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was formality and ceremony character. So that everyone
who participates in kurultai to recognized the new Ilkhann’s
reign. Also, if someone had disobeyed to his reign and his
oppositions were punished basis on the Genghis Khan’s Yasa.
In addition, there were information about in the sources that
punishment the commanders of the Ilkhanate troop who made
mistake in the battles by the decision of kurultai [7, p. 580].

The time of Genghis khan the location of that type kurultai
were near the Onan and Kerulen river but in Ilkhanate time the
kurultai took place in Mugan, Tabriz, Uchan, Kharabagh and
so on places and cities of Azerbaijan [2, p. 286].

According to Bartold the time and location of kurultai in
order to selected new ruler was announced by persons who
called «tavechi» [8, p. 312]. That was important to participatied
prensses and women of the Ilkhanate dynatsy in the khurultai
if they didnt come to that estimated rebellion and punished.

One of the type of khurultai was called war conditions and
in order to made plan aganist enemies. That khurultai which
noted major sources Ilkhanate time the commanders of the
troops had to participated and made strategies for battles One
of the issues are attracted to attention of the English—language
historiography is sending approval decree from Superme
Mongol khaan in order to enthronement of Ilkhanate rulers.

It is known from the primary sources in Ilkhanate time,
when Hulagu khan was dispatched to West giving to him some
task and were ordered to return after fulfilling these tasks. That
is why he called Ilkhan so subordinate khan. However, after
the death of his brother and Supreme ruler Mengu Khan in
1259, Hulagu started to rule his territory as independently and
estableshed independent Ilkhanate or Hulaguids dynasty.

After the death of Mengu Khan his two brothers Khubilai
and Arig Boge began to fight in order to Supreme Mongol
throne and this time Hulagu khan supported Khubilai and
his the step earn to him getting recognition decree as ruler
all territory under domination when Khubilai take Supreme
Mongol throne. After this time the confirimation of Ilkhanate
ruler from the Superme Mongol Khan had began and the rule
cantiniued after Hulagu and his descedents.

Tommas Allsen who investigated the confirmation of
Ilkhanat ruler by Supreme Mongol Khan note that this
regulation was formal but until the reign of Gazan khan
Ilkhanate ruler paid attetuon to got approval decree and
kingdom seal from Grand Mongol Khan [9, p. 31-32]. In fact,
according to Rashidaddin, second Ilkhanate ruler Abaga khan
refused sat on the throne and sat on the stool untill to came
the confromation decree from Grand Mongol Khan [2, p.
290; 7, p. 78]. Nevertheless, Allsen estimate that sending of
confromation decree and stamp after the death of Khubilai
Khan was not important and for instance Ghazan declared
himself Ilkhanate ruler and sat on the throne without approval
by Grand Khan [9, p. 35-36].

In conclusion, the Ilkhan was considered supreme power
in Ilkhanate administrative system which had unlimited
dominion above his terrotory and subjects. In addition, there
was a superme deliberative organisation Khurultai which
participated the memmbers of Hiilagud dynasty. According to
english—language historiography the khuriltaies were made in
order to selected new Ilkhanat ruler and to organized for new
combat operations. The activities of khurultais were formal
and diffirent early Turkish states and only legitimated the
selected candidate of Ilkhanate throne. In the view some of
the English—language scholars the khurultai also fulfilled trial
function.
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BepxoBna Biaga B lnbxanarcebkiii gep:kasi (Ha ocHOBi
AHIVIOMOBHHUX PO0iT)

Ha nouamky mpunadysmozo cmonimms 6 pesyibmami 06 €OHauus i
oxynayii Ha Bauzekomy i Cepednvomy Cxo0i mypeybko—mamapcokumu niemeHami
nio  komanoysannsim Huneiz—xana 6 yenmpi Aszepbaiiodcany 6Gyna cmeopena
Inexanamcoka oepowcasa. Bepxosna enada i 0epicasruil 1ao Inbxanamcvkoi depocasu
610 00CTIOHCEHO NOYUHAIOHU 3 NOYAMKY 08AHAOYAMO20 CIMONIMMA | BOHO D0CA2N0
SHAYHUX HAYKOBUX Pe3VIbMamis 6 paosHceKill i azepoaiioxcancobkoi icmopioepadii.
O0Hak 6 yux pobomax g4eni 6UKOPUCIOBYEANU OYIIce MAN0 THopMmayii 3 aHanomoeHoT
icmopioepacii. 3 yici mouku 30py 6 yiti cmammi Mu HAMA2AEMOC NPOANANIZY8amu
Y10 memy Ha OCHOGI AH2NOMOBHOI icmopiozpadii ma cyuachux OOCTIOHUYLKUX POOIm.

