man and woman are
taught that their happiness depends on both of them. So their
mutual understanding in the family is not an obstacle, but a
factor determining their happiness. It is quite clear that the
realistic correlation of moral or ethical values with individuals
‘worldly needs would result in a couple fulfilling their needs
through applying religious concepts. According to religious
scholars, excessive promotion of secularism would result in
the total elimination of ethical values from human societies.

4. All feminists believe in gender equality and the
guarantee of equal access to facilities, opportunities, resources
and legal protections in family and community. Feminists
in Western countries try to establish a community where
differentiation based on gender is replaced by similarity.
This is the way to achieve an ideal of equality and worldly
welfare for men and women, in their view. They believe that a
desirable community is a community where men and women
have an equal share in all activities in all sectors of society.
The differences in feelings, talents, physical capabilities and
any other factors between men and women should not be used
to justify presumed gender discriminations. Secular feminism
encourages women to leave their family duties and take on
more social responsibilities, in which they will have equal
educational and job opportunities, and ignores the major
inherent roles of women such as motherhood and housewifely
responsibilities. According to the Islamic ideological
interpretation of women‘s position in the family and society,
she will thereby lose her motherly respect and her fundamental
function in the kin-based family structure, as her distinctive
feminine characteristics place her in a completely different
position in the family and society where she will be expected
to behave differently. Islamic ideologists claim that ignoring
the differences between the sexes damages human society and
women‘s identity and therefore, to the same extent, harms
human equality. The problem with the secularist‘s feminism
is that woman has to change herself to fit in with a society
where she must compete with men in all fields of activity.
In this process of competition she might thus compromise
or jeopardize her womanly characteristics. According to the
Islamic approach, the feminist analysis of women‘s situation,
based on gender equality and humanism, cannot lead women
to achieve prosperity and perfection.

5. The most important objective of feminism is —
Women‘s Rights, which might include rights to equality,
freedom, child abortion etc. However, it seems that feminism
is not concerned about ethical principles in a family. The
feminist version of women's rights places less emphasis on
moral values being fundamental to family functions, while in
Western countries feminism has failed due to this deviation
from spirituality and morality. Since feminism has not been
properly led, we have seen the highest degree of violation
of women in the societies which claim to be the arbiters of
women's rights. Issues like the economic exploitation of
women, and using naked women in commercial advertising,
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will likely damage equality for women rather than promoting
it, according to religious leaders. Anti-feminist religious
scholars claim that feminists have tried their utmost to
create equal opportunities for women in society outside the
family, but feminists® description of women's social activity
disregards some inevitable realities about women in society,
like women‘s cultural, physical and mental differences to
men. Feminism has made women materialistic instruments
which profit capitalism. According to religion, feminism has
not only helped women obtain rights and freedom but has also
hindered the achievement of many of their human rights.

6. Feminists believe that family and marriage are obstacles
to women‘s sexual freedom because, in their opinion, the
sexual freedom of women equals the right of access to sexual
relations without any restrictions. The problem with this claim
is that women‘s feminine values will be undermined by this,
because having multiple sexual partners, according to religion,
makes her a prostitute. Moreover, the dissatisfaction and
mental insecurity created during these kinds of relations will
create frustration and desperation, whereas healthy married
life provides them with instinctive marital satisfaction which
helps them enjoy their relationship with peace and security.

7. One of the bases used by feminists to develop their
conception of equality between men and women was the
freedom of the sexual revolution. Feminists promoted
issues such as free abortion, sexual relations beyond the
family framework and homosexuality as a response to this.
However, in religious communities such feminist concepts
of relationship cannot be accepted, because moral values and
the establishment of a family for couples are significantly
important for Islamic societies.
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Pouib cim’i B mpoueci comianizanii 3 ypaxyBaHHAM pery.Ti0l0unx
YCTAHOBOK IeH/IEPHUX BiIMiHHOCTeIi

