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WOMEN’S SOCIO—POLITICAL STATUS
IN IRAN AFTER REVOLUTION OF 1979

The Persians and Islamists have had different approaches towards politics, and
found alliance with the Western world or based their power on the laws of Sharia
(at the time of Ayatollah Ruhollah Khomeini). Persians have practiced Shia Islam
for centuries, although they have preserved some of their preceding cultural identity,
therefore there was some partition between Islamic—Iranians (Islamists) and Persian—
Iranians (Persianists) from the 1906 Constitutional Revolution. The 1979 religious
revolution established the Islamic Republic of Iran; it was a rejection of Persianist
identity, so the Islamists felt to be marginalized which forced them to take action
against the Shah of Iran.

Khomeini saw the Shah's political relations with the US as keeping Iran from
its Islamic destiny, so he was speaking about a just regime without the government
serving its own interest. Islamic cultural and social capital was gained through the
practice of Shia ideology and the laws of Sharia through networks of mosques and
religious gathering centers which maintained and promoted the Islamic ideology.

Women came out of seclusion and played an important role (anti-Shah rallies
and demonstrations, pamphlets, using weapons, inspiring family to fight) in the 1979

Islamic Revolution which ended the Pahlavi dynasty. Khomeini's interpretation of

the women's status and role is unique in comparison to other Islamic thinkers as he
greatly and intensively endorsed women s political rights and their participation in the
revolution as a religious duty, so within the context of the Revolution, he was a feminist
in his own religious way.

From 1978 to 1988 no tangible feminist activities took place due to the 8—year
long Iran—Iraq war, which united all political and non—political factions, so only a few
anti-regime political groups were based in foreign countries mostly privileged by their
host country’s financial and political support.

The objectives of these leftist groups were to launch an anti—imperialist
campaign in the support of farmers, laborers and women's issues. During the second
decade of the Islamic revolution (1989 to 1999) right wing political organizations
began a new campaign against Iran’s Islamic culture and the unjust traditional views
on women, and the West also attacked Iran's gender policies using feminism as means
to devalue Iran's Islamic cultural, social and political concepts.

Western feminism has an inevitable influence on the Iranian women's movement
which criticizes women's inferior conditions and the quality of their socio—political
status in various feminist journals and anti—Islamic Revolution feminist organizations
active outside their country.

Women who participated in the revolution were angered by the new regime’s
suspension of the 1967 Family Protection Law. The Third Majlis (1988-1992) only
enacted some modest improvements for women, so their goals still revolved around
two main issues: increasing womens collective social participation and achieving
equal legal rights. 13 women members of the Sixth Majlis (2000-2004) formed
a Women's Block along with male reformist allies and submitted a bill to impose a
moratorium on executions by stoning of women which was finally not approved.

In February 2004 conservatives regained control, so the Seventh Majlis was
hostile to civil society and women s rights, involving a regression in women s situation.
A growing trend of women's press and NGO activity, street demonstrations and the
One Million Signatures Campaign to change discriminatory laws arose since 1998
while many women's activists faced state repression, beatings and arrest.

The 2009 presidential election was unique as all three candidates promised to
address the demands of the women's groups and include women ministers in their
cabinets. There has been considerable progress in gender politics in Iran due to the
years of slow but persistent efforts by women at consciousness—raising and other
activities.

Keywords: Isalmist, Islamic cultural capital, Khomeini's rhetoric, Pahlavi
regime, Iranian revolution, women's role in the Islamic Revolution, revolutionary
activities, post—revolution feminism, leftist groups, right wing political organizations,
post-revolution movement, post-war reconstruction, global feminism.

(cmammsi OpyKyeEmMbCsi MOBOI OPULIHATLY)

Since the Arab invasion of Iran, Persians and Islamists
have articulated their identities differently within the world
order of their time-having constructed divergent destinies.
Reza Shah Pahlavi founded his authority on his Aryan identity
and its superiority to that of the Semitic people, and thus allied
with Germany. Mohammad Reza Shah Pahlavi understood
the importance of a combined Persian—Western approach,
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and hence allied with the US. Ayatollah Ruhollah Khomeini
chose to base his discourse and power on the laws of Sharia to
reestablish the Islamists’ power and identity within the nation,
and hence constructed an opposing destiny.

