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SUMMARY

Klimchuk V. Problems of children’s social education during the era of transformation
in pedagogical legacy of S. T. Shatskiy.

In the article the need of studying and of retrospective research of the issues of social
education of children and youth in the pedagogical legacy of S. Shatskiy, a famous teacher,
practitioner of extracurricular activities, initiator and founder of experimental education
institutions, from the viewpoint of the new social-pedagogical positions is proved.

The main stages of the activities of the prominent researcher and teacher-practitioner
during the period from 1905 to 1932 were defined and analysed. The ways of using
experience in the present-day period regarding the organization of work with children, the
basis of which is the development of their activity, initiative, and independence by means of
work and all-round creative action according to interests in the entertainment field, were
outlined; as well as the need of an interconnection of family education, school, and
pedagogization of environment and the need of an all-round enrichment of the child’s social
experience etc. The contribution of S. T. Shatsky in the development of children’s theory of
the collectiveand the principle of self-government as a major in the social upbringing of
children is highlighted, and the views of the scientific pedagogical value relationship to work,
play, art, mental and social development of the child are considered; experimental study of
the impact of physical activity on children’s collective life is conducted.

On top of that, social-pedagogical aspect of the activities of S. T. Shatskiy and his
colleagues was defined, i.e. the development of the content of social education of rising
generation under the framework of a cleverly organised group of children that is constantly
developing; education of new members of society as bearers of high spiritual culture, but at
the same time work-hardened, physically healthy and capable of great endurance,
determined, initiative, devoted to the motherland. The peculiarities of teacher’s development
in line with the environmental approach to parenting as a task of social education of children
in the era of social transformation are outlined.

Key words: S. T. Shatskyi, social education, entertainment field, pedagogization of
environment, self-organisation of children.
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WOMEN’S PRISON AND POST-PENITENTIARY PHILANTHROPY
IN THE XIXth — EARLY XXth CENTURY

Memotro cmammi € aHani3 disAbHOCMI HIHOK, AKi 88AXAOMbCA POOOHAYAAbHUUIMU
mropemHoi i nocmmiopemHoi 6aazodiliHocmi. 3a donomozor bioepagiuHo2o, NOPi8HANbHO-
icmopu4Ho20, NPobseMHO-XPOHOM02IYHO20 MA IHWUX Memo0dis 8UCBIMAOEMbCA QifAbHICMb
C. Mapmin, E. ®pali, M. bym. 3’acoeaHo, wo ui #ciHkU pobunu cnpobu damu ye8’a3HeHUM
esleMeHmMu ocsimu, opaaHizysamu ix 3aliHAMicme, 8nAUHYMU HA iX MopasnbHicmMe. BoHU
makox npuliwau 0o ycgidomaeHHs HeobxiOHocmi dornomoau mum, Xmo euxodus i3
8’A3HUYb, 0114 4020 3 iHiyiamusu M. bym 6ynu cmeopeHi mak 38aHi «byOUHKU HAOII.
Mamepian cmammi moxce 6ymu sukopucmaruli npu 8UKAAOAHHI 8i0rnosiOHUX OucyunaiH
cmydeHmam, nobyodosi meopemuyHUX MaA NPAKMUYHUX 30CaA0 NAMpPoHAMCy 38ibHEHUX.

Knarouvosi cnoea: ye’sasHeHul, 38inbHeHul, 8’A3HUUA, miopemHa 6a1a200iliHicme,
nocmneHimeHyiapHuli nampoHam, 6yOuHKu Hadii, mopeMHa niea.
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Problem. It should be noted that despite the research of the problem of
a postprison patronage in general, issues related to individuals, who were their
initiators, are practically not considered. This becomes especially important in
connection with the active development of volunteerism and philanthropy
today. Modern technology of released prisoners’ support is sufficiently
advanced, and it obliges us to pay tribute to the founders of this process,
especially women who had undertaken such a difficult task as helping prisoners
and released people.

