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CBoOoma pemurud WM yOEXKIECHHM WMEET CBOM OTPAHWYCHUS W HCIOJIH30BAHHE
MEXaHU3MOB, HAIIEJICHHbIX HAa ONpEAEIECHHbIE TPYMIbl, WIA NPEAyNpeXKNaloMUX TakK
Ha3bIBaEMble <BJIOYNOTPEOJIEHUSI CEKT» HE INpeACTaBisieT cOOOM a/JeKBaTHOTO OTBETa Ha
BO3MOYKHBIE OITACHOCTH.

KoHcynbranmonHast MUCCHUS TOCYapCcTBa MOTJIa Obl ObITH JIy4Ile B CIIy4ae CO3[aHusl CETU
HE3aBHCUMBIX OJKCIEPTOB U3 YHHUBEPCUTETOB COBMECTHO B IICHMXOJOraMH, COLMOJIOTaMH U
UcTOpuKamMu B 3Toi cepe npu B3aumoserictBuu ¢ KoncynbratiBHoi CeKiMen SKCIepToB MO
pemurnosnoit ceoboe wiu yoexneanit ObCE BJINYII u Benckoii Komuccueir Coera EBporis
(Website: http://www.hrwf.net — E-mail: www.fautre@hrwi.net ).

Ringo RINGVEE (Tallin, ESTONIA)
STATE AND REL IGIONS; ESTONIAN TXPERIENCE

Let me firg thank the organizers of this conference for the possibility to be here. The
following is going to focus on the relations between the State and religion and religious
associations during the last two decades in Estonia. The period includes the processes of
reestablishing the independence of Estonia, the entrance of religion to the public square, the influx
of new religious movements, and the adoption of legislation that guarantees the freedom of
religion and belief.

The late 1980s were characterized by general socio-political change in Europe. The fall of
the Soviet Union and its satellite regimes in the Eastern and Central Europe was followed by
series of political and socio-economical reforms in these societies, each particular to the particular
country, and to the country’ s historical and cultural heritage and traditions, at least to some extent.

Twenty years ago, in 1988 the socio-political processes that lead to the reestablishment of
Egtonia s independence in 1991 were already started. In the late 1980s and early 1990s religion
was making a come back to the public sphere, and religion was probably more visible then than it
has been ever since. The religious rites accompanied different kind of events from the blessings of
memorial stones and statues to the blessing of flags and buildings. The main provider of the
religious rites was the Estonian Evangelical Lutheran Church, the so-called traditional church in
Estonian since 16" century.

One of the Estonian sociologists of religion Lea Altnurme has described this period as the
time of the exaltation, anticipation, and indescribable confusion. It could be said that religion was
booming in Estonia from the late 1980s to the early 1990s, and this indescribable confusion was
characterigtic to both individuals as well asto the religious and governmental ingtitutions and the
main question for the inditutions was how the relations between the state and religious
associations would be regulated.

In 1992 the new Congtitution of Estonian Republic was adopted. The new Congtitution
followed the general principles of the freedom of religion or belief in the similar manner as had
the Estonian Constitutions from 1920 and from 1938.

Article 40 of the Condtitution from 1992 gipulates that there is no state church in Estonia,
The attempts from the Estonian Evangelical Lutheran Church to get a privileged status among
religious associations were not successful. All the religious associations operating in Etonia are
equal before the law despite their membership numbers or the years of presence in Estonia—there
is no differentiation between old and new, traditional and non-traditional, large or small religious
groups — the registration requirements for the legal entity Status are sameto all as well as are the
privileges for the registered religious associations. It could be said that in the early 1990s when
the Estonian legislation was drafted the basic principle was the idea of free market, and that the
market would regulate itsalf.
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This formula “there is no sate church” has not been interpreted as excluding cooperation
between governmental ingtitutions and religious associations in the areas where the common
interests are found. The religious associations in Estonia are self-financing associations, and none
of them receives direct financial support for its religious activities, athough, there are certain
areas, like socia rehabilitation, social care, and the restoration of religious buildings or objects
with higtorical and/or cultural value (like for example historical church buildings or the
manuscripts of the Old Believers community), where the subsidies are granted.