Although Persians have practiced Shia Islam for centuries,
many have also kept on practicing countless aspects of their
preceding cultural identity. During the nineteenth century,
several Iranian kings sought to shift the nation’s identity, but
their attempts repeatedly encountered Islamic resistance.

A synopsis of the last century of Iran’s historical narrative
demonstrates that the nation experienced partition between
Islamic—Iranians (Islamists) and Persian—Iranians (Persianists)
from the 1906 Constitutional Revolution onwards. In 1979,
Iran underwent a religious revolution which established the
Islamic Republic of Iran and was a rejection of Persianist
identity, a goal the Islamists had sought to achieve for decades.

The Islamists perceived themselves to be, and thought
they were being presented, as a marginalized group and
alleged this was an insult to their identity. This provoked them
to take action against the Shah of Iran.

Banerjee best defines the emotional reaction of
marginalized groups. According to him, «once groups perceive
themselves as the «other» or marginalized group, they become
angry and hostile. The group members get angry when they
see themselves as the opposite of how they characterize their
own identity» [1].

This anger was apparent in Khomeini’s rhetoric and
disposition. Khomeini saw the Shah’s political relations with
the US as keeping Iran from its Islamic destiny. In legitimizing
his identity and the Islamic position, Khomeini noted: «The
Iranian people have risen today to revive Islam and Islamic
laws. Their uprising is unique in the history of Islam and Iran,
for it is so deep—rooted and fundamentaly» [2].

«Our call is that we want a government which is
sympathetic to the nation; we want a regime which is just.
However, if we examine the nature of all regimes we see that,
apart from that time when the government was a truly Islamic
one, none of them has been just; they have all served their own
interests... Our country is amongst those which are ruled by
extremists who want to destroy their homelands very fast and
aggressively!» [3].

This rhetoric promoted the nature of the Islamic
regime and its intention to save the nation from destructive
government. The Islamists felt vulnerable, as their power,
prestige and identity had been destabilized. Islamic cultural
capital was gained through the practice of Shia ideology and
the laws of Sharia, as this provided them with power and
status in the nation. To preserve and to promote their identity,
Islamists converted their cultural capital to social capital
through networks of mosques, temporary religious gathering
centers, and common religious ceremonial gatherings where
they talked about the Imams and their sacrificial acts and
ideology. These religious institutions provided the Islamists
with social contacts, information from religious leaders and
inspiring speeches and practices. These institutions maintained
and promoted the Islamic ideology. Khomeini used these
institutions effectively to communicate his ideologies and
build stronger unity.

It was through these institutions that Khomeini, in1978,
called for the unification of all other opposition in mass protest
against the Shah.

Khomeini’s promises and inspiring rhetoric became a
great social force which ended the Pahlavi dynasty. Islamist
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women were praised many times by supreme leader Khomeini
for their role in the 1979 Revolution.

Due to the importance of women’s role in the Islamic
Revolution and the increasing trend of women’s political
participation in the period after the 8—year Iraq—Iran war, we are
also going to discuss these crucial periods of the development
of women’s political participation in the contemporary history
of Iran.

During the time of the Revolution, women participated in
anti—Shah rallies and demonstrations in large numbers. Who
would have thought that women, who had been portrayed for
so long in their traditional status, would come out of seclusion
and onto the streets, not as sex symbols but as a political
force? Women in towns and cities as well as in rural areas,
from many social classes, the newly urbanized and those of
established urban backgrounds all engaged in public political
activity during the Revolution.

Women'’s role in the victory of the Islamic Revolution in
1979 was significant. It was characterized by their participation
in nationwide demonstrations against the Pahlavi regime. They
also participated substantially in rallies and demonstrations in
favor of the Revolution afterwards. Many observers, including
myself (I was sixteen years old at the time) noticed their
increased sense of power and self—confidence, their expanded
political consciousness, and the perception of greater respect
many women experienced as a result of these activities.

Iranian women played a crucial role in the revolution,
marching abreast with men, supporting their husbands and
encouraging them to fight. One of the most vivid images of
the Iranian revolution was a large number of women in black
chadors marching in city squares and protesting against the
Shah [4, p. 292-305].