Analysis of current researches. Theoretical substantiation of a post-
penitentiary support of offenders in the XIXth — early XXth century were
engaged by P.Lyublinskyy, H.Feldshteyn, D.Dryl, M. Luchynskyy, S. Hohel,
l. Foynytskyy, M. Demchenko and other lawyers, legal scholars, social scientists,
public figures. But they lightly described the process of pioneering (except
P. Lyublinskyy, who described Maud Booth’s activities). An autobiographical
work by M. B. Booth «After prison what?” [3] and other biographical works like
C. Wakeford «Prisoner’s Friends. John Howard, Elizabeth Fry and Sarah Martin»
[6], «Elizabeth Fry. The angel of the prison» by L. E. Richards [5] and others are
valuable sources of information on the topic.

Purpose of the article. Therefore, the aim of the article is to highlight
women’s prison and post-penitentiary charity in the XIXth — early XXth century.

Methods. Writing this article, the author used the following methods:
biographical method which allows to assess reasons, contribution of each
women in the development of patronage, comparative historical method
revealed main features, gave the opportunity to compare post-penitentiary
prison pioneering charity in different countries; problem-chronological method
makes possible to observe the sequence of events in the description and
analysis of women’s activities, and so on.

The main material. E. Fry, M. B. Booth and S. Martin’s prison activity was
associated with on a period of heavy status of prisons and prisoners. They were
to spend their time in small, dark, damp cells with no plumbing. That was the
time of the first prison reforms, and the work for helping the descharged
people did not exist at all.

Let’s begin with the activity of S. Martin. Sarah Martin (1791-1843) was
born in a little English village three miles from Great Yarmouth. She was the
only child of a tradesman and her parents dyed when she was still a little girl.
She was taken to live with her widowed grandmother, who brought her up in
her own cottage. Sarah learnt to read at an early age and soon developed a real
passion for books, which she had obtained in different ways.

There were a workhouse and a prison in Yarmouth where sick and
suffering men, women and children were living. For some time she was not
allowed to enter the prison, but she had the opportunity to help poor little
children in the workhouse. She taught the children to learn by heart hymns and
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passages of Scripture and as she had no books for them to use, she wrote them
on sheets of cardboard, which she hung on walls. For many years Sarah Martin
continued to visit those children, and when a new workhouse was built a school
master and mistress were appointed and her work was no longer needed.

Then her prison work began. The Yarmouth Gaol was «filthy confined and
unhealthy», with underground cells. «It was an abode of wickedness and
misery, and the suffering prisoniers died of horrible diseases as a result of their
neglected conditions» [6, 74]. She visited the prison regularly walking in all
weathers three miles from her village. After finding out how much the prisoners
needed her help she even took one whole day per week from dressmaking (her
job) in order to have time to teach them to read and write [6, 75]. She also
discovered that there was no Sunday worship. No chaplain had been appointed,
so Sarah Martin herself undertook to hold two services one in the morning and
another in the evening [6, 76].

But Sarah Martin was not content with teaching the prisoners to read
and write once a week and giving them religious instruction on Sundays. She
soon found out that one great reason why they were so evil in their habits was
because they had nothing to do except to pass the time drinking and quarelling.
But she wanted to find an employment for the prisoners and first of all for
women. Having bought babies’ clothes, she borrowed patterns from kind
neighbors and cut out the articles, which were then given to the women
prisoners to make up into garments. Those who did good work were paid a
small sum by way of encouragement. The clothes were sold to people, who in
turn gave them away to the poor [6, 77].

Then Sarah Martin also found employment for the men and boys of the
gaol. She collected bones from among her friends, and this were carved into
spoons and seals, the latter being much used in the days when all letters were
stamped with sealing-wax. She also begged old remnants of her neighbors’ cloth,
and from these the prisoners made men’s and boys’ caps. They wove straw hats,
and made patch-work guilts [6, 77]. One day Sarah Martin showed the prisoners a
picture and two of them said that they would like to copy it, so she furnished them
with a pencil and paper and they produced a very successful copy. This
encouraged others to do the same, and thus instead of their old habits of idleness
they were able to spend their time happily and profitably well.