Kniouosi cnosa: Invxanam, Bepxosna enaoa, aneiomosna icmopiozpagis.
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BACKGROUND OF THE KIZILBASH IDEOLOGY

The Safavid dargah was founded by Sheikh Safiaddin in the Ardabil city. The
sufi-darvish dargah changed its direction to shiism within time. Sheikh Heydar named
his followers as Kizilbash and the ideological system which the taricat leaned to fame
as Kizilbash ideology. Sheikh Junaid announced his political aims which were the
secret mission of the dargah from the beginning — when the dargah was established in
order to meet spiritual needs of followers. The army consisting of Kizilbash followers
started to his political struggle in order to establish new state and the goal was
reached when Ismail started to lead the taricat. As a result of religious, ideological
and political struggle during approximately 200 years the State of Safavid — which left
deep impressions on the history of Azerbaijan — was established. So hidden plan of
Kizilbash ideology was realized.

Keywords: Safaviyya order (sect), Dargahk of Ardabil, Kizilbash, Sheikh
Safiyaddin, Sheikh Heydar, Sheikh Junaid.

(cmamms OpyKyEmMbCs MOBOI OPULIHATLY)

«Religion should be separated from the state», — despite
the popularity of this famous saying, a brief look at history is
enough to deny the idea involved here.

Either the present political situation leads to the religious
ideology, or the current religious ideology interferes with
the political struggle to establish the governmental system
based on religious policy. Kizilbash ideology, which was the
basis of the Safaviyya sect, emerged just as a result of the
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current political situation of the same period. Afterwards, the
real political purposes in the back stage of the sect started
to appear. Consequently, a great Safavids state was created
after a long campaign. Safavid state, established as the
consequences of operations held by the Kizilbash ideology
and the Safavid sect, which emerged as Sufi — darvish order
and had a tendecy towards Shiitism over time, forms a special
period in the history of Azerbaijan. Considering this rationale,
topics covering the Kizilbash ideology or the Safavid state
still preserve its popularity. One cannot deny the fact that
the period discussed is still relevant for our current history.
Therefore, this topic continues to be examined today in order
to shed a light to some dark issues involved.

This article researches what is hidden behind the back
stage of the Kizilbash ideology and how this ideology led the
way to the Safavid State.

The establishment period of the Safaviyya sect comes
about in a very complex political situation in Azerbaijan.
People oppressed not only financially, but morally at a time
when political disbalances caused by ruthless Mongol attacks
and the devastating invasions of Tamerlane. At such a time,
religious ideological trends started to appear as a way to
satisfy the highest morality and people who felt a spiritual gap
found the remedy as joining these ideologies. This is just the
period of time when the emerged Safaviyya sect was able to
get many supporters in Azerbaijan, Anatolia and Iran.

The Safaviyya sect takes its name from the name of
Sheikh Safiyyaddin Ishak. Even in the age of the Mongol
Safiyyaddin Ishak (1254—-1334) who acts as a sacred heritage
prince creates the Safavid sectarian unity [1, p. 323]. Relating
to the establishment of the sect Petrushevski, a well—-
known researcher of that period, notes that the sufi-darvish
community called Safaviyya was established in the XIV
century in the Ardabil city of South Azerbaijan. The head
of the society, Sheikh Safi was adherent and brother—in—law
of famous «Sheikh of darvishes» — Zahidi Gilani [2, p. 99].
Sheikh Safiyyaddin leaves his birthplace Ardabil to find the
truth, right way and this search leads him to Gilan — Presence
of Sheikh Zahidi Gilani. Sheikh Safi becomes the most
respected adherent of Gilani and marries to the daughter Bibi
Fatima. Consequently, he is considered to be the legitimate
successor. Thus, the Safavid dynasty lineage is linked to
famous Sufi religious scholar in northern Iran. Based on this
reason, the roots of the relationship with Sufi groups are tried
to be justified [3, p. 14]. Although the Safiyyaddin becomes
the head of the sect after the death of Sheikh Zahid Gilani, he
does not stay in Gilan, and turns back to Ardabil. As a result of
this, the Safaviyya sect was founded (approximately in 1300).
The Safaviyya sect sets the way to the Safavid state within
about 200 years by overcoming many difficulties. During this
time period, the ideological way of the sect had been subject
to many changes.