Some of the women who were participating in political
activities with men were arrested and, as political prisoners,
they suffered many painful tortures which resulted in their
martyrdom. As people continued to fight, resisting the
government, Iran entered a new era of its history and the
people’s revolution began to emerge.

Despite their limited political knowledge, the women of
this period participated in process of revolution, especially at
the beginning of revolutionary activities in a variety of ways,
some of which include:

1. Distributing pamphlets and spreading news;

2. Organizing charitable activities and fulfilling social
needs such as helping the wounded and providing shelter for
the conducting of revolutionary activities;

3. Participating in demonstrations and street rallies;

4. Helping obstruct the police;

5. Taking part in covert political activities;

6. Participating in armed fights, making and using
weapons;

7. Taking part in political meetings and speeches;

8. Creating advisory groups;

9. Inspiring family members and close community to rally.

In fact, the role of women in the Islamic Revolution was
of particular importance because if they had not participated,
they could have played a preventive role, persuading their
husbands and children and brothers not to take part. In this
way the probability of a revolution taking place would have
decreased.

The significance women'’s social and political participation
had for Khomeini, as a religious scholar, and the way in which
he interpreted the status and role of women, in comparison to
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other great Islamic thinkers were incomparable and at times
unique. He praised women as «the lion—hearted ones whose
great efforts saved Islam from the captivity of foreigners
[and] who alongside men secured the victory of Islam» [5,
p. 407]. He endorsed women’s political rights as a religious
duty: «women have the right to intervene in politics. It is their
duty...Islam is a political religion. In Islam, everything, even
prayer is political» [6, p. 311].

«The Shah’s prisons are filled with brave women. Our
women have come to fight in the street rallies holding their
children in their arms, undaunted by the tanks, cannons and
machine guns. The political meetings women hold in various
cities are not negligible. They have played a valuable role in
our fight» [7, p. 516-521]. «Which honor is higher than that of
women’s manifestation of resistance, when they were first in line
against the Shah’s monarchic regime, and after its annihilation
against the world superpowers and their dependents, a resistance
and valour that has not been demonstrated by men throughout
history?» [8]. «You, brave women, were and are the pioneers in
this victory (the Islamic Revolution). You encouraged the men.
We are all indebted to your bravery» [9].

Perhaps it is because of these statements on the
significance of women’s participation in politics and society
that «Khomeini is until today criticized heavily, even by those
in the Middle East for putting many restrictions on women and
making sure everyone abided by the gender norms, but within
the context of the Revolution; he was a feminist in his own
religious way» [10].

Post—Revolutionary Feminist Movement

The participation of millions of veiled women in the 1979
revolution was clearly demonstrated their inner desire to take
part in social-political developments in their country. Their
participation was demanded by Supreme Leader Khomeini
and backed by many intellectual mullahs. However a few
fundamentalist clergy advocated that women should stay
at home, and from their perspective their departure from
home contradicted the ideological interpretation of women’s
position in Islam.

From 1978 to 1988 no tangible feminist activities took
place due to the 8—year long Iran—Iraq war. The country
experienced the unprecedented wartime unification of all
political and non—political factions, which diverted all their
attention to war issues and left very little attention was
allocated to women’s problems.

The few existing anti—regime political groups from left
and right did not specifically focus on women’s issues either.
Furthermore, most of these organizations were based in foreign
countries and privileged by their host country’s financial and
political support. They nevertheless began a new campaign
against the newly established Islamic Republic along with
monarchists.

The leftist groups included:

1) The Women’s Awareness Unit;

2) The Women’s Fighters affiliated to the Iranian
Communists Union;

3) The Women’s Fighting Committee affiliated to the
Paykar Group;

4) The Democratic Women’s Group affiliated to the
Toodeh Party;

5) The Women’s Revolutionary Union affiliated to the
Communist Party of Laborers and Farmers;

6) The Women’s Union affiliated to the Communist Party
of Laborers and Farmers;
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7) The Women’s National Unity group affiliated to the
Iranian Communists Union;

8) Women’s National Unity, affiliated to Fadaeyan—e
Khalgh (People’s Devotees);

9) The Women’s Commission, National Frontier;

10) The Association of Women Lawyers [11], etc.