When Sarah Martin’s grandmother died, Sarah went to Yarmouth, where
she took two rooms near the prison. She began to devote the whole time to the
care of the prisoners. Week days were spent in teaching them to read and write
and do many other useful things, such as sewing and patchwork. Sunday was
devoted to religious instructions and services. By her example alone she was
able to lift these degraded men and women to a higher and purer life. They
were not hopeless criminals for her, but men and women who had sinned, but
who had the power of being raised from their fallen estate. She kept a journal,
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in which she recorded the observations which helped her in the treatment of
the prisoners [6, 78].

Sarah Martin founded a fund from which she helped prisoners on their
release so they could make a new start in life. Sometimes she would give
orders for flour to be sent to a starving family; in one case she bought a donkey
and gave it to a man, together with a hundred herrings so, that he could begin
to work as a coster. She sought out lodgings for those who had no homes to go
to after leaving the prison; wrote letters to parents; found employment for
those willing to work; sent the boys and girls to school, and paid frequent visits
to those who lived in Yarmouth [6, 79].

After Sarah Martin had been working in the prison for many years, a new
claim was made. An evening school had been started in Yarmouth for the benefit
of girls employed in the silk mills, but the teachers had for some reason given up
and there was no one to take their place. So Sarah Martin with the help of others,
devoted two evenings a week for teaching pupils to read and write.

All this gives only a light picture of all that this woman did for others. The
people of Yarmouth loved and honoured her. They erected in the Parish Church
of St. Nicholas a window to commemorate her, which is inscribed with these
words: «To the honour of God, this window was set up to commemorate His
faithful servant, Sarah Martin» [6, 80].

Elizabeth Fry (1780-1845) was another prominent pioneer in the field of
prison philanthropy. She was one of the twelve children of John Gurney of
Earlham, in the county of Norfolk. Without going into details to describe her
biography, let’s discuss the content of her activities in supporting prisoners.

She focused on helping women prisoners, due to their terrible conditions of
detention in prison. Even the governor of the prison did not dare to enter the
women’s part because of the terrible behaviour of the depraved creatures [6, 90].
That’s what Elizabeth Fry saw during her first visit to the prison: «A crowd of
women, ragged, hungry, desperate, some half naked; shut up like wild beasts in a
pen; struggling, fighting, screaming, swearing, singing. Some are old offenders,
with hard and brutal faces, disheveled hair, eyes red with drink or fury. Others are
new to the place: they shrink into the corners, clasping their children to them; or
cower on the floor, weeping and bemoaning their wretched fate» [5, 102].

During this awful scene of squalor, disease and vice, Mrs. Fry entered,
and the sight of these neglected women and the poor little children was deep
into her heart. She at once set her own children making warm garments for the
unfortunate captives, and went again to visit them several times [6, 91].

Especially she felt pity towards the halfstarved, ill-clothed little children
who were pining away for fresh air and good food. She suggested to the women
to form a school for the children, and this idea was received with joy. During
her next visit Mrs. Fry found out that one of the younger women had been
chosen as a school-mistress. Her name was Mary Connor, and though she was
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fairly well educated she had been imprisoned for stealing a watch. But her
conduct was so good after she began teaching the children that she was
granted a free pardon [6, 92].

In those days quite light offences were punished with death. In the
twenty-three years from 1749 to 1771, no less than eleven hundred and
twenty-one persons were condemned to death in London only [6, 94]. Mrs. Fry
was among those noble people, who began to take steps to restrain the severity
of a death sentence and to reduce capital punishment of murder.

