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SUFISM INFLUENCE ON WESTERN CULTURE AND PHILOSOPHY

V pe3ynbTaTi KOHTAKTIB MiXK €BPONEHIISIMU Ta apabChKO-MEPCHKOI0 KYIBTYPOIO BIUIUB Cy(i3My IOIIMPIOBABCS 1103a iCTaMCbKuM cBiToM. Crtimu GinbIoro
200 MEHIIOro BIUMBY Cy(]ificbKOi CBITOIIIHOI TpaauLIii 3yCTpidaloThesl BIPOJOBIK iCTOPIT BiZl TBOPUYOCTI CEPEIHBOBIYHUX TPYOaaypiB, Kpi3h MisUIBHICTD
cepeHbOoBIYHOrO (istocoda cB. PpaHicka AcH3bKOro Ta ineonora HiMerpkoi pedopmarnii Maprina Jlrotepa mo codiornorii — pociiiceka peniriiina ¢ino-
codist Ta moesis pociiicbkoro cumBomnizmy. Cydiiichka Tpaauiist B CydacHiil pociicbkiit dimocodii mpencraBnena koHuemnmicro «Exocodil )HUBOro 3HAHHS»
Kima Ilumina. Io crocyerbes Ykpainu, TO 3a3Ha4a€ThCS, IO TEPMiH «YKPaiHCHKHH Cy(i3M» Oiblle BHKOPUCTOBYETECS B CEHCI HOTO TEPUTOPIaIbHOTO
MOIIUPEHHS, a He (PLITOCOPCHKOro 3MICTYy.

KurouoBi ciioBa: cydism, 1yxoBHE IepeTBOPEHHS, TpyOaaypH, FyMaHi3M, pedopmallisi, pociiicbka perniriiiHa diocodis, «yKpaiHCbKHI Cydizm».

B pe3ynbrate KOHTAaKTOB MEXIy eBpoIeiiliaMu U apabo-IIepCUICKOIl KyIbTYpOil BIMsIHIE Cy(H3Ma paclpOCTPaHIIOCh 33 MPEIeibl HCIAMCKOTO MHpA.
Crreqibl GOMBINETO WM MEHBILIEro BIMSHUS CY(QUICKON MIPOBO33PEHUECKON TPaJHIMi OOHAPYKUBAIOTCSI B HCTOPHIECKOH PEEMCTBEHHOCTH OT TBOpYe-
CTBa CPEAHEBEKOBBIX TPYOaaypOB, OIaromaps AeATeIbHOCTH CpeIHEBEKOBOro (hunocoda csiroro dpanimcka ACCU3CKOro u Heonora Hemenkoi Pedop-
marmn Maptuna Jliotepa, 10 cohHONIOruK — pyccKas peruo3Has pumocodus i mod3us pycckoro cumponmsma. Cybuiickast Tpaauiys B COBPEMEHHON
pycckoii drutocodun npecrasiaeHa KoHuenuueil «kocopuu xusoro 3HaHuws» Kuma Imwmaa. Yto kacaercst YKpauHBL, TO aBTOP OTMEUAET, YTO TEPMUH
«yKPAHHCKHH Cy(hr3M» OONbIIE UCIIONB3YETCs B CMBICTIE €T0 TEPPUTOPUATHLHOTO PACIPOCTPAHEHHS, & He HIITOCO(CKOro COIepIKaHumsL.

KawueBbie ciaoBa: cybusm, ayxoBHas Tpanchopmamus, Tpybamypsl, TyMaHu3M, peopmanus, pycckas peaurdosnas ¢uiaocobus,
«YKPauHCKHH CyQu3M».

As a result of contacts between Europeans and Arab-Persian culture the influence of Sufism spread beyond the Islamic world. Traces of the greater or
lesser influence of the Sufi world outlook tradition are found in the historical continuity from the creativity of medieval troubadours, through the
activity of the medieval philosopher St. Francis of Assisi and the ideologist of German Reformation Martin Luther, to the sophiology — Russian reli-
gious philosophy and poetry of Russian Symbolism. Sufi tradition in contemporary Russian philosophy is presented by the concept of “Ecosophy of
the Living knowledge" of Kim Shilin. Regarding Ukraine it was noted that the term "Ukrainian Sufism" is more used in the sense of its territorial

dissemination and not of the philosophical content.