The core objectives of these leftist groups were to launch
and maintain an anti-imperialist campaign in the support
farmers and laborers. They demanded equal wages, equal
job opportunities for both sexes, the elimination of polygamy
and the practice of temporary marriage, etc. They publicly
denounced and continued to challenge the establishment of
an Islamic regime in Iran through their own publications and
other media they had access to. Publications of articles related
to women’s issues were part of their political struggle against
Islamic Iran.

The second decade of the Islamic revolution (1989
to 1999) and the shock ideological defeat and collapse of
international communism weakened the political base of leftist
groups in Iran and all round the world. Right wing political
organizations and monarchist parties, who were supported
by the Western powers, began a new campaign against Iran’s
Islamic culture and unjust traditional views on women which
had been intensified through the establishment of an Islamic
political system. Some scholars of the right considered the
collapse of the monarchy the end of feminism in Iran [12].

By the end of the Iran—Iraq war and beginning of post—
war reconstruction following the death of the founder of the
Islamic Republic of Iran, Grand Ayatollah Khomeini, a new era
of cultural attack by the West began by targeting particularly
Iran’s gender policies. Undoubtedly, feminism has been and
still is one of the means foreigners use to devalue Iran’s Islamic
cultural, social and political concepts. Most feminist activists
in Iran deny being influenced the international feminism to
guard themselves against the accusation of being connected to
anti-Islamic foreign powers.

But despite this, the positive impact of global feminism
has been one of the best things to benefit the feminist struggle
in Iran. In addition, most domestic feminist magazines
and publications have openly acknowledged the inevitable
influence of Western feminism on the Iranian women’s
movement. Various journals and associations with feminist
objectives have been run by Iranians living abroad for decades.
They have begun to criticize women’s inferior conditions
and the quality of their socio—political status in Iran. Their
opposition and criticism are periodically published in feminist
journals such as Woman’s Voice in Sweden, Kankash in
America, Pooyesh in Sweden and The Other Half in America.

The following are some of the various anti—Islamic
Revolution feminist organizations currently active outside the
country:

1. Foundation of Iranian Women Researcher in America;

2. The Ghalam International Association in Sweden;

3. The Iranian Studies Foundation in America, supervised
by Ashraf Pahlavi,

4. The Iranian Culture Foundation in France;

5. The Association of Iranian Women in Los Angeles;

6. The Iranian Association in Sweden;

7. The Independent Society of Iranian Women in Vienna,
Austria;

8. The Iranian Women’s Organization (SZA).

Inside the country the post-revolution movement has
emerged from many decades of struggle within and against the
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state by women loyal to the ideals of the Islamic Revolution.
Women who participated in the revolution were angered by
the new regime’s suspension of the 1967 Family Protection
Law, which was won though great efforts by women’s rights
activists in the era of the Shah. Angry at these developments,
women bombarded the four female deputies elected in 1980
to the first legislature (or Majlis) of the Islamic Republic with
demands for redress, and especially the restoration of the
Family Protection Law. Due to these persistent complaints
and the advocacy of women parliamentarians, the Third
Majlis (1988-1992) enacted some modest improvements for
women in matters like child custody and divorce, but nothing
in comparison to the statutes which were in place before the
revolution.

Many recent women activism has revolved around the
pursuit of two goals: increasing women’s collective social
participation and achieving equal legal rights. The Sixth
Majlis (2000-2004), which took office at the peak of the
reformist movement’s power, boasted 13 women members.
The previous Parliament had 14, but unlike their predecessors,
the new female deputies entered office with the intention
of changing the law in favor of women. Along with male
reformist allies, they formed a Women’s Block to push their
agenda. In December 2002, 11 of the women parliamentarians
submitted a bill to the Majlis that would impose a moratorium
on executions by stoning of women accused of engaging in
extra—marital or premarital sex. Stoning and other forms of
«Islamic punishment» are written into the 1995 penal code,
and although their practice has not been routine, they have
stood as a powerful emblem of the backwardness and violence
of the Islamic Republic’s legal system both inside and outside
Iran. The bill was not approved [13].

In February 2004 Iran’s reformist period ended as the
conservatives ‘regained control of Parliament. Confronted
with a Seventh Majlis hostile to civil society and women’s
rights, women activists braced themselves for a regression in
women'’s situation.

