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LINGUISTIC IMAGE OF A CLERGYMAN IN UKRAINIAN PAREMIIS

This article is devoted to the studying of linguistic image of a clergyman that is fixed in
Ukrainian phraseological picture of the world. It analyses the methods of representation of a
clergyman, gives the general tendencies of modeling of negative connotation in phraseological
phrases on the basis of actualization of negative evaluation that is fixed in linguistic consciousness
and mentality of Ukrainians.
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The research of the Ukrainian Phraseological fund is of different aspects and inexhaustible for
specialists in study of literature, culturology, ethnographers and linguists, because centuries-old
experience of the Ukrainian people and their world apprehension are encoded in these small text
forms. M. Alefirenko notes that "the study of proverbs and sayings that reflect the view of the world
within a single national cultural traditions, forms its dictionary contents and defines specific textual
organization will allow to reveal perception features and knowledge of the various peoples of the
world, the character of reflection and dismemberment of the world by means of the specific ethnic
group language" [Anedupenko 2006: 117]. The researches of the phraseological phrases world
picture, carried out in the sphere of cultural studies and linguoconceptology in recent years have
represented linguistic consciousness of the people, their mentality, axiological moral principles in
their most vivid way. It is obvious that phraseological phrases reflect practically all aspects of
human life. There is an important layer of proverbs concerning concept "Religion,” which recently
is the focus of attention of the researchers. The problem of sacred sphere conceptualization in
particular is worked out by L. Voronovska who studies the verbalization of the ethnic archetypes in
the religious life of the Ukrainians, K. Simovych explores the archetype semantics "cross” in the
Ukrainian language, O. Yasinovska — ethical vocabulary of the New Testament from the
perspective of cognitive linguistics, M. Skab — conceptualization sacred sphere in projection on the
concept of "soul", P. Mats'kiv — the concept of "God", and T. Wilchynska, besides the concept
"God", analyzed the concepts "Virgin" and "Prophet" based on the poetry of XVII"™ — XX™ century,
the subject of N. Venzhynovych’s research activity was sacred sphere conceptualization
phenomenon by means of phraseology (see more detailed overview [Cka6 2010]). At present,
conceptualization research of fragments of the world religious means of Ukrainian phraseological
phrases is not complete and therefore requires research attention for its total description.

The purpose of scientific investigation is to find out peculiarities of a clergyman lingual
image verbalization which is modeled in the Ukrainian phraseological picture of the world. The
necessity to fill in the following lacuna indicates the fact that such an important piece of the
conceptual sphere "Religion”, which is the image of clergymen, also remains unreseached
nowadays that is the task of the paper. The exception is C. Ref’s research work [bi6ma 1997],
where the composition, source and ways of clerical terminology formation are analyzed on the basis
of the church ranks and positions names.

It is considered that phraseological phrases — units of communicative nature take part in the
formation of expressions and exchange of ideas that is an integral part of communication. One of
the characteristic features of the proverbs is that it not only establishes certain things states or
human traits (“like this happens"), offers a certain course of action ("'should or should not do like
that"), but also gives the estimation to them ("is good and it's bad") [[Ipuiimagok 2004: 240], i.e.
proverbs contain the evaluation of the information contents on the basis of which are the emotional
factors.

The importance of the clerical figure for the Ukrainian linguoculture is indicated by the
quantity of the phraseological phrases group denoting religious persons, particularly in the
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"Galician-Russian folk proverb” there have been recorded 79 proverbs with lexeme nin collected
and interpreted by I. Franko, the book "Ukrainian folk proverbs", edited by M. Rylsky (1955),
contained 73 examined proverbs, and the "Ukrainian Proverbs and Sayings" by E. Zubkov (1984)
includes more than 60 units.

In most of them lexeme nin is used to denote generalized image of clergyman which is the
popular name of the priest. Obviously, the very name is negatively connotated, as it can be attached
to those words (yepkea, 0siuuxa, nonux, etc.) which express a minimal degree of Christian religious
evaluation.