Keywords: Sufism, spiritual transformation, troubadours, humanism, reformation, Russian religious philosophy, “Ukrainian Sufism".

In Western literature Sufism is traditionally under-
stood as a mystical, religious and philosophical doctrine
whose followers are striving to achieve the personal con-
tact with God through special exercises and spiritual expe-
rience. Sufism is disseminated throughout the whole Mus-
lim world, from the Balkans, Spain and North Africa to
India and Afghanistan. Branches of Sufi brotherhoods or
orders exist in most countries of the West.

Sufism began to come into being to the 8" century
A.D. among pious and often ascetically inclined Muslims
who considered the mere observance of Islamic (Sharia)
laws insufficient. Among these people the idea of the
spiritual school or the Path (tariga) arose leading to the
Truth. Sufism reaches its peak to the 15" century when all
the major Sufi orders were formed.

The basic world outlook principle of Sufism has
been formulated by the “great sheikh” from Spain Ibn al-
Avrabi (1165-1240). This principle leads to the concept of
Mono-existence or existential monism (teomonism). Ac-
cording to the teachings of Ibn al-Arabi the universe rep-
resents a manifestation of God's attributes and it cannot be
separated from Him. The whole world is an illusion and
only God has a real existence. Elements of the existence
can symbolize and point out the true Reality, express it

metaphorically. The path to spiritual perfection — this is
the path of purification from illusion veils, gaining the
ability to see the reality behind the symbols. At the end of
this path the human "1" is transformed into the divine "I".
The perfect man is like a mirror (something like mirror)
reflecting the perfection of the Absolute. God in this con-
cept by the unbroken thread is associated with a man and
lives in the spiritual depths of the believer, in his heart.

Sufism had developed sophisticated methods to
achieve spiritual transformation [11].

The first stage of the Path can be described as psy-
chotherapy. This is an attempt to correct the most serious
violations in the psychic work and make the disciple more
aware of himself. Thus, the concept of the unconscious in
the reality is much older than the teachings of the founder
of Western psychoanalysis Z. Freud. Unconscious move-
ments of the soul were the object of the attention of men-
tors of the Path. Among the methods used by Sufis the
analysis of dreams also was which Freud used.

The second stage of the Path is more profound. Sufis
believe that the average person lives a life like a dream.
An ordinary person cannot concentrate on God, his
thoughts become scattered and he is subject to primitive
desires of his "I". Once a person ceases to be aware of the
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true Reality, he immediately is immersed in the everyday
existence with all its meaningless anxieties, hopes and
expectations. Based on this Sufism developed a method
for maintaining the "awakening". One aspect of the meth-
od is the technique of permanent mention of the name of
God called dhikr. This technique is similar to the prayer of
Jesus Christ practiced in Christianity. Other components
of the Sufi method of the Reality understanding — medita-
tion, breathe control, special technique of contemplation
and reflection, special movements (like the famous "whirl-
ing dervishes"), pose fixing, etc.

An important role in the Sufi tradition the poetry and
music play allowing symbolically and metaphorically
express that which is inexpressible in the ordinary lan-
guage. The Sufis developed a special symbolic language
which includes hundreds of terms by which they were able
to express subtle emotions and concepts that do not have
the usual verbal equivalents.

Sufism had the huge impact on the culture especially
on literature and music of those countries where Islam is
dominant. This effect as a result of contacts between Eu-
ropeans and Arab-Persian culture has spread beyond the
Islamic world. The region in which there were the most
intensive contacts of the West and the East — Spain, parts
of Italy and the south of France (Provence) — has spawned
a number of important religious and cultural phenomena.
It was a melting pot where the new age was formed: state
and church which were the focus of the European world
outlook for centuries began to lose an aura of sanctity and
the bearer of the highest values became the man. Human-
ism which gave way to the Renaissance and in Germany
led to the reformation of the church in many ways defined
the nature of culture and political structure of Western
civilization. Its basis humanism got in the mystical con-
cept of the unity of God and human that is consonant with
the central ideas of Sufism [11].