However the women’s movement has not stopped
working, even during the conservative era. Prior to the 2009
electoral campaign a new wave of collective activism had
already brought women’s demands for equal rights onto
the political scene. Following a growing trend of women’s
press and women NGO activity since 1998 and some street
demonstrations in 2004 and 2005, a number of organized and
focused collective campaigns began to take shape from 2006
onwards. The largest, most grassroots and influential of these
has been the One Million Signatures Campaign to change
discriminatory laws [9]. Other campaigns and coalitions have
included: the Stop Stoning Forever Campaign, the Women for
Equal Citizenship Campaign and Mothers for Peace [11].

Despite the peaceful and transparent nature of the Iranian
women’s movement, many women’s activists have faced
state repression such as smear campaigns by the state—run
media, beatings and arrest by the security forces. In the five
years prior to the 2009 presidential election, over 70 women
were arrested and taken to Evin Prison and charged with
«disruption of public opinion», «propagating against the
state» and «endangering national security». While most of
these detainees were released on bail in a few weeks, some
were sentenced to several years in prison [13].

All of these efforts contributed to visible change in the
gender politics espoused at the 10th presidential election in
2009, which distinguished it from previous races. For one, all
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three candidates running against Ahmadinejad promised to
address demands raised by the coalition of women’s groups
and include women ministers in their cabinets should they be
elected to political office. In short, both in symbolism and in
content the tenth presidential elections signified considerable
progress in gender politics in Iran. This progress can be
mainly ascribed to years of slow but persistent efforts by
women at consciousness—raising and feminist interventions in
the cultural and political arenas.
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CouiaabHO—NOTITHYHE CTAHOBHILE KiHOK B Ipani
nicast peBostionii 1979 poky

Iepcu i Ienamicmu manu pisni nioxoou 00 NOXIMUKU, | 3HAXOOUIU 00 €OHAHHS
3 3axionum ceéimom abo 3acnosyeanu ceoi nognosadcenns na sakonax Llapiamy (6
nepioo npasninusi Asmonnaxa Pyxonni Xomeuni). Ilepcu dompumysanucs [luismy
NPOMsA2OM CIMONINb, HE3BAUCAIOYU HA Me, WO BOHU 30epe2iiu OesKI 31 C60iX nonepeonix
KVIBMYPHUX YIHHOCMEl, makum duxom, 3 momenmy Koncmumyyitinoi Pesonoyii
6 1906 poyi 6io6yecs desikuti nodin migxe Ienamcokumu Ipanysmu (Ienamicmamu) i
Iepcuocvkumu Ipanysamu (Ilepcianicmamu). B pesynemami penieiiinoi pegontoyii 6
1979 poyi 6yna ymeopena Ipancvka Icnamcoka Pecnybnika,; ye cmano 6i0KuOanHm
nepcokoi nayii, momy Icnamicmu 6iduyau cebe @iouysceHuMU, i ye CROHYKAIO ix
npuiinamu 3axoou npomu Lllaxa Ipany.

Xomenni 6auue nonimuuni eionocunu Ilaxa 3 CILIA sk memoo ympumanus
Ipany 6i0 tioeo IcnamcvKoi 32ypmosanocmi, MoMy 6iH 2060pu6 NPO NPOCMULL PedcUM
6e3 ypAady, AKULL CIYHCU MINbKU C80IM iHmepecam. lcnamcbka KyibmypHa i coyianvha
nepesaea 6yna docsienyma 3a paxyHox eminenns 6 sicummsa Lluimcvkux ioeonoeii
i saxonie Illapiamy uepes mepedxci mewemeil i yenmpie penieiiinux 3ibpans, AKQ
niompumysanu i nponazyséaiu lenamcewky ioeonoeiro.