In 1993 the Egtonian Parliament adopted the Churches and Congregations Act. In 2002
the previous Act was replaced by a new Churches and Congregations Act. The main change was
that the regigtration of religious associations as legal entities was shifted from the Ministry of the
Interior to the registrar departments of courts. However, the requirements for the religious
associations applying for the regigtration as legal entity remained the same. The association must
have a satute, association contract, and at least 12 adult members. The only religious association
that does not need a gtatute for the regigration are the congregations of the Roman-Catholic
Church that operates on the basis of an agreement between Estonia and the Holy See.

In Estonia, the regigtration of areligious association asalega entity is not amandatory for
a religious community. However, registration as a religious association under the Churches and
Congregations Act grants certain privileges. These privileges include tax-exempt status, and from
2001 the possibility to apply the right to conduct marriages of civil validity for the clergy. In May
2007 there are 152 clergymen and —woman from 19 different religious associations with the
authorization from the Ministry of the Interior to conduct marriages with civil validity.

Besides of the religious communities that have registered themselves at the Register of
Religious Associations there is also a wide range of religious non-profit associations in Estonia
For example the Unifications movement was represented for several years in Estonia through two
regular non-profit organizations. The firg religious association of the Unification movement in
Estonia was founded in 2002. During the period of the Orthodox controversy in Estonia, the
congregations of the Moscow Peatriarchate had their legal capacity through different non-profit
organizations. And also the Friends of Western Buddhist Order is regisered in Estonia as a
regular non-profit organization. And if the community does not need a legal entity atus they are
freeto operate as informal communities like the followers of Vissarion in Etonia.

While religious associations do not get direct subsidies form the state budget, there is one
religious organisation that receives an annual subsidy directly from the state budget, it is the
ecumenical non-profit organisation the Estonian Council of Churches (ECC). The ECC was
founded in 1989, and since then it has been the main partner of the Sate in various areas of
cooperation. Currently the Council has 10 memberchurches— besides of lutheran, roman-catholic,
and two orthodox churches, the members of the council are pentecostal, baptist, seventh-day
adventist, methodist, armenian apostolic, and charismatic episcopalian churches representing the
vast majority of adherents of some particular religion in Etonia. In 2002 the government signed a
Protocol of Common Interests with the ECC concerning the areas of education, social-welfare,
chaplaincy etc.

In 2003 the dtate program ,Preservation and Development of Churches for the years
2004-2013 was adopted, this was the outcome of the joint commission between Estonian
Government and Estonian Evangelical Lutheran Church that was set up in 1995. In April 2008 the
gate program for the protection of historical natural sacred places was enforced. Behind the
adoption of this program was the religious association of the Estonian indigenous religious
tradition, House of Taara and Native Religions who have established themselves as the critics of
the governmental policy of religion which they see to be favorable to Christian churches.

In April 2001 representatives of the House of Taara and Native Religions, the Baha i
Congregation, the local association of ISKCON (Krisha Consciousness) and two Buddhist
congregations, as well as representatives of the Jewish Organisations and Associations and the
Estonian Islamic Congregation, set up an informal body called the Round Table of religions. The
reason for doing so was a proposal that religious education should be a compulsory subject in
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date schools. The members of the Round Table criticised the draft version of the curriculum as
biased and too Christian- centred. Partly as aresult of this active response by the Round Table the
plan for compulsory religious education in state schools was postponed, and the proposed
curriculum was sent back for reworking, a situation that still continues. So | would claim that if
there is enough active participation it is possble for the minority religions to make their voice to
be heard and influence the processes.

New Religious Movements is one of the areas in the field of state religion relations where
there are often many problems. | would not claim that there have not been any problems in
Estonia concerning religions or new religious movements, but al of them have been treated on a
case by case basis. The most serious ingtitutional confrontation between the state and religions
appeared in the 1990s between the State and Jehovah's Witnesses who refused to service in the
defense forces. In 1996 the problem found a solution when after the negations between Jehovah's
Witnesses and Minigtry of Defense the firgt twelve Jehovah's Witnesses started their alternative
service as civil persons at one of the rescue units. This case was to form the model for alternative
service in Estonia

There are also other cases from the 1990s where different concepts what is allowed and
what is not met in the name of religion. So in 1993 the City Council of Tartu banned the religious
servicesin public space. The reason for this decision was the street evangelization by the Word of
Life congregation that many people considered as disturbing. However, the City Council had no
idea what their decision meant — by this decision also the funeral services at cemeteries became
unlawful. Anyhow, the Word of Life congregation brought the case to the Chancellor of Justice
who considered this redriction uncongitutional, and the decision of the City Council was
annulled.