Humanus eueuenns pisnux 100CLKUX CRITGHOM Ma auanis ix gaxkmopuux
8NIUGIE HA npoyec coyianizayii 3aexcou 3HAX00AMbCA 6 YeHmpi yeazu 00CTIOHUKIE
COYIANbHUX [ 2YMAHIMAPHUX HAYK. 3 Yiel MOUKU 30py, Memor yiei cmammi € 6UG4eHHs.
2eHOepHuUx GIOHOCUH 6 CIMELIHOMY Cepedosuwi ma ix 6naue Ha npoyec coyianizayii.
Cmammsi maxooc 00CAioNHcye pizHi hemiHicmuyHi nioxoou, pooums OesKi eaxciusi
y3azanvens no cymuicnum posoixcnocmam ¢ Cxooi i na 3axooi. Aemop cmammi
Makodic ananizye meopemuyHi 06azu ocodnusocmell SHYMpIUHbOCIMEUHUX poietll
COAABAHHUX 3 2eHOCPHUMU BIOMIHHOCTAMU.

Knrouosi cnoea: coyianizayis, coyiononimudnuii 2eHOepHa  BIOMIHHICMY,
cmabinizayis ocobucmocmi, peminizm, geminicmuunuil nioxio 0o cim'i.

Mupoamem FOcegpu Cadam, acnupanm Ynusepcumema Xazap
(Asepbationcan, baxy), sevdafilmsavalan@yahoo.com

PoJib ceMbH B npouecce CONMATM3ANMU C Y4€TOM PeryJIHpy0IuX
YCTAHOBOK TeH/IEPHbBIX PA3IHYHii

Bonpocw U3YYEHUS  pA3TUYHbIX  Yel06eHeCcKUx 06“{HOC”181; U amaiusz ux
qbaKmoprzx GIUAHUL HA npoyecc coyuaiusayuu 6ce20a HAX00sAMcs 6 yenmpe
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BHUMAHUA UCCLe008ameneil COYUATBHBIX U CYMAHUMAPHBIX HAYVK. C smou mouku
3PEHUs, Yelblo IMOU CMAmbl AGNACMCA U3VUCHUE 2CHOEPHBIX OMHOUIEHUL 6
cemetnou cpebe u ux eaufAHuUe Ha npoyecc Ccoyuaruzayuul. Cmamuvsi makoice
uccredyem pasmele (emuHucmuieckue nooxoobl, Oeidem HeKOmopbvle BaAlCHblE
0600wenus no cywHocmHubIM pasiudusm ¢ Bocmoxe u na 3anade. Asmop cmamou
makoice ananuzupyem meopemuieckue 6azvl 0cobeHHOCmell BHymMpUcemMelHblX poietl
C6AA3AHHbIX C ZGHt)eprLMM paznudusimu.

KiroueBble ¢10Ba: coyuanuzayus, coOyuonOIUMuIeckoe 2eHoepHoe pasnudue,
cmabunuzayus auyHocmu, ¢ 3M, ¢h

Muyeckuti NoOxXo0 K cembe.
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YTONMI3M VS YTUNITAPU3M: MOPIBHANIbHUIA AHANI3
COLJAJIbHUX MPOEKTIB BIAPOOXKEHHS