In Provence in the 12 century the troubadours ap-
peared singing in their verses a perfect Sweetheart. The
word "troubadour" according to one theory is derived
from the Arabic tarraba, "to sing". Troubadours com-
posed verses and sang about the "Sweetheart”. The
sweetheart of the poet becomes the embodiment of The-
ophany (God-manifestation) without losing its specifici-
ty and humanity. Divine and human in verses of the
troubadours is connected "without confusion and indi-
visible" if we use the church definition of the nature of
Christ. The most famous example of this archetype is a
relationship of Dante Alighieri (1265-1321) with Be-
atrice Portinari (1266/1267-1290).

In due time Ibn al-Arabi has dedicated many poems
to a girl named Nizam which was for him the embodiment
of divine wisdom, Sophia.

Creativity of troubadours had a formative influence
on European poetry. Dante Alighieri knew and loved the
poetry of the troubadours and introduced several of them
as characters in his "Divine Comedy".

Troubadours often had a knighthood and followed
the code of chivalric behavior which was inseparable from
the cult of the Beautiful Lady.

The influence of troubadours work on European po-

etry is enormous. It is troubadours who began to write
their works not in Latin which was used by scholars and
clerks but in understandable for their audience vernacular
language opened the way for the new lyrics.

Especially strongly influence the troubadours had on
the formation of poetry of north-French trouveres. The
influence of the troubadours felt in the early English poet-
ry but more — in the poetry of German minnesingers with
whom they met at the courts of Sicily, Italy and Bohemia.
The world influence of the troubadours™ poetry was per-
formed, however, primarily through its direct successor —
poetry of the Italian Renaissance. Connoisseur and admir-
er of the troubadours as already mentioned Dante Alighie-
ri was Francesco Petrarca highly rated them.

Speaking about the "global" influence of Provencal
poetry it must be emphasized that the troubadours not only
outlined the main directions of European poetry, not only
marked its forms still exhibiting its viability — they to the
large extent determined the best models of loving feelings
the transformation of which in the strong tradition was
caused by the medieval culture. Perceived by later Euro-
pean literature these models degenerating penetrated into
the very thick of life and customs. Even the simple rules
of good manners, not speaking about the complicated
forms of etiquette, all the more the so-called romantic
relationship to the perfect fair sex, are pierced by reflexes
of courtly attitude rising eventually to the troubadours.

From the troubadours a champion of "spiritual poverty"
St. Francis of Assisi (1182-1226) came who was popularly
nicknamed as poverello, “poor man”. The fundamental inspi-
ration of teachings of Francis of Assisi which determined his
whole way of life — call to consciously practiced poverty as
Christian moral ideal as the possession of man-made things
and desire to expand it lead a man away from God. In con-
trast to the ascetic ideology of the Cathars and Waldenses
leaning towards the Manichean rejection of the corporeal
world at all the austerity of Francis of Assisi had the optimis-
tic and emotionally joyful character associated with the per-
ception of the world as a beautiful creation — evidence of the
goodness of God.

Poverty for Francis is a humility and manifestation
of the love of God, abandoning the property, he did not
call for it laymen. Deliberate material poverty — only a
"reified metaphor" of spiritual poverty. After thousands of
years of anticipation of the Last Judgment and fear substi-
tuting for most Christians the teachings of Jesus Christ St.
Francis of Assisi spoke about the love to the man and
"spiritual joy". Everywhere and in all things he saw God-
manifestation. In the teachings of Francis and in founded
by him monastic order the influence of the Sufi tradition
can be seen. Francis of Assisi wrote one of the brightest
pages in the history of Western Christianity.