According to T. Cosmeda, Christian religious evaluation — "is the estimation when the
formation of human spirituality is shown, the desire to improve the soul, to the right way of life
(grade religious, places of worship, priests, religious rites items, etc.)" [Kocmema 2000: 99].
Especially noticeable this negative lexeme connotation nin in the comparison with its stylistically
neutral borrowed canonical terms ceswenux, npecsimep, icpeti or even folk positively connotated
omeywv, nanomeysv, bamowxka. It seems that even this fact indirectly confirms that in the Ukrainian
mentality, as well as in the Ukrainian phraseological world picture the image of the priest is
represented quite critically, and in most cases proverbs reflect humorous, ironical or even
sarcastically connotated meanings according to the national specificity of the Ukrainian character. It
will be recalled that "ironical expressions — expressions of no literal meaning, which are the indirect
speech acts with the emotional component. Proverbs and Sayings of ironic meaning as a variety of
such expressions include even more emotional loading as thoughts are expressed in a proper witty
way"[[yitBantok 2004: 26], for example, expression recorded by 1. Franko: I1in — Jyx ceamuii npu
nac!, is ironic. There is the following commentary: "They speak scared as about evil spirit, is
understood ironically" [I'PHII: 541]; Ilin ne boe, noniyia ne sitim — "Talk mocking at" [['PHII:
542].

Irony, combined with a negative evaluation, is realised in a number of other proverbs that
verbalise priest negative features of the character such as ambition (46u quw 0séa nonu na ceimi
arcuno, mo we 6 im 3amicho 6yn0), insincerity, two-facedness (He sip nonosi, sax ncosi; Ilin 3 bocom
2080pumsb, a Ha wopma ousumucs; Yopaecsa nin 'y puszy, a 4opm 6 psoHo, i 2osopsims 00HO; Ilin
epowii 36upae, a wopm kaiumky wue; Croou xpecmom, a myou xeocmom; Ilin xaxce: Cnyxaii moix
Cni8, a He NUILHYU Moix 0in, Poou mee, wo nin kasxce, a ne pobu mee, wo nin pooums; Yumae: «/la
oyoe eons Teos», a dyma: «Ax6u mosy and others); greediness (He 2oden nona macumumu, sk
dipsasoeo mixa; Ilin 3 0sikom, 606a 60sui copaa; Y nona 30aui, a 6 kpasysa ocmaui ne numau; Kpawe
3 geOmedem boprokamucs, K 3 nonom 6opeysamucs,; Ilony odoail dixcy 3 micmom, mo 6iH micmo
subepe i mobi oui suoepe; Y nona 30aui, sx y wesys ocmaui and others); silverlikeness (3a epowi
nin i yopma noyinye; Ilin Haym nasie 6ady na ym: 6aba nopocsa npooana, a epowii nonosi oaia; ¥
nona 3aexcou 00J0Hs ceepbumv; Y nona kpam — nekno U pau, wjo xouew, me u eubupau and
others).

As you can see, when creating these proverbs their author — the people — selects vocabulary
belonging to different, often opposing LSG (nin — nec, boe — wopm, nin — uwopm, nin — éeomior and
others), that gives opportunity to increase expressiveness of the whole phrase. It is the way to
improve expressive power of the expression Y. Bilodid indicates "while selecting lexics that
belongs to different, often incompatible lexical and thematic groups, and creating with its help
striking stylistic means, the author reaches and increases the expressiveness of the text (its growth
increases depending on degree of remoteness subject-semantic spheres), sets the general ironic tone
throughout the work" [bimomix 1981: 71].

The similar tendency is traced in proverbs which point to such personality traits of clergymen
as gluttonizeness. For example, the proverb "Zlo po6omu non, a oo iona xnon" can be used to
describe any person not involved in religion, but it is quite clear that most speakers perceive the
priest as the one who does not like to work, but loves to eat. Actually I. Franko submits this
commentary: "The Priest does hard work and eats well" [['PHII: 540]. The other proverbs express
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the same traits of the priests: ¥ nona ona nema — "Of insatiable priest" [['PHII: 543]; 3uexoms nin i
nopocs 3’ie; Ilona o0num 06idom ne nazodyeut, Tikavime, kypu, nin ide! and others.