JKinku sutiwinu 3 y8’sisnens i 3izpanu 8axciugy poib (npomueowtaxcoki mimumneu i
deMOHCmpayii, IUCMIBKU, 3CMOCY8aHHs 30poi, HacHaza cim i Ha 6opomvhy) 6 icnamcvKitl
pesomoyii 6 1979 poyi, sika noxkrana kineys ounacmii Ilaxnasi. lnmepnpemayis Xomerini
wooo cmamycy ma poini HCIHOK € YHIKAIbHOIW 8 NOPIBHAHHI 3 THwuMu lcnamcvkumu
MUCTUMETAMU, OCKIIbKU GiH 6eIUUHUM | WUPOKUM YUHOM RIOMPUMAs NONIMuyni npasa
JHCIHOK 1 IX yuacme 6 pegontoyii K penieiline 30008 A3aHHA, MAKUM YUHOM, 8 PAMKAX
Pegonioyii, 6in 6y6 peminicmom 6 Xo0i c6020 penizitinoeo OLHHs.
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Kniouosi cnosa: Icnamicmu, kanimanb icnamcoKoi Kynvmypu, pumopuka
Xometini, pexcum Ilexnasi, pesontoyisi Ipany, poiv HCIHOK 6 icIAMCbKIll pegonioyii,
pesonioyiiina OisnbHicmy, NICIAPESOTIOYIUHUL  DeMinizm, Tigi 2pynu, NOMTMuUHI
opeauizayii npasoeo Kpuaa, NiCIApesonOYitiHull pyx, NiCAAPesooyiliHa hepedy0osa,
2nobanvhutl heminizm.

Axbéapos M. I, ucmopus ¢unocogpuu (Azepbaiiosncan,),
matlabm@yandex.com

Mameooe I1I. A., medxncoynapoonvie omnoutenus (Azepbaiiodxcatn),
matlabm@yandex.com

Cadam M. IO., mescoyrapoonvie OMHOWEHUs, OOKMOPAHM
Vuusepcumema «Xazap» (Azepbaiioxncan), matlabm@yandex.com

ConnanbHO-MOJHTHYECKOE M0JI0/KeHHe KeHITHH
B Hpane nocie pepomonnn 1979 rona

Iepcor u Henamucmol umenu pasnuynvie nooxoobl K NOAUMUKE, U HAXOOUTU
obvedunenue ¢ 3anaonbiM MUPOM Ul OCHOBBIBANU CEOU NOTHOMOYUS HA 3AKOHAX
Ulapuama (6 nepuoo npasienuss Asmonnaxa Pyxownwt Xometinu). [lepcol
npudeporcusanuce Lluusma na npomsicenuu 6exos, HeCMOMpsi HA MO, 4MO OHU
COXpanunu HeKomopbvle U3 CEOUX NPeoblOVWUX KYIbMYPHbIX YCHHOCMEN, MAaKum
obpaszom, ¢ momenma Koncmumyyuonnou Pesomoyuu ¢ 1906 200y npousouino
Hekomopoe paszoenenue mexcoy Heaamexumu  Hpanyamu  (Mcaamucmamu) u
IHepcuockumu  Upanyamu  ([lepcuanucmamu). B pesyrbmame  penucuosnoi
pesonoyuu 8 1979 200y Gwiia odpaszosana Hpanckas Hcnamckaa Pecnybnuka; smo
cmano omeepoicenuem nepcudckol nayuu, nosmomy Heramucmol nowyecmeosanu
cebs OMUYHCOeHHBIMU, U MO NoOYOUI0 ux npusme mepsl npomus [llaxa Upana.

Xometinu suden nonumuuecxkue omnowenus Llaxa c CLLIA kax memoo yoepoicanus
Hpana om ezo Hcramckoll cniouennocmu, nodsmomy on 2060pi 0 NPOCHOM PelcumMe
Oe3 npagumenvcmed, KOmMopoe CAyIICUIO MOIbKO ceoum unmepecam. Mcaamckoe
KYIbIMypHOE U COYUATbHOE NPEUMYUECMEO ObLI0 OOCMUSHYMO 3a CUem nPemeopens
6 orcusnv  [lluumckou udeonocuu u 3axonos I[llapuama uepes cemu mevemeti u
YeHmpos penuesuo3nbiX coOpanuil, KOmopsie noOOEpHCUBANU U NPONALAHOUPOBATU
Hcnamcexyro udeonoeuro.