And although Francis did not create a developed
philosophical system his personality and activities had the
huge impact on the medieval world outlook and particu-
larly on philosophy; a large number of prominent philoso-
phers of the late Middle Ages were monks of the Francis-
can order — Alexander Gaelic, Bonaventure (about which
Etienne Gilson said that he like Francis who became a
philosopher), Raymond Lull, Duns Scotus, Robert Grosse-
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teste, Roger Bacon, William of Ockham, etc.

Martin Luther (1483-1546), the ideological leader
of German Reformation, was under the special influence
of the mystical philosophy of Henry Suso and especially
of Johann Tauler. Both were disciples of the great German
mystic Meister Eckhart whose daring and sometimes
paradoxical doctrine coincides sometimes word for word
with the statements of the Sufi mentors. Johannes Tauler
belonged to the mystical brotherhood of "friends of God."
True religion for him is "to dissolve in God", "to be drunk
with God", "to be melted in the fire of His love".

Martin Luther believed that God manifests himself
primarily in the human soul and the voice of God — this is
the human conscience. There must be a freedom of con-
science, a person can ask "his conscience what he believe
and what to do". The man is the bearer of the divine basis
and not public institutions such as the state and church.

Thus, some researchers believe that the concept of
chivalrous behavior (manifested also in everyday eti-
quette), courtly and romantic love to the Beautiful Lady
and incarnation of God in the feminine was originated in
the European cultural tradition influenced by Sufism [11].
Traces of this concept can be found in Russian religious
philosophy (sophiology of Vladimir Solovyov, Pavel
Florensky and Sergei Bulgakov) and in the poetry of Rus-
sian Symbolism.

The teaching of one of the most influential mystics
of the twentieth century Georgiy Gurdyiev (1872-1949)
was also largely based on the Sufi tradition [11].

Sufi tradition in contemporary Russian philosophy is
presented by Kim Shilin. He founded the original direc-
tion of Russian philosophical thought — "Ecosophy of the
Living knowledge". The essence of this trend is the dis-
closure of the creative role of Sufism of a new level and in
its depth relationship with the Russian spiritual culture.
The concept "Sufi" considered by Kim Shilin in a broad
sense as a synonym for "daring enlightened sage™ allows
see the features of this enlightened wisdom in the heritage
of many Russian geniuses-creators of culture. His work
"Russian Sufis. New humanity and image of the fu-
ture” [18] which is a logical continuation of the work
which was published in India in English: “Indo-Russia:
Spiritual Decolonization of India (+ Russia)” [20] in-
cludes rethinking of histories of Sufism and creative lega-
cies of the whole "constellation™ of the Sufis. This reflec-
tion focuses on a particular interpretation of the past: for
the mutual creation of the future of the Islamic and Rus-
sian cultures, Russia-Islam-world in whole.

“Russian Sufis” of Kim Shilin — bold attempt to
bring together two great cultures: East and Russia (but
without their unification) — for the purpose of the come
out of creative elites and individuals to the level of a mul-
ti-dimensional creative personality or man-creator of Life
==> God-man ==> God-manhood. This is a breakthrough
for the future due to a sharp increase of inside, spiritual
and creative reserves.

Regarding the Ukrainian Sufism we should note the
extreme poverty of studies of this phenomenon both in
Ukrainian and international Orientalism. The term
"Ukrainian Sufism" is used in the sense of its territorial

dissemination. In contemporary Ukrainian science the
history of the formation and dissemination of Sufism
mainly in the Crimea is increasingly studied. There are
practically no researches about the impact of Sufism on
the Ukrainian public and philosophical thought. For
example, in the works of N.Abdulvapov [1],
D. Brilev [2] and other scientists it was presented a re-
search of the history of the activity of tarikats (associa-
tions of Sufis) in the Crimean Khanate. Analysis of the
Crimean Tatar medieval poetry is presented in the works
of T. Useinov[12; 13; 14;15;16;17].

The initial stage of the dissemination of Sufism in
the Crimea is associated with the emergence and dissemi-
nation of Islam in the Crimea as a whole, that is, came to
the second half of the 13™ century. Even by the most su-
perficial acquaintance the role of Sufism in the relevant
processes emerges quite significant and even symbolic.
The fact is that the process of Islamization in the Crimea
was carried out mainly with the active participation of
Sufis. Moreover, the representatives of various Sufi
groups had to become the main characters of the process
of the active dissemination of Islam in the Crimea in the
second half of the 13" century [2].