The responsibility for the relations between the State and religion is on the Religious
Affairs Department at the Minigtry of the Interior.

Estonia has been an exception considering new religious movements as there has not been
any organized anti-cult movement or any organizations representing the victims of religion. The
role to help the victims of religions is often carried out by the Religious Affairs Department. To
conault the families or to be a mediator between areligious group and a person who — for example
— has decided to leave a group. It has become evident that in many cases the best way to solve
problems is to talk with the persons and/or associations involved, and to try to find a solution to
problems on a case by case basis.

It is true that the Estonian Council of Churches and the Estonian Lutheran Church have
succeeded in establishing themselves as the main partners for the state on issues concerning
religion; but this partnership is not reflected in the legislation. The annua subsidy for the Estonian
Council of Churches from the state budget has sometimes bee considered discriminatory against
non-Chrigtian traditions. However, it should be noted that the non-Chrigtian religious associations
have not established their umbrella organization, the Round Table of Religious Associations, as a
legal entity. A few years ago it was an important insrument for the non-Christian religious
associations in protecting their interests, but the last couple of years the Round Table has been
inactive. If the non-Christian associations could establish themselves as a legal entity in a similar
manner to the Estonian Council of Churches, similar state subsides might be forthcoming for
them too.

Since the mid-1990s Estonia is considered as one of the most secularized or un-/de-
churched societies in Europe with East Germany and Czech Republic. According to the
population census from the year 2000 there were 29 % of the population older than 15-years of
age who answered ,yes’ to the question if they do consider themselves as adherents of some
particular religion. 98 % of them considered themselves as Chrigtians, mostly Lutherans and
Orthodox who form 95 % of the adherents of different Christian denominations. The Orthodox
community in Estonia, however, belongs to two different Orthodox churches, one under the
canonical jurisdiction of the Ecumenical Patriarchate, and the other under the canonical
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jurisdiction the Moscow Petriarchate. The Orthodox community is followed by Baptists, Roman-
Catholics, and Jehovah’s Witnesses.

The attendance to religious services in Estonia is low as in Sweden and in East Germany,
all of them traditionally Lutheran societies. And for the majority of population religions has little
or no importance in their lives.

When looking to the situation that has developed in Estonia during the last fifteen years it
could be said that it seems easy to be liberal on religious matters if there is no dominant religious
ingtitution in membership numbers, if only approximately one third of the total population
consider themselves as adherents of some particular religion, if religion is commonly considered
to belong to the private and not to the public sphere, and if religions do not have nationalistic
connotations.

Apmyp APTEMBEB (Anmameut, KA3AXCTAH)

COCTOSIHUE U TEPCNEKTUBHI PEJIUTUEBETYECKOM HAYKH
N OBPA30BAHMSA B COBPEMEHHOM KA3AXCTAHE

Sl uckpeHHe, KaK TOBOPST, «Oeloil 3aBUCTHIO», MO-I100pPOMY 3aBUAYI0 YKPAaUHCKHM
KOJUIEraM, CyMEBIIMM HE TOJIBKO COXPAHUTh B YCIOBHUSIX BCEOOIIErO «pacXUILEHUs OYHTYIOIINUM
MarepuaibHbiM Xaocom» (Bi. CoJoBbEeB) Hayky <«penucuesedenue», HO W 3aHATH OJHO W3
BEAYIIMX MECT CpPEeIy MHUPOBOTO COOOIIECTBA MO YPOBHIO €€ COBPEMEHHOro pa3BuTus. He
ciyqaiiHo Ha 14 MexayHapoJAHOM CHMIIO3MyME IpaBa M PEJIUTUH, KOTOPBIA IMPOXOAWIT B
oktsiope 2007 roma B T. IlpoBo (wrar Ota, CHIA) Awnarommii Konomweiii u Jlrommuiia
OUINNIIOBUY TOJyYHWIA BBICOKYIO MEXKIYHApOJIHYIO Harpaay — XpyCTalbHbI Iio0yc — 3a
JOCTWXEHUsT B 3ToM oOmactu. U, neiicTBuTEnbHO, YKpaMHCKash accolMalysl pEeTUTUeBEJIOB,
nojyiepxuBaemas OtzaenenueM penurueBeneHuss WMucruryra ¢unocopun HAH  VYkpaunsl,
MIPOBOJUT OOJIBIIYIO, &, TJIABHOE, IJI0I0TBOPHYIO padoTy.