From these daily visits to the school she began to realise that the first
thing to be done to help these prisoners to lead better lives must be to give
them something to be employed, and Mrs. Fry said, «l soon found that nothing
could be done, or was worth attempting, for the reformation of the women
without constant employment». Other ladies had gradually joined Mrs. Fry, and
from this idea the formation of a society came, composed of eleven members
of the Friends, the whose objective was to «provide clothing, instruction, and
employment for the women; to introduce them to the knowledge of the
Scripture and to form in them as much as possible those habits of order,
sobriety and industry, which may render them docile and peaceable while in
prison and respectable when they leave it” [6, 95].

The old laundry of the prison was cleaned and white-washed to provide a
large work-room and here the women were assembled to do the needlework,
knitting and other occupations arranged for them. A matron was appointed who
lived at the prison and looked after the women and examined their work [6, 96].

After a month, the Lord Mayor, the Sheriffs and several of the chief
Aldermen visited the prison to see whether it was worth making the school a
part of the prison system. They were amazed at the changes which had been
brought in the women during so short time. These officials astonished «the
absence of everything like tumult, noise or contention, the obedience and
respect shown by the prisoners, and the cheerfulness visible in their
countenance and manners»[6, 97].

The news of the success of Mrs. Fry’s experiment among the prisoners at
Newgate spread far away, and letters reached her from all parts of the country,
inquiring particularities of the new system. People in other towns began to follow
her example and form societies to improve the prisons under their control.

Every year four, five or six convict ships went out to Australia. Mrs. Fry
visited each ship before it sailed, and bade the convicts most affectionate and
anxious farewells [6, 103].

From her work at Newgate, Mrs. Fry turned her attention to the state of
other prisons in Great Britain, and with her brother she commenced a tour,
going first of all to Scotland. Mrs. Fry also visited prisons in Nottingham, Leeds,
Lincoln, York and many other towns in England, and some years later she went
to Ireland on a similar mission [6, 105]. In each town Mrs. Fry tried to form a
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Committee of Ladies who would visit the prisons and help the women as she
herself had done at Newgate.

She visited France to tell the French Government about the deplorable
conditions of some of their prisoners. Their first visit was to the St. Lazare
prison, where over nine hundred women were confined. From that time efforts
were made to help the women of this great prison. Mrs. Fry also visited the
prison of Concier-gerie; and the La Force prison. She also visited prisons of
Belgium, Holland and Germany. She tried to help people who were martyred
for having a different faith from the state religion of the country.

So Sarah Martin, Elizabeth Fry wanted the prisoners to live surrouned by
cleanliness, with plenty of light, fresh air, warm clothing and food which though
was plain, but keep them strong and well. They saw the main aim of
imprisonment to reform the offender, and they knew that for this there were
three important necessities: the prisoners must be employed; they must be
taught; and they must be helped by the uplifting force of religion.

First Maud Booth (1865—-1948, a wife of Ballington Booth, a daughter-in-
law of William Booth) was a leader of the Salvation Army in America, but then
she withdrew from its ranks to devote herself to prison activity.

The woman’s purposeful prison activity began with a letter which arrived
in early May of 1896. It came from a prisoner at Sing Sing who had met her
when she worked in the New York City slums. His concern was not for himself
but for his wife and her well-being while he was in prison. On the letter’s
envelope there was a message from Sing Sing’s warden, Omar V. Sage. He had
been told about Mrs. Booth’s influence and inspiration on prisoners by the
warden of San Quentin, and he asked if she would speak to Sing Sing prisoners.
Maud Booth accepted the warden’s invitation. She stood up in Sing Sing’s old
chapel on Sunday, May 24th, 1896. At the end of this day, fifty prisoners had
become the first group of inmates who glimpsed a possible future through
Maud Booth and the Volunteers of America.

After her appearance in Sing Sing letters came across her desk from the
men who had been present. She invited them to write, she promised to answer
each letter personally and she did. She returned, not only to speak publicly, but
to visit those in their cells who had written her.