The most valuable historical source for the history of
Sufism in the Crimea is book of the Turkish traveler
Evliya Celebi who was on the peninsula in the years 1666-
1667. Visiting the Crimean cities he meticulously de-
scribed the Sufi abodes-tekie and pointed to different
brotherhoods to which they belonged.

According to Celebi one of the most influential or-
ders in the Crimea in this period was Mavlaviya Order,
also known as the brotherhood of "whirling dervishes"[4].
The founder of the Order was Jalaladdin al-Rumi, poet
and mystic of Persian origin, who fled from the Mongols
in Asia Minor.

The center of this Order in the Crimea the abode on
the territory of the settlement Eski Yurt (Bakhchisarai)
was where the mausoleums of the Crimean khans were.
Patron of the brotherhood Khan Mehmed Giray IV was.
He built for the order Tekkie (preaching-house). Later in
the 19™ century here dervishes from the close to Mavlavi-
ya Order Saadi settled. In 1914 for the order a new tekie
was built performing the functions of the mosque which
was destroyed in 1950 and on its place a town market of
Bakhchisaray was built.

Prayer meetings of dervishes at the turn of 19-20"
centuries were described in the literature in particular in
article of Mykhailo Kotsyubynsky "Under the minarets".
In the summer of 1904 he stayed in Bakhchisarai, visited
the chapel of dervishes. Soon after the fall of the same
year he wrote the largest of the "Crimean" stories - "Under
the minarets". According to these descriptions in the early
20™ century there were about 200 members of the broth-
erhood in the Crimea.

Besides the Sufi Order Mavlaviya in the Crimea
there were also Sufi orders Nakshbandiya and Yasaviya.

Order Nakshbandiyya. This amazing order arose in
the mid-12" century in Central Asia. Its founder was Mu-
hammad Bahouddin Nakshbandi. It is believed that the
branch of this order was the Crimean brotherhood of Ah-
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med Efendi from Kolecha — the largest medieval Sufi
brotherhood of the Medieval Crimea. The members of this
brotherhood not only had a lot of followers but entire
villages entered in it. In the 19" century the center of this
order was tekie near Eni Cami mosque in Simferopol. In
the 60 years of the 19" century "silentiaries" for unknown
reasons moved from Simferopol to Bakhchisarai where
there also was the abode of this brotherhood. Their further
fate is unknown.

Order Yasaviyya. Another order existed in the Cri-
mea, owes its origins to Ahmad Ibrahim Ali from Yasi
(Lord of Turkestan — Hazrart — Al-Turkestan). This order
was preaching Islam among the Turkic peoples. In the 17"
century traveler Evliya Celebi was very surprised to see in
the Crimea at the Cafe-Feodosia members of this Order
which at that time was preserved in the regions preserving
nomadic heritage [3].

In the Crimea there were many other Sufi brother-
hoods such as Sukhrawardiya and Khalvatiya which cen-
ter was located at the tomb of the dervish Ghazi Mansur
near Chufut-Kale the ruins of which we can see today.

In the Crimea Sufism as in some other parts of the
Muslim world was truly a people’'s movement. But not
only poor Tatars were supporters of ideas of Sufism.
Among them were the Crimean khans — Khans-Sufi. Per-
haps the most famous of them Mehmed Giray Khan 1V
was, nicknamed "Sufi". This one of the most famous
Khans of the 17" century was known as a very religious
man. He was a member of the brotherhood mavlaviya —
order of whirling dervishes and participated in prayer
meetings in Bakhchisarai. From the sources it is known
that Khan was a "connoisseur of secret sciences”, "ascet-
ic" constantly created dhikr and wore a Sufi headdress. In
1666 the Turkish Sultan deposed Mehmed Giray from the
throne and he went to Dagestan where he ended his life as
an ordinary dervish. Mehmed Giray was famous not only
as an ascetic but as the author of imbued with a sincere
religious feeling, full of sorrow and melancholy poems.