B cmammi  docioxcylomses  06a  pinocodcvko-coyianshi  npoekmu  00ou
Biopoooicenns: ymunimapnuii ma ymoniunuil. 300ICHIOEMbCs IXHIll NOPIGHATLHULL
ananiz na npeomem nodibnocmi ma KOHMpapHocmi nO3uyitl, 6UCIO6NIOBAHUX 6 YUX
npoexmax w000 npobnem 2yMauizmy, ce0600u I0OUHU,BUMO2U CNPABEOTUBOCINT
CYCRINbHO-0EPIHCABHO20  YCMPOoIo, HeOOXIOHOCMI HAOAHHA OOUHI MOMCIUBOCHEl
onA it camopeanizayii mowo. Jlocuiodcenns ymunimaproi ma ymoniunoi konyenyit
Qinocoghii 006u Biopoodsicenns 30ICHIOEMbC HA OCHOSI PINOCOPCLKUX OOKMpPUH
suOamHux npedcmagnuxie moeo yacy — Tomaca Mopa (ymonizm) ma Hixkono
Maxiasenni (ymunimapusm). Bucnogxu ixuix posmipkogyeais peoykylomucsi y Riouumy
CbO20OCHHS, HA NPAKMUKY CYYACHO2O OEPHCABHO20 MA CYCRIIbHOZ0 OYOI8HUYMEA.
V 363Ky 3 yum GUAGIAIOMbCA CUNbHI Ma CIAOKI CMOpOHU 060X NPOeKmis, iXs
KOPUCHICIb Ma WKIOIUGICINb 6 YMOBAX CYUACHO20 OePIUCABHO-NONIMULHO20 JICUMNIAL.

Knwuosi cnosa: T. Mop, H. Maxiasenni, ymonis, ymunimapusm, oepiicasa,
600004, cnpaseoIusicns.

®inocodist nobu BixpomkeHHs mopapyBajia  CBITOBI
JIBa B)XXJIMBI 3700YTKH y COIaNbHIM HApWHi: yTOIIYHI Ta
YTWITapHI NPOEKTH, SIKI 3 TNPHHIUIOBO PI3HUX ITO3MILIH
BUPIIIYIOTh NUTAHHS MOXJIMBOCTI CTAaOLIBHOI Ta CHIIBHOL
nepkaBu. Lli mpoektn cramm 0a30BUMH KOHIEHIISIMH Yy
nomanpmux (GimocoPCchKUX, COIIOJNOTIYHUX, MOJITHYHUX
HOIIyKaX MOZEI HalKpaIoro CyCIiIbHOTO YCTPOIO, SIKHil 61
3a0e3medyBaB OIACTs JIOAMHI Ta TIPOLBITAHHS JICPIKABH.

B poGotri  3milicHIOETBCS ~ TOPIBHSUIBHUHA — aHAMmi3
(inocoderkoi cmaguman yromicta T. Mopa Ta yTuiitapucra
H. Maxiapenni. Ixmi izei 3Halfimmm moTyxHy po3pobKy B
poboTax HaCTYyNHUKIB. Y TOMIYHI i7€i B TOAATIBIIOMY HaHXATIH
PO3pOOHHKIB COLIAMICTUYHUX Ta KOMYHICTUYHHX MPOEKTIB
MaiidoytHeoro — Cen-Cumona, ®dyp’e, Oyena, Mapkca,
Enrenbca Ta iHIIMX. YTHIIITapHA KOHICIILisS PO3po0iIsiIach
JI. Bana, JI. Mimiewm, 1. Bearamom, P. Xonmcom Ta iHIIAMHU.

Ha ocCHOBI TIpOBEIEHOr0 MOPIBHSUIBHOTO — aHaji3y
yromiuHoi koHuenuii T. Mopa Ta ytumitapHoi KOHIEMIii
H. MaxiaBerti Oyze 37ilicHeHa cripo6a BUSIBUTH 0COOIHMBOCTI,
CHIIbHI Ta CJTa0Ki CTOPOHH 000X TPOEKTIB Ta pe3ylIbTaTH
TXHBOI pemyKuii B NPaKTUYHY IUIOIIUHY JIep>KaBOOy yBaHHS
CY4acCHOCTI.

H. MaxiaBemti (1469-1527) ta T. Mop (1478-1535) sxumn
Ta TBOPWJIN B OJMH 1 TOH camuii mepiox. AJie monpu 1e ixHi
inei i ;ymku OyIiu KapAWHAIBEHO Pi3HUME: Mop BHCYBaB MepIii
inei comianbHOI yTorii, a MakiaBei BIATBOPHUB AyX CBOTO
yacy B YTWIITapHi MOMTHYHIN ¢imocodii, craBmm iM’sMm
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