On her second visit, they organized the Volunteer Prison League (VPL). The
first sixty members agreed to follow the Day Book (a collection of scripture
verses for each day of a year). The prisoners chose «Look Up and Hope” as their
motto. Each member had a certificate of membership: «This is to certify that is a
member of the Volunteer Prison League having faithfully promised with God’s to
conform to the following conditions of membership: first — to pray every morning
and night; second — to read the Day Book faithfylly; third — to refrain from the
use bad language; fourth — to be faithful in the observance of prison rules and
discipline so as to become an example of good conduct; fifth — to earnestly seek
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to cheer and encourage other prisoners in well-doing and right living trying
where it possible to make them members of the league» [3, 55-56].

Establishing the prison league, Maud Booth was based on this principle:
«No philanthropist, preacher or teacher in the world can reform these men...
We can bring them hope, can help them with our sympathy, can stimulate their
ambition and effort, but they must work out their own salvation. In the League
they are made to realize this very keenly: the responsibility is rolled back upon
their own shoulders” [3, 57].

They sent to each prison Volunteers’ Gasettes, the official organ of the
movement and its pages were read with deepest interest because they
contained news of progress of each prison League, and also constant reports of
the successes of men once their fellow-prisoners, who were living free and
honest lives [3, 64].

Then plans were made for the preparation of a group of residences to
house former prisoners. Each residence would be known as «Hope Hall».

Maud was invited by other prisoners and other prison officials to come to
their institutions and organize more VPLs. In the fall of 1896 she visited prisons in
Auburn (New York), Charlestown (Massachusetts), and Dannemora (New York).
There, three new VPL chapters were begun. Dannemora was a special challenge.
This was a prison for the «third-time losers”, the habitual criminals branded as
hopeless. Even the warden told her not to bother — that the men were past
redemption. But the warden was wrong. After she spoke, 87 hardened criminals
stood up to ask God to help them start a new life. When she left Dannemora she
carried with her donations. Prison officers gave a total of $55. Another $100 came
from the prisoners themselves. This money came from the few cents a day that
prisoners were paid for full-time work. These donations helped her to start the
first «Hope Hall”, a refuge for newly released prisoners. After the first Hope Hall,
others were established in San Francisco, Chicago, Fort Dodge (lowa), Columbus
(Ohio), New Orleans, Waco (Texas), Walla Walla, and Hampton (Florida) [4].

The style for Hope Hall was non-institutional. They were large houses
with many bedroomes, living rooms with a welcoming air and no reminiscents of
prison. The men had to help with the housekeeping and the cooking. Maud
wanted Hope Hall to be a recuperative setting to prepare the former prisoners
for success in the outside world [2, 641].

For men in prison, holidays were the loneliest and saddest times. Maud
realised this. She often devoted her own holidays to bring some joy to the
prisoners. She spent the Christmas of 1896 visiting cell after cell in Sing Sing. The
following Easter, when Maud planned a visit to Dannemora, her four-year-old
daughter Theodora begged to go with her. One of the highlights of that visit was a
hymn sung by the little girl for the men whom her mother called «boys». To Maud,
the prisoners had become her boys and she was «Little Mother» to them.
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The Little Mother did not forget the families of her boys. Many were
destitute. She sent them food and clothing, and arranged temporary shelters.
She also dedicated herself to make Christmas for the families. Children were
given new shoes and clothes for school. Girls who had never had a doll were
given one to cuddle. And donated food provided a Christmas feast for lonely
and impoverished families [2, 640].

Prisoners rejoiced when their families reported the happy Christmas that
the Volunteers made possible. They learned that if they wrote Little Mother
about their families’ needs, she would help as much as she could.

In her first year of working with prisoners, she inaugurated VPLs in seven
state prisons. Next, she added Folsom (California), Columbus (Ohio), Fort Leaven-
worth (Kansas), Carson City (Colorado), Anamosa (lowa), and Baltimore (Maryland).
The VPL was strong in each of these. Initial meetings followed in Lansing (Kansas),
Jackson (Michigan), Fort Madison (lowa), and Wethersfield (Connecticut) [4].