Another Khan-Sufi Islyam 1l Giray (1584-1588) be-
came famous first as a mystic and ascetic and only then
became Khan. In due time his father sent Islyam Giray in
Istanbul where he lived for many years at the sultan's
court. In 1574 he left the Turkish capital, moved to Bursa
where he settled in the Sufi tekie. Being a dervish he en-
gaged exclusively in the spiritual perfection and was far
from politics but in 1584 he was appointed to the Crimean
khan by the decree of the Turkish sultan.

To the Sufi brotherhoods other Crimean Khans be-
longed such as Selim Giray (the second half of the 17"
century) and Mengli Il Giray(1724-1730) [5].

From the 19" century Sufi orders from all sides are
attacked and persecuted. Mainly this was connected with
the penetration to the east of forms of the western ration-
alist and secular thinking. In this case attacks on Sufis
came not only from Muslim "Westerners" but also from
those who declared the need to return to the origins of
the law (Wahhabis).

A wave of persecutions starts in many countries and
continues to now, belief of the Sufis are under the ban,
orders practice is condemned, dervishes become the sub-

ject of ridicule and sometimes they pay with their lives for
their beliefs. Crimean orders were closely associated with
Turkey where progressivism flows gradually take up the
mid-19" century. In 1925 the Sufi orders in Turkey were
officially banned [6].

Currently the "Islamic" factor has a prominent place
in the spiritual, cultural, social and political life of the
Ukrainian people.

86 % of the Muslim religious network in Ukraine
makes up the community of the Crimea. For the period of
1988 — 1998 years in the Crimea 183 Muslim communi-
ties were registered; in the beginning of 2003 their number
exceeded 300. In 2004 in Ukraine there are 445 Muslim
communities which had their own registered statutes and
22 communities functioned without statute registration
(which is permitted under the laws of Ukraine) among
them on the territory of the Autonomous Republic of
Crimea 349 communities functioned registered the statute
and 20 — without statute registration.

Today Muslims in the Crimea are not only the Cri-
mean Tatars but also, for example, Volga Tatars, Russian,
Ukrainian, Azerbaijani and individual members of some
other ethnic groups.

Currently in Ukraine there are seven Muslim reli-
gious schools with 276 students, 90 Sunday schools and
five periodicals. At the disposal of the Muslims there are
160 mosques and prayer houses, 10 of which are architec-
tural monuments.

Architectural monument is also one of the unique
historical and architectural monuments of the city of Evta-
toria (Crimea) — Ensemble Tekie-dervish: on the territory
of the former USSR the only abode of dervishes of the
Sufi Order Mevlevi (The Mawlaw'iyya / / Mavlaviya /
Mevlevi Order) preserved in its original state.

"Tekie dervish" means "dervishes’ shelter" [19]. This
is the former monastery of wandering Muslim monks — der-
vishes. There is no precise data on the time of the construc-
tion of the ensemble Tekie-dervish as well as about the au-
thor of the project. It is believed that it was built in the 15th —
16th century and is a complex of monastery and mosque.

The director of the cultural and ethnographic museum
"Tekie Dervish" is a historian and social scientist Alife Yash-
lavskaya, a follower of the ancient Order of the Muslim Sufis.
71-year-old woman is known for the fact that she is the only
known woman dervish in the post-Soviet space [9; 7; 10].

Conclusion. Thus, as a result of contacts between
Europeans and Arab-Persian culture the influence of Su-
fism was spread beyond the Islamic world. Traces of the
greater or lesser influence of the Sufi tradition of the
world outlook is found in the historical continuity of the
creativity of medieval troubadours, through the activity of
the medieval philosopher St. Francis of Assisi and the
ideologist of German Reformation Martin Luther, to soph-
iology — Russian religious philosophy.