The data about the sect’s ideological way — Shia or
Sunni — is not organized during the first establishment time
when Sheikh Safi was the leader in Ardabil. Therefore, it is
very difficult to say which orientation dominates the ideology
(Sunni or Shiite). As the most authoritative information source
about Sheikh Safi — «Safvat Al Safa» article of Ibn Bazzaz —
had been changed later for political purposes of the Safavid
government, one cannot reach relaible data on Shaykh’s
religious beliefs. By examining a number of copies of
«Safvat Al Safay thoroughly and referring to the same article,
researcher Abbas Mirza states that, if Sheikh Safiyyaddin —
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the founder and leader of the sect which constitutes millions
of people in the East in itself — follows a certain direction,
he would not able to unite everyone faithfully around Darul
Irshad including not only different Shii and Sunni groups, but
also tasavvufian and sagely groups [4, p. 290].

Once again, by mentioning «Safvat Al Safay, the researcher
also notes that though the majority of Sheikh Safiyyaddin
adherents are Shafi and Hanafi, there are so many Shii, as
well as mevlaviyya, kubraniyya, ahilik and other supporters of
sagely groups [4, p. 290]. Mehmet Saray, another researcher
of the topic, writes in his book named «The role of Shiism on
the relations between Turkey and Iran», during the governing
time of Sheikh Safi and his son Sadraddin the sect follows
Sunni direction, tended to Shiite over time, and starting from
the governing time of Shah Ali Shiism begins to be preached
exactly [5, p. 11]. By supporting this view, another turkish
author Y. Karadeniz states that the sect initially emerges as
the Sunni movement but under the custody of the Mongols
and Tamerlans it is spreaded by a tendency towards Shiism
[6, p. 33]. The tendecy towards Imamiyyat, Shiism in the
Safaviyya sect was not a sudden case, since the initial days
of the sect there were Shiism oriented thoughts in the ideas
of Sheikh Safi. But these secret thoughts are declared wholy
during Sheikh Junaid’s period.

Over time, the public image of the sect as well as its
religious image evolves. Suleyman Aliyarli writes that the
public face of Safaviyya sectarian institution changed in the
second half of the XIV century. The head of the sect, Sheikh
turned out to the great owner of the land. Sadruddin (died in
1392), the son of Sheikh Safiyaddin, was such a landowner
[1, p. 323].

During the time of Ali Shah when Shii trend appeared
initially, the Ardabil palace’s socio—political influence was
even greater. It is influenced by its close relationship to
Teymur. Alexander Mr. Munshi gives information about the
relationship between Sheikh Ali and Teymur in his article
named «Alamarayi Abbasi».

The author notes that after his trip to the Ottoman Empire
Teymur meets Shah Ali, and gives the Turkmen families he
brought with him to the patronage of Sheikh. At the same time,
several villages around Ardabil are gifted to the custody of the
sheikh’s governance [7, p. 64]. At the time of the inheritance
of Sheikh Ali — Sheikh Ibrahim — the Safaviyya sect becomes
the independent administrator of Ardabil. Suleyman Aliyarli
emphasizes in his book about the history of Azerbaijan that
near the end of the first half of the XV century the head of the
sect, Sheikh Ibrahim (died in 1447), acts as the feudal heritage
governor of Ardabil province. In this case, the sect’s military—
political organization turns into a spiritual state. So this sect
did not limited themselves only to disseminate their views
around the whole country, they took over the political power
in one province of the country, the spiritual and the secular
authorities joined into his hands [1, p. 323-324].