In the first seven years of the Volunteer Prison League, 14,000 men
joined. By 1912, more than 60,000 men were VPL members in twenty-eight
state prisons, and 7,500 had graduated from the four Hope Houses [4].

VPL members regarded Volunteers of America as their «first friend».
From sixty to seventy-five percent of the VPL prisoners succeeded in going
straight and keeping out of a prison. This was an extraordinary contrast to
prison data in general. Usually, sixty to seventy-five percent of prisoners
became repeated offenders and ended up back behind bars [4].

Conclusions and prospects for further research. Thus, those noble women’s
activities described in the article began with directly alleviating the situation of
prisoners, caring on their education, religious influence on morality, employment.
Almost in parallel or later they came to realize the need of help to those who were
out of prison. M. Booth carried the most purposeful activity for the discharged in
Hope Halls. They did not have enough money for that, but they understood the
necessity of patronage. Those women’s great desire, faith, support of the
associates gave great positive results. The materials of the article can be used in
teaching students the relevant disciplines, building theoretical and practical
foundations of patronage. It is necessary to continue the study of pioneering
charity-prison activities and of the process of postpenitentionary patronage
organization as a whole.

LITERATURE

1. MwobnuHckmn M. N. CoBpemeHHOe COCTOAHME W 3a4ayM obLLecTs naTpoHaTa
/ M. N. MobanHckuin // Ha cmeHy ctaporo npasa. — Netporpaga, 1915. — 440 c.

2. MywknHa B. Kak 6biTb no Bbixoge u3 Topbmbl / B. MywkuHa // TiopemHbii
BeCTHMK. —1911. —Ne 5. — C. 637-641.

3. Booth M. B. After prison what? / M. B. Booth. — New York : F.N.Revell, 1903. — 290 p.

4. Maud and Ballington Booth. The Founding of Volunteers of America. The Seeds of
Change 1890-1935 [EneKktpoHHMi1 pecypc] / Maud and Ballington Booth. — Pexxum goctyny :

http://www.human-spirit-initiative.org

248



[leparoriyHi Hayku: Teopis, icTopis, iHHOBaLiiHI TexHoJorii, 2015, N2 10 (54)

5. Richards L. E. Elizabeth Fry. The angel of the prison / L. E. Richards. — New-York,
London : D. Appleton and Company, 1916. — 206 p.

6. Wakeford Constance. Prisoner’s Friends. John Howard, Elizabeth Fry and Sarah
Martin. — London : The Swarthmore press LTD, 1900. — 155 p.

PE3IOME

Ctpemeukaa B. A. TiopemHasa KW nocTneHUTeHUMapHana 61aroTBOPUTENbHOCTb
*KeHwmH B XIX — Havane XX B.

Llenblto cmameu Asasemca aHanAu3 0esamenosHOCMU HeHWUH, Komopsie cHUmarmcs
pOOOHaYanbHUUAMU mropemHoli u nocmmropemHoli barazomeopumesnisHocmu. C NomMouisto
buoepaghu4eckoeo, cpPABHUMENbHO-UCMOPUYECKO20, MPObAEMHO-XPOHOM02UYECKO20 U Opyaux
memoodos ocgewaemca deamenobHocms C. Mapmun, E. ®pali, M. bBym. bbiano 8biACHeHo, Ymo
3MU HEeHWUHbI NeiManucb 0amb 3aKAHOYEHHLIM Sa1emMeHmbl 06pa308aHUA, 0pP2aHU3080Mb UX
3aHAMOCMb, M0BAUAMb HA UX HPascmeeHHocmos. OHU mMaKMe npuwsau K OCO3HAHUK
Heobxoo0umMocmu nMoMowu mem, Kmo 86IX00us U3 mopem, 044 Ye2o rno uHuyuamusee M. bym
bbinu co30aHblI MAK Hasbleaemble «0oMa HaAO0exObl». Mamepuan cmamsu moxem 6bimsb
UCrnonb308aH npu npenodasaHuu coomseemcmayowux OUCYUnaAuUH cmyoeHmam, rnocmpoeHuu
meopemuyecKux U nPakmu4yeckux 0CHO8 NampoHaHa 0c8060HOEHHbIX.