According to folk beliefs, verbalized in folklore, the clergyman position of middle degree
(nin) is very profitable, "warm", as indicated, in particular, by I. Franko. Giving the commentary to
the paremia Hema mo sk nonosi i komoei, Franko said: "Both are looking for the warmest place"
[[PHII: 541]. This explanation is also in the similar proverbs Hema nikomy makx dobpe na ceimi, sk
nonosi ma Komogi: 0oudea nedxcams ma x1i6 dypHo iosms. This appears to be due to the fact that, in
comparison with the farmers the priest does not make any physical effort to obtain "daily bread",
which other phraseological phrases, recorded by I. Franko confirms: He po6us nin na xni6, ma i ne
oyoe [T PHII: 541].

The method of earning a living for the priest — his activities: conducting mass, exercise needs
and sacraments (baptism, wedding, funeral, etc.). In the minds of the laymen there is a perception
that their donations are mainly for the priest needs, therefore, become for him an easy way to make
money: Ilonosi tide i neuene, i eapene, i 3 dcusozo, i 3 ymeprozo — "Characteristic priests of
income" [I'PHIL: 542]; boey crasa, a nonogi wmam cana; /{ypuesi uyoo, a nonogi xuio; Muwa 6
CmidICKy He 3acune, a nin Ha ceni, Hasiwo nonosi capmowxa, xoau 6 Hbo2o € kaouno, Hixmo ne
3HA€E HAMypy NONO8Y: MPU CNlO8A CKadice, a bepe Koposy;, HYyoo nonogi, ax 3100i€6i KpadeHuul KiHb
and others.

People strongly blame extortion priests: I7in 6epe, i oepe, i mikae. This paremias I. Franko
commented as follows "expression of the Priest-pancakes" [I'PHII: 541]. It is outlined specific
negative lingual image — priest Derun. Particularly striking are proverbs which highlight on the
direct connection of priest prosperity with people’s grief (Jlrodcvke eope nona 2odye), espessially
with death because during the burial service he takes the money: [lonosi 3a6xcou naumaxuoa
cnumbcs and others. It is clear that this perception of the priest criticizes his mental abilities: Hema
O0ypHIiW020 8i0 nona: n0ou niayyms, a eix cnieac. Thus, the semantic component of preast lingual
image is its folly.

In folk wisdom states that to possess such an advantageous position was possible only with
the money: Koau macw cmo kin, mo 6yoew nin — "Mention of ancient priests, who were the richest
men in the village and able to buy a bishop consecration by the priest" [I'PHII: 540]. Possible
complaints of the priests on their hard fate are perceived ironically because despite their complaints
the rank of the priest was passed from generation to generation, obviously not without mercantile
considerations: Kobu uixmo ne Oixcoas 6ymu nonom, mineko s i moi dimu — "Joyful selfpraise.
Earlier the rank of the priest was passed from parents to children " [['PHII: 540].

It is clear that traditional morality condemns materialism, especially among priests, and
therefore there are expressions like Hexazii ix boe pozymums, momi nawi nonu — the watchful eye of
the peasants could not but catch such trait of individual clergymen as haughtiness. This applies, in
particular, to unhealthy ambitious priests and pastors with arrogant attitude to rural parishes priests
He 3nae nin i3 cena, wo nin micoxuui — "An allusion to the ancient distinction between rural and
urban clergy, when city clergy recruited from privileged layers gentry and proudly looked at the
simple rural clergy" [['PHII: 540]. The negative attitude of the peasants to priests is reproduced
through the series of national signs recorded in the "Galician-Russian folk proverb”. Despite the
fact that the Church condemns all superstitions the clergymen appeared in the center of verbalized
negative perceptions of ordinary people. This applies in particular about the signs, according to
which one sees the priest in a dream — to the enemy: I7in koau npucnumocs, mo 3nawums 00 6opo2a
[[PHIT: 541].