The politicization trend behind the ideology manifested
itselftowards the middle of the fifteenth century. Unfortunately,
there is no exact data on the sources about political trends
of Kizilbash ideology and state-building acts until Sheikh
Junaid’s governing period. With the beginning of his
sheikhdom position Junaid’s political power struggles appear.
Junaid also demonstrates this in his thoughts. Abbasgulu Agha
Bakikhanov writes in his «Gulistani Iram» work that Sheikh
Junaid collected the power of external and internal state
(government) in his hands. Disciples from every corner of the
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country were gathered in his doorstep. Sheikh Junaid’s glory
and his disciples number increased day by day. At that time,
Shah of Iragi — Arab, Iragi — Ajam and Azerbaijan — Turkman
Garagoyunlu Jahanshah improvised about Sheikh Junaid
because of his state’s possible devastator activities [8, p. 106].
An European researcher of Safavid era Alloche, writes about
the activities of the Sheikh Junaid that when his succession
time arrived Juneyd changed the course of life that followed
by their grandfathers. Launching protests revived the desire
for power in his world of imagination. When the Junaid’s
father died, he left the country for this or any other reasons
[9, p. 51].

Afraiding of further political authority claims of iram
Junaid, Jahanshah was required him to leave Ardabil. When
Junaid understood that he did not have enough power to deal
with Garagoyunlus he left Ardabil. Being one of the researcher
of Safavids’ history Oktay Afandiyev writes: In 1449 seeing
further pressure from Garagoyunlu and Jahanshah obliged
Junaid to move Anatolia and Garaman [10 p. 36]. However,
another researcher Faruk Sumer emphasizes that the reason
made Sheikh Junaid leave Ardabil and migrate to Anatolia
is the struggle between him and his uncle Sheikh Jafar over
the throne of sect. Sheikh Jafar could preserve his position as
a head of sect due to the support of Garagoyunlu Jahanshah
[11, p. 7]. Upon his arrival to Ottoman lands Sheikh Junaid
asked II Murad to let him reside there, but Murad refused his
request by saying «Two Sultans/Padishahs cannot fit into one
throne». German researcher Hinz claims that when Sheikh
Junaid arrived to Konya he introduced himself as an ancestor
of Hazrat Ali and began to spread his own ideas among the
people [13, p. 18].

At the end Sheikh came to Diyarbakir and he was warmly
welcomed in Uzun Hasan’s palace which also was considered
as opposition against Jahanshah. Marriage with Uzun Hasan’s
sister Khadijah Bayim made Sheikh Junaid’s position even
stronger. Omer F. Tabar writes that interesting and one of the
unexpected point is, although Sheikh Junaid and Jahanshah
were sharing the same mazhab (shiaism) but they stand in an
odd position as rebels, on the other hand even without sharing
the same mazhab with sunni Uzun Hasan, Sheikh had very
good relationship with him [14, p. 64]. The fore mentioned
fact that having good relationship with sunnis proves that
main purpose of Junaid was not the religious authority, but
was political one.

Due to campaign of Sheikh Junaid in Anatolia the number
of sect followers increased considerably. Faruk Sumer
writes that, the reason why large group (majority of them) of
Anatolian turks joined to the sect was due to the campaign
lead by Sheikh Junaid [11, p. 7]. Another Turkish researcher
mentions that during his residence period in Anatolia mostly
spreading his ideas among nomadic Junaid succeeded to
reach 12 thousands sufi path followers. After employing large
number of followers in region whose duty was spreading sufi
ideologies among others Junaid returned to Ardabil as more
powerful Sheikh [15, p. 76].

The reasons why Junaid could easily spreaded his
ideology in Anatolia among different groups was that they had
very little religious education and political situation at that
time were allowing him to promote his ideas. Faruk Sumer
writes that as Junaid introducing himself as a successor of
Hazrat Ali’s ideology and showing clearly his political view
helped him to gain a lot of followers as well. Being in very
difficult economic, political and cultural situation at that time
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was another reason especially for Turkmen groups to join and
support Sheikh Junaid [11, p. 27]. Centralisation policy by
Ottomans also played an important role in the increased the
number of people who joined Safavid’s sect.

All after these series of events political intention of his
ideology were very clear to eveyone and Junaid declared
himself as a sultan and began to announce his worldliness
ideologies. Shahin Farzaliyev writes: Although Junaid was
also called Sheikh, after equipping his followers with weapons
he entitled himself as a «Sultan» and started to spread his shia
ideologies in military (as well as political) way in Azerbaijan
and Anatolia [16, p. 62]. In addition, the same author notes
that in 15" century vital supportors of safavids wereconsidered
7 groups which was called as «Kizilbash» (Shamli, Rumlu,
Ustacli, Tekeli, Afshar, Khadjar, Zulkhadar) and although they
call themselves as «murid», «sufi», «darvish» but in fact they
were functioning as feudal armies for Safavids.