Kntouesble cn08a: 3aKMAOYEHHbIU, 0c8000#OeHHbIU, mMmopomMa, MoOpPemMHas
671020m8opuMesnbHOCMb, MoCMneHUMeHyUapHell nampoHam.

SUMMARY

Stremetskaya V. Women’s prison and post-penitentiary philanthropy in the XIXth —
early XXth century.

The article analyzes the activities of famous women who are considered to be ancestors
of the prison and postpenitentiary charity. With biographical, historical and comparative,
problem-chronological and other methods the activities of S. Martin, E. Fray, M. Booth are
described.

It was found out that these women were trying to facilitate and improve the
conditions of prisoners, many of whom were women and children. They attempted to give
prisoners the elements of education, worked on their morality, made efforts to organize work
among prisoners.

S. Martin taught the prisoners to read and write once a week and gave them religious
instruction on Sundays. She found employment for the men, women and boys of the
Yarmouth gaol. S. Martin raised a fund from which she helped prisoners on their release.

E. Fry focused on helping women prisoners and their children. She also was among
noble men, who began to take steps to restrain the severity of a death sentence and to
reduce capital punishment to cases of murder. E. Fry visited prisons in many towns in
England, Ireland, Scotland. In each town E. Fry tried to form a Committee of Ladies who
would visit the prisons and help the women as she herself had done at Newgate. She also
visited prisons of France, Belgium, Holland and Germany. She tried to help people who were
martyred for having a different faith from the established religion of the country.

M. Booth was a leader of the Salvation Army in America, but then she withdrew from
its ranks to devote herself to prison activity. After her visiting Sing Sing prison, the Volunteer
Prison League (VPL) was organized. Prisoners who were the members of the League followed
the Day Book (a collection of scripture verses for each day of the year). They chose «Look Up
and Hope» as their motto. Each member had a certificate of membership. Volunteers’
Gasette was the official organ of the movement. Prisoners called M. Booth «Little Mother»
and she called them «my boys».

Those women also realized the need of helping those who were out of prison.
M. Booth set up special institutions called «House of Hope» for released prisoners. Maud
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wanted Hope Hall to be a recuperative setting to prepare the former prisoners for success in
the outside world. The article can be used in teaching students the relevant disciplines,
building theoretical and practical foundations of patronage.

Key words: prisoner, released, prison, prison charity, postpenitentiary patronage,
House of Hope, Prison League.

YK 37.035.3(477) «XX»
M. B. Xemiit
TepHONINbCbKMI HaLLiOHANbHMI NegaroriyHni
yHiBepcuTeT im. B. THaTiOKa

OUOAKTUYHI OCOBIUBOCTI 3MICTY TPYAOBOIO HABYAHHS 3
OBC/IYTOBYHOUYUX BUAIB NPALLI B YKPAIHI
(APYTA NONOBUHA XX CTONITTA)