Sufi tradition in the contemporary Russian philoso-
phy is presented by such concept as "Ecosophy of the
Living knowledge" of Kim Shilin. Regarding the Ukraini-
an Sufism it should be noted that in the modern Ukrainian
science the historical aspect of this problem is increasing-
ly examined (history of the formation and dissemination
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of Sufism, mainly in the Crimea) and to a lesser extent the
cultural and philosophical aspects (i.e. there almost are no
researches about the degree of the Sufism influence on the
Ukrainian culture and philosophical thought).
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VJIK 1:14:52
L B. BJIA/VTIEHOBA

JIOCBIJI MOJIBIII 3 MMOMYJISIPU3AILIL HAYKHW: HAYKOBHUM HEHTP KOIIEPHUKA Y BAPIIABI

Hayka mpusHaueHa [J1s KO)KHOTO IPOMAJISTHAHA CYCIiIBCTBA, BOHA MOBUHHA OyTH HemicTr(hikoBaHOIO. Y 3B'S3I1 HayKOBE-COLialbHE HAPOMKYETHCS
PO3YMIHHSI, [0 KOKEH MOKE OIIaHyBaTH HAYKOBHMM 3HAHHSM SIK KYJIBTYPHHM HaJ0aHHSIM 1 Kpalle 3p03yMiTH 1X B3a€MO3B'S130K. Y OyIp-KOMY CycIIi-
JIbCTBI HEOOXiHO (opMyBaHHS HAYKOBOI KYJIBTYPH i JOCTYIIHE MOIIMPEHHS HaykoBoi iHpopmanii. Ile ¢popmye «HaykoBy rpamorHicTh». HeobxinHo,
1100 BYEHI BUXO/IIJIM 32 MEXI CBOIO HAYKOBOTO TOBAPHCTBA 1 B3AEMOISIM 3 TPOMAICHKICTIO. Lle Moje OyTH sIK TeJIenporpamu, Tak i TypTKH Jo0uTe-
niB Hayku. HeoOXiaHO nIyKaTH HOBI LIUISAXU, HOBI CIOCOOH 3aydeHHS JIFOACH 10 HAyKH.

KurouoBi ciioBa: Hayka, nocsij [lonbii, Haykosuii nentp KonepHrka, colianbHa emicTeMoJIoris, MOy sipu3allis HayKy, COLliabHi Bi/THOCHHU.

Hayka npenHasHaueHa jyis KaXIOTO TpakJaHWHA OOIecTBa, OHAa JOJDKHA OBITh JeMuCTH(OHIMpOBaHA. B cBsA3ke HaydHOE-COMABHOE POXKAACTCS
TIOHMMAaHHE, YTO KKl MOXKET OBJIaJeTh HAyYHBIM 3HAHHEM KaK KyJIbTYPHBIM JOCTOSHHEM U JIydIlle TIOHATh MX B3aUMOCBs3b. B mobom obmecTse
HEeoOX0ANMO (OPMHUpPOBAHKME HAYYHOH KYJIBTYPHI M JIOCTYIIHOE PAaclpOCTpaHeHne HaydHoH nHdopManuu. IT0 HOPpMUPYET «HAYUHYIO TPAMOTHOCTBY.
Heo0xoxuMo, 4TOOB! yd4eHbIe BRIXOAWIH 3a MpeeNbl CBOETO HAyIHOTO OOLIECTBA M B3aHMOJCHCTBOBAIM C OOIIECTBEHHOCTHIO. JTO MOXET OBITH KaKk
TEJNeTPOrPaMMBI, TaK M KPY)KKH JrtoouTerneit Haykn. HeoOXoquMo ncKaTh HOBBIC ITyTH, HOBBIE CIIOCOOBI IIPHUBIICYEHHMS JTIOIEH K HayKe.

KmoueBble cj10Ba: HayKa, onbIT [lonsim, Hayunsrii nentp KonepHrika, corpanbHast SIUCTEMONOTHS, TOMYIIAPU3aLIs HAyKH, COLUATIBHBIE OTHOIICHIIS.