These armies which called as «Murids» were known as
very loyal and fearless, just with one command of their Sheikh
they were ready even to sacrifice themselves. Supporters
had very deep expectation and they deeply believed that this
ideology would play a vital role in forming fair society and
state in the region.

After returning to Ardabil Junaid continued to his political
fight as well. Taking into account the danger comes from
Jahanshah and in order to provide some trophy to his followers,
as well as to show his power he attacked Charkazs in Shirvan.
But he was killed in the battle by Shirvanshah Khalil who was
supported by Garagoyunlus.

When we have a look Sheikh Junaid’s short but productive
life we witness that he did a lot for reaching his targets through.
We can see that he made powerful and tight propagandas in the
territory of Azerbaijan, Anatolia, Georgia and Syria in order
to hit his targets. We also can experience that as he was very
well informed about the culture and feelings of the social class
which he was addressing helped him succeed to gather a lot
military followers (murids) around him as well.

Even after his death his followers gathered around his
youngest son Sheikh Heydar whom given a birth by his wife
Khadijah Bayim and there was a reason behind why Junaid
appointed his youngest son as a successor in his last will. As
Sheikh Heydar’s mother Khadijah Bayim was from Akgoyunlu
family, it would have great impact on his future activities [17,
p. 26]. When was entitled as a «Sheikh» Heydar gained his
uncle Uzun Hasan’s support too. In fact Uzun Hasan was also
very interested and keen on supporting Sheikh Heydar as well.
He also had intention to benefit from Safavids’ force in the
struggle with Garagoyunlus. We can observe that both sides
were very interested to benefits from each other during the
struggle for the authority in the region.

During his administration in order to increase his power
Heydar made some changes. Firstly, he gathered all his
Safavid followers around him under one flag and recalled
them as Kizilbash. The purpose here was to establish new
organized army. Isgandar bey writes about the establishment
and history of «Kizilbash» title.

He writes that, Sheikhh Heydar has seen a nightmare
which came into reality later. The messengers of unseen world
make him responsible to decorate his supporters’ head with
the red—stripped hat which is the sign of the twelve imams.
After this dream, Sheikh wears a hat of happiness and replaces
the twelwe-stripped «Heydar hat» («toroke—Heydori») with
turkmen’s hat which was in vogue at that times. The people who
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follow and support the Sheikhh obey his beliefs. Starting from
that time, all members of the dynasty distinguished from the
others by wearing that valuable hat. Therefore, those famous
men became popular with «kizilbash» phrase. [7, p. 69].

Historian Wolter Hinz writes on this topic that, for the
reason of blood ties with prophet only these 12 imams are
considered his predecessor and their name were embroidered
onto the 12 slices [13, p. 65]. Fazlullah ibn Ruzbihan writes that,
Sheikh Heydar’s purpose of this change was to differentiate
his followers from other sects followers [18, p. 276]. Starting
from that time Safavids followers who have strong relations
with their Sheikhs, wear this hat willingly and are timely
called «Kizilbashy». Sheikh Heydar not only satisfies to change
the clothes of his followers, but also starts to set organized
army units from his followers. That «kizilbash» army accept
the every word of their Sheikh as expression of God, sacrifice
their lives for their leaders and ideals without any hesitation.

The Eastern history researcher Petrushevski writes that,
since Sheikh Heydar’s time the Kizilbash folowers started to
say the words of «Oh my leader , I am going to sacrifice for you»
in the battles in Azerbaijani language [3, p. 102]. Referring to
the Ottoman resources historian Faruk Sumer writes about the
relationship between the leaders and Kizilbashs that, during
Sheikh Heydar times the members of the sect were increased
and they started to visit the Dargah with donations and gifts.
Even they answered to their neighbours who recommended
them to visit the tomb of the Prophet in Madinah that, «we
visit alive not the dead» [11, p. 12]. The writer also note that,
Kizilbah turks willingly endured to all kinds of dedication for
the love of Sheikh and Shah.