30ilicHeHo icmopuko-nedazoeiyHuli aHani3 ocobausocmeli sus4eHHsA 06Cay208yHOYUX
sudie npauyi 8 Opyeili nonosuHi XX cmonimmsa. Po32aaHymo OCHOBHi YUHHUKU, WO
8nausarome Ha OUGAKMUYHI ocobausocmi hopMyB8aHHA 3mMicmy mpyoo8020 HABYAHHA
3a2as10M ma Ha obcnyzo8ytoyi 8UOU Npayi 30Kkpema. BusHayeHO ma y3a20/16HEHO OCHOBHI
no3umueHi ma He2amueHi 03HAKuU 3micmy o0b6cnyeosyrouux eudie npauyi 8 moll 4ac.
lpoaHanizo8aHo MuHynuli 8imYyu3HAHULU 00CBI0, W0 € BAHCAUBUM KPOKOM Yy (hOpMYy8aHHI
3micmy oceimu, OCKinbKU OCHOBHI hakmopu, AKi snausarome Ha ueli npoyec, 0ewo cXoxc 3
mumu, wo bynu y Opyeili nonosuHi XX cmoaimmsa;, HA HUX 8MAUBAE eKOHOMiIYHe ma
nosimu4YyHe cMaHoOBUWE, COYianbHa ma 8upobHUYa CPAMOBAHICMb Oepiasu.

Kawuoei cnoea: 3micm, npozpama, 302aabHOOCBIMHIU  30KAA0,  3HAHHA,
«/omosodcmeo», obcayzosyroda npauysd, po3nodin, Hayka, mpyodose HABYAHHS,
8UPOBHUUMEO.

MNocTtaHoBKa npobnemu. Y cyyvyacHMX ymoBax BiabOyBa€eTbCA 3HUMKEHHA
CTaTycy TPyAOBOro HaB4YaHHA W 06CNAYyroByruMX BMAIB Npaui 30Kpema,
NPUYNHOIO ULUbOrO € BUKOPMUCTAHHA 3aCTapifioro maTepiasibHO-TEXHIYHOro Ta
HAayKOBO-MeTOANYHOro 3abe3nevyeHHsAs. He MeHLW Ba*KIMBOK MNepenymoBOO
PO3BUTKY TPYAOBOro HaBYaHHA 3aranom, i o06cCAyrosyrouMx BMAIB MNpaLi
30KpPeMa, € BUBYEHHA Ta KPUTUYHWUIA aHANI3 MUHYJIOTO BITYM3HAHONO A0CBigyY 3
METOI BUOKPEM/IEHHA B HbOMY TUX €1IEMEHTIB, AKI MOXKYTb ByTN 3aCTOCOBaAHI B
CYYaCHiM cuctemi TpyA0BOI NiArOTOBKW.

Y npoueci TpyA0BOro HaB4aHHA B YYHiB POPMYETbCA 3HAUHWNIN 06CAT 3HAHD i
BMiHb Y rany3i TEXHONOTii, Xy40XHbOr0 pemecna, Nerkoi NPOMMC/IOBOCTI, TEXHIKMN 1
opraHi3zauji BMpobHuuUTBaA. [poTe LWBUAKUIMA PO3BUTOK Cy4aCHOrO CyCninbCTBa,
PO3BUTOK HAyKU, TEXHIKM | HAPOAHOro rocnogapcTsa BUMAra€ Bif, LWKOAM 3HAYHO
NigHEeCTM piBeHb 3ara/ibHOOCBITHIX 3HaHb i BMiHb, @ Lle O3HaYaE, WO W 3MICT
HaBYaHHA, NiAXo4AM A0 MOro peanisauji M cama cuctema TPyLOBOI OCBITM TAKOXK
Ma€ 3MiHIOBATUCA, YAOCKOHANOBATUCA Ta MTU B HOTY 3 YacOM

[ocnigxeHHA ANAAKTUYHUX 0COBAMBOCTEN 3MICTY TPYAOBOro HaBYaHHA,
BaXK/IMBUM KPOK ANA NOAANbLIOINO MOro PO3BMTKY, NPOTE NPU LbOMYy NOTPIOHO
BpPaxoByBaTW BCi OO’EKTMBHI YMOBM Cy4aCHOro BMPOOHWMLTBA Ta MCMXONOTO-
neaarorivyHi acnekTn 3aCBOEHHA 3HAHb | BMiHb AiTbMMU.
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