Science is for every citizen to society, it should be demystification. In conjunction scientific-born social understanding that anyone can master the
scientific knowledge as cultural heritage and better understand their relationship. In any society must formation of scientific culture and dissemination
of scientific information available. This forms the "scientific literacy." It is necessary that scientists went beyond their scientific community and inter-

act with the public. This can be a TV, and groups of fans of science. It is necessary to look for new ways, new ways of engaging people in science.
Keywords: science, in Poland, Copernicus Science Center, social epistemology, the popularization of science, social relations.

Beryn. Hayka — couianpHuid iHCTUTYT 1 HOTrO ycIti-
LIIHE ICHYBaHHS HemuciIuMo Oe3 cycminberBa. CriocTepi-
Ta€ThCsl IBOCTOPOHHS B3a€MOJisl: HAYKOBHX JOCIHIIKEHb
Ha CYCHUIBCTBO, i 3BOPOTHA TEHIEHIIIS — COIiabHi BiIHO-
CHHH 1 I[IHHOCTI BIUTMBAIOTh HAa HAYKOBI MOCITiKeHHS. L5
B33a€EMOJIisl IIPOBOKYE a00 Ha CTBOPEHHS AHTHHAYKOBUX
PYXiB, KPHUTHYHO HAJAMITOBAHMX IO BiJHOMIEHHIO JIO
Hayku: pi3Hi TexHO(0Oii, Heotyniz3M; abo TexHodimiro,
CIIIEHTH3M — HPOTOJIOMICHHS HAYKH MOT'YTHBOIO CHIIOIO 1
BuIoro IinHicTio [9; 10].

AHani3 ocTaHHiX pociimkeHb Ta myOJikaniid. Di-
socou, SKi BUBUAIOTH COLIANBHUHA XapakTep HayKOBOTO
3HaHHSA, CBOT BUTOKH MOXYTh IIPOCTEXHUTH BiJl mpanp Jxo-
Ha Crroapra Mims, Yapms3a Cangepca Ilipca i Kapia
[Nonmepa — ix o0'eqHye Te, 10 BCi BOHM CHpUHMalIH KpH-
THUYHY B3aEMOJIIIO0 MIXK JIFOJbMH K [IEHTPAIbHY B MEpeBipLIi
TBEP/DKEHB TPO COIialIbHy 3HAYYIIICT 3HAHHS [1]. 3 ToukH

30py U.ITipca abcomoTHA peasibHICTh BUCTYIIAE «PEryJIATH-
BHOIO 1/IC€I0», ICTUHHICTD K OY/b-SIKOTO JaHOTO Pe3yJibTa-
Ty HayKOBOTO JIOCIIJUKEHHSI BCTAHOBJIOETHCSI KOJIEKTUBOM
BUYCHUX, SKi ABISTIOTH COOOIO 1/1eall comianbHOi KOMYHIKAITi.
Brecok Ilipca B conianbHy ericTeMosIorito Haykn B HOTo
KOHCEHCYCHIM Teopil iCTHHHM, SKa BH3HAYa€ IEHTpaJbHE
MICIIe iaJIoTy 1 COIliaNTbHIN B3aeMOJIIT [2].

I[Monmepa 9acTo BBaXArOTh MONEPEJHUKOM COLIIaTbHOT
€micTeMOJIOTI] uepe3 Te, 10 BiH MiAKPECTIOBAB BAXKIIUBICT
KPUTHKH B PO3BHUTKY HayKoBoro 3HaHHS. Lli imei, «omsrae-
Hi» B COLIOKYIBTYPHUI KOHTEKCT HAOYHO MOSCHHUB 1 JIOTIO-
BHUB B «CTpYyKTYypi HayKoBuX peBooniit» Tomac Kyn [3].
CBoro ¢ioco)chbKy KOHIIETIIiI0 BiH O(QOPMUB, YUTAIOUH
nonyJsipHi Jieknii 3 ¢izuku Ui Henpogecionanis. Hoe
TIOKOJIiHHS cotionioriB Hayku bappi bapuc, Crisen Ilamin i
Tappi Kommins BBaxkanmy, 10 icHYe Ie OLTBII HEOYEeBHIHI
(aKTOpH B HAYKOBHX CY/DKCHHSX, SIKI BU3HAUAIOTBCS COLi-
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