K coxanenuto, Kazaxctany B 3TOM OTHOILIEHMM MOXBacTtaTbcs HeueM. M XxoTd s He
CTOPOHHUK KpPUTHUKU CBO€H CTpaHbl 3a €€ pyOekaMu, HO M HE HCIOBEAYI0 <«KBAaCHOM
MaTPUOTU3M», TEM 00Jiee, UTO KBAC CEroIHs yXke SBHO MpokHc. [1o3ToMy Oyny OTKpOBEHEH.

Kazaxcran — rocynapctBo MyJbTHHALMOHAIBHOE (y HAC MPOKUBAIOT MPEICTABUTEIH
6ostee 130 HapOI0B M HAPOTHOCTEH, a TOCYIAPCTBOOOPA3yIOIIas HAllKs, T. €. Ka3aXH, COCTABIISIOT
HEMHOTHM 0oJiee TIOJIOBUHBI HaceneHus1. [109ToMy 1 penurno3nas kapra npezcrasieHa 6osee 50
KOH(ECCHsIMU U JCHOMUHAIMAMHU, OOBETUHSIOIIMMA CBBIIIE 4 ThIC. 00muH U Tpynn. CambpIMu
BIIMATENILHBIMU KOH(PECCUSMU Y HAC SBJISIFOTCS CYHHUTCKHI HCTIaM U PYCCKOE IPaBOCIIaBHE.

Ha penurno3nyro cuTyalno akTUBHOE BO3JIEUCTBHUE OKa3bIBAET HE TOJIBKO HAI[OHAJILHO-
STHUYECKass M Jemorpaduueckas creru@uka, MOJUTUYECKas, HPABCTBEHHO-ITUYECKas U
COLIMOKYJIbTYpHast 00CTaHOBKA BHYTPH CTPaHbl, HO M BCE TE MPOLIECCHI, KOTOPbIE MPOUCXOAT Ha
Boctoke u 3amnazne, 0coOOEHHO B COMPENENIbHBIX TOCYIaPCTBAX.

Hano ckaszate, 4T0 Ha ypoBHE IJIaBbl FOCYJapCTBa JIEJIACTCS HEMAJIO MO OOECHEeYEHUIO
MEKHAIIMOHATIBHON M MEXKOH(ECCHATbHON TOJIEPAaHTHOCTU: CO3/laHa YHUKAJIbHAsl CTPYKTypa -
AccambOiiest HaposoB Kazaxcrana, kotopyro Bosriasisier [Ipe3uzieHT crpanbl (HEIaBHO ObLIH
npuHATHI nonpaBku K Koncturynuu, nossossionme AccamOnee caMOCTOATENBHO U30upaTh U
nenerupoBath 9 nenyratoB B [lapiameHTt); yke IBaapl B ACTaHe MPOIUIH ChE3[bI JIUACPOB
MHUPOBBIX ¥ HAIMOHAIBHO-TPAJUIIMOHHBIX PEJIMIHM; peryasipHO HpoBoasaTcs JHU TyXOBHOTO
coryiacusi 4 T. J.

Ho Bc€ 310 — KpacuBblil (acaj, 3a KOTOPbIM CKPHIBAIOTCS MHOTUE BHYTPEHHHE MPOOJIEMbI
OHu 3ayacTyio - BeCbMa TPEBOKHBI. Bo3pMeM penurueBe4ecKyro HayKy. Y Hac OHa JIep)KUTCS
Ha HECKOJIbKMX DJHTYy3HacTaX, I[EpPecuuTaTb KOTOPBIX MOXKHO I10 MajibliaM OJHON pYKH.