That feature was one of the most important factors of
establishment and existence of the state [11, p. 8]. Describing
the importance of the Kizilbash movement in formation of
the state Suleyman Aliyarli writes: «The Safavid state was
established due to a number of internal factors and Kizilbash
movement covering Azerbaijan and some of the neighboring
countriesy. From ideological point of view that movement
was arisen under the banner of Shiite schism tailored to the
race for reign.

During the period of Sheikh Heydar the changes within
the sect begins to mostly worry the Akgoyunlu. Despite
the fact that Heydar was married to Uzun Hasan’s daughter
Halima Beyim, the fight against the Kizilbash started with the
ascension of Sultan Yagub to power.

Thus Sheikh Heydar had made a campaign to Shirvan, as
did his father, and was killed during that campaign with the
support of the Akgoyunlu to the Shirvanshah (1488). After
that event Sultan Yagub had the Safavid sect family confined
in Istakhr tower for a long period of time. With ascension of
Rustam Mirza to the throne of Akgoyunlu the Safavid family
was freed from restraint. New Akgoyunlu padeshah Rustam
freed the Safavid family from imprisonment, met them with
honours and sent to Ardabil. There is no doubt that releasing
the Safavid family from imprisonment was a canny move
and was a part of a plan for bringing them to the fight against
Baysungur [19, s. 107]. That is why reigning of Sultan Ali
as Safavid sheikh was quite short. He was killed during the
campaign against the Akgoyunlu in 1493. Historian Namig
Musali based on the anonymous source of «Alemara—yi
Shah Ismail» writes that Sultan Ali, who was watching the
Akgoyunlu forces from afar, believing that he would be killed
in that struggle appointed his brother Ismayil to be the head of
Safavid order [19, p. 110].
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This issue is the one requiring the historical investigation.
As is known, Sheikh Heydar had 3 children — Sultan Alj,
Ibrahim and Ismail. The question is why, despite the fact that
Ibrahim was older than Ismail, namely the latter was selected
for being a sheikh? This issue remains unclear in the history.
Some sources say that Ibrahim was hiding in Lahijan together
with Ismayil and then he returned to Ardabil to his mother;
however there is no any information about his further fate.
Historians today continue researching this dark point.

With the death of Sultan Ali the Safavid lost three sheikhs
in the political struggle. Namig Musali writes that in the second
half of the fifteenth century the Safavid three times started the
campaign trying to build their own state, but they failed to
achieve their goal. However those subsequent misfortunes
were not the end of the Kizilbash struggles for their ideology.
Political movement for ideology the Kizilbash wholeheartedly
believed in led them to victory. The following factors played
a certain role in that victory: the ideology was developed
in a manner touching people’s moral feelings, political
conditions were favorable for strengthening the ideology and
the followers were heartily committed to ideology. According
to European historian Savoury the basic 3 elements kept that
ideology dynamic and led to the victory.

1. Unconditional obedience of the followers to the leader
of the Safavid sect Sufi discipline (sect followers had an
affection towards the sheikh, they showed absolute obedience
to him).

2. Followers saw in the Sheikh an impersonation of God
and considered him as the sanctified one. During Junaid period
followers considered him to be God and called him the son of
God.

3. That element had been of a great importance since the
establishment of the Safavid state. They believed that Sheikh
is the representative of Prophet Mehdi, one of the 12 Prophets
(imams) on earth [20, p. 188-200].

German author Anton Josef Dierl in his work «Anatolian
Alevis» writes that with the death of Sheikh Heydar the
Kizilbash period also came to the end. However his son
Ismayil, who was born in 1487, achieved amazing growth
[21, p. 61]. After Ismail came into power, the followers of the
ideology started to steadily go forward to the goal. Turkish
historian Mahmad Chalang dividing the Safavid activity into
3 periods writes that the third period of the Safavid dynasty
started with Shakh Ismay1l. During that period, transition from
Sheikh to Shakh came to the end and Ardabil mission was
completed [22, p. 21]. As per Ashik Pashazadeh, adherence
of the followers to Ismayil had reached such a level that the
Safavid supporters used to say «Shakh» for welcoming each
other [12, p. 268]. Hinz equates this to German salute «hay
Hitler» [13, p. 79].