JKenwunvl golunu uz 3amouenuil u colepanu 6adcHyio poib (RPOMUBOUAXCKUE
MUMUHU U OEMOHCIMPAYULL, TUCTNOBKU, NPUMEHEHUE OPYIICUsl, 6000YUIEENEHIE CeMbl
Ha 6opboy) 6 uciamckoii Pesonoyuu 6 1979 200y, komopas nonoscuia koney ounacmuu
Ilaxaasu. Uumepnpemayus XomeliHu OmMHOCUMENbHO CMAMYCd U POIU HCCHUJUH
AGNAEMCS YHUKANLHOU NO  cpashenuto ¢ opyeumu Henamexumu mvicaumenamu,
NOCKONbKY OH 6€IUYAGbIM U WUPOKUM 0Opasom noodoepican noiumudeckue npasa
JICCHWUN U UX Yuacmue 8 peoNoyuu KaK pelusuo3noe o0a3amenbcmeo, Mmakum
obpasom, 6 pamkax Pesonoyuu, on Ovi1 emunucmom 6 xooe c80e2o penuuo3Ho2o
Oestnusl.

Kniouesvie cnosa: Hcramucmul, Kanumans uciamckoll Kyibmypbl, pumopua
Xometinu, pescum  IIoxnasu, pesomoyus Mpana, ponv wceHwun 6 uciamckol
pesonioyulL, PeONIOYUOHHAS  OesMeNIbHOCHb, NOCIEPeBOTIOYUOHHBIL  (heMUHUIM,
Jesvle Spynnvl, NOAUMUHECKUE OP2AHU3AYUU NPABO2O KPbLId, NOCIEPEGOTIOYUOHHOE
deudicenite, NOCIEPeGONIOYUOHHAS NEPECMPOKA, 2L0OANbHbI (HeMUHUIM.
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YIK 327(560+569,4)
Anb—A3agi Xangep Agin Kagim,
acnipaHT Kadpeapu MiKHapoaHUX opraHisaLin
i AMMIIOMATUHHOI CITYXOM, IHCTUTYT MDKHAPOAHUX
BifHOCMH KNIBCbKOro HaLiOHaNbHOro YHIBEPCUTETY
im. Tapaca LLleB4erka (YkpaiHa, Kuis),
headeradil80 @yahoo.com

TYPELbKO—I3PAINbCbKI BIAHOCUHU 1 MPOBJIEMU
PEFOHAJbHOI BE3MNEKU

Ananizyiomocs eeononimuuni, 6e3nekosi i iliCbKOGi NIOCMAsU HANA20OCeHHS
napmuepcokux gionocun mixe Typeyvkoro Pecnybnixoro it Jlepacasoro I3paine y
1990-x pp.; cucmemnuii nioxio i NPUNUHHO—HACTIOKOBUL AHATI3  OJiCePenbHOi
6aszu dozgonunu 3’sAcyeamu, Wo peanizayis ybo2o Kypcy 0yaa noe’s3and 3 HU3KOw
cknaonowie Onsi  opiyiunoi Auxapu, AK—mo KOHQPIIKMO i on jan y
sionocunax i3 Cupiero, Ipakom ma Ipanom, a makoxc 3azposu  iciamcoKo2o
Gynoamenmanizmy ma midcnapoonoeo mepopusmy. Ispains, 30 c602o 60Ky,
makosic He BUCIOBNI0BAE NANKO20 Oadicanis Oymu 6msAHYMuM 00 MypeybKux
KoHnikmie y BausbKocxionomy pezioni wjooo 600HuUX pecypcie uu 60pomvou npomu
Kypoceroi pobimuuuoi napmii; maxa nosuyis maia 3aCROKOIMU NPOMUGHUKIE
NepeneKmueHo20 cmpameziuno2o coio3y 080X 0epiicas, aodice 1020 NOMenyian Hixmo
ne moowce cnpocmyeamu. Typewuuna i I3paine nioxkpecieno dcopcmro peazyioms
Ha cnpobu nociabumu ephexmusHicmb 0epicagHoe0 YNpasiinHL il NOCAAHHA HA
mepumopianvHy HedOMOPKAHICHb KPAiHU, ye J102i4HO OONOBHIOEMbCA IXHIM COI030M
3i CLIA, saxi ditomb y nodionomy oyci. Cmpameeiunuii mpukymnuk 3a yuacmi
nepepaxosanux depowcas 30amen susHavamu cman oesnexu na bausvkomy Cxodi i
MOCTUGT WNAXU GUPIWLEHHS KPU3, KT YIMBOPUTUCH.

Kniouosi  cnosa: Gesneka, 306miwns  nonimuxa,
napmmnepcmeo, mepopusm.

pezion, cmpameziune
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