Ukrainians believed that to see the priest crossing the road is to failure. It is characteristic of
both Ukrainian and Russian linguoculture that indicated by 1. Franko: I7in sauii na nepexio; 3a num
mpeba Hagionie conomu kunymu — "People's beliefs. Faith in harmful priest transition is generally
expanded. Compare Dahl I, 132 " [I'PHII: 541]. It is interesting to know that the sign apparently
was relevant in the second half of the twentieth century in Soviet cities, as it was used by
S. Marshak in his comic poem for children "I[IpumeTtsi" where the girl Valya, gathering to the exam,
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closely followed all the signs, believing that when «2 ¢ mpoaneiibyc nogwiti cs0y na Cadogotiy, «6
nymu He 6cmpeuy Hu eOUHOU KOWKUY», «He NOKANCEMCS CEAUWEHHUK 68 HauleM NepeyiKe, «i 3aubio
Monemul 6 papmyx nood obopku, — To no ecem moum npumemam, Ilonyuy no écem npedmemam
Kpyenvie namepru!...» [ Marshak 1999: 46-47]. Obviously, negative impression stores longer in the
popular mind, especially concerning the priest with insufficient intelligence that was fixed in
phraseological phrases of the following type /[ypnuii nin xpecmus, ma 6 nomuiinuyio enycmus,
Ilypuuit nin — oypua tioeo u moaumea; JypHuti mebe nin xpecmus, ma i NOPMKU HAO MOOOH
cnyemue — "Jokingly say not only to the stupid men, but anyone who says some nonsense"
[['PHIT: 540].

However, there is an implicit indication in proverbs that not all priests are the same, like other
people there are good and wicked, smart and stupid, etc.: Sxuit nin, maxa iio2o i napaghis; Hxuii
nin, maxe 1 6aazocnosenns. According to I. Franko, the expression [lin na momo i €, wobd
npaxmuku posznogioas describes the priest as an educated intelligent person who can give another
man a good piece of advice: "He has a higher education and can tell something about the wider
world" [['PHIT: 541].

Some proverbs the keyword of which indicates a lower degree of the priesthood (clerk) have a
"sympathetic tone". Folklore verbalizes mostly poor church server of the lower level: He kooicen
040K Mae yce nosHutl 20puox; Ilan niooauuii 1r0oume 6opuy eapaqutl, a siK 20100HUN — MO iCMb |
xonoonuii. Unlike the priest, clerk is the one who has little earning though performs his duties
properly: Ilin nuw nucne, a muche, a 0sx peee, a maio bepe — "during God services clerk sings
much more than the priest but the latter gets considerably more than the clerk"[['PHIT: 542].

However, thanks to the belonging of this rank to the lowest level of the church clerk is
considered as "underpriest”: Ha 6e311000i i 0sik wonosix. Deakon is verbalized as the one who tries
to influence the laymen, even his speech can be nipping: Jax, wo 6yosak: xou mpowku, ma éxoine.

So, in the Ukrainian phraseological world picture the clergyman image is verbalized in
general mostly in the negative way. He is represented as greedy, insincere, ambitious, foolish, and
indifferent to others. Phraseological phrases of the type Skuii nin, maka iioco it napagis; Axuii nin,
make 1l bazocnosenns characterize the priest positively to show that no social group is a monolith
as for certain traits. Ironical characteristic of the clergyman, his negative rating is motivated by the
fact that in the popular mind, the Ukrainian mentality that image is seen primarily not as a mediator
between God and the laymen but as the person with his vices.

The perspective seems axiological research of the conceptual images "Religion™ verbalized in
phraseological world picture of the Ukrainians.
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POLONISMS IN “GALICIAN-RUSSIAN FOLK BYWORDS” BY IVAN FRANKO

The article deals with the specificity of the Polonisms used in the “Galician-Russian folk
bywords” composed by 1. Franko. The article studies not only direct borrowings from the Polish
linguoculture to the Galician one, but also the existence of the parallel use, equivalents,
representation of the Slavonic archetypes and their pragmatics peculiarities. The examples of
extension and constriction of the proverbs meanings, the creation of proverbs on the basis of the
actual use of the utterance have been commented upon in this article.

Keywords: Polonism, borrowing, byword, linguoculture, equivalent, pragmatics.

Problem and relevance of the research. The composition of each language is replenished in
two ways: by creating new words and expressions using its own potential and by loanwords. The
problem of a loanword research has always been topical due to the regular character of borrowing,
though in different periods it could be strengthened or weakened depending on the influence of
extralinguistic factors. However, L.Hontaruk draws attention to the fact that “mommpensto
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