Religious, ideological and political struggle during
approximately 200 years completed with victory thanks to the
strong leader, right timing and the strong belief and as a result
the State of Safavid was established. At the end the hidden
plan for achieving the political authority was realized and the
existence of the State of Safavid for long years was provided
with dedication to this ideology. When we analyse this period
we understand that the State of Safavi did not established easily
and suddenly but was realized by Kizilbashs systematically,
step by step within the plan. Transforming Safavid followers
into the Kizilbash soldiers and dedication of followers to their
Sheikhs were the pieces of the hidden plan which was secretly
prepared and managed by Kizilbash ideology for achieving its
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purpose at the end. The struggle of the sect of Safavid was done
secretly at the beginning, in open way during Junaid period but
the goal was reached when Ismail started to lead the sect. As
a result of these processes the State which was established in
the leadership of Ismail could keep his independence for long
years and became a strong State in the region.
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TaeMHi IUIaHU KU3WI0AICHKUX i1€0J10riB

Cegesudcoruti mapuxam 0ye sacnosanuii [leiixom Caginddinom 6 micmi
Apoebins. Cyghi—Oepgsiuicokux Oepesx 32000M 3MIHUG CGIll HANPAMOK 8 CIOPOHY
wiuizmy. Tlpu weiixy Xetidep miopudos cmanu Hasusamu kusuibawis, i ioeonozis,
Ha AKy CRUpAagcs mapukam, cmaia idomolo, Ak Kusunbauwicvka ioeonocis. Ilpu
Lleiixy [ocyneiioa mapukam 02010Cu8 nOAIMUYHI Yini, AKi HA NOYAMKY XOBAUCH,
OCKInbKU mapukam 6y6 3acHoanuti 0 3a00601eHHs OYXO8HOI nompedu Miopioos.
Apmia, cmeopena KusunbaucoKumu Mopioamu, posnovanda Ronimudny 060pomvoy
3a cmeopenns 0epoicasu. bopomvba zasepuninacs ycnixom nicis moeo, sk Iemain
cmag ouomosamu mapuxam. B pesynemami penicitino—ioeono2iunux i nOAimuyHux
oit ceghesudcoka oeporcasa npasuna 6auzvko 200 pokie i 3anuwuna nuboki ciiou

aszepbatiodcancokitl icmopii. Takum uunom, maemuuti nian Kusui6auicbkoi ioeono2ii

6V6 peanizosanuil.
Knrouosi cnosa: Tapuxam Cagpasisn, Apoabinscokuii oapeax, Kusunbaw, [letix
Cagisnooin, Lleiix Xeitoep, Llletix J[xcynetio.
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KOMMYHUCTUYECKASI HOMEHKIIATYPA
A3EPBANIKAHCKON CCP: KPATKAS
XAPAKTEPUCTUKA U MEXAHU3MbI ®OPMUPOBAHUA
(MEPBAS NONOBUHA 1920-X rO0B)

Paccmompeno obpaszosariie 00H020 U3 6aJICHENUUX UHCMUMYMOE CINATUHUZMA
6 Asepbaiioxncanciori CCP — KOMMYHUCIUYECKOU HOMEHKIANYPbl 8 NePEblil NONOBUHE
1920-x 20006.

Asmop na ocnose apxugHvblx Mmamepuanos nooeepeaen HAyYHOMY AHATU3Y
UCMOPUIO  BO3HUKHOGEHUSL  NPAGAWell  NOIUMUYECKOU 2PYRnbl  —  NApmuiHou
nomernxaamypol Cogemcro2o Azepbaiiddncana 8 yciosusix OOIbUEBUCTICKO20 pelcumd
6 nepeoti nonogune 1920-x 20006.

Cogemckas cucmema na P X, eocydapc X u npasu-
MenbCMBeHHbIX KA0PO8 Obliad MOMAIUMApHOU U aHMUHAPOOHOU, MAK KAK, 8 Cmpane,
6 uacmuocmu 8 Azepoatioxcarckoi CCP demokpamuueckue 6b100pbl He BPO8OOUTUCH.
ITpynna pykogoosuyux Kadpos pecnyOnuku Gopmuposanach, He3aucumo Om 601
HApoOHbIX Macc.

Kaxk ussecmno, 6 npoyecce co30anusi napmuilHol HOMEHKIANYPbL 6ANCHEUULYIO
PONb Col2PANU NAPMULIHBLE KOMUINENbL U UX COOMBENCMEYIOujiLe 0MOe/bL, MO eCiMb 6Cs
Kadposas nonumuka 6 Pecnybnuke naxoounacs noo konmponem Kommynucmuueckoi
napmu.

Kniouesvie cnoga: xommymucm, HOMEHKIAMypa, momanumapusm, Oomnvuie-
BUCICKULL PEHCUM, AHMUOCMOKPAMULECKUU PENHCUM.

(cmamms OpyKyEmMbCsi MOBOI OPULIHATLY)

OnuH W3 OCHOBHBIX HMHCTHTYTOB CTaIMHH3Ma B A3sep-
Oaiimkanckoii CCP — xoMMyHHCTHYECKas HOMEHKIATypa
HaJaia CKJIAJBIBAaThCSA Cpasy MOCHE amperbcKoro MepeBopoTa
1920 roma. CyTh NaHHOTO HOBOBBEICHHMS 3aKIOYAIach B
TONTHOM U 0OE30TOBOPOYHOM TIOAYMHEHUH KaJpOBOH MOIH-
TUKH, OCOOEHHO HA3HA4YEeHHsS OTBETCTBEHHBIX PAOOTHUKOB
peciyOnuKi HHTepecaM KOJOHMABHOTO OONbIIEBHCTCKOTO
pexHuMa.

JlatuHCcKO€ CIOBO «HOMEHKIIATYpPa» O3HAuaeT MepeueHb,
COBOKYIMHOCTb MMEH. XOTS JIaHHBI TEPMMH, TPAAULIHMOHHO,
UCIIOIb30BAJICS B €CTECTBEHHBIX U TEXHUYECKUX HAyKax, B TO
)K€ BpeMs, OH NMPUMEHHM M K OOIIECTBEHHO—TIOIUTHIECKIM

nponeccam.
HOMCHKJ’IaTypa — OTO TIOCYHapCTBEHHBLIC CIIyXKallue,
KOTOPBIC Ha3HA4YarOTCA Ha PpPasjiMiHbIE OTBETCTBCHHBLIC

moctel. McXoist M3 3TOro, MOXXHO KOHCTaTUPOBATh, 4YTO
HOMEHKIIATypPHBIM MPUHIIAI HA3HAYCHUS HA PYKOBOIIINC
JIOJDKHOCTH TIPUCYIIE K JFOOOW TIOJIUTHYCCKOW CHCTEME.
Ho nmnpu MHOTOMapTUIHBIX TOJUTHYECKHX  CHCTEMax
HOMEHKJIaTypa (QOpPMHUpYETCS NEMOKPAaTHYCCKHM IyTEeM H
BCsl e€ JEATEIBHOCTD MPOUCXOIHUT IMOA YETKHM KOHTPOJEM
CcBOOOIHBIX U30HpaTeIeil, To eCTh Hapo/a, 9ero Hellb3s CKazaTh
0 «Tepoe» NAaHHOTO WCCIEIOBaHUS — KOMMYHHCTHYECKOM
HOMeHKIarype. Ecimm B JeMOKpaTH4ecKHX  CTpaHax
HOMEHKJIaTypa (opMHpYeTcs BCEHAPOAHO  H30paHHBIM
MPE3UJCHTOM WM BBICIIUMH JEMOKPAaTHYECKHMH Opra-
HaMM, TO B TPOIECCE CO3JaHMs COBETCKOM HOMEHKIATypHhI
HCKITIOYNTENBHYIO PpOJb CBHITPATM TMApTHHHBIE KOMUTETHI
Pa3NIUYHOrO YPOBHSL.

MMeHHO, 3Ta O0COOGHHOCTh COBETCKOH HOMEHKJIATYPBI
cTajia OCHOBHBIM KpuTepreM e€ onpeaenacHus. OTMETUM, YTO
HanboJee MOJHOBECHOE OTPEICICHUE KOMMYHHUCTHYECKOM
HOMCHKJIATypbl JIaHO B MAapTHIHOW JIMTepaTrype Havajia
1980—x romoB: «3a MHOrMe Trofbl ACSITEIHLHOCTH HapTHH
CIIOKUITUCH  ONPEICICHHBIN TOPSII0K (GOPMBI M  METOJBI
pabotel ¢ Kagpamu. BaxHeifliee MecTo Cpead HHX
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